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DEDICATION

Dedicated to my parents, l"f u"k odkd sqei oa edil`,ixen ia`, Elias Katz and ini`
y"enr u"k odkd awri mdxa` za lgx ,izxen, Rose Katz

.micqg zelinb lre dceard lr ,dxezd lr .cner mlerd mixac dyly lr

I was fortunate to grow up in a home where I saw my father study from a xtq every night.
Anyone who has ever spent even a few moments with my father knows that he always a
dxez xac to share.  I was further fortunate to grow up in a house where at a very young
age I knew the date of every meeting of Nishei Agudath Israel of Boston because I
personally licked the envelopes in which the meeting notices were enclosed.  To this day,
my mother continues to help immigrants who have difficulty with the bueacratic side of
American life.  Together, they symbolize dcear.  How else can you describe two people
who despite experiencing the horrors of the Holocaust resumed Torah observant lives as
soon as they were set free. 
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INTRODUCTION

m` mbe oebd epi` m` elit`e ,dpbiyi dze` rcil rbi didiy l`xyin in lkc
-oin`z l` iz`vn `le izrbi exn` lecb llkc ;dnyl `ly cnelyexc ield zia

exzi zyxt lr

I am not a Rabbi.  I am not a teacher.  I am a lawyer who was fortunate to spend one hour
each week from grade 7 through grade 12 studying dltzd ixe`a with Rabbi Isaiah
Wohlgemouth, may he have a dnily d`etx, at Maimonides School in Brookline,
Massachusetts, the day school founded by Rabbi Joseph Soloveichik, l"vf. As a result of
Rabbi Wohlgemouth’s classes, I was left with a life long interest in understanding the
history and structure of  dltz.

In the year before I began publishing the  dltz newsletter several factors combined to
inspire me to concretize my interest in dltz into the form of a newsletter.  I discovered
Hebrew word processing.  I discovered that ancient mixeciq were readily available in any
good Jewish bookstore.  I discovered the works of secular scholars on dltz and I
discovered Judaic libraries on CD-ROM.  This newsletter was the product of those
ingredients. 

I believe that I make a strong argument that the study of  dltz should be given equal time
in the classroom with other Judaic subjects.  I further think that my method of culling
sources and presenting them to my readers to read for themselves is a method of study that
can be applied to all areas of Jewish study.   Perhaps I am also presenting an outline on
how to compose textbooks that can help students study religious subjects. 

I could not have performed my research without the strong Hebrew language skills that I
gained in Maimonides School.  I urge educators to consider the fact that without strong
Hebrew language skills, your students will only go so far in their pursuit of Torah learning.
Your students need the ability to read and understand Modern Hebrew.  Many quality
mixtq are now emanating from Israel.  The authors of those  mixtq do not feel
constrained to write in Rabbinic Hebrew.  They express themselves in the fullest manner
possible which means writing in a sophisticated form of Modern Hebrew.  Please do not
allow a schism to develop between American students and Israeli students whereby
American students can only read what is being produced in America while Israeli students
are able to read both what is produced in Israel and in America.
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THE dxyr dpeny EXPERIENCE

The structure and wording of  dxyr dpeny need to be examined closely because dpeny
 dxyr represents the only prayer that l"fg created to act as a substitute for the dcear in
the  ycwnd zia.  That is why l"fg use the term dltz as a synonym for  dxyr dpeny.
In doing so l"fg composed dxyr dpeny to be a complete dltz.  dgpn zltz, in its
brevity, proves this point.  dgpn zltz further reveals the process by which l"fg began
supplementing dxyr dpeny; i.e. by adding one chapter of  mildz.  l"fg began
supplementing dxyr dpeny in zixgy zltz the same way; by adding one chapter of
 mildz:

xn`de ?ipi` .mei lka lld ixnebn iwlg `di :iqei iax xn`-'` 'nr 'giw sc zay zkqn
.`xnfc iweqta ,opixn`w ik ? scbne sxgn df ixd mei lka lld `xewd :xn

According to iqei iax, the words that are to be recited before dxyr dpeny in the morning
are the last chapter of  mildz.  iqei iax is suggesting that we supplement the dxyr dpeny
that is recited in the morning the same way that l"fg supplemented the dxyr dpeny that
is recited in the afternoon; by adding one chapter of  mildz.  

That dxyr dpeny is the center of every dltz can be seen by the fact that all other parts
of zixgy zltz are supplementary.  xgyd zekxa are gay zekxa.  We are required to
recite those zekxa whether or not we are reciting zixgy zltz.  zepaxw are cenil
dxezd; i.e. studying the zepaxw replaces the act of bringing the zepaxw.  dxnfc iweqt is
simply an expansion of the one chapter of  mildz that first introduced dxyr dpeny.
rny z`ixw stands on its own as an independent  devn.  One is not required to recite
rny z`ixw just before dxyr dpeny in order to fulfill the devn of rny z`ixw nor the
devn of dltz.  It is clear from the  dpyn in zekxa zkqn1  that the original practice was
to recite rny z`ixw in the morning at a time when it was too early to recite dxyr dpeny.
rny z`ixw was then repeated just before dxyr dpeny as dxez cenil and in order to
comply with a rule that was later promulgated; i.e: dltzl dle`b zkinq.  z`ixw zekxa
rny need not be recited in order to fulfill the devn of rny z`ixw2 .  The zekxa of xvei
xe` and zexe`nd xvei are gayd zekxa just like xgyd zekxa.  dax dad` serves the
same function as dxezd zkxa.   The practice of reciting dax dad` just before  z`ixw

1. a dpyn ` wxt zekxa zkqn dpyn
2. 'a sirq 'q oniq miig gxe` jexr ogley 

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl                                                                                             

 rny was instituted for those who did not recite dxezd zekxa as part of  xgyd zekxa.  
`xcqc dyecw (oeivl `ae) that follows oepgz is also dxezd cenil.  That leaves dpeny
dxyr standing alone as the center and focal point of zixgy zltz and of all the zelitz.  

The physical acts that play a role in the  dxyr dpeny experience further distinguish dpeny
dxyr from all other zelitz.  They are: walking three steps before and after reciting
dxyr dpeny and the bowing that takes place before and after the first and next to last
zekxa.  dxyr dpeny is the only part of the zelitz that includes physical acts.  The
physical acts were added by  l"fg to make the dxyr dpeny experience one that involves
both our seb, our physical being and our dnyp, our spiritual being.  The words that we
recite and the dpek that we need to possess while reciting the words represent our dnyp.
In no other part of the zelitz do we involve both our physical and spiritual beings. It is
no coincidence that oepgz which is an extension of  dxyr dpenyalso includes a physical
act, miit` zlitp. The function of oepgz is to supplement dxyr dpeny by offering an
avenue by which we can express ourselves spontaneously and in our own words.  While
doing so, we again combine physical acts with spiritual acts and involve both our seb and
dnyp.

Consider further what the physical act of taking three steps before reciting dxyr dpeny
and stepping back three steps represent.  It is us entering to stand before the ly epeax
mler with both our seb and  dnyp.  In no other part of the zelitz do we perform a
physical act which represents our entering to stand before the mler ly epeax. 

One last element distinguishes dxyr dpeny from the other parts of the zelitz; i.e. the
practice of xeaiva dltz.  In no other part of the zelitz do we apply the rule of mr aexa
jln zxcd.  Is there any additional reward for fulfilling the devn of rny z`ixw with the
xeaiv? No. The same question and answer can be asked and answered for the zeevn of
oilitz, ziviv and dxez cenil.  dxyr dpeny is unique in that the devn is enhanced by
performing it xeaiva.  This is something that all of us need to keep in mind if we should
ever enter shul late.  Because of the need to recite xeaiva dxyr dpeny most of the
zelitz in zixgy zltz can be skipped so that we can recite dxyr dpeny together with
the xeaiv.

It is against this background that I present you with a lesson plan that I hope brings you a
better understanding of the wording and the structure of  dxyr dpeny.
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WHEN WAS dxyr dpeny COMPOSED

'd zxfra, after two years of inching through the pages of the xeciq, we have arrived at the
page that opens dxyr dpeny.  Our study of  dxyr dpeny will concentrate in three areas;
its historical development; its structure and the individual zekxa of dxyr dpeny.

When was  dxyr dpeny composed?
xicqd ilewtd oerny :`ipzc ?ol `pn dltz-'a 'nr 'fi sc dlibn zkqn ilaa cenlz

dl ixn`e ,opgei iax xn` .dpaia xcqd lr l`ilnb oax iptl zekxa dxyr dpeny
lr zekxa dxyr dpeny epwiz mi`iap dnk mdae mipwf mixyre d`n :`pz `zipzna

mdne ,mipwf mixyre d`nc xg`n ike-'` 'nr 'gi sc dlibn zkqn ilaa cenlz . . .xcqd
 .mexcqe xfge megky - ?xicqd i`n ilewtd oerny ,xcqd lr dltz epwz ,mi`iap dnk

This `xnb is troubling. How are we to understand the fact that after dxyr dpeny was
composed upon the destruction of the first ycwnd zia, it was forgotten, only to be
re-composed after the destruction of the second ycwnd zia?

x`a wgvi ax in his l`xyi zcear xeciq provides an explanation:  
cenrl ick dxyr dpenyd zece` lr epiptl yiy elld mipeyd mixn`na xwgp xy`k dpde
mein l`xyia dbedp dzid z`f ik oiape rcp ,mixacd okezn `veid zn`d zrcle oekpd lr

lk `l`  .meid epenk g"id zltza `l j` ,mei lka minrt 'b d"awl lltzdl mrl mzeid
cr did oke  .eze`lge eizexewe eytpe eteb cnrn itke el xne` ealy dn lltzd yi`e yi`

zeyecwe zelitze zekxa md epwze dlecbd zqpk iyp` sq`zd cr laa zelbn maey
mdit lr elltziy lkl zekexr mzeidl dltzl zecgein zekxa g"i mb erawe zelcade

mb ok ik d`xe  .zniwn `gqepl mrd lka odd zekxa ehytzd `l j`  .dgve diwp oeyla
.ie`xk mzltz z` mnvrn xcql elki `le dty iwnr eidy mze`l wx enwzp `l mxwrn

sqepe  .reaw `ahn it lr `le mgex zelrd itk elltzd md mixacd xeciqa mi`iwad la`
cer ebdp `l mi`penygd inia ghal eayie dgexl e`a xy`k mipnfd jynay dfl

elcge mdinece epihtey daiyd ,epipra d`x oebk zelb ler zxtd lr zexacnd zeltza
li`lnb oax ly oic ziaa exxerzd f`  .mlek egkyp hrnk cr g"i zekxan hrn hrn dkk

odl etiqed mbe dxyr dpeny zltz zipy epwze ipy zia oaxg xg` mipy xyrk dpaia
xeara epiy `l j` ,zekxa dxyr ryz ly dltzd ok idze  .mipind cbpk cg` dkxa cer
enk z`fd dltzde  .dlecbd zqpk iyp`n ea z`xwpy dxyr dpeny oey`xd dny z` df

it lr lltzdl l`xyi lka dlawzpy `id l`ilnb oax ly oic ziaa depwze dexcqy
.xari `l wg dzgqep
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What x`a wgvi ax wrote should remind you of what we learned from the opening
paragraphs of the  mitk z`iype dlitz zekld of the m"anx.

xn`py mei lka lltzdl dyr zevn-'` dkld-'` wxt mitk z`iype dlitz zekld
lka ecarle xn`py dltz `id ef dceary ecnl drenyd itn ,mkiwl` 'd z` mzcare

oi`e ,dxezd on zeltzd oipn oi`e  .dltz ef ?alay dcear `id ef i` minkg exn` .mkaal
miyp jkitle-'a dkld .dxezd on reaw onf dltzl oi`e ,dxezd on z`fd dltzd dpyn

`ed jk ef devn aeig `l`  .`nxb onfd `ly dyr zevn `idy itl dltza oiaiig micare
l`ey jk xg`e `ed jexa yecwd ly egay cibne mei lka lltzne opgzn mc` `diy

daehd lr 'dl dicede gay ozep jk xg`e dpgzae dywaa mdl jixv `edy eikxv
lxr did m`e dywae dpgza daxn libx did m`-'b dkld  .egk itl cg` lk el ritydy

yi  ;ezlki itk cg` lk zeltzd oipn oke  .dvxiy zr lkae ezlki itk xacn mizty
lka ycwnd gkp oilltzn eidi lkde ,daxd minrt oilltzn yie ,meia zg` mrt lltzn

inia l`xyi elby oeik-'c dkld  .`xfr cre epiax dynn cinz xacd did oke ,didiy mewn
oze`e  .miebd zevx`a mipa mdl eclepe  .zene`d x`ye oeie qxta eaxrzp ryxd xvpckeap

didy oeike .daxd zepeyln zaxern cg`e cg` lk zty dzide mzty elalazp mipad
xacn ivg mdipae xn`py yeaiya `l` zg` oeyla ekxev lk xacl leki epi` xacn

odn cg` didyk df iptne  .mre mr oeylke zicedi xacl mixikn mpi`e  .'ebe zicecy`
cr ycwd oeyla `ed jexa yecwd gay cibdl e` eivtg le`yl epeyl xvwz lltzn

dxyr dpny mdl epwze ecnr jk epic ziae `xfr d`xy oeike  .zexg` zepeyl dnr eaxriy
oda yi zeirvn`e ,diced zepexg` ylye ,'dl gay zepey`x yly ;xcqd lr zekxa

eidiy ick  .olek xeaivd ikxvle yi`e yi` ivtg lkl zea` enk ody mixacd lk zl`y
oeyld ilra zltzk dnily dltz miblrd el` zltz didze oze` ecnlie lkd ita zekexr

oipr `diy ick l`xyi lk ita zexceqn zeltzde zekxad lk epwz df oipr iptne  .dgvd
 .blrd ita jexr dkxa lk

The position of the m"anx and x`a wgvi ax has support from the `xnb:
zea` zeltz :xn` `pipg iaxa iqei iax ,xnzi`-'a 'nr 'ek sc zekxa 'qn ilaa cenlz 

iaxa iqei iaxc dizeek `ipz . . .mepwz oicinz cbpk zeltz :xn` iel oa ryedi iax ;mepwz
mewnd l` xwaa mdxa` mkyie (l"i ziy`xa) xn`py zixgy zltz owz mdxa` :`pipg

owz wgvi ;lltie qgpit cnrie (e"w jildz) xn`py ,dltz `l` dcinr oi`e ,my cnr xy`
`l` dgiy oi`e ,axr zeptl dcya geyl wgvi `vie (k"k ziy`xa) xn`py dgpn zltz

zltz owz awri ,egiy jtyi 'd iptle shri ik iprl dltz (a"w jildz) xn`py ,dltz
xn`py ,dltz `l` dribt oi`e ,my olie mewna rbtie (g"k ziy`xa) xn`py ziaxr

 .ia rbtz l`e dltze dpx mcra `yz l`e dfd mrd cra lltzz l` dz`e ('f edinxi)
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'a 'nr 'fi sc dlibn zkqn ilaa cenlz-When was Shmona Esrei composed? We learned:
Shimon HaPikuli put into order 18 Brachot before Rabban Gamliel in Yavneh.  Rav
Yochonon asked:  Did we not learn in another place that 120 elders and among them
several prophets composed the 18 Brachot in order.  And if 120 elders and among them
several prophets composed the 18 Brachot in order then what did Shimon HaPikuli put
into order.  The 18 Brachot were forgotten.  Therefore Shimon HaPikuli had to organize
them once again.

l`xyi zcear xeciq-When we search deeper into what is written about Shmona Esrei in
order to find the truth, we discover that it was a long standing practice within Judaism from
the time that Jews became a nation to pray three times a day but not the exact Shemona
Esrei that we recite today.  Instead each person would recite what he felt in his heart; what
his body and soul would want to express.  That was the practice until the Jews returned to
Israel after their exile to Babylonia at the time of the Great Assembly which then
composed the Brachot; the Tephilot, the Kedushot and the Havdalot.  They also composed
18 individual Brachot to act as the Tefila which could be recited by anyone who wanted to
recite the prayers with words that were appropriate and refined.  But the initial purpose in
composing these 18 Brachot was not to establish a fixed text for everyone.  From the
beginning the 18 Brachot were composed for those who were not fluent in the language
and who could not organize their prayers on their own in an appropriate manner.  Over
time, circumstances led to there being peace in Israel.  In the time of the Hashmonaim, the
Jews lived comfortably and discontinued the practice to recite certain Brachot.  In
particular, they discontinued reciting the Brachot that spoke of breaking the yoke of Exile
like R’Aiy B’Onyainu; Hashiva Shoftainu and similar ones.  Little by little the number of
Brachot that were being recited dwindled until none of the Brachot were recited and they
were forgotten.  The Beit Din of Rabban Gamliel in Yavneh, 12 years after the destruction
of the Beit Hamikdash had to re-compose the Shemona Esrei.  They added one more
Bracha in opposition to the Heretics.  The prayer then became a prayer of 19 Brachot.
They did not change the name of the prayer because they wanted the name to be the same
as it was when it was originally named by the men of the Great Assembly.  This prayer as it
was established by the Beit Din of Rabban Gamliel was accepted by all of Judaism to be
recited in accordance with its text.  It became a rule that was never to be changed.

 '` wxt mitk z`iype dlitz zekld- 1. It is a positive commandment to pray each day as
it is written: and you shall serve G-d.  From divine inspiration, they taught that service is
prayer as it is written: And to serve Him with all your hearts.  Our sages said: what is
service of the heart? That is prayer.  And the number of prayers to pray each day is not
decreed by the Torah; and the wording of the prayers is not decreed by the Torah and the 
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Torah does not set forth a set time each day for prayer.  2. Therefore, women and slaves
are obligated to perform the mitzvah of praying because it is a positive commandment that
does not have a fixed time but the way to perform this obligation is in this way: that a
person should supplicate and pray each day and should state the praise of G-d and then
should ask for his needs that he needs by request and by supplicating and then should give
praise and thanks to G-d for the good that G-d bears to him, everyone according to his
ability.  3. If he was accustomed to praying, he should say much supplication and requests.
But if he had difficulty expressing himself, he should speak to the best of his ability and
whenever he could and the number of times he prays should be according to his ability.
There were those who prayed once a day; there were those who prayed several times a day.
Everyone should pray facing towards the Holy Temple no matter where he is situated.
And that is the way things were from the time of Moses to the time of Ezra.  4. After Jews
were forced into exile by Nebechednezzer the evil one (destruction of first Temple), Jews
mingle with the Persians and Greeks and other nations and they gave birth to children in
the Nations of the non-Jews.  These children found that their spoken language was a
combination of many spoken languages.  When they would speak, they could not express
their whole thought in one language except as a mixture of languages as we learn in
Nehemia chapter 13 verse 24: and their children speak half Ashdodite and they did not
know how to speak Hebrew. They speak the language of each nation.  Therefore when one
of them wishes to pray he runs short of Hebrew words with which to ask his needs or to
praise G-d in Hebrew and ends up mixing words from other languages. When Ezra and his
court noticed this issue, they authored the 18 blessings (shmona esrei) in order; the first
three blessings that contain praise of G-d; the last three blessings that contain thanks to
G-d; and the middle ones that contain requests for personal needs and communal needs.
By establishing the text of the blessings, everyone said the blessings in the same order.  As
a result, they will study the blessings. The prayers of those who might stammer becomes a
complete prayer like the prayer of those who have a strong command of the Hebrew
language.  And for this reason, they authored all the blessings and prayers so that the
blessings and the prayers would be the same text for all so that each blessing would be said
correctly even by those who stammer.

'a 'nr 'ek sc zekxa 'qn ilaa cenlz- We learned that Rabbi Yosi said: Our forefathers
established the three daily prayers.  Rabbi Yehoshua said: The three daily prayers were established
to correspond with the daily sacrifices. . . This is what the source that supports Rabbi Yossi states:
Abraham established the morning prayer as it is written: Abraham arose in the morning to the
place upon which he stood.  The word “standing” in that verse means pray as it is written in
another source: And Pinchas stood and prayed.  Isaac established the afternoon prayer as it is
written: And Isaac went out to speak in the field before dark.  The word “speak” in that verse
means pray as we learned elsewhere: A prayer for a poor person when he enwraps himself and in
front of G-d he spills out his words.  Jacob established the night prayer as it is written: And he
encountered a place and slept there.  Encountering a place is a synonym for prayer, as it is written:
and you shall not pray for that nation and you shall not lift up cry nor prayer and do not
encounter me.
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THE zecnrn AS PRECURSOR TO xeaiva dltz
It is commonly believed that  dxyr dpeny was composed as a substitute for the zepaxw
once the  ycwnd zia was destroyed.  However, the era that followed the destruction of
the ycwnd zia was not the first time in Jewish history that our religious leaders needed to
find a substitute for the  zepaxw.  Professor Eliezer Levy in his book  dltzd zeceqi notes
that until the ycwnd zia was built, Jews were permitted to bring zepaxw in any venue.
After the construction of the ycwnd zia a rule was instituted that  zepaxw could only be
brought in the 1ycwnd zia .  The rule impacted those living far from the ycwnd zia who
could no longer bring zepaxw locally.  In anticipation of this problem, jlnd cec devised
the practice of zecnrn.  The purpose of the zecnrn was to help the average person feel
that he was participating in 'd zcear even though he himself was not bringing the oaxw. 

The `ztqez explains how the zecnrn originated:
dpnye dpedkl dyn owiz zexnyn dpny-'a dkld 'b wxt (onxail) ziprz zkqn `ztqez
rax`e mixyre ,dpedk zexnyn rax`e mixyr me`yr d`exd l`enye cec cnryn  .diiell

eli`  ,mzpen`a d`exd l`enye cec cqi dnd ('ak ,'h ,'` minid ixac) 'py diel zexnyn
mixyr cbpk zecnrn drax`e mixyr my erawe mlyexiay mi`iap ecnr .diele dpedk zexnyn

xyt` i` ;ingl ipaxw z` mdil` zxn`e l`xyi ipa z` ev 'py diele dpedk zexnyn rax`e
.ezenk mc` ly egelyy cnln `l` ,l`xyi lk xnel

The  mipdk and miiel were divided into 24 zexnyn (shifts).  Each  xnyn worked for a
week and was replaced by the next group of mipdk.  The mipey`xd mi`iap also divided
the country into 24 geographic areas.  A group of  mil`xyi from each district would be
affiliated with a xnyn of  mipdk and  miiel.  Part of the group would join the xnyn in
milyexi while the other part of the group would congregate in a central location.  Both
groups acted as representatives of  l`xyi llk.  

What was the role of the people who participated in the zecnrn?
rax` oditk z` oi`yep mipdk dpya miwxt dylya-'` dpyn 'c wxt ziprz zkqn dpyn

dpyn  .mixetkd meiae zecnrnae zeiprza mixry zlirpae dgpnae sqena zixgya meia minrt
.ingl ipaxw z` mdil` zxn`e l`xyi ipa z` ev (g"k xacna) xn`py itl zecnrn od el`-'a
 rax`e mixyr mipey`xd mi`iap epiwzd ?eiab lr cner epi` `ede axw mc` ly epaxw j`id ike

1. 'dl zia oda zepal olek zenewnd lk exq`p milyexia ycwnd dpapy oeik-'b dkld '` wxt dxigad zia zekld m"anx
'd zia `ed df ciec xn`ie xn`p day dixend xdae cala milyexia `l` zexecd ixecl zia my oi`e .oaxw oda aixwdle

.cr icr izgepn z`f xne`e l`xyil dlerl gafn dfe miwl`d 
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onf ribd  .mil`xyi lye miel ly mipdk ly mlyexia cnrn did xnyne xnyn lk lr  .zexnyn
oi`xewe odixrl oiqpkzn xnyn eze`ay l`xyie mlyexil miler miele mipdk ,zelrl xnynd
mei cre ipy mein reaya mini drax` oiprzn eid cnrnd iyp`e-'b dpyn  .ziy`xa dyrna

dgepnn e`vi `ly ick zaya cg`a `le  .zayd ceak iptn zay axr oiprzn eid `le iying
;mind eewie riwx idi ,ipya ;riwx idie ziy`xa ,oey`xd meia  .ezenie ziprze dribil bpere

`veze mind evxyi ,iyinga  ;mind evxyie zexe`n idi ,iriaxa  ;zexe`n idie mind eewi ,iyilya
cigia dphwde mipya dze` oixew dlecb dyxt  .minyd elkie ux`d `vez ,iyya ;ux`d

oiqpkp eid `l dgpna zay axr .rny z` oixewk odit lr oixewe oiqpkp dgpnae sqena zixgya
 .zayd ceak iptn

Professor Levy views this series of zeipyn as proof that at the time of the ycwnd zia, the
participants in the zecnrn fulfilled 'd zcear in three ways:  meve dxezd z`ixw ,dltz.
He also concludes from the following that the zecnrn represent the first xeaiva dltz.

mdig` oaxw lr oilltzn eid xnyn iyp` :opax epz-'a 'nr 'fk sc ziprz zkqn ilaa cenlz
,zaya ipya :zeiprz rax` oiayeie ,zqpkd zial oiqpkzn cnrn iyp`e  .oevxa lawziy

`xkq` lr ,iriaxa ;zexacn ikled lr ,iyilya ;mid icxei lr ,ipya  .iyingae ,iriaxa ,iyilya
z` ewipiy ,zewipin ,eliti `ly ,zexaer .zewipine zexaer lr ,iyinga ;zewepizd lr letiz `ly
i`n zaya cg`a .dnvr zaya xnege lw ,zayd ceak iptn oiprzn eid `l zay axrae .mdipa
.dxivil iyily `edy iptn :xn` ipngp xa l`eny iax .mixvepd iptn :opgei iax xn` ?`l `nrh
,zay axra mc`a ea dpzip dxizi dnyp :yiwl yix xn`c .dxizi dnyp iptn :xn` yiwl yix

 .ytp dca` ie zayy oeik ,ytpie zay (`"l ,c"l zeny) xn`py ,epnn dze` oilhep zay i`vena

Professor Levy believes that the practice of the zecnrn continued after the destruction of
the first ycwnd zia.  He bases his opinion on the following `xnb:

oixewe odixra oiqpkzn xnyn eze`ay l`xyie-'a cenr 'fk sc ziprz zkqn ilaa cenlz
?ilin ipdpn . (ziy`xa dyrn oiprae zepaxw oipra oixew-l`ppg iax zqxib) ziy`xa dyrna

ziy`xa) xn`py ,ux`e miny eniiwzp `l zecnrn `lnl` :iq` ax xn` `g` xa awri iax xn`
oi`heg l`xyi `ny !mler ly epeax :mdxa` xn` ,dpyxi` ik rc` dna ,miwl` 'd  :xn`ie (e"h

,mler ly epeax :eiptl xn` .e`l :dil xn` ?dbltd xecke leand xeck mdl dyer dz` jiptl
xn` .'ebe zylyn fre zylyn dlbr il dgw (e"h ziy`xa) :dil xn` ?dpyxi` dna ,ipriced
`dz dn miiw ycwnd zia oi`y onfa ,miiw ycwnd ziay onfa gpiz ,mler ly epeax :eiptl

mdilr ip` dlrn - iptl oda oi`xewy onfa ,zepaxw xcq mdl izpwz xak :el xn` - ?mdilr
 .mdizeper lk lr mdl lgen ip`e ,iptl meaixwd eli`k

Professor Levy concludes that the dlecbd zqpk iyp` learned from the response of cec
jlnd in instituting the practice of the  zecnrn that  dltz and in particular xeaiva dltz
which contained requests for personal needs could replace the zepaxw.
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TRANSLATION OF SOURCES

'a dkld 'b wxt (onxail) ziprz zkqn `ztqez-Moshe organized eight shifts of Kohanim
and eight shifts of Leviim who served on a rotating basis.  Dovid Hamelech and Shmuel
HaNavi organized the Kohanim and Leviim into  24 shifts each as it is written: Haima
Yasad Dovid V’Shmuel Ha’Roeh B’munatam, these are the shifts of Kohanim and Leviim.
The prophets in Yerushalayim established 24 shifts of  Ma’Amadot in conjunction with the
24 shifts of Kohanim and Leviim based on the verse: Tzav Et Bnei Yisroel  V’Amarta
Aleihem Et Korbani Lachmi; it was not possible to say “all of Yisroel” and so it teaches us
that a person can fulfill his obligation through a representative.

'` dpyn 'c wxt ziprz zkqn dpyn-Mishnah 1. On three occasions of the year, on fast-days,
on Ma'amadot, and on the Day of Atonement the Kohanim lift up their hands to bless the
people four times during the day, namely at the Schacharit service, at  Mussaf, at Minhah
and at Ne'ilah. Mishnah 2. The following are the details concerning the Ma'amadot.  It is
said, Command the children of Israel and say unto them: my food which is presented unto
me. Now how can a man's offering be brought on the altar and he is not present?
Therefore the early Prophets instituted twenty-four Mishmaroth, and each Mishmar was
represented at the Temple in Jerusalem by its own Ma'amad of Kohanim, Leviim  and
Israelites. When the time came for the Mishmar to go up to Jerusalem, the Kohanim and
Leviim went up to Jerusalem and the Israelites of that Mishmar assembled in their cities
and read from the Torah the story of creation. Mishnah 3. The men of the Israelite
Ma'amad fasted on four days of that week, from Monday to Thursday; they did not fast on
Friday out of respect for the Sabbath nor on Sunday in order not to change over without a
break from the rest and delight of the Sabbath to weariness and fasting and perhaps die.
On Sunday they read “In the beginning, and, let there be a firmament”; on Monday, “Let
there be a firmament, and, let the waters be gathered together; On Tuesday, “Let the waters
be gathered together, and, let there be lights; On Wednesday,  “Let there be lights, and, let
the waters swarm; On Thursday,  “Let the waters swarm, and, let the earth bring forth”;
On Friday, “ Let the earth bring forth, and, and the heavens and the earth was finished.”
Two persons read between them a long section and one a short section. At Schacharit,
Mussaf and Minhah, they assembled and read the requisite section by heart, in the same
way as people recite the Shema. They did not assemble at Minhah on Friday out of respect
for the Sabbath. 

'a 'nr 'fk sc ziprz zkqn ilaa cenlz- Our Rabbis have taught: The men of the Mishmar
prayed over the sacrifice of their brethren that it may be favorably accepted, while the men
of the Ma'amad assembled in their synagogues and observed four fasts, on Monday,
Tuesday, Wednesday and Thursday of that week. On Monday they fasted for those who go
down to the sea; on Tuesday for those who travel in the deserts; on Wednesday that croup 
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may not attack children; on Thursday for pregnant women and nursing mothers, that
pregnant women should not suffer a miscarriage, and that nursing mothers may be able to
nurse their infants; on Friday they did not fast out of respect for the Sabbath; and certainly
not on the Sabbath. Why did they not fast on Sunday? — R. Johanan said: Because of the
Christians. R. Samuel b. Nahmani said: Because it was the third day after the creation of
Man. Resh Lakish said: Because of the additional soul that one has on Shabbat. For Resh
Lakish said: Man is given an additional soul on Friday, but at the termination of the
Sabbath it is taken away from him, as it is said, He ceased from work and rested (Shavat
Va’Yinafash] that is to say, Once the rest had ceased, woe! that soul is gone.

'a cenr 'fk sc ziprz zkqn ilaa cenlz-AND THE ISRAELITES OF THE MISHMAR
ASSEMBLED IN THEIR CITIES AND READ FROM THE TORAH THE STORY
OF CREATION, On what is this based? — R. Jacob b. Aha said in the name of R. Assi:
Were it not for the Ma'amadot heaven and earth could not endure, as it is written, And he
said: O Lord G-d, whereby shall I know that I shall inherit it? Abraham said: Master of the
Universe, should Israel sin before You, will You do unto them as You did to the generation
of the Flood and to the generation of the Dispersion? G-d replied to him: No. He then said
to him: Master of the Universe, ‘Let me know whereby I shall inherit it’. G-d answered:
Take for Me a heifer of three years old, and a she-goat of three years old etc.  Abraham
then continued: Master of the Universe! This holds good while the Temple remains in
being, but when the Temple will no longer be what will become of the Jews? G-d replied: I
have already long ago provided for them in the Torah the order of sacrifices and whenever
they read it I will deem it as if they had offered them before me and I will grant them
pardon for all their iniquities.
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xeaiva dltz AS A SUBSTITUTE FOR zepaxw 

We have been grappling with the question as to when the recitation of  dxyr dpeny
became a regular practice.  It is generally believed that after the destruction of the second
ycwnd zia, the recitation of  dxyr dpeny became a requirement.  In fact, many view the
institution of  dxyr dpeny as a major change in Jewish practice.  While the ycwnd zia
stood, 'd zcear was performed by the mipdk and the general public stood by inactive,
fulfilling their obligation through the actions of the  mipdk.  With the destruction of the
 ycwnd zia, the individual began to perform 'd zcear through dxyr dpeny.  The
problem with that view is that it is not easy to find a basis upon which l"fg could replace
'd zcear that was performed in a representative manner with a form of  'd zcear that was
performed on an individual basis.   Perhaps we should restate what we believe occurred as
follows: after the destruction of the second ycwnd zia, xeaiva dltz became a regular
practice.  l"fg replaced one representative action, ycwna dcear with another
representative action, xeaiva dltz.  The xeaiv gily replaced the  odk.  cigic dltz
developed only as an off-shoot of  xeaiva dltz once l"fg realized that not everyone
would be able to to participate in xeaiva dltz.  If our restatement is correct,  we can
trace the evolution from ycwna dcear to xeaiva dltz.

When l"fg ended the practice of bringing zepaxw in any location and restricted the
practice to the  ycwnd zia,  l"fg instituted a practice that mimicked the dcear in the
 ycwnd zia, the  zecnrn, a practice that was representative in nature and did not involve
individual conduct.  Can we point to any other practice that began before the destruction
of the  ycwnd zia that qualifies as 'd zcear that was performed by a representative?
Professor Louis Finkelstein on page 36 of his book New Light From the Prophets describes
a historical era when such conduct took place:

How did the pious people, who rejected the idolatry introduced into the
Temple by Manasseh, worship during this period; and indeed in the earlier
generations after Manasseh had become a renegade? That they did not
worship at all is inconceivable. The most pious of the people could not have
refrained from communion with G-d. 
They could not worship at the desecrated Temple, nor at the "high places"
away from the Temple. Doubtless, some gathered to hear the worship of the 
Levites, who recited Psalms. But the Book of Jeremiah leaves no doubt that 
the Prophet was considered, even by those who had little faith in his 
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effectiveness in predicting the future, a person who could pray on their behalf.
Professor Finkelstein points to the following miweqt as support for his argument that the
mi`iap acted in a manner similar to that of a  xeaiv gily:

 .ep`hg jl epizaeyn eax ik jny ornl dyr 'd epa epr epiper m`-'f weqt 'ci wxt edinxi
epzikd recn jytp dlrb oeiva m` dcedi z` zq`n q`nd-'hi weqt 'ci wxt edinxi

 .dzra dpde `txn zrle aeh oi`e melyl dew `txn epl oi`e
The fact that the mler ly epeax directed `iapd edinxi not to pray on behalf of llk
l`xyi and that his prayers would not be accepted add to the argument.

 :daehl dfd mrd cra lltzz l` il` 'd xn`ie-'`i weqt ci wxt edinxi
mrd l` iytp oi` iptl l`enye dyn cnri m` il` 'd xn`ie-'` weqt 'eh wxt edinxi

 .e`vie ipt lrn gly dfd
Professor Finkelstein further points to the following miweqt in l`wfgi xtq:

ipwfn miyp` e`a ycgl xeyra iynga ziriayd dpya idie-'` weqt 'k wxt l`wfgi
  :iptl eayie 'd z` yxcl l`xyi

ipwfe iziaa ayei ip` ycgl dynga iyya ziyyd dpya idie-'` weqt 'g wxt l`wfgi
 :miwel` 'd c©i mẄ ilr ltze iptl miayei dcedi

 :iptl eayie l`xyi ipwfn miyp` il` `eaie-'` weqt 'ci wxt l`wfgi
igztae zexiwd lv` ja mixacpd jnr ipa mc` oa dz`e-'l weqt 'bl wxt l`wfgi

:'d z`n `veid xacd dn ernye `p e`a xn`l eig` z` yi` cg` z` cg xace mizad

An argument that the xeaiv gily stands in a special position as representative of  llk
 l`xyi can be made based on the following yxcn that concerns zegilq:

 .(b"kt `hef edil` xcq) d"t xfril` 'x iwxt-bk dyxt (mely yi`) `hef edil`
oilha zepaxwe axg zeidl ycwnd zia cizry rcei cec did ,dxv meia 'd jpri ,xg` xac

in l`xyi lr ze`a zexvdy drya :xn`e l`xyi lr xrhvn dide l`xyi ly odizepera
izxn`e dynl dgilq ixcq izilib xaky xrhvz l`  ,cec ,d"awd el xn` ?mdilr xtkn

ixcq  iptl exn`ie zg` dceb`a cgi iptl ecnri l`xyi lr ze`a zexvdy drya ,el
zeny) `xwie eipt lr 'd xearie opgei 'x xn`  ?mze` dlib okide  .mze` dper ip`e dgilq

iptl xaere ezilha shrzny xeav gilyk ely ltxrn d"awd cxiy cnln  .('e c"l
l`xyi z` `ivedl ecia yiy mkg cinlz didi m` el xn`e dgilq ixcq el dlibe  .daizd

izcxi ,ziy`xa dyrna szey inr did `ly ia lkzqi ;eilr ezrc aefi l` ozaeg icin
l`xyi z` `ivedl ecia yiy in lke ,mler i`a lk ecnli ipnn ,dynl dgilq ixcq izilbe

zg` dceb`a oicnere iptl oivawzn l`xyiy dryae ,aeh xky el  ozep ip` ozaeg icin
ep`xw meia eppri jlnd driyed 'd xn`py ,mze` dper ip` dgilq ixcq iptl mixne`e

 .('h ,'k mildz)

Ý
Ý

Ý
Ý

Ý

Ý

Ý
Ý
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TRANSLATION OF SOURCES

'f weqt 'ci wxt edinxi-O Lord, though our iniquities testify against us, do it for Your
name’s sake; for our backslidings are many; we have sinned against You.

'hi weqt 'ci wxt edinxi-Have You utterly rejected Judah? Does Your soul loathe Zion?
Why did You strike us, and there is no healing for us? We looked for peace, and there is no
good; and for the time of healing, and behold terror!

'`i weqt ci wxt edinxi-Then says the Lord to me, Pray not for this people for their good.

'` weqt 'eh wxt edinxi-Then says the Lord to me, even if Moses and Samuel stood before
Me, My mind could not be toward this people; cast them out of My sight, and let them
depart.

'` weqt 'k wxt l`wfgi-And it came to pass in the seventh year, in the fifth month, on the
tenth day of the month, that some of the elders of Israel came to inquire of the Lord, and
sat before Me.

'` weqt 'g wxt l`wfgi-And it came to pass in the sixth year, in the sixth month, in the
fifth day of the month, as I sat in my house, and the elders of Judah sat before me, that the
hand of the Lord God fell there upon me.

'` weqt 'ci wxt l`wfgi-Then came some of the elders of Israel to me, and sat before me.

'l weqt 'bl wxt l`wfgi-As for you, son of man, your people, by the walls and in the doors
of the houses, are still talking against you, speaking one to another, everyone to his brother,
saying: Come, I beg you, and hear what is the word that comes forth from the Lord.

.(b"kt `hef edil` xcq) d"t xfril` 'x iwxt-bk dyxt (mely yi`) `hef edil`-
Another explanation-On the words “Ya’ancha Hashem B’Yom Tzarah” King David knew
that in the future the Beit Hamikdash would be destroyed and the sacrifices would be
discontinued because of the sins of the Jewish people.  King David was concerned about
the Jewish people and said: after the Beit Hamikdash is destroyed and the sacrifices will be
discontinued, what mechanism will be available to obtain forgiveness? G-d said: David, do
not worry.  I have already revealed the order of Selichot prayers to Moshe and I told him:
when troubles beset the Jewish people let them stand before Me together as one and have
them recite the order of Selichot prayers and I will respond to them.  When did G-d reveal 
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the order of Selichot prayers?  Rav Yochanon said: the verse: Vi’Ya’Avor Hashem Al Panav
Va’Yikra (Shemot 34, 6) teaches us that G-d came down in His cloud like a prayer leader
who is wrapped in a Talis and stands before the group.  And G-d then revealed the order
of Selichot prayers and G-d further told Moshe: if there is a wise man among you who is
worthy to cause the Jewish people to have their sins forgiven, he should not hesitate to act
as prayer leader and to recite the order of Selichot prayers.  This wise man should look to
Me as an example.  I had no partner when I created the world and yet I was not so great
that I could not go down to Moshe and reveal to him the order of Selichot prayers.
Everyone in the world should learn from My actions.  Anyone who is worthy to gain
forgiveness for the Jewish people should do so and I will give him a great reward.
Whenever Jews congregate together before Me as one group and recite the order of
Selichot prayers, I will answer them as it is written: Hashem Hoshiya Hamelech Ya’Aneinu
B’Yom Korainu (Psalms 20, 9).
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THE ROLE OF  dltz IN THE ycwnd zia
We know from the dpyn in '` ,'d wxt cinz zkqn that dltz became an essential part of
'd zcear during the period which preceded the destruction of the Second ycwnd zia.
We also studied a daeyz from one of the mipe`b that maintained that the same procedure
took place in the First ycwnd zia.

zxyr e`xw .ekxa ode .zg` dkxa ekxa .dpennd mdl xn` :'` ,'d wxt cinz dpyn
.dceare .aivie zn` .zekxa yly mrd z` ekxa .xn`ie .reny m` dide .rny .mixacd

 :`veid xnynl zg` dkxa oitiqen zayae .mipdk zkxae
Professor Shaye  D. Cohen of Brown University, in page 62 his book, From the Macabees
to the Mishna, points to milidz as a basis for dltz becoming a part of  'd zcear.

The best evidence that prayer was part of the ritual of both the first and the second
temple, if not for the priests, then for the laity, is the book of Psalms. Virtually all
the biblical Psalms, even those that lament personal or national catastrophes or that
hail a king at his coronation, are hymns of praise to G-d. They range in date from
the period of the monarchy, if not earlier (some of them are Israelite versions of
Canaanite or Egyptian hymns), to that of the Maccabees. But the fact that they 
were written down and assembled as a collection implies--most scholars agree--that
they were meant to be recited liturgically, and it is most likely that the recitation
took place at the temple. Having come to the temple, either with or without a
sacrifice, the worshiper would recite either a psalm of joy and thanksgiving or a
psalm of woe and lament, whichever was appropriate for his situation. 

He points to the following miweqt:
`l d`hge dler il zixk mipf` zvtg `l dgpne gaf-'i-'f miweqt ,'n wxt mildz

jzxeze izvtg iwl` jpevx zeyrl  :ilr aezk xtq zlbna iz`a dpd izxn` f` :zl`y
 :zrci dz` 'd `lk` `l izty dpd ax ldwa wcv izxya  :irn jeza

'dl ahize :dceza eplcb`e xiya miwl` my dlld`-'al -'`l miweqt ,'hq wxt mildz
 :qixtn oxwn xt xeyn

 :dfaz `l miwl` dkcpe xayp al dxayp gex miwl` iga-'hi weqt '`p wxt mildz
 :ipcnl jihtyne 'd `p dvx it zeacp-'gw weqt 'hiw wxt mildz

 :axr zgpn itk z`yn jiptl zxhw izltz oekz-'a weqt '`nw wxt mildz

Chapter 51 of `xiq oa xtq1 , a poem that scholars believe was recited in the Second  zia

Û

Û

Û
Û
Û

1. `xiq oa xtq  is a collection of poems that were compiled by `xiq oa who was a scribe just before the period when the
dkepg  events occurred.
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ycwnd also reflects that dltz entered into the service in the ycwnd zia.  It appears
l"fg drew upon this poem in composing  dxyr dpeny and other  zekxa:

;ecqg mlerl ik aeh ik 'dl eced
l ecedzegayzd lw;ecqg mlerl ik 
l ecedl`xyi xney;ecqg mlerl ik 
l ecedlkd xvei;ecqg mlerl ik 
l ecedl`xyi l`eb;ecqg mlerl ik 
l ecedl`xyi igcp uawn;ecqg mlerl ik 
l ecedeycwne exir dpea;ecqg mlerl ik 
l ecedcec zial oxw ginvnmlerl ik 
;ecqg

mlerl ik odkl wecv ipaa xgeal eced
;ecqg
l ecedmdxa` obn;ecqg mlerl ik 

;ecqg mlerl ik wgvi xevl eced
;ecqg mlerl ik awri xia`l eced

l ecedoeiva xgea;ecqg mlerl ik 
;ecqg mlerl ik mikln ikln jlnl eced

eaexw mr l`xyi ipal enrl oxw mxie
.d-ielld

The social environment prior to the destruction of the Second ycwnd zia also
contributed to the acceptance of  dltz as an alternative to zepaxw.  Professor Lawrence
Shiffman of New York University, in his book, Reclaiming the Dead Sea Scrolls, on page 290,
provides us with some insight: 

The sect that left us the Dead Sea Scrolls removed itself voluntarily from
Hellenistic Jerusalem and forswore participation in the Jerusalem sacrificial service,
regarding the conduct of that service's priestly rituals no longer acceptable. Sect
members maintained that violations of the law marred the Temple and that its
priests were illegitimate. Presumably, the founders of the sect believed that the
Jerusalem cult no longer served as a vehicle for contact between Israel and its God;
therefore, they saw no value in their continued participation in it . . .
The situation facing the Rabbis soon after the Destruction of the Temple, when the
mishnaic sages assembled at Yavneh on the Mediterranean coast, was very similar.
Judaism had long been based on sacrificial worship, which ensured Israel's
relationship with God through the proper and orderly conduct of the rites required
by the Levitical codes. Now, in the aftermath of the Great Revolt of 66-73 C.E.,
the Temple was gone. The priests no longer sacrificed; the Levites no longer sang;
Israel no longer made pilgrimages to the holy Temple. Henceforth, only prayer and
the life of rabbinic piety could ensure Israel's continued link to their Father in
Heaven. 
It is naive to assume that this catastrophe came upon Pharisaic-rabbinic Judaism
with no warning. Indeed, it is clear to us now that throughout the Second
Commonwealth period, sacrificial ritual was on the wane, and prayer and liturgy on
the rise. Gradually, prayer made greater and greater inroads even in the Temple.
Those distant from the Temple turned increasingly to prayer during the Second
Commonwealth period. Pharisaism, in displacing Temple purity to the home and
table, had helped to free the later sages from the inexorability of sacrifice.
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TRANSLATION OF SOURCES

'i-'f miweqt ,'n wxt mildz-7. You do not desire sacrifice and offering; You have dug
open my ears; You have not required burnt offering and sin offering.
8. Then I said, behold, I come; in the scroll of the book it is written about me,
9. I delight to do your will, O my G-d; your Torah is in my heart.

I have preached righteousness in the great congregation; behold, I did not refrain my
lips, O Lord, you know.

'al -'`l miweqt ,'hq wxt mildz-31. I will praise the name of G-d with a song, and I will
magnify him with thanksgiving.

And it shall please the Lord better than an ox or a bull that has horns and hoofs.

'hi weqt '`p wxt mildz-19.  The sacrifices of G-d are a broken spirit; a broken and
contrite heart, O G-d, you will not despise.

'gw weqt 'hiw wxt mildz- 108. Accept, I beseech you, the freewill offerings of my mouth,
O Lord, and teach me your ordinances.

'a weqt '`nw wxt mildz- 2. Let my prayer be set forth before you like incense; and the
lifting up of my hands like the evening sacrifice.

10.

32.
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TRACING THE ORIGIN OF THE TEXT OF dxyr dpeny
It is clear from the sources that  dltz coexisted with zepaxw for a long period prior to the
destruction of the Second  ycwnd zia.  What is unclear and the subject of debate among
scholars is whether a prayer consisting of 18 zekxa existed before the destruction of the
Second ycwnd zia.  The sources that exist are ambiguous.  Here are two miyxcn that
can be read as supporting either side in that argument.  Ask yourself the following question:
Was the purpose of the  miyxcn to support the argument that a long tradition of reciting a
prayer that contained the same 18 themes that are found in the current version of dpeny
dxyr existed before the destruction of the ycwnd zia?  Or was the purpose of the
miyxcn to demonstrate that there was scriptural support for l"fg establishing a prayer that
presented these 18 themes?  

zeaiig miypy oicnl ep` o`kn ,dpg lltzze (a)-'t 'fnx '` l`eny iperny hewli
digne zinn 'd .mdxa` obn - 'da ipxw dnx :zekxa g"i zlltzn dzid dpg oky  .dltza
exf` milykpe .opeg dz` - 'd zerc l-` ik .yecwd l-`d - 'dk yecw oi` .miznd dign -

l`eb - jzreyia izgny .gelql daxnd - lrie le`y cixen  .daeyza dvexd - lig
xenyi eiciqg ilbx .mipyd jxan - mgla miray .mileg `tex - lc xtrn miwn  .l`xyi

- enci jyga miryxe .htyne dwcv ade` - ux` iqt` oici 'd  .l`xyi enr igcp uawn -
xev oi`e .cec gnv z` - egiyn oxw mxie  .milyexi dpea - eklnl fer ozie  .micf ripkn

cearp d`xia jcal jze`y - ddeab exacz eaxz l`  .dltz rney - epiwl`k1wzr `vi .
dxyr dpeny ixd .melyd dyer - eklnl fer ozie .zecedl d`p jle jny aehd - mkitn

 :dlltzdy zekxa
 

ilewtd oerny `ipz-ilewtd oerny `ipz d"c ctwz cenr (oiihypfii`) miyxcnd xve`
df  ?xcqd lr i`n  :dcb` .dpaia xcqd lr l`ilnb oax iptl zekxa dxyr dpeny xicqd

ef xg` ef zepwezn eid mlern dltz ly zekxa g"i epivn jkl  .mler xcq2e`ay oeik ,
egzt micyk xe`n epia` mdxa` lvipyk .oxcqk mepwze mellk dlecbd zqpk iyp`

dide oyc dyrpe gafnd iab lr wgvi cwrpyk ,mdxa` obn i"`a exn`e zxyd ik`ln
eze` digde lh d"awd eilr `iad cin dixend xd lr jlyen ext`3 d"r cec xn` jkitl ,

1. The ending of this  dkxa and the dkxa of mely miy differ from own zekxad oeyl.  That difference poses a problem for
those who argue that dxyr dpeny was composed at one time.

2. Does this mean that the language of the zekxa of dxyr dpeny had a longstanding tradition.
3. This yxcn holds that  wgvi was killed during the dciwr and was then revived.
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,epia` wgvi z` ea d"awd digdy lhk  ;('b ,'blw mlidz) oeiv ixxd lr cxeiy oenxg lhk
miny ixrya rbte epia` awri `ayk .miznd dign i"`a exn`e zxyd ik`ln egzt cin

.yecwd l-`d i"`a exn`e mdit z` zxyd ik`ln egzt cin d"awd ly eny yicwde
ecnle l`ixab `a  ,zepeyl miraya rcei m` ewca mixvna sqei z` jilndl drxt `ayk

dyrn oae`x dyryk .zrcd opeg i"`a exn`e zxyd ik`ln egzt cin ,zepeyl miray
xn` xead l` oae`x ayie aizkc daeyza xfg cin ,dzin eilr dqpwp eia` yblit ddla

zxyd ik`ln egzt cin ,'ebe zeni l`e oae`x igi aizkc ,dige daeyza xfgy opgei iax
el dglye sxyze de`ived xn`e xnz dyrn dcedi dyryk .daeyza dvexd i"`a exn`e

zxyd ik`ln egzt cin ,oer eze` lr el glqpe ipnn dwcv xn`e dced cin ,`p xkd dxn`e
izl`be d"awd xn` epizea` iig z` miixvnd exxnyk .gelql daxnd oepg i"`a exn`e

xrva epia` mdxa` xrhvpyk .l`xyi l`eb i"`a exn`e zxyd ik`ln egzt cin ,mkz`
wgvi rxfyk .mileg `tex i"`a exn`e zxyd ik`ln egzt cin ,e`txe l`tx `a dlind

epia` awri `ayk .mipyd jxan i"`a zxyd ik`ln egzt cin mixry d`n `vne epia`
i"`a exn`e zxyd ik`ln egzt cin ,cgia eipae `ed evawzpe oernye sqei d`xe mixvnl

mihtynd dl`e dynl d"awd el xn` l`xyil dxez dpzpyk .l`xyi enr igcp uawn
.htyne dwcv ade` jln i"`a exn`e zxyd ik`ln egzt cin ,mdiptl miyz xy`

xn`yk .micf ripkne miaie` xaey i"`a exn`e zxyd ik`ln egzt mia miixvnd erahyk
xhtpy dryae mewn ly eixac lr ghae gny jipir lr eci ziyi sqeie awril d"awd el
ik`ln egzt cin ,el dkae ewype eipir lr eici izy ozpe sqei `ae mlerd on epia` awri
ik`ln egzt cin w"ndia z` dnly dpayk .miwicvl ghane oryn i"`a exn`e zxyd

ryeie zxiy exn`e seq mid z` exare l`xyi eryepyk .mlyexi dpea i"`a exn`e zxyd
rnye l`l ewrve l`xyi egp`pyk .dreyi oxw ginvn i"`a exn`e zxyd ik`ln egzt
on midl`d l` mzrey lrze ewrfie dceard on l`xyi ipa egp`ie xn`py dnk mzwrv
okynd z` l`xyi eyryk .dltz rney i"`a exn`e zxyd ik`ln egzt cin ,dceard

xifgnd i"`a exn`e zxyd ik`ln egzt cin ,miaexkd ipy oia ea okye dpiky dcxie
jgiyn ipt ayz l` midl` 'd xn`e miptl oex`d dnly qipkdyk .oeivl ezpiky eingxa
zxyd ik`ln egzt cin ,'ebe dgepn ozp xy` 'd jexa xn`e mewnl gaye d`ced ozpe 'ebe
izzpe `xwnd mdilr miiwzpe ux`l l`xyi eqpkpyk .zecedl d`p jle jny aehd exn`e

zqpk iyp` e`ayk jkitl .melyd dyer i"`a exn`e zxyd ik`ln egzt cin ,ux`a mely
ozpy mifxd mkg jexa exn`e zxyd ik`ln egzt cin mznkga dfd xcqa mepwze dlecbd

miwl` el xy` lecb ieb in ik d"r dyn mdl xn`y enk lecb ieb ipa mdy ei`xil dnkg
 .eil` ep`xw lka epiwl` 'dk eil` miaexw

jexa exkf didi ,l`tx axd oa edil` dnly izay axd znyp zilrl

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 3  No. 6                                                                                      e"qyz daey zay jlie zyxt 

TRANSLATION OF SOURCES
(a)-'t 'fnx '` l`eny iperny hewli-Va’Titpalel Chana: from here we learn that women are obligated
to recite Shemona Esrei.  This is based on the fact that Chana recited 18 Brachot.  The following words in
her prayer correspond to the words in Shmona Esrei; Ramah Karni B’Ashem-Magen Avrohom; Hashem
Mamit Oo’Michayeh-Michayeh Meisim; Aim Kadosh K’shem-Ha’Kail Ha’Kadosh; Ki Kail Dayot
Hashem-Ata Chonain; V’Nichshalim Azroo Chayil-Ha’Rotzeh Bi’Tishuva; Morid S’Ohl
Va’Ya’Al-Ha’Marbeh Li’Sloach; Samachti B’Yishuati-Go’Ail Yisroel; Mi’Kimi Mai’Afar Dal-Rofaih
Cholim; Sivai’Im B’Lechem-Mivarech Hashanim; Raglai Chasidav Yishmor-Mi’Kabetz Nidchai Yisroel;
Hahsem Yadin Afasai Aretz-Ohaiv Tzedakah Oo’Mishpat; Oo’Rishaim B’Choshech Yidmoo-Machniya
Zaydim; Va’Yitain Oz Li’Malko-Boneh Yerushalayim; Va’yarem Keren Mishicho-Et Tzemach Dovid;
V’Ain Tzur K”Ailokainu-Shomayah Tefila; Al Tarbu Tidabru Givohah-Sh’Oscha Livadecha B’Yirah
Na’Avod; Yatzah Etek Mi’Pichem-Ha’Tov Shimcha Oo;Licha Na’h l’Hodot.  V’Yitain Oz Li’Malko-Oseh
Hashalom.  Those are the 18 Brachot that Chana recited.

a wxt ` l`eny xtq
WFcẅÎoi ¥̀    a :L ¤zr̈EWi ¦A i ¦Y §g ©nŸÿ i ¦M i ©a §iF`Îl©r i ¦R a ©gẍ 'd ©A i ¦p §x ©w dn̈ẍ 'd ©A i ¦A ¦l u ©lr̈ x ©n Ÿ̀Y©e dP̈ ©g l ¥N ©R §z ¦Y©e   `

'd zFr ¥C l- ¥̀  i ¦M m ¤ki ¦R ¦n wz̈r̈ ` ¥v¥i dd̈Ÿa §b dd̈Ÿa §B Ex §A ©c §z EA §x ©YÎl ©̀    b  :EpiwŸl` ¥M xEv oi ¥̀ §e L ¤Y §l ¦A oi ¥̀ Îi ¦M 'd ©M
EN ¥cg̈ mi ¦a¥r §xE ExM̈Ÿ §y ¦p m ¤g¤N ©A mi ¦r ¥aŸ §y   d :l ¦ig̈ÎEx§f ῭  mi ¦lẄ §k ¦p §e mi ¦Y ©g mi ¦xŸA ¦B z ¤W ¤w   c  :zFl ¦l£r Ep §M §z ¦p Ÿ̀l §e

xi ¦W£r ©nE Wi ¦xFn 'd   f :l©rÏ ©e lF` §W ci ¦xFn d¤I ©g §nE zi ¦n ¥n 'd   e :dl̈l̈ §n ª̀  mi ¦pÄ z ©A ©x §e dr̈ §a ¦W dc̈ §lï dẍẅ£rÎc©r
'd ©l i ¦M m ¥l ¦g §p©i cFak̈ ` ¥Q ¦k §e mi ¦ai ¦c §pÎm ¦r ai ¦WFd §l oFi §a ¤̀  mi ¦xï zŸR §W ©̀ ¥n lC̈ xẗr̈ ¥n mi ¦w ¥n   g :m ¥nFx §nÎs ©̀  li ¦R §W ©n

EY ©g¥i 'd   i :Wi ¦̀ Îx ©A §b ¦i ©gŸk §a Ÿ̀lÎi ¦M EOC̈ ¦i K ¤Wg ©A mi ¦rẄ §xE xŸn §W ¦i ec̈i ¦q£g i ¥l §b ©x   h :l ¥a ¥Y m ¤di ¥l£r z ¤WÏ©e u ¤x ¤̀  i ¥w ªv §n
  :Fgi ¦W §n o ¤x ¤w m ¥xï §e FM §l ©n §l fŸrÎo ¤Y ¦i §e u ¤x ῭ Îi ¥q §t ©̀  oi ¦cï 'd m¥r §x©i m ¦i ©nẌ ©A el̈r̈ eäi ¦x §n

1. And Hanna prayed, and said, My heart rejoices in the Lord, my horn is exalted in the Lord; my mouth is
enlarged over my enemies; because I rejoice in your salvation. 2. There is none holy as the Lord; for there
is none beside you; nor is there any rock like our G-d. 3. Talk no more so very proudly; let not arrogance
come out of your mouth; for the Lord is a G-d of knowledge, and by him actions are weighed. 4. The
bows of the mighty men are broken, and those who stumbled are girded with strength. 5. Those who were
full have hired out themselves for bread; and those who were hungry ceased to hunger; the barren has
borne seven; and she who has many children has become wretched. 6. The Lord kills, and returns to life;
he brings down to Sheol, and brings up. 7. The Lord makes poor, and makes rich; he brings low, and he
lifts up. 8. He raises up the poor from the dust, and lifts up the beggar from the dunghill, to set them
among princes, and to make them inherit the throne of glory; for the pillars of the earth are the Lord’s, and
he has set the world upon them. 9. He will keep the feet of his pious ones, and the wicked shall be silent in
darkness; for by strength shall no man prevail. 10. The adversaries of the Lord shall be broken to pieces;
from heaven shall he thunder upon them; the Lord shall judge the ends of the earth; and he shall give
strength to his king, and exalt the horn of his anointed.

ilewtd oerny `ipz d"c ctwz cenr (oiihypfii`) miyxcnd xve`-The Gemara teaches us that
Shimon HaPakuli (cotton dealer) put the 18 Brachot of Shmona Esrei into an order before
Rabban Gamliel in Yavneh.  Aggaddah: What does the Gemara mean when it says “into an
order”?  This refers to an order that corresponds to events in Jewish history.  Therefore we find
that the 18 Brachot of Shmona Esrei were composed one after the other.  At the time of the
Great Assembly, they collected the 18 Brachot and put them in order.  When Avrohom, our
forefather was saved from the fire of the furnace into which Nimrod threw him, the angels
opened by saying: Magen Avrohom.  When Yitzchak was sacrificed on the altar and his body
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turned to ash and the ashes were thrown onto Mount Moriah, G-d immediately dropped dew on
the ashes and brought Yitzchak back to life.  In recognition of this event, King David said; Ki’Tal
Chermon Sh’Yoraid Al Harirai Tzion (Psalms 133, 3) meaning like the dew that G-d used to bring
Yitzchak our forefather back to life; immediately the angels opened by saying: Michayeh
Ha’Maisim; when Yaakov our forefather reached the Temple Mount and came in contact with the
gates to heaven and sanctified G-d’s name, the angels opened by saying: Ha’Kail Hakadosh; when
Pharoah decided to make Yossef his second in command in Egypt, Yossef was tested as to
whether he was fluent in 70 languages, the angels opened by saying: Chonain Ha’Da’At; when
Reuven sinned in the incident involving his father’s wife, Bilhah, Reuven was sentenced to be
punished with death.  Reuven performed Tshuva as it is written: Va’Yeshev Reuven El Ha’Bohr;
Rabbi Yochonon said: that means that Reuven performed Tshuva and his sentence was
commuted as it is further written:  YiChi Reuven V’Al Yamos; the angels opened by saying:
Ha’Rotzh Bi’Tshuva.  When Yehudah was involved with the episode with Tamar and Yehudah
said: Ho’Tziooha V’Tisaref and Tamar then sent Yehudah some items that Yehudah had left with
her and Yehudah then admitted that Tamar was right, Yehudah was forgiven for that sin. The
angels immediately opened by saying: Chanun Ha’Marbeh Lisloach.  When the Egyptians made
the lives of our forefathers unbearable, G-d said: I will free them; the angels immediately opened
by saying: Go’Ail Yisroel.  When Avrohom was suffering from the pain of his circumcision, the
angel Raphael came and healed Avrohom; the angels immediately opened by saying: Rofeah
Cholim.  When Yitzchak our forefather planted and found 10 gates, the angels immediately
opened by saying: Mivarech Ha’Shanim.  When Yaakov our forefather came to Egypt and
reunited with Yossef and Shimon and all the sons were together, the angels immediately opened
by saying: Mikabetz Nidchai Amo Yisroel.  When the Torah was given to the Jewish people and
G-d said to Moshe: V’Aileh Hamishpatim Asher Tasim Lifnaihem, the angels immediately opened
by saying: Melech Ohaiv Tzedaka Oo’Mishpat.  When the Egyptians drowned in the Red Sea, the
angels immediately opened by saying: Shover Oyvim Oo’Machniya Zaydim.  When G-d told
Yaakov: V’Yossef Yashis Yado Al Ainecha, Yaakov became very happy and believed the words of
G-d.  When Yaakov passed away and Yossef put his hands on Yaakov’s eyes, kissed Yaakov and
began to cry, the angels immediately opened by saying: Mishan Oo’Mivtach La’Tzadikkim.  When
King Shlomo finished building the Beit Hamikdash, the angels immediately opened by saying:
Boneh Yerushalayim.  When the Jews were saved and passed safely through the Red Sea and
recited the Shira: Va’Yosha, the angels immediately opened by saying: Matzmiach Keren Yeshua.
When the Jews were oppressed in Egypt  and cried out to G-d and G-d heeded their cries as it is
written: Va’Yaianchu Bnei Yisroel Min Ha’Avoda Va’Yizaku Va’Ta’Al Shavasam El Ha’Elokim
Min Ha’Avodah, the angels immediately opened by saying: Shomeah Tefila.  When the Jews
completed the Mishkan and the Schechina came down and rested between the two Keruvim, the
angels immediately opened by saying: Ha’Machazir B’Rachamav Schechinaso L’Tzion.  When
King Shlomo placed the Ark within the Beit Hamikdash and said: Hashem Elokim Al Tashev Pnei
Michichecha and gave thanks and recited praise to G-d and said: Baruch Hashem Asher Nasan
Minucha, the angels immediately opened by saying: Ha’Tov Shimcha Oo’Licha Naeh Li’Hodos.
When the Jews entered Israel and  thus was fulfilled that which was written: V’Nasati Shalom
Ba’Aretz, the angels immediately opened by saying: Oseh Hashalom.  As a result, when the men of
the Great Assembly put the Brachot of Shmona Esrei in order  according to their understanding,
the angels immediately opened by saying:  Baruch Chacham HaRazim Sh’Nasan Chochma
Li’Yirayav Sh’Hem Bnai Goy Gadol as Moshe had said: Ki Mi Goy Gadol Asher Lo Elokim
Krovim Eilav Ki’Hashem Elokainu Bi’Chol Korainu Eilav.
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THE ARGUMENT THAT dxyr dpeny EVOLVED OVER TIME

There is a debate among scholars as to whether  dxyr dpeny was composed at one time
or evolved over time.  The scholars who believe that the zekxa of dxyr dpeny evolved
base their argument largely on the language of the zekxa.  Professor Moshe Weinfeld of
Hebrew University in his book,  dnecwd zicedid diibbehild, (Magnes Press, 2004) argues
that dxyr dpeny evolved over time.  In his introduction, Professor  Weinfeld notes the
following similarities between the zekxa of  dxyr dpeny and miweqt from j"pz: 

j"pzn weqt     dxyr dpenyn dkxa

`tx`e 'd ip`tx-'ci weqt 'fi wxt edinxi
:dz` izldz ik drye`e ipriyed

`edd meia dide-'bi weqt 'fk wxt ediryi
ux`a mica`d e`ae lecb xteya rwzi

'dl eegzyde mixvn ux`a migcpde xey`
 :mlyexia ycwd xda

miebl qp `ype-'ai weqt '`i wxt ediryi
uawi dcedi zevtpe l`xyi igcp sq`e

 :ux`d zetpk rax`n

jihty daiy`e-'ek weqt '` wxt ediryi
`xwi ok ixg` dlgzak jivrie dpy`xak

 :dpn`p dixw wcvd xir jl

jixv lr jci mxz-'g weqt 'd wxt dkin
:ezxki jiai` lke

'd xn` dk okl-'fh weqt '` wxt dixkf
da dpai izia mingxa mlyexil izay

:mlyexi lr dhpi dewe ze`av 'd m`p

i ¦M ,dr̈«¥WË ¦p §e Ep«¥ri ¦WFd ,` ¥tẍ¥p §e ,'d ,Ep «¥̀ ẗ §x
,dŸ «῭  Ep «¥zN̈ ¦d §z

,Ep «¥zEx ¥g §l lFcB̈ xẗFW §A r ©w §Y

c ©g«©i Ep«¥v §A ©w §e ,Epi «¥zFI ªlB̈ u ¥A ©w §l q¥p `Ü §e
.u ¤x «῭ d̈ zFt §p ©M r ©A §x ©̀ ¥n

Epi«¥v£rFi §e dp̈FW` ¦xä §M Epi«¥h §tFW däi «¦Wd̈
,dN̈ ¦g §Y ©a §M

,Ez «¥xM̈ ¦i dẍ ¥d §n Li«¤a §iF` lk̈ §e 

,aEWŸ mi ¦n£g ©x §A L §xi ¦r m ¦i«©lẄExi ¦l §e
Dz̈F` d¥p §aE ,Ÿ §x «©A ¦C x ¤W £̀ ©M Dk̈Fz §AoFM §W ¦z §e

,ml̈Fr o©i §p ¦A Epi «¥nï §A aFxẅ §A
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mdd minia-'eh weqt 'bl wxt edinxi
dyre dwcv gnv cecl ginv` `idd zrae

:ux`a dwcve htyn

xikf` 'd icqg-'f weqt 'bq wxt ediryi 
aeh axe 'd eplnb xy` lk lrk 'd zldz

.eingxk mlnb xy` l`xyi zial

©gi «¦n §v ©z dẍ ¥d §n L §C §a©r c ¦eC̈ g ©n«¤v z ¤̀

i ¥c §q ©g x ¥kFf §e ,lŸM ©d d¥pŸw §e ,mi ¦aFh mi ¦cq̈£g l ¥nFB
,zFa ῭

Professor Weinfeld also identifies the three  zekxa of oepge daeyza dvexd ,zrcd opeg
gelql daxnd as being a unit that had a long history of being a unit before the destruction
of the Second ycwnd zia.  He begins by arguing that these three zekxa do not fit into
the theme of the middle zekxa in the manner that the  inlyexi cenlz categorizes them:
s` :iel oa ryedi 'x mya `g` 'x-'c"d/ 'c xeh 'c sc a wxt zekxa zkqn inlyexi cenlz

zekxa ylye ,zepey`x zekxa yly dpiwzd xcqd lr z`fd dlitzd z` oiwzdy in
.zeixa ly okxv zeirvn`de ,mewn ly egay zepexg`d

Professor Weinfeld does not view the three zekxa of oepge daeyza dvexd ,zrcd opeg 
gelql daxnd as representing the same kind of need as the zekxa of ep`tx (health) and
epilr jxa (wealth).  He believes that these three zekxa were included in dxyr dpeny
because they contain themes that had been part of Jewish prayer long before the
destruction of the Second ycwnd zia.  He puts forward as proof the following from
milidz where the three themes appear as a unit.

jzn`a ipkixcd-'d weqt  :ipcnl jizegx` ipriced 'd jikxc-'c weqt 'dk wxt mildz 
mlern ik jicqge 'd jingx xkf-'e weqt :meid lk iziew jze` iryi iwl` dz` ik ipcnle

 -'g weqt :'d jaeh ornl dz` il xkf jcqgk xkfz l` iryte ixerp ze`hg-'f weqt :dnd
 :ekxc miepr cnlie htyna miepr jxci -'h weqt :jxca mi`hg dxei ok lr 'd xyie aeh

zglqe 'd jny ornl-'`i weqt :eizcre ezixa ixvpl zn`e cqg 'd zegx` lk-'i weqt
 :`ed ax ik iperl

Professor Weinfeld further argues that a similar juxtaposition of themes is found in the
prayer of jlnd dnly upon completion of the First  ycwnd zia:

d¤G ©d mFwÖ ©dÎl ¤̀  El §l ©R §z ¦d §e Kl̈ÎE` §h ¤g¤i i ¦M xḧn̈ d¤i §d ¦iÎ Ÿ̀l §e m ¦i ©nẄ x ¥vr̈ ¥d §A-'dl-'g ,'` mialn
Li ¤cä£r z` ©H ©g §l Ÿ §g ©lq̈ §e m ¦i ©nẌ ©d r ©n §W ¦Y dŸ ©̀ §e   'el :m¥p£r ©z i ¦M oEaEW §i mz̈`Ḧ ©g ¥nE L ¤n §WÎz ¤̀  EcFd §e

dŸ ©zp̈Îx ¤W £̀  L §v §x ©̀ Îl©r xḧn̈ dŸ ©zp̈ §e DäÎEk §l¥i x ¤W £̀  däFH ©d K ¤x ¤C ©dÎz ¤̀  m ¥xFz i ¦M l ¥̀ ẍŸ §y ¦i L §O©r §e
 :dl̈£g©p §l L §O©r §l
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TRANSLATION OF SOURCES

'ci weqt 'fi wxt edinxi-14. Heal me, O Lord, and I shall be healed; save me, and I shall be
saved; for you are my praise.

'bi weqt 'fk wxt ediryi-13. And it shall come to pass in that day, that the great shofar shall
be blown, and those shall come who were lost in the land of Assyria, and the outcasts in
the land of Egypt, and shall worship the Lord in the holy mount at Jerusalem.

'ai weqt '`i wxt ediryi-12. And he shall set up a banner for the nations, and shall
assemble the outcasts of Israel, and gather together the dispersed of Judah from the four
corners of the earth.

'ek weqt '` wxt ediryi-26. And I will restore your judges as at the first, and your
counsellors as at the beginning; afterward you shall be called, The city of righteousness, the
faithful city.

'g weqt 'd wxt dkin-8. Your hand shall be lifted up upon your adversaries, and all your
enemies shall be cut off.

'fh weqt '` wxt dixkf-16. Therefore thus says the Lord: I have returned to Jerusalem with
mercies; my house shall be rebuilt in it, says the Lord of hosts, and a measuring line shall be
stretched over Jerusalem.

'eh weqt 'bl wxt edinxi-15. In those days, and at that time, will I cause an offshoot of
righteousness to grow up to David; and he shall execute judgment and righteousness in the
land.

'f weqt 'bq wxt ediryi-7. I will recount the grace of the Lord, and the praises of the Lord,
according to all that the Lord has granted us, and the great goodness to the house of Israel,
which he has granted them according to his mercy, and according to the abundance of his
grace.

'c"d/ 'c xeh 'c sc a wxt zekxa zkqn inlyexi cenlz-Rav Echa in the name of Rabbi
Yehoshua son of Levi: The one who instituted Shemona Esrei in an order instituted the
three first Brachot and the last three Brachot to be praise to G-d; the middle Brachot were
instituted for the needs of human beings. 

'c weqt 'dk wxt mildz-4. Make me know your ways, O Lord; teach me your paths.
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5. Lead me in your truth, and teach me; for you are the God of my salvation; for you I wait
all the day.
6. Remember, O Lord, your compassion and your loving kindness; for they have been from
of old.
7. Remember not the sins of my youth, nor my transgressions; according to your loving
kindness remember me for your goodness’ sake, O Lord.
8. Good and upright is the Lord; therefore he instructs sinners in the way.
9. He guides the humble in judgment; and he teaches the humble his way.
10. All the paths of the Lord are loving kindness and truth to those who keep his covenant
and his testimonies.

For your name’s sake, O Lord, pardon my iniquity; for it is great.

'dl-'g ,'` mialn-35. When heaven is closed, and there is no rain, because they have
sinned against you; if they pray toward this place, and acknowledge your name, and turn
from their sin, when you afflict them;
36. Then hear you in heaven, and forgive the sin of your servants, and of your people
Israel, and teach them the good way where they should walk, and give rain upon your land,
which you have given to your people for an inheritance.

11.
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THE ARGUMENT THAT dxyr dpeny WAS COMPOSED AFTER

ipy zia oaxeg

Professor Ezra Fleischer of Hebrew University is one of the few scholars who argues that
 dxyr dpeny was composed after the destruction of the Second ycwnd zia.  His full
argument can be found in the journal 223-179 'nr,aq dpy uiaxz.  The article was also
included in a compedium of articles on dltz that was published by uiaxz.  Although the
original article was published in Hebrew, a summary of Dr. Fleischer’s arguments written
by Dr. Fleischer himself in English is available in the journal Prooftexts, Volume 20, 2000.
He wrote the article in response to a critique of his position by Dr. Ruth Langer of Boston
College.  The pertinent parts of  Dr. Fleischer’s response are reproduced below: 

Both positions agree that it was the sages of Yavneh who promulgated the requirement that all Jews pray
three times a day, either privately or communally, and that they recite on this occasion a prayer of
eighteen blessings, i.e.,  dcinr. Yet standard scholarship assumes that they did not fix the text of this
compulsory prayer, considering, as Dr. Langer puts it, that the people had already "developed linguistic
registers for appropriate prayer to God. . .  and were capable of composing, and expected to compose,
their own prayer in it". Implied in this argument is the assumption that long before the Yavnean period,
necessarily during the period of the Second Temple, people were already accustomed to reciting prayers
that resembled in character the dcinr that the Yavneh sages sought to institutionalize. 

I have demonstrated in my published articles that this assumption is mistaken. Examination of the large
corpus of literary and other evidence that reflects the realities of life in Erets Israel at the end of the
Second Temple period (the Apocrypha and Pseudepigrapha, Josephus, Philo, the New Testament, and
more) proves that there existed at this time no sort of verbal worship that resembled the liturgy that was
established at Yavneh. To be sure, Erets Israel was filled with synagogues during the Second Temple
period; however, these were not houses of prayer but rather places where people gathered to hear the
Torah read and expounded, never to pray. Jews in those times would pray individually, each in his own
way and language, and at times or places they desired. Prayer was considered neither an obligatory nor a
communal endeavor. As with prayer from time immemorial, Jewish and non-Jewish alike, it was man's
intimate and personal communication with God. 

Close inspection of the characteristic structures and themes of the dxyr dpeny as attested by all
available sources from the earliest layers of the tannaitic corpus to the canonical form familiar to us
today demonstrates that the dcinr was not meant to be a prayer in the common meaning of the term,
but rather a ritual of collective worship, a divine service in the strictly formal sense: its recitation is
compulsory; it is performed at set times in a solemn cultic setting; its contents are fixed and concern
exclusively the welfare of the collective; and it must be recited in the presence of the community. The 
dxyr dpeny then, does not resemble the kind of prayers uttered by individuals before (and, of course,
after) the Destruction; it resembles instead the sacrificial worship conducted by the priests in the
Sanctuary. This new kind of verbal worship was conceived at Yavneh as a way to offer the nation, in the
absence of the sacrifices, an alternative form of worshiping God. At the time it was promulgated at
Yavneh, the dxyr dpeny was an utter innovation on all levels, whether institutional, functional, or 
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theological. The "linguistic registers" that people used while the Temple stood -if indeed, such existed -- 
were utterly inappropriate to this new purpose. 

The assumption put forward by standard scholarship, namely, that the Sages created ex nihilo this new
form of ritual prayer, mandated its recitation three times a day, required it to be said in Hebrew, fixed
the exact number of its components and established their subject and order, but did not also fix its
precise wording, is highly illogical. No ancient religion left room for improvisation in cultic matters. Nor
did the Sages leave room for improvisation in halakhic matters. There is therefore no way to imagine
that they left the nation's new way of worshiping G-d to be shaped by the free will and inspiration of
common people. Anyone who examines the abundance of evidence in the talmudic corpus, beginning
with the earliest tannaitic strata, will quickly discover that these sources speak of the dcinr as of a
precisely worded text, repeated again and again by the worshipers. 

In Leviticus Rabba (23:4), for example, we find the tanna Elazar Hisma, a disciple of Yehoshua ben
Hananya (one of the older sages at Yavneh), leaving the synagogue in shame because he was not
sufficiently familiar with the text of the  dcinrto serve as xeaiv gily. In B. Berakhot (28b-29a), we
learn of the congregaton waiting "two or three hours" for Shemu'el Hakatan to recall the proper
wording of birkat haminim (which he himself had composed!). Then there is the amora Rabbi Yonah,
who used to raise his voice while reciting the prayer so that members of his household would learn the
wording of the  dcinr(P. Berakhot 4:1). Elsewhere, the sages take up the case of whether a man who
"finds himself" at  dltz rney while reciting the dcinr should repeat the prayer or not (ibid., 2:4); they
also discuss the question of whether reciting the dcinrrequires dpek, (ibid., 2:5). R. Matanyah
commends his head for automatically bowing at the micen prayer. Amoraim confess that they have
never said the  dcinr with dpek and, to the contrary, that any time they tried to do so they thought
about extraneous matters (ibid., 2:4). R. Zeira admits that each time he sought to introduce an
innovation into the  dcinrhe got confused (ibid., 4:3; see also B. Berakhot 29b). And how are we to
explain the fact that the references to the wording of the  dcinrthat occur in talmudic literature (and
these are many more than we are accustomed to think) are familiar to us from recognizable, canonical
versions of the liturgy? 

The conclusion that the language of the dcinr was formulated in a binding version at Yavneh (B.
Berakhot 28b; Megillah 17b) is thus an inescapable outcome of the analysis of the nature and status of
prayer during the Second Temple period, as compared with the specific nature and purpose of the
 dcinr. It is also attested by the explicit and implied statements made in a multitude of ancient sources.
It also offers a key to clarifying many of the cruxes that have long existed in the study of the
development of  Jewish prayers. It explains not only why the  dcinr was established but also why it was
meant to be performed in public; why it is obligatory upon both the individual and the congregation;
why the individual uses the language of 'we' in reciting it; what accounts for its literary, stylistic,
conceptual, and ideological unity; how its appearance in the synagogue gave birth to the  dyecw and
how it influenced the system of Torah reading and the status of the dyxc; how later additions to the
liturgy came about; how it enabled and influenced the emergence and development of liturgical poetry;
and even how, over time, its own wording changed and diversified, until it became what it is nowadays.
Such is the explanatory power of the conception I have developed, and I would be happy to have it
compared with that of the conventional approach. 
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WHY 18 zekxa IN dxyr dpeny
The following `xnb explains why the number 18 was chosen to be the number of zekxa
in dxyr dpeny:

-'a cenr 'gk sc zekxa zkqn ilaa cenlzdpynmeie mei lka :xne` l`ilnb oax .
m` :xne` `aiwr iax .dxyr dpeny oirn :xne` ryedi iax .dxyr dpny mc` lltzn

 . . .dxyr dpeny oirn - e`l m`e ,dxyr dpeny lltzn - eita ezltz dxeby.`xnbipd 
dxyr dpeny cbpk :ipngp xa l`eny iaxc dixa lld iax xn` ?in cbpk dxyr dpeny

dxyr dpeny cbpk :xn` sqei ax .mil-` ipa 'dl eada (h"k mildz) cec xn`y zexkf`
dxyr dpeny cbpk :iel oa ryedi iax xn` megpz iax xn` .rny z`ixway zexkf`
dpaia mipind zkxa :iel iax xn` !oiieed ixqyz ,ixq ipnz ipd . . . dxcyay zeileg
cbpk - ipngp xa l`eny iaxc dixa lld iaxl :iel iax xn` ?depwz in cbpk .depwz

xn` megpz iaxl ;rny z`ixway cg` cbpk - sqei axl ,mirxd ceakd l-` (h"k mildz)
dpeny xicqd ilewtd oerny :opax epz .dxcyay dphw `ileg cbpk - iel oa ryedi iax

yi melk :minkgl l`ilnb oax mdl xn` .dpaia xcqd lr l`ilnb oax iptl zekxa dxyr
 .dgky zxg` dpyl ,dpwze ohwd l`eny cnr ?mipind zkxa owzl rceiy mc`

Rabbi Eliyahu Munk in his xtq, zelitzd mler, page 'ckw, explains the significance of the
number 18:

wxe ,`pc zncwn y`x reaw ,d`xpk ,did xak zekxa g"i ly xtqny ,fnxa dt wtzqp
daxda  .xzei zxge`n dtewza rawp wiecnd ogqepe zeirvn`d zekxad ly oxcq

iptl oiicr ,`xwnay miweqt dnke dnk jnq lr dfd xtqnd `vnp xak mipencw miyxcn
.zcgein zeaiyg zrcep envrlyk g"i xtqnly di`x o`kne ,el` zekxa ly okezd zriaw

migiken lkl mcew  .ipyxc zxne` zekxa ly reaw xtqnl ribdl ef zhlea dnbn
,zeywa e` zekxa g"i weica jexrl dti`yd dzid `l zipey`xd dpeekd ik ,zexewnd

zexkf` g"i xyt`l ick wxe ,z`fd dltzd zxbqna minrt g"i 'd my z` xikfdl `l`
zexkf`d g"i lr dfd xtqnd qqean zexewnd axa  .xtqn eze`a `weec zekxad exaeg
ly dizeiyxt ylyay e` ,('hk milidz) "mil-` ipa 'dl ead" xenfnay d-ied my ly

,ziy`xa `negpg ;'` dax `xwie ;'a ,'gk zekxa oiir) mid zxiy ixacay e` rny z`ixw
zcrein ,mid zxiyle xgyd zekxal epyexita lirl epxn` xaky enk  .(`xie zyxt

a"r lra lecbd yxetnd myd lr fenxl ,mipen g'i ,zeize` rax` oa ,dfd myd zxkfd
miweqt ly mpkez itle ,zeny xtqay 'ci wxta ,'`k-'hi miweqtd on `veid ,zeize`d

 oeayga aygzdl oi` ,y"`xd ixac itl  .mixvn z`ivi ly miqipd iyrna xeyw `ed dl`
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seq) ,xzei zxg`n dtewza wx dtqezpy ,"mipiylnle" dltzd ly h"id dkxaa ,dfd
mikneq" :ok lr xy`e ,mixvnn dle`bd zry lr dl` ze`ltpa  .('n oniq ,migqt zkqn

leab oi`y leki lkd ly "lecbd my"d `hazn ,seq mi zrixw qpa xwirae ,"dltzl dle`b
lke ,epizlitz ly dfkxna gztn zcnr dfd myl `weec zrcep jk meyn .ezlertl

llka g"i zltzy myke  .a"r xtqnd lnqn eze`y ,oirxbd aiaq zexceqn dizekxa
d-ied my l` dpet dizekxan zg`e zg` lk jk ,zeize` a"r oa "lecbd my" lr diepa

('a ,'`v milidz oiir) "izcevne iqgn 'd"y ,yegpd oeghad jezn ,zeize`d 'c oa ,hxta
oiir ;'eh weqt ,my) "dxva ikp` enr" ik ,"edpr`e ip`xwi" :zayw ofe` cinz `vnp elv`e
  .xic` "myd yeciw"k ynn ,minexnl epizltz  dler jke ('k xenfn ,milidz yxcn mb

By relating the number of  zekxa in dxyr dpeny, 18, to the yxetnd my, the name of
G-d that consists of 72 letters, Rabbi Munk provides us with an important principle.  First,
it explains why  dxyr dpeny needed to include 18  zekxa.  By reciting G-d’s name, d-ied
which consists of four letters 18 times,we reproduce G-d’s name that consists of 72 letters.
By doing so we connect our prayer with the miracles that occurred in  mixvn z`ivi and in
particular with seq mi zrixw which occurred through the utterance of G-d’s 72 letter
name.  This further explains the importance of  dltzl dle`b zkinq.  We connect with
the miracles in mixvn z`ivi by reciting G-d’s name which consists of 4 letters,  in 18
zekxa.  

Rabbi Munk’s point also provides us with a clue as to the dpeek that we should have as we
recite each of the 18 zekxa within  dxyr dpeny.  We should be conscience of the fact
that we are reciting G-d’s name 18 times in honor of G-d’s name of 72 letters and that we
are trying to recreate the moment in mixvn z`ivi when reciting G-d’s name of 72 letters
produced such great miracles.  It is our hope that by reciting G-d’s name 18 times that G-d
will provide us with what we need at this time just as G-d provided l`xyi mr what it
needed during mixvn z`ivi.  

Finally, Rabbi  Munk has provided us with a principle that we can use to determine if a
prayer like dxyr dpeny existed before the destruction of the Second ycwnd zia. It
would appear that Judaism had a long tradition of composing writings that repeat G-d’s
name 18 times in order to replicate G-d’s name of 72 letters.  This explains why jlnd cec
composed the chapter of  milidz that begins mil-` ipa 'dl ead by including G-d’s name
of four letters (d-ied) 18 times.  The same principle can be used to explain that  l"fg
noticed that G-d’s name appears 18 times in rny z`ixw and included rny z`ixw as part
of  dltzl dle`b zkinq for that reason.

jexa exkf didi ,l`tx axd oa edil` dnly izay axd znyp zilrl
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TRANSLATION OF SOURCES

'a cenr 'gk sc zekxa zkqn ilaa cenlz-Mishna-Rabban Gamliel said: every day a man
should say the eighteen benedictions. Rabbi Joshua says: a prayer that is an abbreviated
version of the eighteen benedictions. Rabbi Akiva says: if he knows the eighteen
benedictions fluently he says the original eighteen, and if not then an abbreviated version of
the eighteen benedictions.

Gemara: To what do these eighteen benedictions correspond? Rabbi Hillel the son of
Samuel ben Nahmani said: To the eighteen times that David mentioned the Divine Name
in the Psalm, Havu L’Ashem Bnei Ailim (Psalms 29).  Rabbi Joseph said: To the eighteen
times the Divine Name is mentioned in the Shema’.  Rabbi Tanhum said in the name of
Rabbi Joshua ben Levi: To the eighteen vertebrae in the spinal column.

These eighteen are really nineteen? — Rabbi Levi said: The benediction relating to the
Minim was instituted in Yavneh.  To what was it meant to correspond? — Rabbi Levi said:
On the view of Rabbi  Hillel the son of Rabbi Samuel ben Nahmani, to Ail HaKavod
Hirim (Psalms 29); on the view of Rabbi  Joseph, to the word ‘One’ in the Shema’; on the
view of Rabbi Tanhum quoting Rabbi  Joshua ben Levi, to the little vertebrae in the spinal
column.

Our Rabbis taught: Simeon ha-Pakuli arranged the eighteen benedictions in order before
Rabban Gamliel in Yavneh. Said Rabban Gamliel to the Sages: Can any one among you
frame a benediction relating to the Minim? Samuel the Lesser arose and composed it. The
next year he forgot it

zelitzd mler-We can conclude by way of a clue that the number 18 Brachot was already
established well before Shmona Esrei was composed and only the order of the middle
Brachot and their exact wording was established during a later period.  In many early
Midrashim, we already find the number 18 has a significance based on verses from Tanach.
This number was established well before the composition of the wording of these Brachot.
The Midrashim are proof that the number 18 in and of itself carried a special importance.

The apparent goal to reach a certain number of Brachot begs to be interpreted.  First of all,
the sources reveal that the initial goal was not to compose exactly 18 Brachot or requests
but to recite G-d’s name 18 times within this Tefila.  Only as means of reaching that goal
were 18 Brachot composed.  In most sources, the number 18 is based on the fact that
G-d’s name which consists of four letters (d-ied) appears 18 times in the chapter of
Psalms that begins: Havu L’Ashem Bnei Ailim (Psalms 29) or within the three Parshiot of
Kriyat Shema or within the verses of Oz Yashir.  This follows what we provided in our 

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 4                                                                              

explanation in Birchot Haschachar and to Oz Yashir that the mention of G-d’s name
which consists of four letters 18 times was intended to represent G-d’s ineffable name
which consisted of 72 letters (18 x 4 = 72) which are found in Oz Yashir.  It appears from
the content of those verses that G-d’s name of 72 letters was tied to the miracles that
occurred in the Exodus from Egypt.  According to the words of the Rosh, one should not
concern himself with the recital of G-d’s name in the 19th Bracha of V’Lamalshinim which
was added in a later era  The miracles that occurred during the exodus from Egypt and in
particular the miracles that occurred during the splitting of the sea were tied to the ineffable
name of G-d and became the basis for the rule of Semichat Geula L’Tefila.  Because this
name is tied to the miracles that occurred in the Exodus from Egypt, this name was given a
special place in Shmona Esrei.  All of the Brachot of Shmona Esrei were composed around
the idea that together they should represent the 72 letter name of G-d.  Just as Shmona
Esrei as a prayer was built around G-d’s 72 letter name so too each of its Brachot was built
around G-d’s name of four letters out of the enduring hope that “My refuge and my
fortress, my God, in whom I trust” (Psalms 91,2), will always extend a listening ear: “He
shall call upon me, and I will answer him; I will be with him in trouble; I will save him, and
honor him.” (ibid. 15).  By reciting a prayer that was composed in this manner our prayers
rise to the heavens as a wonderful Kiddush Hashem.
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17, 18 OR 19 zekxa IN dxyr dpeny
The fact that we still call dxyr dpeny by a name that translates to the number 18 and do
not call it dxyr ryz which represents the number of zekxa that it actually contains is
surprising.  The wonder grows when we consider that according to the following `xnb
both the first 18 zekxa and the 19th dkxa were composed in the same era; while oax
l`ilnb was the head of the oixcdpq and the oixcdpq was located in dpai.

dxyr dpeny xicqd ilewtd oerny :opax epz-'a cenr 'gk sc zekxa zkqn ilaa cenlz
mc` yi melk :minkgl l`ilnb oax mdl xn` .dpaia xcqd lr l`ilnb oax iptl zekxa

 .dgky zxg` dpyl ,dpwze ohwd l`eny cnr ?mipind zkxa owzl rceiy
The zlkz yeal explains why the name remained dxyr dpeny:

iptn ,dxyr dpeny zltz oze` oixew ,md dxyr ryzc it lr s`e-'akw oniq miig gxe`
mixyre d`nd epwz `l mipind zkxa ik ,zekxa dxyr dpeny wx epwz `l dlgzny

dxdn eca`iy mipind zkxa owzl siqede mipind eaxzp l`ilnb oax inia jk xg`e ,mipwf
`l` eid `ly oey`xd myd la` ('a cenr 'gk sc zekxa) dltzd zekxa el` oia derawe

.dxyr dpeny zltz ede`xwe zeixad itn ff `l dxyr dpeny
The statement that  zeixad itn ff `l dxyr dpeny `l` eid `ly oey`xd myd confirms
that the zlkz yeal is among those who believe that a prayer consisting of 18 zekxa was
well known to the general public before the time of  l`ilnb oax. 

There may be a much simpler explanation as to why the name dxyr dpeny continued
after the composition of the mipind zkxa.  In l`xyi ux` gqep1 , even after the addition
of mipind zkxa, the number of  zekxa in dxyr dpeny continued to be eighteen.  The
zekxa of  cec gnv z` and milyexi dpea were combined.  Here is one version of that
dkxa:

okyn oeiv lre jxir milyexi lre jnr l`xyi lre epilr miaxd jngxa epiwel` 'd mgx
iwl` 'd dz` jexa jpern lre jycwn lre jlkid lre jgiyn ciec zia zekln lre jceak

milyexi dpea ciec2.   

1. After the destruction of the ycwnd zia two versions of the xeciq developed; one in l`xyi ux` and one in laa.  After
the Tenth Century, the areas that followed l`xyi ux` gqep slowly dwindled until it lost all of its adherents.

2. The source for this dkxa is the journal ci lr uaw which publishes material uncovered by scholars from handwritten
manuscripts.  The article which includes a complete version of dxyr dpeny according to l`xyi ux` gqep was written by
Uri Ehrlich and appears in volume 18 page 18.
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That there was a practice to combine the zekxa of cec gnv z` and milyexi dpea can
seen from the following:

minkg exn`y zekxa dxyr dpeny-'dk dkld 'b wxt (onxail) zekxa zkqn `ztqez
mixb lye oiyext lya mipin ly llek ;mil-` ipa 'dl eaday zexkf` dxyr dpny cbpk

 .`vi onvrl eli`e onvrl el` xn` m` ;mlyexi dpeaa cec lye mipwf lya

The practice of combining the zekxa of cec gnv z` and milyexi dpea led Ismar
Ellbogen to argue in his book Jewish Liturgy, A Comprehensive History, that in ux` gqep
l`xyi, at first there were only 17 zekxa and with the addition of  mipind zkxa, the
number of zekxa reached eighteen.  He supports his argument with the following yxcn:

 gwe oer `yz lk (ci ryed)-'`k ,'gi dyxt (`plie) dax xacnaaehmixt dnlype 
xtkzne oaxw miaixwn epiid miiw ycwnd ziay onfa r"yax l`xyi exn` ;epizty

 ,dltz `l` epicia oi` eiykrea"ehzkxa myn `ved ?zekxa h"i dltz ,f"i `ixhniba 
.ipqpe 'd ippga (ek mildz) mey lr eixg` epwzy cec gnv z`e dpaia depwzy oipind

Ellbogen finds further support in the following `xnb:
mc` jl xn`i m` :dpeg 'x xn`-b"d/ ` xeh g sc c wxt zekxa zkqn inlyexi cenlz 

.dpaia minkg eraw xak oipin ly el xen` oepi` dxyr ray
Ellbogen further notes that when one checks the zeaexw that xilwd xfril` iax
composed for reading during u"yd zxfg in zixgy zltz for mixet, one finds that iax 
xilwd xfril` composed a daexw for every  dkxa in dxyr dpeny except for the  dkxa
of cec gnv z`.  According to Ellbogen, the failure of  xilwd xfril` iax to compose a
daexw for the dkxa of cec gnv z` demostrates that at the time that xilwd xfril` iax
lived, there was no separate  dkxa of cec gnv z`.  Neverthelesss, most scholars reject
Ellbogen’s thesis that at some point there were only 17 zekxa because no version of
 dxyr dpeny has been found that contained only 17 zekxa. 

So which dkxa is the 19th dkxa?  Scholars argue that the 19th dkxa was cec gnv z`
and not  mipind zkxa.  The `ztqez in zekxa zkqn quoted above supports the position
that some had the custom to combine the dkxa of mipiylnle with miwicvd lre and that
some had the practice of combining cec gnv z` as a part of the dkxa of milyexi dpea.
The  yxcn quoted above clearly asserts that the dkxa of cec gnv z` was composed after
mipind zkxa.  Certainly for those who lived in areas that initially followed ux` gqep
l`xyi, the separate dkxa of cec gnv z` was the last dkxa added to dxyr dpeny. 

lwrix za lxin xnzl dnly d`etx cra
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TRANSLATION OF SOURCES

'a cenr 'gk sc zekxa zkqn ilaa cenlz-The Rabbis learned: Shimon, the flax dealer,
put into order 18 Brachot in the presence of Rabban Gamliel in Yavneh.  Rabban Gamliel
said to them: is there not someone who knows how to compose the Bracha against the
apostates? Samuel, the small one, arose and composed the Bracha.  By the year after, the
Bracha was forgotten.

'akw oniq miig gxe` zlkz yeal-Although there are 19 Brachot in Shmona Esrei, the
prayer is still called Shmona Esrei, because at first it was composed with 18 Brachot.  The
Bracha concerning the apostates was not composed by the Men of the Great Assembly.
Afterwards in the time of Rabban Gamliel, the number of apostates grew significantly.
Rabban Gamliel added to Shmona Esrei a Bracha concerning the apostates that the
apostates be soon eliminated and they set it among the Brachot of Shmona Esrei.
However the prayer’s original name, that there were Shmona Esrei Brachot, never left the
vocabulary of the people and so they continued to call the prayer, Shmona Esrei (18).

'dk dkld 'b wxt (onxail) zekxa zkqn `ztqez-The number 18 Brachot was established
by the Sages representing the 18 times that G-d’s name appears in the Psalm that begins:
Havu L’Ashem Bnai Ailim.  It is acceptable for one to include the message of the Bracha
concerning the apostates with the Bracha concerning the Perushim (Al Hatzadikim) or the
Bracha concerning the garim with the Bracha concerning the elders3 and the Bracha
concerning the Kingdom of David (Et Tzmach) with  the Bracha of Boneh Yerushalayim;
if one separated these themes into separate Brachot, he fulfilled his obligation.

'`k ,'gi dyxt (`plie) dax xacna-The verse: Kol Tisa Avon V’Kach Tov V’Nishalma
Parim Siphaseinu is explained as follows: The Jewish people said to G-d: G-d, when the
Temple was functioning, we would bring sacrifices for atonement.  Now all we have is
prayer.  This explanation was given based on the gematria of the word: Tov (17).  But
Shmona Esrei has 19 Brachot? Deduct from the 19 Brachot the Bracha for the apostates
that was composed in Yavneh and the Bracha of V’Es Tzemach Dovid which was
composed after that based on the verse in Psalms 26: B’Chononi HashemV’Nasani (Test
me O’ Lord and try me). 

b"d/ ` xeh g sc c wxt zekxa zkqn inlyexi cenlz-Rav Chuna said: If someone tells
you: there are 17 Brachot in Shmona Esrei, tell them that the Sages already composed the
Bracha concerning the apostates while still in Yavneh. 

3. That is our current practice in the Bracha of Al Hatzadikim.
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THREE STEPS BACK/THREE STEPS FORWARD
Prior to commencing our recital of dxyr dpeny we move three steps back and three steps
forward.  What is the source for that practice? The  `xnb is the source for the practice to
walk back three steps after completing dxyr dpeny but the  `xnb does not discuss doing
the same prior to reciting dxyr dpeny.

jixv lltznd :iel oa ryedi iax xn` ixcpqkl` iax xn`-'a 'nr 'bp sc `nei zkqn ilaa cenlz
zeriqt yly rqty oeik :ikcxn ax dil xn` .mely ozi jk xg`e ,eixeg`l zeriqt yly riqtiy

lr ayy alkl dnec ,xzl`l xfeg m` ,eaxn xhtpd cinlzl lyn ,mwinl dil `irai` mzd ,eixeg`l
- ok dyr `l m`e .mely ozi jk xg`e ,eixeg`l zeriqt yly riqtiy jixv lltznd :ikd inp `ipz .e`iw

.lltzd `ly el ie`x

The practice of stepping forward three steps before reciting dxyr dpeny is not found in
the oe`b mxnr ax xcq nor in the oe`b dicrq ax xeciq.  The earliest source that refers to
the practice is the ixhie xefgn:

`a` 'n` jk iqei x"a l`rnyi 'x '`c `riwxl diaile `rx`l ditp` ilvn ike -'`k oniq ixhie xefgn
mitk l` epiaal `yp (b dki`) elld ze`xwn ipy miiwl ick dlrnl eipire dhnl eipt oziy jixv lltznd

'zkc eixg`le zeriqt yly eiptl riqtn jkl ;ipt eywae eny`i xy` cr (d ryed) 'e`e .minya '` l`
`ed oke ozltz oixyiin .dxyi jk xg`e dltz mcew zeriqt ylye milbx yly ixd ,dxyi lbx mdilbxe

`edyke jlnl oexec `iand mc`k mknvr eyr eiptl elltzzyk xnelk .eiptl e`eae dgpn e`y xne`
ixd lbr lbx skk mdilbx ske ;mdxa` obna el eegzyd jk xg`e zeriqt yly riqtne xdnn eiptl ribn
dkilda ?ze`qxt 'b dnke .dxfga oececi dkilda oececi oececi ze`av ik`ln ,dltz xg`l zeriqt yly

 .dxfgae dkilda zeriqt 'b oiyer ep` ocbpke l`xyi dpgn cbpk

This is the way the practice is described in the jexr ogley:
aizkc mik`lnl zencdl ,'` `l` mpi` el`k ,oeika df lv` df eilbx oieki-'` sirq 'dv oniq miig gxe`

jli lltzdl cneryk `"ie-`"nx) cg` lbxk mi`xp mdilbx :xnelk (f ,` l`wfgi) dxyi lbx mdilbxe :oda
.(zeyrl jixvy xacl dybde aexw jxc ,zeriqt 'b eiptl

bdpn la` x"`d k"k eiptl jlil ick eixeg`l xefgl jixv oi`e - eiptl jli-'b w"q 'dv oniq dxexa dpyn
.eixeg`l jlil mlerd

The dxexa dpyn notes that it is not necessary to move back three steps before moving
forward three steps.  However, he recognizes that the custom in his time, the 20th Century,
was to move back three steps first and the dxexa dpyn gives his approval to the custom.
But the  dxexa dpyn does not provide a source for the custom. 

Perhaps the following explains the intent behind the practice:
  .xn`l `edd zra 'd l` opgz`e-'bk weqt 'b wxt mixac'a cenr 'l sc zekxa zkqn ilaa cenlzdnk-

 llegzzy ick :xn` cge ;eilr ezrc opegzzy ick :xn` cg ,`cqg axe `ped ax ?dltzl dltz oia ddyi
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ick xn`c o`ne ;'d l` opgz`e ('b mixac) :aizkc - eilr ezrc opegzzy ick xn`c o`n .eilr ezrc
 .dyn lgie (a"l zeny) aizkc - eilr ezrc llegzzydninz dxezipy lltznyk- dltzl dltz oia -

dltz lltznyk dnilydl jixvy lltzd `le gkyy ikid e` ,sqenl zixgy oia oebk ,zelitz
.'` ,'g dheqa mixne`y enk zeliag zevn oiyer oi`c meyn d`xp iedyd mrhe .mizy lltzne dixg`ly

oirk df mb-dyn lgie  .dpigz oeyla lltzdl zayein ezrc `dzy ick cr xnel dvx-'d l` opgz`e
oiire ,zen` 'c jelid xeriy ick `edc x`ean o`k inlyexiae  .ibilt `nlra `pyilae ,opegzzy yexit
gilydc e"lz oniq `"ayxd zeaeyze zel`ya oiire  .my `yz dyxta epiptle 'dw oniq miig gxe`a

jnqp dfe xeaivd iptl lltzdl enewnl xefgiy mcew zen` 'c jelid ick cenri ygla dltz xg` xeaiv
enewnl xefgi g"i zltz xg`l cigic azk b"kw oniq miig gxe`l sqei ziaae  .epiptly zeyxc lr ok mb

x`an ixy sqei ziak rnyn o`kne ,xeaiv gilyd ligziy xg` azk g"ade ,zen` 'c  jelid xeriy xg`
ick `ed df xeriyc inlyexia x`eane ,eilr ezrc llegzzy ick e` opegzy ick `ed didy xeriyc o`k

.zen` 'c jelid
The dninz dxez provides two possible bases for the custom to step back three steps
before stepping forward three steps.  The inlyexi cenlz relates that the amount of time
necessary to create a break is the amount of time it takes to walk zen` 'c.  zen` 'c
expressed mathematically is eighteen (18) inches times four (4) which equals seventy-two
inches.  zeriqt 'b expressed mathematically is three feet.  Walking back three feet and then
forward three feet is the same as walking seventy two (72) inches, the equivalent of 'c
zen`.  The  xeaiv gily waits the time equivalent of walking zen` 'c in order to create a
break between zelitz so that he does not perform zevn in bundles.  The break also
provides him time to prepare himself for his task of performing the devn of dltz for
those who cannot perform the  devn for themselves.  We as individuals also need a break
equal to the amount of time it takes to walk zen` 'c for similar reasons.  In our rush to
fulfill the obligation of dltzl dle`b zkinq, we must not forget that the dkxa of l`b
l`xyi marks the completion of the devn of dizekxae rny z`ixw.   When we recite the
words 'd dz` jexa in the beginning of  dxyr dpeny we are beginning the new devn of
dltz.  We step back three steps and forward three steps in order to pause the time
equivalent of a person walking  zen` 'c in order to create a break between the  devn of
rny z`ixw and the devn of dltz.  That break is necessary because of the principle of
zeliag zevn oiyer oi`.  The break was created in this manner and not by reciting yicw or
other words out of concern of interfering with  dltzl dle`b zkinq.  Walking six steps,
equal to  zen` 'c, was a halachically acceptable means of creating a break between the
devn of rny z`ixw and the devn of  dltz. The second reason to step back three steps
and then forward three steps is to provide us time to collect our thoughts before reciting
dxyr dpeny.

dkln za diig izngl dnly d`etx cra
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TRANSLATION OF SOURCES

'a 'nr 'bp sc `nei zkqn ilaa cenlz-Rabbi Alexandri said in the name of Rabbi Joshua
ben Levi: One who prays the Amidah should go three steps backwards and then recite
Shalom.  Rabbi Mordecai said to him: Having taken the three steps backwards, he ought to
remain standing, as would a disciple who takes leave of his master; for if he returns at once,
he acts like a dog which goes back to his vomit. It has also been taught thus: One who
prays shall take three steps backwards and then pronounce Shalom.  If he does not do so, it
would have been better for him not to have prayed at all.

'`k oniq ixhie xefgn-While praying, his head should be pointed downward but his heart
should face upwards as Rav Yishmael the son of Rav Yossi said: So said my father, one
who prays Shmona Esrei should turn his head downwards and his eyes upwards in order to
fulfill two verses: (Eichah 3, 41) Nisah LiVaveinu El Kapayim El Ail Ba’Shamayim and
(Hosea 5, 15) Ad Asher Ye’Eshmu Oo’Bikshu Panai.  One should walk forward three steps
before reciting Shmona Esrei and three steps after reciting Shmona Esrei as it is written:
(Yichezkel 1, 7) V’Ragleihem Regel Yishara.  The verse refers to three legs1 which represent
the three steps that we take forward.  Then we put our feet together in a straight line.  This
helps give Shmona Esrei its proper respect.  And then the prophet says:  (Divrei Hayamim
1, 16, 29) S’Oo Mincha Oo’Vohoo Li’Phanav. In other words, when you pray before G-d
conduct yourself in the same manner as one who brings a gift to his king.  As he
approaches the king, he rushes.  He walks three steps and then bows down in the Bracha of
Magen Avrohom.  The rest of the verse in Yechezkel 1, 7: V’Kaf Ragleichem Ki’Kaf Regel
Egel represents the three steps that one takes after completing Shmona Esrei.  The verse:
(Psalms 68, 13) Malchei Tzvaot Yi’Dodoon Yi’Dodoon is interpreted to mean that you
should wander as you approach G-d in prayer and when you leave G-d after praying.  How
far is three steps? It is the distance from the camp of the Yisraelim in the desert to Ohel
Moed.  In honor of three camps that existed in the desert (Kohanim, Leviim and Yisraelim)
we walk three steps as we approach in prayer and three steps when we depart from prayer.

'` sirq 'dv oniq miig gxe`-One should set one’s feet exactly one next to the other as if
both feet are one so as to appear as the angels about whom it is written: (Yechezkel 1, 7)
V’Ragleihem Regel Yishara; in other words one’s feet should appear to be one foot.
Ramah: There are those who say: when one is ready to recite Shmona Esrei, one should
walk forward three steps, in the same manner that one would approach and go near a task
one must perform.

'b w"q 'dv oniq dxexa dpyn-It is not necessary to walk back first before walking forward 

1. The word “Ragleihem” is plural which is interpreted as “two” steps and the word “Regel” represents the third step.
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so wrote x"`d (?) but it is the general custom in our time to first walk back three steps.

'bk weqt 'b wxt mixac-V’Eschanan El Hashem B’Ais Ha’Hoo Laimor.  
'a cenr 'l sc zekxa zkqn ilaa cenlz-How long should one wait between Tephilot?
Rav Huna and Rav Chisda argued about this matter.  One said: Until his mind becomes
settled.  One said: until his mind calms down.  The one who says: until his mind becomes
settled derives his conclusion from the words: V’Eschanan El Hashem; the one who says:
until his mind calms down derives his conclusion from the words: Va’Yichal Moshe.
dninz dxez-Between Tephilot-When he prays two Tephilot, like Mussaf after Schacharit
or when he forgets to recite a Tefila and needs to recite Shmona Esrei twice in order to
make up for the omission.  The reason for the pause appears to be so as not to bundle
together two Mitzvot as the rule is stated in Sotah Daf  8 Amud 1.  V’Eschanan El
Hahsem-He meant to say: until his mind is settled to the point that he can pray using
language of supplication.  Va’Yichal Moshe-this too can be explained as settling one’s
mind.  The dispute between the Rabbis was simply concerning the source and not the
meaning.  The Jerusalem Talmud in discussing this issue explains that the amount of time
one should pause is equal to the time it would take to walk four Amot. Check the Shulchan
Oruch, Orach Chaim, Siman 105 and in this book in Parshat Ki Tisa.  Also check in the
responsa of the Rashba, Siman 136, where the Rashba states that the prayer leader after
reciting the silent Shmona Esrei should pause the time equal to the time it takes to walk
four Amot until he returns to his place to recite the Shmona Esrei out loud.  That rule is
related to what we discussed earlier.  And the Beit Yossef in his comments to Orach Chaim
Siman 126 wrote that an individual after reciting the silent Shmona Esrei should return to
his place only after pausing for an amount of time equal to what it would take to walk four
Amot.  The Bach wrote that he should not return to his place until after the prayer leader
begins repeating the Shmona Esrei.  From here it appears that the Beit Yossef would allow
one to return before then since the purpose of the pause is to settle one’s mind.  The
Jerusalem Talmud already ruled that the amount of time one should pause is equal to the
time it takes for a man to walk four Amot. 
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jzldz cibi ite gztz izty ip-c`
We introduce  dxyr dpeny by reciting the words: jzldz cibi ite gztz izty ip-c`
(`p wxt mildz).  We do so despite the fact that we learned that we may not recite any
words that interfere with dltzl dle`b zkinq, not even the word "on`" according to
many opinions.  Why are we permitted to do so?

iaxl dil riiqn .lltzne rny z`ixw `xew :xn xn`-'a 'nr 'c sc zekxa zkqn ilaa cenlz
xn aizn . . .ziaxr ly dltzl dle`b jneqd df - ?`ad mlerd oa edfi` :opgei iax xn`c ,opgei
jnq `w `l `d ,jenql ira zxn` i`e ;dixg`l mizye diptl mizy jxan axra :`piaxc dixa

`zkix` dle`bk ,epaikyd opax epiwzc oeik :ixn` !epaikyd xninl ira `dc ,dltzl dle`b
(`"p mildz) :xne` dlgza ,opgei iax xn` `de ?jinq ivn ikid zixgy ikd `niz `l i`c .`inc
opax epiwzc oeik mzd :`l` !it ixn` oevxl eidi (h"i mildz) :xne` `ed seqale ,gztz izty 'd

- epaikyd xninl opax epiwzc oeik ,inp `kd ,`inc `zkix` dltzk - gztz izty 'd xninl
 .`inc `zkix` dle`bk

It is significant that it is opgei iax who introduces the concept of  dltzl dle`b zkinq
and it is opgei iax who provides that one should begin  dxyr dpeny by reciting the words:
jzldz cibi ite gztz izty ip-c`. Why did opgei iax contradict himself by providing
that one should interrupt dltzl dle`b zkinq by reciting gztz izty ip-c`?  Let us
consider when  opgei iax lived.  According to what  oe`b `xixy ax writes in his xcq
mi`xen`e mi`pz,  opgei iax lived five generations after  l`ilnb oax; in other words, five
generations after the composition of  dxyr  dpeny by l`ilnb oax in dpai: 
oaxg xg`le ziad oaxga dide  ,mdn law i`kf oa opgei oaxe oixcdpqa ipy ziaa eid llde i`ny

oaxn elaw l`ilnb oaxe ryedi iaxe xfril` iaxe  .dpy mirax` dpaia dxezl daiyi raw ziad
xi`n iaxe  .ryedi iaxe xfril` iaxn elaiw  lrnyi iaxe `aiwr iaxe oetxh iaxe  .i`kf oa opgei

iaxe `aiwr iaxe oetxh iaxn elaiw reny oa xfrl` iaxe dingp iaxe iqei iaxe dcedi iaxe
`pipg axe `xtw xae iaxa oerny axe `iig ax  .eixage xi`n iaxn elaiw ozp axe iax  .l`rnyi

ux`a yiwl yixe opgei iaxe laaa l`enye ax :mi`xen` zligz  .mi`pz seq jl ixd .iaxn elaiw
.l`xyi

 opgei iax instituted the rule of  dltzl dle`b zkinq in the era in which he lived.  During
the five generations that preceded the life of  opgei iax there was no rule of dle`b zkinq
 dltzl.  We previously noted this time period when we learned that the earliest time to
recite rny z`ixw is much earlier than the earliest time to recite dxyr dpeny.  We
concluded that the rule of  dltzl dle`b zkinq introduced by  opgei iax five generations 
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after the composition of  dxyr dpeny caused the preferred time to recite  rny z`ixw to
move until just before dngd upd so that one could then recite  dxyr dpeny immediately
after rny z`ixw.  What, if anything, was recited just before  dxyr dpeny prior to the
time of  opgei iax?  Professor Uri Ehrlich of Ben Gurion University in an article published
in the journal, ci lr uaw, Volume 18, page 1, provides a version of it lr dxyr dpeny
l`xyi ux` bdpn, found in Geniza material which includes what was recited immediately
before  dxyr dpeny:

meia eppri jlnd driyed 'd ;('a '`nw mildz) axr zgpn itk z`yn jiptl zxhw izltz oekz
mildz) ipzngpe ipzxfr 'd dz` ik eyaie i`py e`xie daehl ze` inr dyr ;('i  ,'k mildz) ep`xw

dreyid 'dl ;('h ,'ci dixkf) cg` enye cg` 'd didi `edd meia ux`d lk lr jlnl 'd dide ;('fi ,'et
oky oeivn 'd jexa ;('bp ,'ht mildz) on`e on` mlerl 'd jexa ;('h ,'b mildz) dlq jzkxa jnr lr

 .('`k,'dlw mildz) d-i elld mlyexi
edelld .elcb axk edelld eizxeaba edelld   .efr riwxa edelld eycwa l-` elld d-i elld

rny ilvlva edelld .abere mipna edelld legne sza edelld  .xepke lapa edelld xtey rwza
;('pw mildz) .d-ielld d-i lldz dnypd lk  .drexz ilvlva edelld

epl xzrie l`xyi enr zpgz zltz lewae epizltz lewa dprie rnyie epilr mgxi `ed ongxd
.oevxa lawz epizltz   .dltzl ecnr .on` exn`e eiptln oevxae mingxa epizltza

 ;('b ,'al mixac )epiwl`l lcb ead `xw` 'd my ik
. . . 'd dz` jexa  ;('fi '`p wxt mildz) jzldz cibi ite gztz izty ip-c`

According to this version of  dxyr dpenyone would recite  dxnfc iweqt before saying
 dxyr dpeny. The selection of  miweqt matches what the `xnb defines as dxnfc iweqt: 

.mei lka lld ixnebn iwlg `di :iqei iax xn`-'a 'nr 'giw sc zay zkqn ilaa cenlz
 :opixn`w ik !scbne sxgn df ixd mei lka lld `xewd :xn xn`de ?ipi`a .`xnfc iweqt

iqei iax who lived two generations after l`ilnb oax states that in his era,  `xnfc iweqt
consisted of miscellaneous miweqt, with the last chapter of milidz being recited within the
miweqt.  opgei iax who lived three generations after iqei iax then instituted the rule of
dltzl dle`b zkinq.  opgei iax needed to move dxnfc iweqt away from dxyr dpeny
so that there would not be any interruptions between dltzl dle`b.  opgei iax removed all
of the verses but one: jzldz cibi ite gztz izty ip-c`.  This was done so as to not
totally abandon the previous practice.  This theory then serves to explain why the words:
dxnfc iweqt and not: dxnfc iwxt are used to describe that section of zixgy zltz.  The
original dxnfc iweqt which is reflected in Professor Ehrlich’s discovery did in fact consist
primarily of miscellaneous miweqt and contained only one full chapter of miweqt.

dkln za diig izngl dnly d`etx cra
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SUPPLEMENT

jzldz cibi ite gztz izty ip-c`

Sometimes two pages are simply not enough space to discuss a topic properly.  In this case,
not only is there more to say on the subject but what has been said needs to be approached
from a different angle so that the importance of what is being said is not missed.

The discovery by Professor Uri Ehrlich of an early version of bdpn it lr dxyr dpeny
l`xyi ux` is significant because it answers many questions.  Let us begin by repeating the
introduction to dxyr dpeny that is presented by Professor Ehrlich:

 ;('a '`nw mildz) axr zgpn itk z`yn jiptl zxhw izltz oekz
 ;('i  ,'k mildz) ep`xw meia eppri jlnd driyed 'd

;('fi ,'et mildz) ipzngpe ipzxfr 'd dz` ik eyaie i`py e`xie daehl ze` inr dyr
;('h ,'ci dixkf) cg` enye cg` 'd didi `edd meia ux`d lk lr jlnl 'd dide

 ;('h ,'b mildz) dlq jzkxa jnr lr dreyid 'dl
 ;('bp ,'ht mildz) on`e on` mlerl 'd jexa

 .('`k,'dlw mildz) d-i elld mlyexi oky oeivn 'd jexa

.elcb axk edelld eizxeaba edelld   .efr riwxa edelld eycwa l-` elld d-i elld
edelld .abere mipna edelld legne sza edelld  .xepke lapa edelld xtey rwza edelld

;('pw mildz) .d-ielld d-i lldz dnypd lk  .drexz ilvlva edelld rny ilvlva

xzrie l`xyi enr zpgz zltz lewae epizltz lewa dprie rnyie epilr mgxi `ed ongxd
.oevxa lawz epizltz   .dltzl ecnr .on` exn`e eiptln oevxae mingxa epizltza epl

 ;('b ,'al mixac )epiwl`l lcb ead `xw` 'd my ik
. . . 'd dz` jexa  ;('fi '`p wxt mildz) jzldz cibi ite gztz izty ip-c`

The first question: in what era was this introduction to dxyr dpeny in general use?  The
time frame is somewhere between the time that  dxyr dpeny was put into final form
which was in the era of  l`ilnb oax, the first generation after ziad oaxg, and the time
that opgei iax, one of the first mi`xen`, who lived in l`xyi ux` during the fifth
generation after dxyr dpeny was put into final form and who instituted the rule of zkinq
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dltzl dle`b.  The  introduction to dxyr dpeny could no longer be in use after the
generation of opgei iax because the introduction constituted an impermissible interruption
between dle`b and dltz. Moreover, it is  opgei iax who explains why the practice of
reciting the  weqt of gztz iyty ip-c` was allowed to continue after the rule of zkinq
 dltzl dle`b was instituted but does not provide that the other miweqt that were
included in the version of  dxyr dpeny discovered by Ehrlich may be recited before
dxyr dpeny.  Since opgei iax was an `xen` in l`xyi ux`, we can presume that he was
aware of the form of dxyr dpeny that Professor Ehrlich uncovered and  yet, in his day
the only weqt that continued to be recited before dxyr dpeny was gztz iyty ip-c`.

Given the fact that the rule of dltzl dle`b zkinq was not in place during the five
generations between the time of   l`ilnb oax and opgei iax,  what was the order of zltz
zixgy during that period?  rny z`ixw was recited at its earliest time.  There would be a
break.  dxyr dpeny would then be recited after dngd upd.  The  miweqt that precede
dxyr dpeny in the version of  dxyr dpeny uncovered by Professor Ehrlich were recited
after the break and before dxyr dpeny.  The order of zixgy zltz, therefore,  was
rny z`ixw, dxnfc iweqt and then dxyr dpeny.  The reason that opgei iax instituted the
rule of dltzl dle`b zkinq was to eliminate the break between the time of reciting
rny z`ixw and reciting dxyr dpeny.  He was probably concerned about a practice in
which Jews were required to congregate twice each morning, once for rny z`ixw and a
second time for dxyr dpeny.  He anticipated that there would be more participation if
rny z`ixw and  dxyr dpeny were recited in close proximity to each other.  

There is no doubt that the rule of  dltzl dle`b zkinq caused a major change in Jewish
practice.  Reciting rny z`ixw was delayed until just before the earliest time to recite
dxyr dpeny.  In order for opgei iax to convince the people to accept such a radical
change, opgei iax had to promise the people `ad mler:

dle`b jneqd df - ?`ad mlerd oa edfi` :opgei iax xn`c-'a 'nr 'c sc zekxa zkqn
.ziaxr ly dltzl

After taking such a strong stand on behalf of dltzl dle`b zkinq, opgei iax could no
longer permit dxnfc iweqt to stand between rny z`ixw and dxyr dpeny.  He then
moved dxnfc iweqt to where it now stands during zixgy zltz, before rny z`ixw.
But he was careful not to totally eliminate the practice of reciting dxnfc iweqt before
dxyr dpeny.  By reducing the number of miweqt to one: cibi ite gztz izty ip-c`
jzldz,   opgei iax appeased those who may have been uncomfortable with eliminating the 
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recital of all dxnfc iweqt just before dxyr dpeny.

Now we can understand the reason that  opgei iax gave for allowing the recital of ip-c`
jzldz cibi ite gztz izty before  dxyr dpeny:  izty 'd xninl opax epiwzc oeik
       gztz `inc `zkix` dltzk .  opgei iax admits that reciting ite gztz izty ip-c`
jzldz cibi before dxyr dpeny was already the regular practice before he instituted the
rule of dltzl dle`b zkinq.  He did not want to eliminate the practice totally. He simply
reduced the number of miweqt to one.

This explanation also fits into the  `xnb’s exposition as to what makes up dxnfc iweqt.
.mei lka lld ixnebn iwlg `di :iqei iax xn`-'a 'nr 'giw sc zay zkqn ilaa cenlz

 :opixn`w ik !scbne sxgn df ixd mei lka lld `xewd :xn xn`de ?ipi`a .`xnfc iweqt
The words: lld ixneb are generally understood to mean: reciting the last chapter of
milidz, 'pw wxt.  Coincidentally, 'pw wxt milidz is found within the miweqt that were
recited before dxyr dpeny in the version of dxyr dpeny uncovered by Professor
Ehrlich.  What further “fits” is the fact that the  `xnb answers that the recital of milidz
'pw wxt was found a`xnfc iweqt .  Those words literally means that 'dp wxt milidz was
to  be recited among miscellaneous verses.  That is exactly what we find in Professor
Ehrlich’s discovery; seven verses precede 'dp wxt milidz and two follow it.  It is quite
evident that when iqei ax made his statement about `xnfc iweqt, he had in mind the
version of dxyr dpeny which Professor Ehrlich’s uncovered.  It also fits chronologically.
iqei ax lived two generations after  l`ilnb oax and three generations before  opgei iax.
iqei ax lived before the time when the rule of dltzl dle`b zkinq was instituted.

Lastly Professor Ehrlich’s discovery helps explain the fact that although today the sections
of  `xnfc iweqt that we recite consist mostly of chapters, we continue to call the section
`xnfc iweqt and not `xnfc iwxt.  The reason we continue to do so is because the `xnb
refers to that section of dltz as `xnfc iweqt.  The `xnb did so because at the time the
statement was made by the `xnb, `xnfc iweqt was in the form that is found in Professor
Ehrlich’s discovery; nine miscellaneous verses and one complete chapter.  The `xnb could
not use the word “iwxt” to describe a group of miweqt that included only one complete
chapter of songs. The term `xnfc iweqt was a better description.  That term was an
appropriate description for a group of miweqt that also included one full chapter.

If anyone is interested in reading a more traditional explanation as to why `xnfc iweqt is 
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called by that name despite the fact that it consists of chapters, it is provided by the late
Rabbi Joseph Soloveitchik, l"vf, in his lecture entitled: `xnfc iweqt found in volume two
of the book: l"f ,ixn `a` xkfl mixeriy. 

Professor Ehrlich’s discovery came one thousand years after many of our great scholars
began struggling to understand why the  weqt of jzldz cibi ite gztz izty ip-c` was
placed before dxyr dpeny and ostensibly interrupted dltzl dle`b zkinq.  In order to
understand their comments, it is necessary to study the  weqt of ite gztz izty ip-c`
cibi within the context of the chapter it is found in j"pz: 

`p wxt milidz xtq
miwŸl ¡̀  i ¦p¥Pg̈   b :r ©aẄÎz ©AÎl ¤̀  `ÄÎx ¤W£̀ ©M `i ¦aP̈ ©d oz̈p̈ eil̈ ¥̀ Î`Fa §A   a :c ¦ec̈ §l xFn§f ¦n ©g ¥S©p §n ©l   `

i ¦p £̀  i ©rẄ §tÎi ¦M   d :i ¦p ¥x£d ©h i ¦z`Ḧ ©g ¥nE i ¦pF£r ¥n i ¦p ¥q §A ©M a ¤x ¤d    c :ir̈Ẅ §t d ¥g §n Li ¤n£g ©x aŸx §M L ¤C §q ©g §M
L ¤x §ac̈ §A w ©C §v ¦YÎo©r ©n §l i ¦ziŸ ¦yr̈ Li¤pi¥r §A r ©xd̈ §e i ¦z`ḧg̈ | L §C ©a §l L §l   e :ci ¦nz̈ i ¦C §b¤p i ¦z`Ḧ ©g §e rc̈ ¥̀

m ªzq̈ §aE zFg ªH ©a Ÿ §v ©tg̈ z ¤n¡̀ Îo ¥d   g :i ¦O ¦̀  i ¦p §z ©n¡g¤i ` §h ¥g §aE i ¦Y §ll̈Fg oFer̈ §AÎo ¥d   f :L ¤h §tẄ §a d ¤M§f ¦Y
dg̈ §nŸ ¦y §e oFŸyŸÿ i ¦p¥ri ¦n §W ©Y   i :oi ¦A §l ©̀  b ¤l ¤X ¦nE i ¦p ¥q §A ©k §Y xd̈ §h ¤̀ §e aFf ¥̀ §a i ¦p ¥̀ §H ©g §Y   h :i ¦p¥ri ¦cFz dn̈ §kg̈
miwŸl ¡̀  i ¦lÎ`ẍ §A xFdḧ a ¥l   ai :d ¥g §n i ©zŸpF£rÎlk̈ §e i ῭ ḧ£g ¥n Li¤pR̈ x ¥Y §q ©d   `i :z̈i ¦M ¦C zFnv̈£r dp̈ §l¥bŸ
i ¦N däi ¦Wd̈   ci :i ¦P ¤O ¦n g ©T ¦YÎl ©̀  L §W §cẅ ©gEx §e Li¤pẗ §N ¦n i ¦p ¥ki ¦l §W ©YÎl ©̀    bi :i ¦A §x ¦w §A W ¥C ©g oFkp̈ ©gEx §e

 fh :EaEWï Li ¤l ¥̀  mi ¦̀ Ḧ ©g §e Li ¤kẍ §C mi ¦r §Wt dc̈ §O ©l £̀    eh :i ¦p ¥k §n §q ¦z däi ¦c §p ©gEx §e L¤r §W ¦i oFŸyŸ §y
ci ¦B©i i ¦tE gŸ §t ¦Y i ©zẗŸ §y ip̈-Ÿc £̀    fi :L ¤zẅ §c ¦v i ¦pFW §l o¥P ©x §Y i ¦zr̈EW §Y iwŸl ¡̀  miwŸl ¡̀  | mi ¦nC̈ ¦n i ¦p ¥li ¦S ©d

dẍÄ §W ¦p ©gEx miwŸl ¡̀  i ¥g §a¦f   hi :d ¤v §x ¦z Ÿ̀l dl̈Fr dp̈ ¥Y ¤̀ §e g ©a¤f uŸR §g ©zÎ Ÿ̀l | i ¦M   gi :L ¤zN̈ ¦d §Y
 `k :ml̈ẄEx §i zFnFg d¤p §a ¦Y oFI ¦vÎz ¤̀  L §pFv §x ¦a däi ¦hi ¥d   k :d¤f §a ¦z Ÿ̀l miwŸl ¡̀  d ¤M §c ¦p §e xÄ §W ¦pÎa¥l

 :mi ¦xẗ L£g ©A§f ¦nÎl©r El£r©i f ῭  li ¦lk̈ §e dl̈Fr w ¤c ¤vÎi ¥g §a¦f uŸR §g ©Y f ῭

Here is a sample of how some early commentators explain the insertion of the weqt-
jzldz cibi ite gztz izty ip-c` before beginning dxyr dpeny:

 a dpyn ` wxt zea` lr dpei epiax yexit

xgae zevx`d lkn l`xyi ux`e zene`d lkn l`xyia xga d"awd ik - dceard lre
'd xga ik [b"i a"lw mildz] xn`py enk oeiv milyexin xgae l`xyi ux` lkn milyexi
xn`py oevx da aezky dceard liaya dxigad ziaa lkn xgae el ayenl de` oeiva
epi`hga f` .elk mlerd lk `xap dceard iptn ik jl dpd .'d iptl epevxl ['b '` `xwie]

 lka ecarle l"fg`y enk dnewna eiykr epil` dltzde .dceard dlhae ycwn axg
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izty 'd [f"i `"p mildz] xne`y edfe dltz ef xne` ied alay dcear `id df i` mkaal
lr oaxw oi`ian oi`e cifna didy ray za z`hg lr df weqtl exn` jlnd cecy gztz

`iadl leki iziid ip`y dvxz `l dler dpz`e gaf uetgz `l ik xn` df lre zepecfd
lawze jzldz cibi ite gztz izty 'd leki ipi`y eiykr `ian iziid il xtkl oaxw

zepecf `l epl xtkiy oaxw epl oi`y epgp` mb .iz`hg lr il xtkze oaxw mewna dltzd
:zepaxwd mewna epzltz lawze gztz izty 'd zebby `le

 a dpyn ` wxt zea` lr u"ayxl zea` obn 

iptn `l` epwzp `l zecnrne .zayd lk ziy`xa dyrna cnrn iyp` oi`xew eid
'ii rayp ,gp aixwdy zepaxw liaya ixdy `ed yxetn dfe .my yxtzpy enk ,zepaxwd

x`azn ok mb dfe .cner mlerd dceard liayay ixd .mlerl lean `iai `ly mgpi `le
myd cearl ick mc`de ,mc`d liaya `l` `xap `l mlerd lky ,zrcd lewy jxcn

.zepaxwd zcear miiwl ,zene`d lkn l`xyie ,zevx`d lkn milyexi dxgap dfle jxazi
zxeza wqerd miiw ycwnd zia oi`y onfay [a `l dlibna oke my] l"fx exn` xake

,zepaxwa [b a 'a] minid ixaca xn`py edfe ,zepaxw aixwd eli`k `ed ixd zepaxwd
m`y ,zecnrnd oipra exn` oke [` iw] zegpn seqa xn`py enk .l`xyi lr z`f mlerl
epgp` dfle .zepaxw eaixwd eli`k aezkd mdilr dlrne zepaxw zxeza ewqri elhazi

.mepwz oicinz cbpk ,zeltz oke .oitqen zyxt ,sqen mei lkae cinz zyxt mei lka mixew
`id efe [dp xenfn h"gey] mildz yxcnae [a ek zekxa] xgyd zltz wxta xkfpy enk

[my ixtq] ixtqa exn`y enk [bi `i mixac] 'mkaal lka ecarle' xn`py ,alay dcear
glt zp` ic jwl`' aizk l`ipcae [` - f `"ld c"t zekxa] xgyd zltz wxt inlyexiae
did `l ik ,`neia oipnf zlz lltzn didy dltzd iptn ,[fi e] 'jpiafyi `ed `xicza dil
i"i z` mzcare' ,exn` [a fw n"a] lawnd wxtae [a av w"a] laegd wxtae .laaa oglet

dide ray za oipra `hgyk cec xn` dfle .dltze rny z`ixw ef ,[dk bk zeny] 'mkiwl`
gaf uetgz `l ik' .'jizldz cibi ite gztz izty i"i' ,oaxwa el xtkzn did `le cifn
xzei ik yexit ,[hi ,gi ,fi `p milidz] 'dxayp gex miwl` igaf' .'dvxz `l dler dpz`e
oke ,ence ealg aixwn al oexaya lltznd ik .zepaxwdn ,xayp ala dltzd zxtkn

zekxa] `xew did 'ta xkfpy enk ,dprzn didyk zyy xa lltzn didy enk ,dprznd
dfe .df weqt dltzd mcew epwz df lre .zg` dnda mce alg aixwn `ed oaxw `iande .[fi

lk ,aezkd yexit .[b ci ryed] 'epizty mixt dnlype aeh gwe oer `yz lk' xn`py `ed
dlecb dltzdy ixd .epizty zebd mixtd mewn mlypy `ede aehd df epicin gwe `yz oer

.zebbyd lr `l` oixtkn oi` zepaxwde ,zepecfd lr zxtkn dltzdy zepaxwdn
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Here is a different approach
 ehy cenr mdxa` obn - dxyr dpeny zlitz [dn] gwexl dlitzd xeciq iyexit

cibi it f`e ,izlitza dby` `ly gztz izty xne`e oiekne etka eal miyi mc`d
cibi ite gztz izty 'd edf ,lltzi jk xg`e [d"awd ly] egay mc` xicqi .jzlidz

oeliee miriwx 'e ecbpke ,cre mlerl ezekln ceak my jexaa enk ,weqta zeaiz 'e  .jzlidz
iwl` 'd jexa :md eli`e ,ynega my lv` jexa 'e cbpke ,dbibga 'zi`ck melk ynyn epi`
,'c ipec` iwl` 'd z` jxa`e ,'b ipec` iwl` 'd jexa ,'a obn xy` oeilr l-` jexae ,'` my
.dlitzd iptl oixne` zeaiz 'e mcbp ,'e jiwl` 'd z` zkxae ,'d mkz` livd xy` 'd jexa

izty 'd m` ik xizn dklda oi` ik ,`xw` 'd my ik `le ,'ebe dlitz rney xnel oi`e
.jzldz cibi ite gztz

You might be tempted to ask the question: are the words: gztz izty 'd a part of  dltz
or a part of  dle`b? The `xnb clearly called the words: `inc `zkix` dltzk.  That did
not prevent some commentators from expressing a different opinion:

 b oniq zekxa zkqn - `"g d"ia`x

seqale gztz izty 'd xne` dligza opgei x"`c b"r`e ,dltzl dle`b jenql mc` jixv
opax edpirawc oeik inp edlek ,epaikyda opiwqtn axrae it ixn` oevxl eidi xne`

yiy meyn ,'eke mlerl 'd jexa oebk opixw inp miweqte .oiinc `zkix` dle`bk dltza
mda yiy elld ze`xwn erawe ,zeyx ziaxr zlitz ol `niiwc ziaxr zltza xidf epi`y

eceaka jlnd 'd dz` jexa oebk dnizge dkxa epwiz elld ze`xwn xg`e ,zeny g"i
 .epilr jelni
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TRANSLATION OF SOURCES

'a 'nr 'c sc zekxa zkqn ilaa cenlz-The Master said: ‘Let him recite Shema’ and say
the Tefillah’. This accords with the view of R. Johanan. For R. Johanan says: Who inherits
the world to come? The one who follows the Ge'ullah immediately with the evening
Tefillah . . . Mar b. Rabina raised an objection. In the evening, two benedictions precede
and two benedictions follow the Shema’. Now, if you say he has to join Ge'ullah with
Tefillah, behold he does not do so, for he has to say in between, ‘Let us rest’? — I reply:
Since the Rabbis ordained the benediction, ‘Let us rest’, it is as if it were a long Ge'ullah.
For, if you do not admit that, how can he join in the morning, seeing that R. Johanan says:
In the beginning of the Tefillah one has to say: O Lord, open my lips etc., and at the end
one has to say: Let the words of my mouth be acceptable? The only explanation there is
that since the Rabbis ordained that O Lord, open my lips should be said, it is like a long
Tefillah. Here, too, since the Rabbis ordained that ‘Let us rest’ should be said, it is like a
long Ge'ullah.

mi`xen`e mi`pz xcq oe`b `xixy ax-Shammai and Hillel were in the Sanhedrin during
the Second Temple and Rabban Yochonon Ben Zakai was a disciple of them.  Rabban
Yochonon Ben Zakai lived through the destruction of the Second Temple.  After the
destruction of the Second Temple, Rabban Yochonon Ben Zakai established a Yeshiva in
Yavne which remained there for 40 years. Rebbe Eliezer, Rebbe Yehoshua and Rabban
Gamliel were disciples of  Rabban Yochonon Ben Zakai.  Rebbe Tarfon, Rebbe Akiva and
Rebbe Yishmael were disciples of Rebbe Eliezer and Rebbe Yehoshua   Rebbe Mayer,
Rebbe Yehudah, Rebbe Yossi, Rebbe Nehemiya and Rebbe Elezar son of Shamu were
disciples of Rebbe Tarfon, Rebbe Akiva and Rebbe Yishmael.  Rebbe and Rav Nassan were
disciples of Rebbe Mayer and his friends.  Rav Chiya, Rav Shimon son of Rebbe, Bar
Kappara and Rav Chanina were disciples of Rebbe.  That brings us to the end of the period
of the Tannaim.  The first of the Amoraim: Rav and Shmuel in Babylonia and Rebbe
Yochonon and Reish Lakish in Israel.

'a 'nr 'giw sc zay zkqn ilaa cenlz-Rebbe Yossi said: May I be among those who
complete Hallel each day.  Is this so? Did not Mar say: whoever recites Hallel each day is a
heretic? What did Rebbe Yossi mean to teach us?  Let me among those who recite the last
chapter of Tehillin within Pseukei D’Zimra.
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HOW MUCH OF dxyr dpeny WAS COMPOSED BY dlecbd zqpk iyp`

Now that we are about to study each section of dxyr dpeny, it is fair to ask: did iyp`
dlecbd zqpk compose just the theme and the endings of each dkxa of dxyr dpeny or
did they also compose the actual words within each dkxa? The dltz oewz in his
introduction to dxyr dpeny asks this question because of those who count the words
within each dkxa in dxyr dpeny and attach significance to the number of words.  The
difficulty with that approach is that the `xnb never identifies the wording of each dkxa.
In fact the miyxcn that we previously studied only identified the endings of each dkxa
and the  `xnb which we will review when we study the order of the zekxa only speaks of
the theme of each dkxa. 

The dltz oewz identifies oifl`een miig 'x as one of those who believes that the complete
text was composed by dlecbd zqpk iyp`:

dltze dphw dpgz oewzl ekxved mpigl `ly ezrcn oiai likynde-'i wxt-'a xry miigd ytp
dpeilrd mz`eap zbyde dycw gexa ebiyd mdy `l` mi`iap dnk mdne mipwf k"w efk dxvw

zelitze zekxa rahn epwze ecqi z`fl dakxnd iwxte ziy`xa ixcq lkc oiliay edl oixidpe
`idy odn zihxt daiz lk ly dxe` oekyi jxc dfi` ebiyde e`x xy`n `wec zeaizd el`a

. .deab jxv dceara l"f mxn`ke dakxnd xecqe zepeilr zegke zenler ieax oewzl ce`n zkxvp
iyicw l"f mipey`xd epizeaxn dltzd zepeek zvw epl elbzpy dn-b"i wxt-'a xry miigd ytp

zqpk iyp` zepek wner zeinipt cbp mid on dthk s` jxra mpi` l"f i"x`d oxg` cre oipeilr
lr yipi` izi` `lc oiai oian lke ,mi`iap dnk mdne mipwf k"w eidy ,dltzd ipwzn dlecbd

cg` gqepa dxecqe dreaw dltz rahna fepble lelkl dfk `xepe `ltp oewz owzl lkeiy `zyai
miycg mipewiz enxbei oilltzny mrt lkaye mipezgze mipeilr zenlerd lk ly mipewzd

mey didz `le dzid `l ,aexwa epnfa ,l`ebd z`ia cr depwzy zrny ,zegke zenlerd xeciqa
yial `l `xtva yialc oiyealc ,llk dixg`ye dl zncewy dzxagl dnec zehxta dltz

epizea` exn` okle ,a"kz mipewza aezky enk `xtva yial `l `ynxa yialce `ynxa
dfe  .dltze rny z`xw lhiay df ,owzl lkei `l zern h"t xacna daxae 'a cenr 'h dbibga

gqep oewiz zra jxazi myd mdil` rited xy` dpeilrd d`eapd ici lr `l m` xyt` izla
.mipewizd lk okeza zefepbe zexetq zeaizd eli` mdita x`azi `ed my zekxade dltzd rahn

oicnrn awri ax in his xeciq expresses a similar view except that he concedes that changes
to the wording had entered the xeciq:

lk lr epnpe ecnr mi`iape mipwf k"w dltzd zekxa i"g igqep ik-'f dxrd l-` zia mlq xn`n
 iyp` wtq ilae 'eke `ltp xcq lr ax weicae oeira ycwd mlky ipf`na delwye daize daiz
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zg` dty `dzy oeyla c`n ewcwc i`ceae ,zeaizd oipn lr ce`n ectwd mepwzy dlecbd zqpk
weva eyrpy zewzrdd aexe onfd jynda m`e 'eke dxenb d`eyda l`xyi llkl dxeny dxexa

axrnl gxfnn miwegxd zenewnd oia ze`gqepd epzyp mipey milkl milkn iexir ici lre mizrd
'eke llk jxc mizyl `gqepd wlgl wx dhly `l mewn lkne ,`id miwizrnde mixteq zny`

edearwe miyecwd mipey`xd zea`d oeyln dne`n dpyy dyr dti `le ,drh i`cea cg`de
cg` lk okl dfa dpey`xd dpn`pd dlawd in cia dxexa drici epl oi`y zngne 'eke xeaivl

 .'eke lkeiy dn zekenq el dyere elya wifgn  

The dltz oewz also presents the view of the students of the  i"x` to this issue:
itl  .meid epicia xy` ze`gqepd iepiy zaqa zxg` jxc l"f i"x` icnlzn milaewndl mle`e

ihay xyr mipy cra zepey ze`gqep dxyr mizy dlgzn dlecbd zqpk iyp` epwz mzhiy
extq zlgza lhie g"x idl-`d laewnd  .riwxa el cgeind xryd itk haye hay lkl ,oexeyi

mde  .mihay a"i cbpk riwxa mixry a"i yiy" l"f i"x`d exen mya xn` miig ur ixt yecwd
cg` lke ok mb miey mixryd eid `l i`cey l"f ixen xn`e  .l`wfgi idly mixkfpd mixryd

 .zepeyn mihayd ly zelitzd lk okl exiagn dpeyn
The dltz oewiz notes that l"fg  often speak of the concept of  dltz ixry:

l"f cenlzd  inkg epizeax ixaca mb `vnp dlrnl zelitzd zilra mxry weligl fnx dpde
(`"r e"k) ziprzae ,dltz ixry elrp ycwnd zia axgy mein ('a a"l) zekxaa exn` ixdy
ly) mixryd lk ('` 'hp) n"aae inlyexi mya i"yxr  mixry zlirpae dgpne sqen zixgya

migezt minrt dltz ixry (a"i 'q a"t) dax mixacae ,d`pe` ixryn ueg elrpp (i"yx ,dltz
epia` gqepa l"f epizeax epl epwz oke ,dltzl daxd mixry yiy rnyn df lkn ,milerp minrt

mye 'ebe gzt miny ixry xetik meil dlirp zltz seqae . . . epizltzl miny ixry gzt epikln
.xry zlirp zra xry epl gzt

Why did  oifl`een miig 'x feels so strongly that the complete text of dxyr dpeny was
composed by dlecbd zqpk iyp`?  Why was he unwilling to concede that errors had
entered into the xeciq?  The opinion of  oifl`een miig 'x must have been shaped by the
era in which  he lived.   oifl`een miig 'x lived from 1749 to 1821 which coincided with the
birth of the Reform movement.  Obviously, oifl`een miig 'x was concerned that any
admission by him that errors had entered the xeciq would provide the Reform movement
with the justification to change parts of the xeciq.  We who have been open and frank in
our discussions about errors that have entered the xeciq must heed to the opinion of  'x
oifl`een miig.  What is written here should never be considered a basis for changing even
one letter of any xeciq. The strength of our prayers emanates from the fact our prayers
contain the same words as did the prayers of our fathers and our mothers.

dkln za diig izngl dnly d`etx cra
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TRANSLATION OF SOURCES

'i wxt-'a xry miigd ytp-A knowledgeable person understands on his own that not for
nothing did the members of the Great Assembly which included prophets compose this
small prayer.  They did so through divine inspiration and composed these exact words
because they saw that reciting these words would give order to all the various worlds. . .
Our forefathers including Rabbi Isaac Luria revealed to us some of the secrets hidden
within the prayers.  But what they revealed is only a small part of the depth within the
words that the members of the Great Assembly used for the prayers.  Those who are
knowledgeable know that no man has lived who could have created as great a composition
as the Shmona Esrei in which the members of the Great Assembly imbedded within the
words that which keeps the upper and lower worlds in order.   Every time one recites the
words of Shmona Esrei, new ways of keeping the world in order are created.  This will
continue until the time of the coming of the Moschiach.  No recitation of Shemona Esrei
prayer is similar to the one before or to the one after.  That which was recited in the
morning is not the same as the one recited in the evening and the one recited in the
evening is not the same that is recited the next morning.  That is why our Rabbis stated in
Masechet Chagiga page 9 side 2: Missing an opportunity to recite Kriyat Shema or
Shemona Esrei is something that cannot be recovered.  Creating a prayer that has that kind
of power could have only happened by men who were prophets and who received divine
inspiration while composing the prayer.  These are the words that were counted.  Hidden
within the words are the means to put the world in good order.

 oicnrn awri ax'f dxrd l-` zia mlq xn`n -The wording of Shemona Esrei was
composed by the members of the Great Assembly who gave great thought to each word
and considered in great detail the order in which they put the words.  Without a doubt, the
men of the Great Assembly spent much time in deciding the number of words.  They
further worked hard to ensure that there be only one version of Shemona Esrei for all of
Klall Yisroel.  In the passage of time and because of the many times that the words were
copied by hand and by so many people, differences developed in different places from East
to West.  This was the fault of scribes and the ones who made copies.  In any event, the
result was that two main versions evolved.  In one of them there are certainly errors.
Whoever caused the errors did not act appropriately because he changed the language of
what was composed by our holy forefathers.  Since it is not clear which version is correct,
each person follows what he believes to be the correct version and finds justifications for
what he does.

The students of the i"x`-The Kabbalists, followers of Rabbi Isaac Luria (ARI) have
another way of explaining the evolution of the various versions of the Siddur that are in
our hands today.  It is their position that the members of the Great Assembly composed 
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from the start 12 different versions of Shmona Esrei in honor of each of the twelve tribes.
Each tribe was assigned a different gate through which their prayer ascended to heaven.
The Kabbalist, Rabbi Chaim Vital in the beginning of his book, Pri Eitz Chayim said in the
name of his mentor, the ARI that there are 12 gates in heaven, each corresponding to one
of the 12 tribes.  Those are the gates that are mentioned at the end of the book of Ezekiel.
My mentor, the ARI said that the gates are not equal and each is different.  That is why the
prayers of each tribe is different.

dltz oewiz-An allusion to the concept of multiple gates through which prayers rise to
heaven is also found in the words of our sages in the Talmud who said in Masechet
Brachot: from the day the Beit Hamikdash was destroyed the gates of prayer were closed.
In Masechet Taanit: in Schacharit, Mussaf, Mincha and Ni’Ilat Sh’Arim; in Baba Metziah:
All the gates of Tefila are closed except the Gate of Wrongs; in Devarim Rabbah: The gates
of prayer are sometimes open and sometimes closed.  From all this one can conclude that
there are many gates of Tefila.  That explains why our Sages composed the following:
Aveinu Malkeinu Psach Sha’Arei Shamayim Li’Tifelatainu . . . and at the end of Tefilat
Ne’Ilah on Yom Kippur: Sha’Arei Shamayim Psach and Psach Lanu Sha’Ar B’Ais Ne’Ilat
Sha’Ar.
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dxvw dltze eppiad
It is apparent from the following dpyn that when l"fg instituted the practice of reciting
dxyr dpeny, l"fg also composed two other prayers: eppiad and dxvw dltz that could
be recited as substitutes for dxyr dpeny under certain circumstances.  It will be argued
that the establishment of those two additional prayers indicates that the practice of reciting
dxyr dpeny did not gain acceptance immediately because of the circumstances of that era.

dpeny mc` lltzn mei lka xne` l`ilnb oax- 'b dpyn 'c wxt zekxa zkqn dpyn
lltzi eita ezltz dxeby m` xne` `aiwr 'x ;dxyr dpeny oirn xne` ryedi iax  .dxyr

dltz lltzn dpkq mewna jledd :xne` ryedi iax . . . g"i oirn e`l m`e dxyr dpeny
,jiptl mdikxv eidi xeard zyxt lka ,l`xyi zix`y z` jnr z` 'd ryed :xne`e ,dxvw

 .dltz rney 'd dz` jexa
What was the prayer that  ryedi iax described as dxyr dpny oirn?

oirn i`n .dxyr dpny oirn xne` ryedi iax-'` 'nr 'hk sc zekxa zkqn ilaa cenlz
dkxae dkxa lk oirn :xn` ax ?dxyr dpny1zrcl epiwl` 'd eppiad :xn` l`enye ,

eppyce ,epiae`knn epwgxe ,mile`b zeidl epl glqze ,jz`xil epaal z` lene ,jikxc
,jici sipz miryxd lre ,ehtyi jzrc lr mirezde ,uawz rax`n epizevetpe ,jvx` ze`pa

iyi oal xp zkixrae jcar cecl oxw zginvae jlkid oewzae jxir oipaa miwicv egnyie
dltz rney 'd dz` jexa ,dprz dz` `xwp mxh ,jgiyn2 .

The personalities in the dpyn,  l`ilnb oax and  ryedi iax are contemporaries and 'x
 `aiwr is their student.  The  dpyn is not portraying a disagreement between two
contemporaries and then with their student.  Instead , the dpyn is describing how l"fg
responded to the challenge faced by the generation that lived at the time of  l`ilnb oax
and the one that followed in establishing the practice of reciting dxyr dpeny.  Three
circumstances posed problems; the need to memorize a lengthy prayer that was being
transmitted orally; the demands of worklife and the frequency with which people travelled
into areas where it was dangerous to stop and recite dxyr dpeny in its proper form.  In
the dpyn, l`ilnb oax and  ryedi iax stated what each thought was a reasonable demand
from its generation. l`ilnb oax expected full cooperation with the new rule.  ryedi iax
believed that having the people recite a limited form of dxyr dpeny was all that was
reasonable to expect.  Because the words of dxyr dpeny were being disseminated orally 

1. i"yx-zg`e zg` lk lr jxane ,xvewa xne` - dkxa lk oirn
2. i"yx- lene ,opeg dz` cbpk eppiad ,zepexg` ylyl zepey`x yly oiay zekxad lka dltz rney `l` jxan epi`e - eppiad

.mlek oke ,dle`b cbpk - mile`b zeidl ,epl glq cbpk - epl gelql ,epaiyd cbpk epaal z`

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                               

and not in writing, it was far easier to memorize eppiad, an abbreviated version of  dpeny
dxyr than the full dxyr dpeny.  ryedi iax saw eppiad as the first step towards teaching
the public the complete version of  dxyr dpeny.   `aiwr 'x, in the next generation, did
not want the public to be satisfied with reciting an abbreviated form of  dxyr dpeny and
therefore encouraged those who knew the complete text to recite the whole text.

ryedi iax was also adjusting his expectations to meet the reality of worklife at that time.
The workday started early because it was primarily agriculturally based.  It followed the
schedule for sunrise and depended on natural light.  As the following `xnb attests, the
recitation of  dxyr dpeny in zixgy zltz had to be fit into the workday, much as we, in
the current era, often have to fit the recitation of  dgpn zltz into our workday:
lra lv` dk`ln oiyer eidy milretd :opax epz-'` 'nr 'fh sc zekxa zkqn ilaa cenlz

,dixg`le diptl oikxane ozt oilke`e ,dixg`le diptl oikxane rny z`ixw oixew ziad
:`ipzde .mditk oi`yep oi`e daizd iptl oicxei oi` la` dxyr dpeny ly dltz oilltzne

iax i`  .ryedi iax `d ,l`ilnb oax `d :`iyw `l ,zyy ax xn` !dxyr dpeny oirn
:`iyw `le ,l`ilnb oax ici`e ici` ,`l` !inp mc` lk elit` ,milret `ixi` i`n ,ryedi

lra lv` dk`ln miyer eidy milretd :`ipzde .ozcerqa oiyera o`k ,oxkya oiyera o`k
dixg`l oikxan la` ,diptl mikxan oi`e ozt oilke`e ,oilltzne rny z`ixw oixew ziad

milyexi dpea oilleke ux`d zkxaa gzet dipy ;dpewzk dpey`x dkxa  ?cvik ,mizy
lra didy e` ozcerqa oiyer la` ,oxkya oiyera mixen` mixac dna ;ux`d zkxaa

 .dpewizk oikxan odnr aqin ziad

dxvw dltz was composed to provide a form of dltz that could be said quickly and in
any position while travelling in a place of danger.  Both eppiad and dxvw dltz are
important to study because the `xnb provides us with the complete text of each prayer
which the `xnb does not do concerning  dxyr dpeny.  The significance of the eppiad
prayer is that it contains a summary of the themes of the thirteen middle zekxa of dpeny
dxyr and the themes are recited in the same order as they follow in dxyr dpny. What is
the halachic difference between eppiad and dxvw dltz?

ira ,eppiad ?dxvw dltzl eppiad oia `ki` i`n-'` 'nr 'l sc zekxa zkqn ilaa cenlz
dltza ;iielvl xcdnl ira `l dizial ihn ike ,`ziixza yelye `ziinw yely iielvl

xcdnl ira dizial ihn ike ,`ziixza yely `le `ziinw yely `l iielvl ira `l ,dxvw
 .jldn oia cnern oia - dxvw dltz ,cnern - eppiad :`zklde .iielvl

dkln za diig izngl dnly d`etx cra
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TRANSLATION OF SOURCES

'b dpyn 'c wxt zekxa zkqn dpyn-Mishnah. Rabban Gamaliel says: every day a man
should say the eighteen benedictions. Rabbi Joshua says: an abbreviated eighteen. Rabbi
Aakiva says: if he knows it fluently he says the original eighteen, and if not an abbreviated
eighteen . . . Rabbi Joshua says: if one is travelling in a dangerous place, he says a short
prayer, saying, save, o Lord, Your people the remnant of Israel; in every time of crisis may
their requirements not be lost sight of by you. Blessed are You, o Lord, who hearkens to
prayer.

'` 'nr 'hk sc zekxa zkqn ilaa cenlz-R. JOSHUA SAYS: AN ABBREVIATED
EIGHTEEN. What is meant by ‘AN ABBREVIATED EIGHTEEN’? Rab said: An
abbreviated form of each blessing; Samuel said: Give us discernment, O Lord, to know
Your ways, and circumcise our heart to fear You, and forgive us so that we may be
redeemed, and keep us far from our sufferings, and fatten us in the pastures of Your land,
and gather our dispersions from the four corners of the earth, and let them who err from
Your prescriptions be punished, and lift up Your hand against the wicked, and let the
righteous rejoice in the building of Your city and the establishment of the temple and in the
exalting of the horn of David Your servant and the preparation of a light for the son of
Yishai Your Messiah; before we call may You answer; blessed are You, O Lord, who
hearkens to prayer.

'` 'nr 'fh sc zekxa zkqn ilaa cenlz-Our Rabbis taught: Labourers working for an
employer recite the Shema’ and say blessings before it and after it and eat their bread and
say blessings before it and after it, and say the Tefillah of eighteen benedictions, but they
do not go down before the ark nor do they raise their hands to give the priestly
benediction.  But it has been taught: They say a resume of the eighteen benedictions? —
Said Rav Shesheth: There is no contradiction: one statement gives the view of Rabbi
Gamaliel, the other the view of Rabbi Joshua.  But if Rabbi  Joshua is the authority, why
does it say ‘labourers’ ? The same applies to anyone! — In fact, both statements represent
the view of Rabbi  Gamaliel, and still there is no contradiction: one refers to labourers
working for a wage, and the other to those working for their keep; and so it has been
taught: Labourers working for an employer recite the Shema’ and say the tefillah and eat
their bread without saying a blessing before it, but they say two blessings after it, namely, he
says the first blessing right through and the second blessing he begins with the blessing for
the land, including ‘who builds Jerusalem’ in the blessing for the land. When does this hold
good? For those who work for a wage. But those who work for their keep or who eat in
the company of the employer say the grace right through.

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 4                                                                                               

'` 'nr 'l sc zekxa zkqn ilaa cenlz-What is the difference between ‘Grant us
discernment’ and the SHORT PRAYER? — ‘Grant us discernment’ requires that it be
accompanied by the first and last three blessings of the ‘Amidah, and when he returns
home he need not say the Tefillah again. The ‘short prayer does not require that it be
accompanied either by the first or the last three blessings, and when one returns home he
must say the Tefillah. The law is that ‘Grant us discernment’ must be said standing, the
‘Short Prayer’ may be said either standing or journeying.

The Translations Were Reproduced from the Davka CD-Rom Soncino Classics
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THE ORDER OF THE zekxa IN dxyr dpeny

The abbreviated form of  dxyr dpeny, eppiad, is an important text to study because its
words contain a brief summary of the theme of each of the middle zekxa of  dxyr dpeny
and the themes are recited in the same order as they are recited in dxyr dpeny.  Since the
 `xnb does not provide us with the text of each dkxa, eppiad serves as a text that we can
study to confirm the order and the themes of the middle zekxa. 

,(zrcd opeg) jikxc zrcl epiwl` 'd eppiad-'` 'nr 'hk sc zekxa zkqn ilaa cenlz
mile`b zeidl (gelql daxnd oepg) epl glqze , (daeyza dvexd) jz`xil epaal z` lene

jxan) jvx` ze`pa eppyce ,(l`xyi enr ileg `tex) epiae`knn epwgxe ,(l`xyi l`eb)
jln) ehtyi jzrc lr mirezde ,(l`xyi enr igcp uawn) uawz rax`n epizevetpe ,(mipyd

miwicv egnyie ,(micf ripkne miaie` xaey) jici sipz miryxd lre ,(htyne dwcv ade`
cecl oxw zginvae (milyexi dpea) jlkid oewzae jxir oipaa  (miwicvl ghane oryn)
rney) dprz dz` `xwp mxh , (dreyi oxw ginvn) jgiyn iyi oal xp zkixrae jcar

 .dltz rney 'd dz` jexa ,(dltz

The following is the `xnb that explains the order of all the zekxa of dxyr dpeny:
xn`py - zea` mixne`y oipn :opax epz -'a cenr 'fi sc dlibn zkqn ilaa cenlz

'dl ead (h"k mildz) xn`py - zexeab mixne`y oipne ,mil` ipa 'dl ead (h"k mildz)
'dl eegzyd eny ceak 'dl ead (h"k mildz) xn`py - zeyecw mixne`y oipne ,fre ceak
yecw z` eyicwde (h"k ediryi) xn`py - dyecw xg` dpia xnel e`x dne .ycw zxcda

xg` daeyz xnel e`x dne .dpia gex irz ercie dil jinqe ,evixri l`xyi iwl` z`e awri
- !daeyzc dxza d`etx `nil ikd i` .el `txe aye oiai eaale ('e ediryi) aizkc - dpia
i`ne .gelql daxi ik epiwl` l`e edngxie 'd l` ayie (dp ediryi) aizkc ,jzrc `wlq `l

`txd ikper lkl glqd (b"w mildz) :`pixg` `xw azk - !`d` jenq ,`d` zknqc zifg
aizkde ?`id dgilq xza d`etxe dle`bc `xninl .ikiig zgyn l`ebd iki`elgz lkl
e`x dne .`id dgilqc d`etx `l` ,`id mi`elgzc d`etx e`l - `edd - !el `txe aye

deraw jkitl ,ziriaya l`bil oicizry jezn :`ax xn` - ?ziriaya dle`b xnel
.`a cec oa ziriay i`vena ,zengln - ziriaya ,zelew - ziyya :xn xn`de ,ziriaya

:`g` iax xn` ?zipinya d`etx xnel e`x dne .`id dle`bc `zlgz` inp dngln -
xnel e`x dne .zipinya deraw jkitl ,d`etx dkixvy ,zipinya dlin dpzpy jezn

('i mildz) :aizkc ,mixry iriwtn cbpk :ixcpqkl` iax xn` - ziriyza mipyd zkxa
 zkxa xg`l zeilb ueaiw xnel e`x dne .dxn` ziriyza - dxn` ik cece ,ryx rexf xay
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l`xyi inrl e`yz mkixte epzz mktpr l`xyi ixd mz`e (e"l l`wfgi) aizkc - mipyd
ici daiy`e ('` ediryi) :xn`py ,miryxa oic dyrp - zeilb evawzpy oeike .`eal eaxw ik
on oic dyrpy oeike .dpy`xak jihty daiy`e ('` ediryi) aizke ,jibiq xak sxv`e jilr

mi`hge miryt xaye ('` ediryi) :xn`py ,mdnr micf lleke ,mipind elk - miryxd
ipxw lke (d"r mildz) aizkc ,miwicv oxw znnexzn - mipind elky oeike .(elki) ...ecgi

(h"i `xwie) xn`py ,miwicvd mr wcvd ixib lleke ,wicv zepxw dpnnexz rcb` miryx
- mpxw znnexzn okide .xb mkz` xebi ike dil jinqe ,owf ipt zxcde mewz daiy iptn

zipapy oeike .jiad` eilyi milyexi mely el`y (a"kw mildz) xn`py ,milyexia
  :xn`py ,cec `a - milyexi'` cenr ,'gi sc'd z` eywae l`xyi ipa eayi xg` ('b ryed)

l` mize`iade (e"p ediryi) xn`py ,dltz dz`a - cec `ay oeike .mkln cec z`e mdiwl`
mdizler xn`py dcear z`a - dltz z`ay oeike .izltz ziaa mizgnye iycw xd

dcez gaf ('p mildz) xn`py ,dcez dz`a - dcear z`ay oeike .igafn lr oevxl mdigafe
eici z` oxd` `yie ('h `xwie) aizkc - d`ced xg` mipdk zkxa xnel e`x dne .ippcaki
`wlq `l - !dcear mcew `ni` - .minlyde dlrde z`hgd zyrn cxie mkxaie mrd l`

xg` dxnile - .aizk zyrn zeyrl aizk in .'ebe z`hgd zyrn cxie aizkc ,jzrc
- !i`d` jenq ,i`d` zknqc zifg i`n - .dcez gaf aizkc ,jzrc `wlq `l - !dceard

- mipdk zkxa xg` mely miy xnel e`x dne .`id `zlin `cg d`cede dcear ,`xazqn
- `ed jexa yecwdc dkxa .mkxa` ip`e l`xyi ipa lr iny z` enye ('e xacna) aizkc

 .melya enr z` jxai 'd (h"k mildz) xn`py ,mely
There are several problems with this `xnb.  First, the `xnb never answers why dpeny
dxyr begins with zea`. Second, for all the zekxa that follow the third dkxa, lwd
yecwd, the `xnb explains why each dkxa follows the other .  Why does the `xnb not
explain why the first three zekxa follow each other?  Third, the last three zekxa are
considered a matched set to the first three zekxa.  Why does the `xnb provide an
explanation as to why the last three zekxa follow each other but not why the first three
follow each other?  The following `xnb presents an additional way in which the first dkxa
is unique:

gily m`e ,el rx oniq - drhe lltznd .dpyn-'a 'nr 'cl sc zekxa zkqn ilaa cenlz
ax xn` ?`iid` .`xnb . . . ezenk mc` ly egelyy iptn ,eigleyl rx oniq - `ed xeav

jixv lltznd :`ziixa` dl ipznc `ki` .zea`a :iax iac cg meyn `xtq ax xn` `iig
`iig iax xn` ;zg`a eal z` oieki - oleka oiekl leki epi` m`e ,oleka eal z` oiekiy

 .zea`a :iax iac cg meyn `xtq ax xn`
The first question that we need to resolve about the structure of  dxyr dpeny is why it
begins with the zekxa of zea`, zexeab and myd zyecw.
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TRANSLATION OF SOURCES

'a cenr 'fi sc dlibn zkqn ilaa cenlz-Our Rabbis taught: From where do we derive that the
blessing of the Patriarchs8 should be said? Because it says, Ascribe unto the Lord, O you sons of might.9
And from where do we learn that we say the blessing of mighty deeds?10 Because it says, Ascribe unto the
Lord glory and strength.11 And from where do we learn that we say sanctifications?12 Because it says,
Ascribe unto the Lord the glory due unto His name, worship the Lord in the beauty of holiness.13 What
reason had they for mentioning understanding14 after holiness? Because it says, They shall sanctify the
Holy One of Jacob and shall stand in awe of the G-d of Israel,15 and next to this, They also that err in
spirit shall come to understanding. What reason had they for mentioning repentance16 after understanding?
Because it is written, Lest they, understanding with their heart, return and be healed.17 If that is the reason,
healing should be mentioned next to repentance?18 — Do not imagine such a thing, since it is written, And
let him return unto the Lord and He will have compassion upon him, and to our God, for he will
abundantly pardon.19 But why should you rely upon this verse? Rely rather on the other! — There is
written another verse, Who forgives all your iniquity, who heals all your diseases, who redeems your life
from the pit,20 which implies that redemption and healing come after forgiveness. But it is written, ‘Lest
they return and be healed’? That refers not to the healing of sickness but to the healing power of
forgiveness. What was their reason for mentioning redemption in the seventh blessing?21 Raba replied:
Because Israel is destined to be redeemed in the seventh year of the coming of the Messiah,22 therefore the
mention of redemption was placed in the seventh blessing. But a Master has said, ‘In the sixth year there
will be thunderings, in the seventh year there will be wars, at the end of the seventh the son of David will
come’? — War is also the beginning of redemption. What was their reason for mentioning healing in the
eighth blessing? — R. Aha said: Because circumcision which requires healing is appointed for the eighth
day, therefore it was placed in the eighth blessing. What was their reason for placing the prayer for the
blessing of the years in the ninth position? R. Alexandri said: This was directed against those who raise the
market price of foodstuffs, as it is written, Break You the arm of the wicked; and when David said this, he
said it in the ninth Psalm.23

   What was their reason for mentioning the gathering of the exiles after the blessing of the years? —
Because it is written, But You, O mountains of Israel, You shall shoot forth Your branches and yield Your
fruit to Your people Israel, for they are at hand to come.24 And when the exiles are assembled, judgment
will be visited on the wicked, as it says, And I will turn my hand upon you and purge away your dross as
with lye,25 and it is written further, And I will restore your judges as at the first.26 And when judgment is
visited on the wicked, transgressors cease,27 and presumptuous sinners28 are included with them, as it is
written, But the destruction of the transgressors and of the sinners shall be together, and they that forsake
the Lord shall be consumed.29 And when the transgressors have disappeared, the horn of the righteous is
exalted,30 as it is written, All the horns of the wicked also will I cut off, but the horns of the righteous shall
be lifted up.31 And ‘proselytes of righteousness’32 are included with the righteous, as it says, you shalt rise
up before the hoary head and honour the face of the old man,33 and the text goes on, And if a stranger
sojourn withyou. And where is the horn of the righteous exalted? In Jerusalem,34 as it says, Pray for the
peace of Jerusalem, may they prosper that love thee.35 And when Jerusalem is built, David36 

(8) The first blessing, containing the words, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob’. For the ‘Amidah
prayer v. P.B. pp. 44ff.
(9) Ps. XXIX, 1. ‘Sons of might’ is taken as a description of the Patriarchs. The Talmud renders: ‘Mention before the Lord the
sons of might’, i.e., the Patriarchs.
(10) The second blessing, mentioning the ‘mighty deed’ of the resurrection.
(11) Ps. XXIX, 1. (12) The third blessing beginning, ‘Thou art holy’.
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(13) Ibid. 2. (14) In the fourth blessing, beginning, ‘Thou grantest to man understanding’.
(15) Isa. XXIX, 23f. (16) In the fifth blessing, commencing, ‘Bring us back, O Father’.
(17) Ibid. VI, 10. (18) Whereas in fact it comes in the next blessing but one, ‘redemption’ being interposed.
(19) Ibid. LV, 7. (20) Ps. CIII, 3f.
(21) Concluding, ‘Blessed art thou, O Lord, who redeemest Israel’. (22) V. Sanh. 97a.
(23) In our books it is the tenth (v. 15), but the Talmud apparently reckoned the first and second Psalms as one.
(24) Ezek. XXXVI, 8. (25) Isa. I, 25.
(26) Ibid. 26. The next blessing proceeds, ‘Restore our judges’. etc. (27) MS. M. minim (plur. of min v. Glos.).
(28) Mentioned in the next blessing. This, however, was not one of the original eighteen, v. Ber. 28b. (29) Ibid. 28.
(30) The next blessing concludes, ‘the support and trust of the righteous’. (31) Ps. LXXV, II.
(32) Mentioned in the same blessing. ‘Proselytes of Righteousness’ are converts who completely accept the Jewish creed and
life. (33) Lev. XIX, 32.
(34) Mentioned in the next blessing. (35) Ps. CXXII, 6.
(36) Mentioned in the next blessing, which commences, ‘Cause to sprout quickly the shoot of David’. 

will come, as it says.Afterwards shall the children of Israel return and seek the Lord their G-d, and David
their king.1 And when David comes, prayer2 will come, as it says. Even then will I bring to my holy
mountain, and make them joyful in my house of prayer.3 And when prayer has come, the Temple service4

will come, as it says, Their burnt-offerings and their sacrifices shall be acceptable upon mine altar.5 And
when the service comes, thanksgiving6 will come, as it says. Who so offers the sacrifice of thanksgiving
honours me.7 What was their reason for inserting the priestly benediction after thanksgiving? Because it is
written, And Aaron lifted up his hands toward the people and he came down from offering the
sin-offering and the burnt-offering and the peace-offerings.8 But cannot I say that he did this before the
service? — Do not imagine such a thing. For it is written, ‘and he came down from offering’. Is it written
‘to offer’? It is written, ‘from offering’.9 Why not then say the priestly benediction after the blessing of the
Temple service? — Do not imagine such a thing, since it is written, who so offers the sacrifice of
thankgiving.10 Why base yourself upon this verse? Why not upon the other? — It is reasonable to regard
service and thanksgiving as one. What was their reason for having ‘give peace’ said after the priestly
benediction? — Because it is written, So the priests shall put my name upon the children of Israel, and
then I shall bless them;11 and the blessing of the Holy One, blessed be He, is peace, as it says, The Lord
shall bless his people with peace.12  

(1) Hos. III, 5. (2) Mentioned in the next blessing, which commences, ‘Hear our voice .
(3) Isa. LVI, 7. (4) The next blessing contains the words, ‘Restore the service’.
(5) Ibid. (6) The next blessing commences, ‘We give thanks to Thee’.
(7) Ps. L, 23. (8) Lev. IX, 22.
(9) [Omit with MS.M.: ‘For it is written . . . to offer’?]. (10) Which shows that sacrifice is followed immediately by
thanksgiving.
(11) Num. VI, 27. (12) Ps. XXIX, 11.

'a 'nr 'cl sc zekxa zkqn ilaa cenlz-MISHNAH. If one makes a mistake in his tefillah it is a
bad sign for him, and if he is a reader of the congregation it is a bad sign for those who have
commissioned him, because a man's agent is equivalent to himself . . . GEMARA. In which blessing is a
mistake a bad sign? — R. Hiyya said in the name of R. Safra who had it from a member of the School of
Rabbi: In the blessing of the Patriarchs. Some attach this statement to the following: ‘When one says the
Tefillah he must say all the blessings attentively, and if he cannot say all attentively he should say one
attentively’. R. Hiyya said in the name of R. Safra who had it from a member of the School of Rabbi: This
one should be the blessing of the Patriarchs.

Translation Reproduced from the Davka CD Soncino Classics
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THE NEXUS BETWEEN  zea` , zexeab AND myd zyecw
The `xnb which explains the order of the zekxa in dxyr dpeny left us with questions:
why does dxyr dpeny begin with zea`; why do the first three zekxa follow each other
and why are the first three zekxa considered one unit even though they have different
themes.  In trying to answer these questions let us examine one more time what the `xnb
says about the first three zekxa of dxyr dpeny: 

mildz) xn`py zea` mixne`y oipn :opax epz -'a cenr 'fi sc dlibn zkqn ilaa cenlz
,fre ceak 'dl ead (h"k mildz) xn`py zexeab mixne`y oipne ,mil-` ipa 'dl ead (h"k

.ycw zxcda 'dl eegzyd eny ceak 'dl ead (h"k mildz) xn`py zeyecw mixne`y oipne

The `xnb’s attention was drawn to the opening miweqt of  h"k wxt mildz due to the fact
that the  wxt provided a basis for instituting a prayer that consists of eighteen zekxa.
lltzn meie mei lka :xne` l`ilnb oax .dpyn-'a cenr 'gk sc zekxa zkqn ilaa cenlz

`xnb . . . dxyr dpny mc`.l`eny iaxc dixa lld iax xn` ?in cbpk dxyr dpeny ipd 
.mil` ipa 'dl eada (h"k mildz) cec xn`y zexkf` dxyr dpeny cbpk :ipngp xa

The following yxcn demonstrates that  l"fg were drawn to this wxt of milidz for an
additional reason;  the connection between the word ead in the opening miweqt of mildz
h"k wxt and the word ead in the weqt:  .epiwl`l lcb ead `xw` 'd my ik ('b ,'al mixac).

xkef ip`y drya .eny ceak 'dl ead -'dl ead [a] d"c hk xenfn (xaea) mildz yxcn
epiwl`l lceb ead `xw` 'd my ik dyn xn`y myk  .eny ceak 'dl ead mz` ,eny

dnk e`x mdl xn`  ?dnkn oircei ep` oiipn el exn`  .eiptl zeltz elltzd ,(b al mixac)
jkl .zekxa dxyr dpeny elltzz mz` jkl  .dxyr dpeny el exn` .dyxta yi zexkf`
e`x mdl xn`  .ligzp okidn oircei ep` oiipn el exn`  .fere ceak aizke ,eny ceak xn`p

dkxa ekxa mz` s` ,awrie wgvi mdxa` ipa ,mil` ipa 'dl ead ;dyxtd y`xa dn
s` ,fere ceak 'dl ead ,diipy dxkf`a dne .awri iwl`e wgvi iwl` mdxa` iwl` dpey`x
,eny ceak 'dl ead ,ziyily dxkf`a dne .miznd z` dign `edy ,fere ceak el epz mz`

xn`py ,miyecwl drc ozepy ,ycw zxcda 'dl eegzyd .yecwd lwd edekxa mz` s`
dlynpy daeyzd ef ,mind lr 'd lew .zrcd opeg cbpk ,(i h ilyn) dpia miyecw zrce

cbpk ,miax min lr 'd .daeyza dvexd cbpk ,(e f ,'` l`eny) min ea`yie aizkc ,minl
,gka 'd lew .gelql daxnd oepg cbpk ,(hi f dkin) mz`hg lk mi zelevna jilyze

 cbpk ,(` bq diryi) egk axa drev cizrle ,(e e zeny) diehp rexfa mkz` izl`be xn`py
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'd lew .l`xyi enr ileg `tex cbpk ,ez`etxa mileg xcdl ,xcda 'd lew .l`xyi l`eb
,dely ixiyre zeti` ipihwne mixry iriwtn xayny ,mipyd zkxa cbpk ,mifx` xaey

xayie .mipyd jxan cbpk ,ryx dhn xaeye ,mlerl lef `iane enler jxane ,mifx`k ody
daebk xy` xn`py ,fx`k oideab ody mlerd zene` iryx xayny ,oepald ifx` z` 'd
aveg 'd lew .l`xyi enr igcp uawn cbpk ,okezn zeilb uawne ,(h a qenr) edab mifx`

y`k ixac dk `ld xn`py ,y`k dlynpy dxezd jezn eavgpy mipicd el` .y` zeadl
'd lew .htyne dwcv ade` cbpk ,(fh eq diryi) htyp 'd y`a ik aizke ,(hk bk dinxi)

xaey cbpk ,mze` lglgn d"awde ,xacnk devn lkn miwepny miryxd el` .xacn ligi
,mind mdl exqgy ,ycw xacnl dnecd ,zelba miwicvd cbpk ,ycw xacn 'd ligi .miaie`
,(a /'k xacna/ my my) dcrl min did `le aizke ,(` k xacna) ycwa mrd ayie xn`py

ecleiy ,zeli` llegi 'd lew .miwicvl ghane oryn cbpk ,oxd`e dyn zekfa mind exfge
xiy) mili`d xterl e` iavl icec dnec aizkc ,zelii`l elynpy ,l`xyil miriyen

mixdd lr ee`p dn aizke ,(cl ,ak ,'a l`eny) zeli`k ilbx deyn aizke ,(h ,a ,mixiyd
ivrl elynpy mlerd zene` ly ozxeab yizny ,zexri seygie .(f ap diryi) xyan ilbx
`aiy oeik ,ceak xne` elk elkidae .(cl ,i ediryi) lfxaa xrid ikaq swpe xn`py ,xrid

dpea cec idl` xne` jkl ,dpap ycwnd zia cin ,mlerd zene` iryxn rxtie giyn
milyexi1,daizd i`a ly ozltz rnyie ,miryxd mr oica ayiy ,ayi leanl 'd . . . 

,mlerl jln 'd ayie .dltz rney xn`p jkl ,(` ,g ziy`xa) gp z` midl` xekfie xn`py
gegipd gix z` 'd gxie xn`py ,mlerd lk lr mgixe ,gp ly epaxwa ezrc dayiizpy
ly daeh cbpk ,ozi enrl fer 'd .cearp d`xia jcal jze`y cbpk ,('`k ,'g ziy`xa)

.zecedl d`p jle jny aehd xn`p jkl ,(a c ilyn) mkl izzp aeh gwl ik xn`py ,dxez
.melyd dyer cbpk ,melya enr z` jxai 'd

Now we can answer all our questions.  The `xnb did not need to ask and answer the
question why  does dxyr dpeny begin with the dkxa of zea` because by quoting the
first weqt of h"k wxt mildz as the source for the theme of the opening dkxa of dpeny
dxyr, the `xnb was saying that if h"k wxt mildz is the source for reciting a prayer that
contains eighteen zekxa then the theme of the first dkxa should follow the the theme of
the first weqt in the wxt.  The `xnb did not need to ask and answer the question why do
the first three zekxa follow each other because the themes of each of the next two zekxa
mimic the themes of the miweqt that follow the first weqt and the themes are connected
by the word: ead. On the other hand, the  `xnb did need to explain why the last three
zekxa follow each other because those three zekxa do not share a textual connection.

1. Notice that this yxcn follows l`xyi ux` bdpn and combines the dkxa of  gnv z` with milyexi dpea.
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TRANSLATION OF SOURCES

'dl ead [a] d"c hk xenfn (xaea) mildz yxcn-Havu La’Shem Kavod Shimo.  At the time
that I mention G-d’s name, you present G-d with the honor of His name.  This is what
Moshe meant when he said: Ki Shem Hashem Ekra Havu Godel L’Elokeinu, meaning:
recite prayers before G-d.  They said to him: How are we to know how many Brachot to
recite? He said to them: see how many times G-d’s name appears in Chapter 29 of Psalms.
They said to him: 18.  In that case, you need to recite 18 Brachot. That is why it is written
in the verse: Kavod Shemo and it is further written: Kavod V’Oz.  They said to him: How
do we know what to recite first.  He said: See what theme is found in the beginning of the
chapter.  It is written: Havu Lashem Bnai Ailim-the children of Avrohom, Yitzchok and
Yaakov.  In the same manner, you should begin your prayer by reciting: Elokei Avrohom,
Elokei Yitzchok and Elokei Yaakov.  What theme is found in the verse that contains the
second reference to G-d’s name?  Havu Lashem Kavod V’Oz.  In the same manner you
present G-d with honor and strength by reciting that G-d returns life to the dead.  What
theme is found by the third reference to G-d’s name? Havu Lashem Kavod Shemo; so too
you need to bless G-d as the Holy G-d.  Hishtachavu L’ashem B’Hadrat Kodesh-this
represents the fact that G-d gives wisdom to the Holy People, as it is written: V’Daat
Kidoshim Binah; this represents the Bracha of Chonain Ha’Da’At.  The verse: Kol Hashem
Al Hamayim represents Tshuva which is compared to water as it is written: Va’Yishavu
Mayim; this represents the Bracha of Ha’Rotzeh B’Tshuva.  The verse: Hashem Al Mayim
Rabim represents the same theme as the verse: Va’Tashlich Bimitzulot Yam Kol Chatasam;
this represents the Bracha of Chanum Ha’Marbeh Lisloach.  The verse: Kol Hashem
Ba’Koach as it is written: Vi’Gaalti Eschem B’Zroah Nituya and in the future: Tzoeh B’Rov
Kocho; this represents the Bracha: Go’Ail Yisroel.  The verse: Kol Hashem B’Hadar,
means that G-d beautifies the sick by healing them. That represents the Bracha of Rofeah
Cholei Amo Yisroel.  Kol Hashem Shover Arazim represents Birchat Hashanim; that G-d
destroys those who raise prices, reduce measures and cause insecurity.  These people are
like cedar trees.  G-d blesses His world and makes sure that food is inexpensive and breaks
the hold of evil.  This represents the Bracha of Mivarech Hashanim.  The verse:
Va’Yishaber Hahsem Et Arzei Ha’Livanon means that G-d destroys the evil nations of the
world which are tall like cedar trees as it is written: Asher Ki’Govah Arazim Gaveihu.  G-d
gathers the exiles from there.  That represents the Bracha of Mikabetz Nidchei Amo
Yisroel. The verse: Kol Hashem Chotzeiv Lehavot Eish represents the judges who were
crafted from the Torah which is compared to fire as it is written: Ha’Lo Ko Divarei K’Aish
and it is written: Ki B’Aish Hashem Nishpat.  This represents the Bracha of Oheiv Tzedaka
Oo’Mishpat.  The verse: Kol Hashem Yachil Midbar.  These are the evil ones who are
empty of mitzvot as a desert and G-d permeates them.  This represents the verse: Shover
Oiyvim.  The verse: Yachil Hashem Midbar Kadesh represents the righteous ones who are
in exile which is like a desert of holiness that are misssing water as it is written: V’Yashev 
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Ha’Am B’Kadesh and it is written: V’Lo Haya Mayim L’Edah and then the water returned
in the merit of Moshe and Aharon.  This represents the Bracha of Mishaan Oo’Mivtach
LaTzadikim.  The verse: Kol Hashem Yicholeil Ayalot means that saviors for Yisroel were
born who are compared to does as it is written: Domeh Dodi Li’Tzvi Oh L’Ofer Ha’Ailim
and it is written: Mashveh Ragli K’A’ Yaiyalot.  And it is written: Mah Na’Avu Al HeHarim
Raglei Mashbeir.  The verse: Va’Yechsof  Y’aArot represents the fact that G-d tires the
strength of the nations of the world who are compared to the trees of the forest as it is
written: V’Nekef Sifchei Ha’Ya’Ar BaBarzel.  The verse: Oo’ViHaichalo Koolo Omer
Kavod represents the fact that when the Moschiach will come and will redeem the debt
from the evil of the world, then the Beit Hamikdash will be built.  That explains why we
say the Bracha: Elohei Dovid Boneh Yerushalayim . . . The verse: Hashem LaMabul
Yashav represents the fact that G-d will sit in judgment of the evil and will listen to the
prayers of those who entered the ark as it is written: Va’Yizkor Elokim Et Noach.  That is
the reason that we recite the Bracha: Shomeah Tefila.  The verse: Va’Yeshev Hashem
Melech L’Olam represents the fact that G-d’s mind was put to ease by the sacrifice
presented to G-d by Noach and G-d smelled the aroma throughout the world and had pity
of the world as it is written: Va’Yeirach Hashem Et Rayach HaNichoach.  That represents
the Bracha of Sh’Otcha Livadicha Bi’Yirah Na’Avod.  The verse: Hashem Oz L’Amo
Yitain represents the good of Torah as it is written: Ki Lekach Tov Natati Lachem.  That
represents the Bracha of HaTov Shimcha Oo’Licha Na-Eh L’Hodot.  The verse: Hashem
Yivarech Et Amo BaShalom represents the Bracha of Oseh Hashalom.
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THE THEME OF zea`, zexeab AND myd zyecw
The three opening zekxa of dxyr dpeny share a common theme: d"awd ly gay.  This
is clearly seen by the following `xnb and the comments of  i"yx:
ly egay mc` xcqi mlerl :i`lny 'x yixcc-'a 'nr 'f sc dxf dcear zkqn ilaa cenlz
zelgd dz` miwl` 'd ('ck ,'b mixac) :aizkc ,epiax dynn ?olpn ,lltzi jk xg`e mewn

jcar z` ze`xdl dyri xy` ux`ae minya l-` in xy` dwfgd jci z`e jlcb z`
ocxid xara xy` daehd ux`d z` d`x`e `p dxar` :dixza aizke ;jzxeabke jiyrnk

 .opalde dfd aehd xdd
myd zyecwe zexeab zea` zepey`x zekxa yly-d"awd ly egay mc` xcqi-i"yx

.dltze dpgz ixac yi zekxa x`ya jk xg`e gay `l` dltz oda oi`y
The ryedi ipt explains how those  miweqt provide a basis for all of dxyr dpeny:

ly egay mc` xcqi mlerl i`lny iax yxc my-'` 'nr 'al sc zekxa zkqn ryedi ipt
mc` l`yi `ly oiprl epiid i`lny 'xc `zln xwirc d`xp .'ek dynn ol `pn 'ek d"awd
zkxa oirn epiid ,jlcb z` :xn`y dnc dynn xity dl silie  .zepey`xd ylya eikxv

`id ,dwfgd jci z`e :xn`y dne  ;mdxa` zcn `idy dlecbd zcn cbp `idy mdxa` obn
cbp `ide ,minyb zexeab da oixikfn ikd meync dxeabd zcn `idy xeab dz` zkxa cbp

yecwd l-`d zkxa oirn `id ux`ae minya l-` in xy` xn`y dne  ;wgvi cgt zcn
zekxa 'b oirn od dyn xikfdy elld mixac dyly ok m`e  .awri zcn cbp `idy

dn jezne .il d`xp ok ,eikxv zl`y `idy `p dxar` xn` jk xg`e  .g"i ly zepey`xd
dnk dkld 'd l` opgz`e my `zi`c opgz`e zyxt dax yxcn oeyl ayiizp izazky

dnl dhep dfe  .'ek lltzn zeltz yly minkg epy jk ,mei lka mc` lltzn zeltz
.zekxa g"i oiprk did opgz`e zyxta dyn zltzc izazky

The same concept is presented in a different manner in the following `xnb:
`l eikxv mc` l`yi l` mlerl :dcedi ax xn`-'` 'nr 'cl sc zekxa zkqn ilaa cenlz

- zepey`x :`pipg iax xn`c .zeirvn`a `l` ,zepexg` ylya `le ,zepey`x ylya
zepexg` ,eaxn qxt ywany carl dnec - zeirvn` ,eax iptl gay xcqny carl dnec

 .el jlede xhtpe eaxn qxt lawy carl dnec -

We find that later in Jewish history the statement by i`lny 'x of egay mc` xcqi mlerl
lltzi jk xg`e d"awd ly is cited as the basis to recite `xnfc iweqt:

 ,l"f oe`b i`pexhp ax inw on eli`y- on eli`y d"c iyinge ipy xcq oe`b mxnr ax xcq ß
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mr weqriy edn ,dxnfc iweqt `xw `l oiicre oilltzn xeav `vne zqpkd zial qpkpd
xefgi ezltz miiqiy xg`e ,rny zqixt wqr zlgza m`vny oebk ,m`vny wqra xeavd

jk xg`e `xnfc iweqt xnel epwz jk l"fg epwzyk :jk aiyde  .`xnfc iweqt xnfie
d`x m`e .lltzi jk xg`e d"awd ly egay mc` xcqi mlerl i`lny 'x yxcc .lltzdl

jln jxany ,epizeaxne l"f oe`b dyn ax xn ia eprny jk ,oiakrzn mde ,oilltzn xeav
xdnne ,mzege eycwa l-` elld xne`e blcne dpey`x dyxt xne`e zegayeza lledn
xg` gay xnel xaca i`pb yi ,dltz xg` `xnfc iweqt xnel la` .xeavd mr lltzne

,dltzd xg`l xn`i l` ,epyxity dn lk zeyrl elit` xwir lk i`pt el oi` m`e .dltz
 .diptl `l` dltz xg`l oxn`l mepwz `l depwzyky

ax yxc .enya e`xw 'dl eced `xnifc iweqt 'ne`e-did `ipz d"c '` oniq ixhie xefgn
iweqt minkg epwz jkitl lltzi k"g`e d"awd ly egay mc` xcqi mlerl i`lny

micner k"g`e d"awd ly egay ody itl eixg`lye eiptly mixenfnd lke 'dl eced `xnifc
 .lltzdl

The fact that the statement by i`lny 'x was first the basis of the zekxa that precede the
needs portion of  dxyr dpeny and then became the basis for reciting `xnifc iweqt
provides us with an important clue as to the development of the xeciq.  It demonstrates
that when dxyr dpeny was put into its order by l`ilnb oax, zixgy zltz did not
include `xnifc iweqt. The first three zekxa of dxyr dpeny served the purpose of  iweqt
`xnifc; to be the gay that precedes the request for one’s needs.  Over time, l"fg decided
that the three zekxa of gay were insufficient  gay to introduce  dxyr dpeny.  Instead
of modifying the first three zekxa of dxyr dpeny, l"fg added `xnifc iweqt.  In
subsequent generations, when it was felt that the prayers in the xeciq were insufficient to
express what the generation felt, they too would add to the xeciq.  That explains why
dxnfc iweqt grew beyond the last chapter of  milidz to include the last five chapters of
milidz and then to include eced, cec jxaie and zexke and then finally xiyi f`.  It also
justifies later additions to the xeciq such as epilr, the mei and the number of  miyicw.  

It also helps bolster an argument made by Professor Ezra Fleischer in his book: dltz
dfipbd ztewza mil`xyi-ux` dlitz ibdpne that  zelitz and miheit developed
simultaneously.  His theory challenges the belief that at first the zelitz developed and
then miheit were authored.  If we are correct that  `xnifc iweqt was not an original
concept but was an amplification of the first three zekxa of dxyr dpeny then we can
support Professor Fleischer’s theory by arguing that amplification occurred both by adding
zelitz such as dxnfc iweqt and by adding  miheit as well.

ß
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TRANSLATION OF SOURCES

'a 'nr 'f sc dxf dcear zkqn ilaa cenlz-For R. Simlai gave the following exposition:
One should always recount the praises of the Omnipresent and then offer his
supplications.  From what source do we learn this rule? From the prayer of our Teacher,
Moses which is recorded thus: O Lord G-d, You have begun to show Your servant Your
greatness and Your mighty hand. Is there a G-d like You anywhere in the Heavens or on
earth who can do what You do and Your might acts, and then only, Let me go over, I pray
to You, and see the good land.

d"awd ly egay mc` xcqi-i"yx-This is a reference to the three first Brachot of
Shemona Esrei, Avot, Gevurot and Kedushat Hashem which do not include any requests,
only praise.  After those three Brachot, the Brachot consist of words of request.

'` 'nr 'al sc zekxa zkqn ryedi ipt-There Rav Simlai interpolated that one must first
organize his praise of G-d.  He learned that rule from the words of Moshe in Parshat
V’Etchanan.  It appears that Rav Simlai’s point is that one should not make any requests
while reciting the first three Brachot of Shemona Esrei. Rav Simlai’s interpretation is valid
based on what Moshe said: Et Gadlecha (Your Greatnesss) this is an abbreviated way of
saying the theme of the Bracha Magen Avrohom.  That Bracha is connected to G-d’s trait
of Greatness which was recognized by Avrohom Aveinu.  The next statement of  Moshe in
the verse: V’Et Yadcha Ha’Chazaka (Your Might Hand) is connected to the Bracha of Ata
Gibor which represents G-d’s trait of Gevura which is why we mention within that Bracha
the strength of the rains.  It represents the trait of the fear of Yitzchok Aveinu.  The words
that Moshe said next: Asher Mi Ail Ba’Shamayim Oo’V’Aretz (Who is a G- d like G-d in
the heavens and on the Earth) represents the Bracha of Ha’Ail Ha’ Kadosh which is
connected to the traits of Yaakov Aveinu.  Therefore, the three statements made by Moshe
are a reference to the three first Brachot of Shemona Esrei.  After those statements Moshe
said: E’Evra Nah (Allow me to cross over) which was a request for what Moshe needed,
that is how it appears to me.  Based on what I just wrote, I was able to reconcile the words
of the Midrash Rabbah in Parshat V’Et’Chanan where it is written that the words:
V’Et’Chanan El Hashem teaches us how many prayers to recite each day.  This supports
what I wrote that the prayer of Moshe in Parshat V’Et’Chanan was an abbreviated form of
the Shemona Esrei.

'` 'nr 'cl sc zekxa zkqn ilaa cenlz-Rav Yehudah said: Never should one ask for his
needs while reciting the first three Brachot of Shemona Esrei and not while reciting the last
three Brachot of Shemona Esrei but he may do while reciting the middle Brachot.  This
follows what Rav Chanina said: The recital of the first three Brachot is comparable to the 
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act of a servant who begins his request to his master by heaping praise upon his master; the
middle Brachot are similar to the act of a servant who is making a request from his master;
the final three Brachot are comparable to the acts of a servant whose request has been
fulfilled by his master  and who then takes leave from his master.

on eli`y d"c iyinge ipy xcq oe`b mxnr ax xcq-A question was asked to Rav Notranai
Gaon: one who enters into synagogue and finds the congregation about to recite Shemona
Esrei and he has not as yet recited Pseukei D’Zimra, should he join the congregation in
what the congregation was reciting and then after reciting Shemona Esrei, say Pseukei
D’Zimra? Rav Notrani answered : When Chazal instituted the practice of reciting Pseukei
D’Zimra, they intended that Pseukei D’Zimra be recited before Shemona Esrei, based on
the rule established by Rav Simlai that one should always recite praise to G-d first and then
recite Shemona Esrei.  If one enters the synagogue and sees that the congregation has
progressed through the prayers, we heard from the House of Mar son of Rav Moshe Gaon
and from our Rabbis that one should recite Baruch Sh’Amar, then Ashrei and then skip to
the last chapter of Tehillim and then Yishtabach and then rush to recite Shemona Esrei
with the congregation.  But to recite Pseukei D’Zimra after reciting Shemona Esrei is a
dishonorable act inasmuch as one is reciting praise after reciting Shemona Esrei.  If an
individual has no time to recite any part of Pseukei D’Zimra, he should not recite it after
Shemona Esrei because when Chazal established the practice of reciting Pseukei D’Zimra,
Chazal did so to recite it before Shemona Esrei and not after.

did `ipz d"c '` oniq ixhie xefgn-And one recites Pseukei D’Zimra beginning with Hodu.
Rav Simlai derived that one should first present his praise of G-d and then recite Shemona
Esrei.  As a result Chazal established the practice of reciting Pseukei D’Zimra, Hodu and all
the chapters that follow and precede it because they are the praise of G-d and then they
stand and recite Shemona Esrei.
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SUPPLEMENT

Combining the Sources for the Origin and Order of the zekxa of dxyr dpeny
Over the last few weeks, we have studied several sources that explain the origin and order
of the zekxa of dxyr dpeny.  All of the sources have been combined and are listed by
dkxa so that you can study the sources for each dkxa as a unit.  The sources for each 
dkxa are listed in the following order: milidz yxcn, dlibn zkqn and miyxcnd xve`.

zea`

mdxa` iwl` dpey`x dkxa ekxa mz` s` ,awrie wgvi mdxa` ipa ,mil-` ipa 'dl ead
.awri iwl`e wgvi iwl`

 .mil` ipa 'dl ead (h"k mildz) xn`py - zea` mixne`y oipn

.mdxa` obn i"`a exn`e zxyd ik`ln egzt micyk xe`n epia` mdxa` lvipyk

zexeab

.miznd z` dign `edy ,fere ceak el epz mz` s` ,fere ceak 'dl ead

.fre ceak 'dl ead (h"k mildz) xn`py - zexeab mixne`y oipne

`iad cin dixend xd lr jlyen ext` dide oyc dyrpe gafnd iab lr wgvi cwrpyk
mlidz) oeiv ixxd lr cxeiy oenxg lhk d"r cec xn` jkitl ,eze` digde lh d"awd eilr

i"`a exn`e zxyd ik`ln egzt cin ,epia` wgvi z` ea d"awd digdy lhk  ;('b ,'blw
.miznd dign

myd zyecw

.yecwd lwd edekxa mz` s` ,eny ceak 'dl ead

zxcda 'dl eegzyd eny ceak 'dl ead (h"k mildz) xn`py - zeyecw mixne`y oipne
 .ycw

 zxyd ik`ln egzt cin d"awd ly eny yicwde miny ixrya rbte epia` awri `ayk
.yecwd l-`d i"`a exn`e mdit z`

Û

Û

Û

Û

Û

Û

Û

Û

Û
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zrcd opeg

,(i h ilyn) dpia miyecw zrce xn`py ,miyecwl drc ozepy ,ycw zxcda 'dl eegzyd
.zrcd opeg cbpk

z`e awri yecw z` eyicwde (h"k ediryi) xn`py - dyecw xg` dpia xnel e`x dne
.dpia gex irz ercie dil jinqe ,evixri l`xyi iwl`

l`ixab `a  ,zepeyl miraya rcei m` ewca mixvna sqei z` jilndl drxt `ayk
.zrcd opeg i"`a exn`e zxyd ik`ln egzt cin ,zepeyl miray ecnle

daeyza dvexd

cbpk ,(e f ,'` l`eny) min ea`yie aizkc ,minl dlynpy daeyzd ef ,mind lr 'd lew
.daeyza dvexd

 .el `txe aye oiai eaale ('e ediryi) aizkc - dpia xg` daeyz xnel e`x dne

aizkc daeyza xfg cin ,dzin eilr dqpwp eia` yblit ddla dyrn oae`x dyryk
zeni l`e oae`x igi aizkc ,dige daeyza xfgy opgei iax xn` xead l` oae`x ayie

.daeyza dvexd i"`a exn`e zxyd ik`ln egzt cin ,'ebe

gelql daxnd oepg

daxnd oepg cbpk ,(hi f dkin) mz`hg lk mi zelevna jilyze cbpk ,miax min lr 'd
.gelql

'd l` ayie (dp ediryi) aizkc ,jzrc `wlq `l - !daeyzc dxza d`etx `nil ikd i`
`xw azk - !`d` jenq ,`d` zknqc zifg i`ne .gelql daxi ik epiwl` l`e edngxie

.ikiig zgyn l`ebd iki`elgz lkl `txd ikper lkl glqd (b"w mildz) :`pixg`
d`etx e`l - `edd - !el `txe aye aizkde ?`id dgilq xza d`etxe dle`bc `xninl

 .`id dgilqc d`etx `l` ,`id mi`elgzc

dced cin ,`p xkd dxn`e el dglye sxyze de`ived xn`e xnz dyrn dcedi dyryk
oepg i"`a exn`e zxyd ik`ln egzt cin ,oer eze` lr el glqpe ipnn dwcv xn`e

.gelql daxnd

Û

Û

Û

Û

Û

Û

Û

Û

Û
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l`xyi l`eb

egk axa drev cizrle ,(e e zeny) diehp rexfa mkz` izl`be xn`py ,gka 'd lew
.l`xyi l`eb cbpk ,(` bq diryi)

jkitl ,ziriaya l`bil oicizry jezn :`ax xn` - ?ziriaya dle`b xnel e`x dne
oa ziriay i`vena ,zengln - ziriaya ,zelew - ziyya :xn xn`de ,ziriaya deraw

 .`id dle`bc `zlgz` inp dngln - .`a cec

zxyd ik`ln egzt cin ,mkz` izl`be d"awd xn` epizea` iig z` miixvnd exxnyk
.l`xyi l`eb i"`a exn`e

l`xyi enr ileg `tex

.l`xyi enr ileg `tex cbpk ,ez`etxa mileg xcdl ,xcda 'd lew

dkixvy ,zipinya dlin dpzpy jezn :`g` iax xn` ?zipinya d`etx xnel e`x dne
 .zipinya deraw jkitl ,d`etx

exn`e zxyd ik`ln egzt cin ,e`txe l`tx `a dlind xrva epia` mdxa` xrhvpyk
.mileg `tex i"`a

mipyd jxan

ixiyre zeti` ipihwne mixry iriwtn xayny ,mipyd zkxa cbpk ,mifx` xaey 'd lew
jxan cbpk ,ryx dhn xaeye ,mlerl lef `iane enler jxane ,mifx`k ody ,dely

.mipyd

,mixry iriwtn cbpk :ixcpqkl` iax xn` - ziriyza mipyd zkxa xnel e`x dne
 .dxn` ziriyza - dxn` ik cece ,ryx rexf xay ('i mildz) :aizkc

.mipyd jxan i"`a zxyd ik`ln egzt cin mixry d`n `vne epia` wgvi rxfyk

l`xyi enr igcp uawn

xy` xn`py ,fx`k oideab ody mlerd zene` iryx xayny ,oepald ifx` z` 'd xayie
.l`xyi enr igcp uawn cbpk ,okezn zeilb uawne ,(h a qenr) edab mifx` daebk

l`xyi ixd mz`e (e"l l`wfgi) aizkc - mipyd zkxa xg`l zeilb ueaiw xnel e`x dne
 .`eal eaxw ik l`xyi inrl e`yz mkixte epzz mktpr

 egzt cin ,cgia eipae `ed evawzpe oernye sqei d`xe mixvnl epia` awri `ayk

Û

Û

Û

Û

Û

Û

Û

Û

Û

Û

Û

Û
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.l`xyi enr igcp uawn i"`a exn`e zxyd ik`ln

htyne dwcv ade`

 `ld xn`py ,y`k dlynpy dxezd jezn eavgpy mipicd el` .y` zeadl aveg 'd lew
dwcv ade` cbpk ,(fh eq diryi) htyp 'd y`a ik aizke ,(hk bk dinxi) y`k ixac dk

.htyne

sxv`e jilr ici daiy`e ('` ediryi) :xn`py ,miryxa oic dyrp - zeilb evawzpy oeike
 .dpy`xak jihty daiy`e ('` ediryi) aizke ,jibiq xak

cin ,mdiptl miyz xy` mihtynd dl`e dynl d"awd el xn` l`xyil dxez dpzpyk
.htyne dwcv ade` jln i"`a exn`e zxyd ik`ln egzt

miaie` xaey

xaye ('` ediryi) :xn`py ,mdnr micf lleke ,mipind elk - miryxd on oic dyrpy oeike
,xacnk devn lkn miwepny miryxd el` .xacn ligi 'd lew ecgi mi`hge miryt

 .miaie` xaey cbpk ,mze` lglgn d"awde

xaye ('` ediryi) :xn`py ,mdnr micf lleke ,mipind elk - miryxd on oic dyrpy oeike
.ecgi mi`hge miryt

.micf ripkne miaie` xaey i"`a exn`e zxyd ik`ln egzt mia miixvnd erahyk

miwicvl ghane oryn

,mind mdl exqgy ,ycw xacnl dnecd ,zelba miwicvd cbpk ,ycw xacn 'd ligi
/'k xacna/ my my) dcrl min did `le aizke ,(` k xacna) ycwa mrd ayie xn`py

 .miwicvl ghane oryn cbpk ,oxd`e dyn zekfa mind exfge ,(a

rcb` miryx ipxw lke (d"r mildz) aizkc ,miwicv oxw znnexzn - mipind elky oeike
daiy iptn (h"i `xwie) xn`py ,miwicvd mr wcvd ixib lleke ,wicv zepxw dpnnexz

.xb mkz` xebi ike dil jinqe ,owf ipt zxcde mewz

.mewn ly eixac lr ghae gny ,jipir lr eci ziyi sqeie awril d"awd el xn`yk
,el dkae ewype eipir lr eici izy ozpe sqei `ae mlerd on epia` awri xhtpy dryae

.miwicvl ghane oryn i"`a exn`e zxyd ik`ln egzt cin

Û

Û

Û

Û

Û

Û

Û

Û

Û
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milyexi dpeae dreyi oxw ginvn

icec dnec aizkc ,zelii`l elynpy ,l`xyil miriyen ecleiy ,zeli` llegi 'd lew
,ak ,'a l`eny) zeli`k ilbx deyn aizke ,(h ,a ,mixiyd xiy) mili`d xterl e` iavl
ozxeab yizny ,zexri seygie .(f ap diryi) xyan ilbx mixdd lr ee`p dn aizke ,(cl

.(cl ,i ediryi) lfxaa xrid ikaq swpe xn`py ,xrid ivrl elynpy mlerd zene` ly
ycwnd zia cin ,mlerd zene` iryxn rxtie giyn `aiy oeik ,ceak xne` elk elkidae

 .milyexi dpea cec idl` xne` jkl ,dpap

eilyi milyexi mely el`y (a"kw mildz) xn`py ,milyexia - mpxw znnexzn okide
l`xyi ipa eayi xg` ('b ryed)  :xn`py ,cec `a - milyexi zipapy oeike .jiad`

.mkln cec z`e mdiwl` 'd z` eywae

.mlyexi dpea i"`a exn`e zxyd ik`ln egzt cin ycwnd zia z` dnly dpayk
i"`a exn`e zxyd ik`ln egzt ryeie zxiy exn`e seq mid z` exare l`xyi eryepyk

.dreyi oxw ginvn

dltz rney

xekfie xn`py ,daizd i`a ly ozltz rnyie ,miryxd mr oica ayiy ,ayi leanl 'd
.dltz rney xn`p jkl ,(` ,g ziy`xa) gp z` midl`

mizgnye iycw xd l` mize`iade (e"p ediryi) xn`py ,dltz dz`a - cec `ay oeike 
.izltz ziaa

dceard on l`xyi ipa egp`ie xn`py dnk mzwrv rnye l`l ewrve l`xyi egp`pyk
rney i"`a exn`e zxyd ik`ln egzt cin ,dceard on midl`d l` mzrey lrze ewrfie

.dltz

oeivl ezpiky xifgnd /cearp d`xia jcal jze`y

gxie xn`py ,mlerd lk lr mgixe ,gp ly epaxwa ezrc dayiizpy ,mlerl jln 'd ayie
 .cearp d`xia jcal jze`y cbpk ,('`k ,'g ziy`xa) gegipd gix z` 'd

.igafn lr oevxl mdigafe mdizler xn`py dcear z`a - dltz z`ay oeike

ik`ln egzt cin ,miaexkd ipy oia ea okye dpiky dcxie okynd z` l`xyi eyryk
.oeivl ezpiky eingxa xifgnd i"`a exn`e zxyd

Û

Û

Û

Û

Û

Û

Û

Û

Û
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zecedl d`p jle jny aehd

jkl ,(a c ilyn) mkl izzp aeh gwl ik xn`py ,dxez ly daeh cbpk ,ozi enrl fer 'd
 .zecedl d`p jle jny aehd xn`p

.ippcaki dcez gaf ('p mildz) xn`py ,dcez dz`a - dcear z`ay oeike

gaye d`ced ozpe 'ebe jgiyn ipt ayz l` miwl` 'd xn`e miptl oex`d dnly qipkdyk
jny aehd exn`e zxyd ik`ln egzt cin ,'ebe dgepn ozp xy` 'd jexa xn`e mewnl

.zecedl d`p jle

melyd dyer

.melyd dyer cbpk ,melya enr z` jxai 'd

mrd l` eici z` oxd` `yie ('h `xwie) aizkc - d`ced xg` mipdk zkxa xnel e`x dne
,jzrc `wlq `l - !dcear mcew `ni` - .minlyde dlrde z`hgd zyrn cxie mkxaie

- !dceard xg` dxnile - .aizk zyrn zeyrl aizk in .'ebe z`hgd zyrn cxie aizkc
,`xazqn - !i`d` jenq ,i`d` zknqc zifg i`n - .dcez gaf aizkc ,jzrc `wlq `l

aizkc - mipdk zkxa xg` mely miy xnel e`x dne .`id `zlin `cg d`cede dcear
,mely - `ed jexa yecwdc dkxa .mkxa` ip`e l`xyi ipa lr iny z` enye ('e xacna)

.melya enr z` jxai 'd (h"k mildz) xn`py

ik`ln egzt cin ,ux`a mely izzpe `xwnd mdilr miiwzpe ux`l l`xyi eqpkpyk
.melyd dyer i"`a exn`e zxyd

Û

Û

Û

Û

Û
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The zekxa  of  dxyr dpeny
The  zekxa of  dxyr dpeny are unique in that only the first dkxa begins with the word
“jexa” and ends with the word “jexa” while the other zekxa do not begin with the word
“jexa” but end with the word “jexa”.  Second, none of the zekxa contain a reference to
zekln1 .  The reason that only the first dkxa begins with the word “jexa” and ends with
the word “jexa” is given as follows:

dkxa `idy iptn jexaa znzege jexaa zgzet ef dpey`x dkxae-l`xyi zcear xcq
.jexaa zegzet opi` ok lre od dzxagl zekenqd zekxad olek zexg`de ziiy`xd

That none of the  zekxa of dxyr dpeny contain a reference to zekln is a problem
because the  `xnb establishes the rule that a dkxa must make reference to zekln:

,myd zxkfd da oi`y dkxa lk :ax xn` ,`teb-'a 'nr 'n sc zekxa zkqn ilaa cenlz
dizeek :iia` xn` .dkxa dpi` ,zekln da oi`y dkxa lk :xn` opgei iaxe .dkxa dpi`

,jkxaln ,izxar `l .izgky `le jizevnn izxar `l (e"k mixac) :`ipzc ,`xazqn axc
izgky `le ipz ,opgei iaxe .ipzw `l zekln eli`e ,eilr jny xikfdln ,izgky `le

 .eilr jzeklne jny xikfdln
It is clear from the following that the `xnb was well aware that the zekxa of dxyr dpeny
did not contain a reference to zekln and expressed no objection to that fact:

,ixw lra `edy xkfpe dltza cner did :opze-'` 'nr '`k sc zekxa zkqn ilaa cenlz 
da zilc ,dltz ip`y !ligzi `l ,ligz` `l `d ;ligz`c ,`nrh ;xvwi `l` wiqti `l

  .miny zeklni"yx.dxyr dpeny ly zekxaa mlerd jln oi`- miny zekln da zilc :

Several explanations are given as to why the  zekxa of  dxyr dpeny do not include a
reference to zekln:

yi zekxa dxyr dpenye-'` 'nr 'fl sc zekxa zekldn mihewl (wal`) leky`d xtq
jln enk ,zevnd lre mlerd ziixa lr `l` zekln mixne` oi`y ,zekln oda oi` 'ne`y

ep` mingx dltz la` ,zevnd z` miiwl epilr xfbye ,cin dyrpe didi jke jk xfeby
,zekln dkixv dpi` mdxa` obn ik mixne` yie .epl jixvy dn `ed jexad iptln miywan

,ux`e miny edepwde d"adl ekilnd mdy ,awrie wgvi mdxa` iwl` da 'xne`y xg`n
miny dpew oeilr l-`e ,ux`d iwl`e minyd iwl` 'd xn` mdxa`y d"ad ly ezekln edfe

 zinn jln exn` dnl mrh jixve .xfer jln `edy zekln da yiy mixne` yie .ux`e

1. The zekxa do not begin: "mlerd jln" epiwel` 'd dz` jexa.
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 :jzcearl epkln epaxwe ,dwcv ade` jlne digne
da zi`c oeik dxyr dpeny ly dpey`x dkxae-'bk oniq 'e wxt zekxa zkqn y"`x

zekln enk ded mdxa` iwl` xn`y itl mixne` yie .zekln enk aeyg `ed lecbd l-`d
epiide mlera eaih ricede epia` mdxa` `ay cr mlerd mdilr edekilnd `l oiicry itl

 .ia` zian ipgwl xy` minyd iwl` 'd (ck ziy`xa) aizkc
x"xdn yecw ixn` jnn cgk` `l ocil `z`e li`ed zeklne my oipr-'kw-dyn dhn

oi`y dkxa lk xn`c axl-epeyl dfe b"qy oniq gwexd xtqa azky `"fiinxbn xfril`
s`e akrl zekln dkixv xn`c opgei kxle zekln jixv `le dkxa dpi` myd zxkfd da

zekxa inzeg lke opgei axk miyer ep` zekxa igzt lk mewn lkn ,ax ixac xwirc ab lr
rahnn zepyl oi`y itl zekln `la  myd zxkf`a jexaa migzet oi`y ,dgizte .axk
eze` epwze ecnr ,mdxa` ipec` iwl` 'd jexa mdxa` car xfril` dcedy oeyla weqtd
dyry jxck seqe dligz da migey ep` mb ezkxaa degzydy itle .zekln oeyla oeyl

`l 'd inye ,ezekln zeixal riced `l oiicr d"awd ixdy xikfd `l zeklne  .xfril`
ziipr dltzd on cal zekxad lky itl xikfdl jixv zekxa x`ya la`  .mdinia izrcep

.mdilr xfby inl zecedl zevnd lre mdn oipdp ep`y dn lr jxal mikixve d`ced

Perhaps there is a much simpler explanation.  The  zwelgn as to whether a dkxa needs
zeklne my involves opgei axe ax.   opgei axe ax were among the first mi`xen`; opgei ax
lived in l`xyi ux` and ax lived in laa.  Both lived five generations after l`ilnb oax put
dxyr dpeny into its final form.  It appears that at the time of  ax and opgei ax, zekxa
devnd and oipdpd zekxa were not yet in their final form.  However, the zekxa of dpeny
 dxyr were in their final form since the time of  l`ilnb oax. Hence the  zekxa of dpeny
 dxyr were not included within their rule because of an overriding principle:    ,zekxa 'qn

zekxaa minkg erahy rahnn dpynd lk :xne` iqei iax-'a 'nr 'n  ;ezaeg ici `vi `l
the rule that prohibits changing the form of a dkxa once it is composed.  That explains
why the `xnb in zekxa which discussed the case of a ixw lra did not express concern
that the  zekxa of dxyr dpeny did not contain zekln.  Professor Joseph Heineman on
page 94 his book, Prayer in the Talmud, expresses a similar thought:

It is worth noting that the Eighteen Benedictions, which underwent their final
editing during the days of Rabban Gamliel in Jamnia, do not at all contain the
formula mlerd jln.  It seems reasonable, then , to assume that the
introduction of the formula, mlerd jln, did not take place before the
beginning of the second century C.E. (approximately).  I tend to agree with
those scholars who have claimed that the mention of G-d’s Kingship was
introduced as a protest against Roman emperor-worship.
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TRANSLATION OF SOURCES

l`xyi zcear xcq-The first Bracha of Shemona Esrei begins with the word: Baruch and
ends with a Bracha that begins wth the word: Baruch because it is the first Bracha.  The
other Brachot are connected to the one before and therefore do not begin with the word:
Baruch.

'a 'nr 'n sc zekxa zkqn ilaa cenlz-Rav said: Any Bracha that does not include G-d’s
name is not a Bracha.  Rabbi Yochonon said: Any Bracha that does not include the fact
that G-d is king over the world is not a Bracha.  Abayae said: What Rav said has a good
source; i.e. a verse in Devarim Chapter 26:  I did not violate any of Your commandments
and I did not forget.  The words: I did not violate represent the fact that I did not fail to
recite a Bracha; the words: and I did not forget represent the fact that I never failed to
make a Bracha that included G-d’s name.  What is not found in that source is any
indication that one must mention that G-d is king over the world.  Rabbi Yochonon
interprets the verse differently; the words: And I did not forget represent the fact that when
I recited a Bracha I never failed to mention G-d’s name and to mention that G-d is king
over the world.

'` 'nr '`k sc zekxa zkqn ilaa cenlz-We learned: If a person is in the middle of
reciting Shemona Esrei and he remembers that he had experienced a seminal emission, he
should not stop reciting the prayer but he should shorten his prayer.  Is the reason that he
can finish his prayer, because he already started it?  Does that mean that if he did not begin
his prayer, he should not begin the prayer?  No, he can start the prayer because Shemona
Esrei is different because it is a prayer in which we do make reference to G-d as king of the
world.  Rashi-That means that we do not find the words Melech Ha’Olam in any of the
Brachot of Shemona Esrei.

'` 'nr 'fl sc zekxa zekldn mihewl (wal`) leky`d xtq-Concerning Shemona Esrei
there are those who say that Shemona Esrei does not contain any Brachot that mention
that G-d is king of the world. This is based on the rule that one need not mention that G-d
is king of the world except in Brachot that involve things that have been created and before
performing Mitzvot.  The reason being that G-d is acting  like a King who ordered that this
or that should happen and it happened  and that G-d commanded us to perform Mitzvot.
Prayer,  however, is based on G-d being kind to us and on our approaching G-d with our
requests for what we need.  There are those who say that the first Bracha of Shemona
Esrei, Magen Avrohom, does not require a mention of G-d as king of the world because
we say within the Bracha: G-d of Avrohom, Yitzchok and Yaakov, who made G-d King
over them and recognized that G-d created the heavens and the Earth.  That is a reference 
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to G-d as King because Avrohom said: G-d of the Heavens and G-d of the Earth; mighty
G-d, owner of the Heavens and Earth.  There are those who say that the words: Melech
Ozer are a reference to G-d as King of the World.  In that case, you need to explain why
we also say King who puts to death and who brings back to life; King who loves justice and
King who brings us close to serve Him.

'bk oniq 'e wxt zekxa zkqn y"`x-The first Bracha of Shemona Esrei because it contains
the words: Ha’Ail Ha’Gadol is considered as containing words that represent G-d as King
of the world.  Others say that because we say: Elokei Avrohom, it is considered words of
kingship because no one had recognized G-d as King of the world until Avrohom our
Forefather came along and taught the world about the identity of G-d.  That is what is
meant in the verse: Hashem Elokei Ha’Shamayim Asher Likachani Mi’Bais Avi.

'kw-dyn dhn-Concerning the issue of mentioning G-d’s name and G-d as King of the
World that we have reached, I will not withhold what was said by the Holy Rabbi Eliezer
from Germayza who wrote in the Sefer Rokeach Section 265 and these are his words: Rav
who held that a Bracha that does not include a reference to G-d’s name is not a Bracha and
does not require a reference to G-d as King of the world and Rabbi Yochonon who said
that a Bracha must have a reference to G-d as King of the World; even though the words
of Rav are more authoritative, we still follow the practice of reciting an opening Bracha
with a reference to G-d’s name and to G-d as King of the world which was the position of
Rabbi Yochonon and when we recite a concluding Bracha we follow the position of Rav.
In the opening Bracha of Shemona Esrei we recite a Bracha that includes a reference to
G-d’s name but not a reference to G-d as King of the world because it is not proper to
change from the form of Bracha that Eliezer, servant of Avrohom used to acknowledge
G-d when he said: Baruch Hashem Elokei Adoni Avrohom, so they established that one
should mention G-d as King of the World following the same format.  And since Eliezer
then proceeded to bow down after making his Bracha, we too bow down at the beginning
and end of the first Bracha of Shemona Esrei.  The reason that Eliezer did not use the
actual words: King of the World was because G-d had not yet revealed his Kingdom to the
World as it is written: Oo’Shmi Hashem Lo Nodati Bi’Yimayhem.  But in all other Brachot
one must make mention of G-d as King of the World because other Brachot except from
those involved in Tefila are words of acknowledgment and we need to acknowledge that
we are benefitting and we need to acknowledge before performing Mitzvot because G-d
commanded us to perform the Mitzvot.
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SUPPLEMENT

THE PUZZLE THAT IS zixgy zltz
It is the overriding  goal of this newsletter to put together the pieces of the puzzle that
represent the development of the xeciq.  There is no document buried ready to be
uncovered which will list for us each step as to how the xeciq developed.  Instead we have
to be the detectives who are searching for the clues.  When we  uncover a piece of the
puzzle it is important that we stop and note the discovery of that piece.  One such piece of
the puzzle was hidden between the lines of last week’s newsletter.

The fact that l"fg explain that  the first three zekxa of dxyr dpeny and that iweqt
`xnfc are based on the same rule of: lltzi jk xg`e d"awd ly egay mc` xcqi mlerl
reveals that when l"fg composed dxyr dpeny, they composed it to be a complete unit;
the only words that were necessary to fulfill the devn of dltz.  dxyr dpeny then became
the seed that sprouted the other parts of zixgy zltz beginning with `xnfc iweqt.

It is for this reason that we have constantly reminded ourselves that the devn of z`ixw
rny is its own devn that is independent of  dxyr dpeny.  That is why  rny z`ixw has a
starting time that is different from dxyr dpeny and an ending time that is different from
dxyr dpeny.  If not for opgei iax who joined the devn of rny z`ixw to dxyr dpeny
through the rule of dltzl dle`b zkinq we would still be performing the zevn of z`ixw
rny and dxyr dpeny at different times.

We can now prepare a short chronological chart as to the development of  zixgy zltz:

1. l`ilnb oax- final composition of  dxyr dpeny-first generation after the  oaxg.

2. iqei iax-inclusion of the last chapter of  milidz; the first step towards composing
`xnfc iweqt-two generations later;

3. opgei iax-dltzl dle`b zkinq-five generations after l`ilnb oax.

Not only can we begin to trace the chronological development of  zixgy zltz but we
can also begin to develop a picture of why  l"fg expanded zixgy zltz by adding a
section such as `xnfc iweqt.  It would appear that what prompted l"fg to expand upon 

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 6                                                                                                   

zixgy zltz was a feeling that the  gay that is included within the first three zekxa of
dxyr dpeny was insufficient to properly prepare for the zeywa, the middle zekxa which
are the crux of  dxyr dpeny.  `xnfc iweqt represent an amplification of the  gay
contained in the first three zekxa of dxyr dpeny by incorporating within zltz
zixgy, miweqt of gay from j"pz.  Was the only form of amplification of the gay
through the incorporation of  miweqt from j"pz? Does it not make sense that the
amplification took place through other means, and particularly through individual
expression, by way of originally composed miheit.  It is for that reason that one can argue
that the development of  `xnfc iweqt as an amplification of the  gay contained in the
first three zekxa of dxyr dpeny supports Professor Ezra Fleischer’s theory that the
expansion of  dltz and the earliest composition of  miheit developed in the same era.  In
other words, there were those who sought to amplify the themes of  dxyr dpeny by
incorporating miweqt from j"pz and there were those who sought to amplify the themes
of  dxyr dpeny through individual expression.  The amplification by use of miweqt from
j"pz opened the door for amplification by individual expression.
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THE ORGANIZATION OF THE MIDDLE zekxa OF dxyr dpeny

The basic structure of  dxyr dpeny is gay, the first three zekxa, dywa, the middle
twelve zekxa (which are now 13) and d`ced, the last three zekxa.  Are the zekxa that
represent dywa organized in any manner?   The mdxcea` provides two quotes from the
exp `"aix1  concerning this issue.  In the first quote the `"aix argues that the subjects in
the middle zekxa follow the order of the  miweqt from the dxhtd of  daey zay.

zekxa xcql di`x `iad exp `"aixde-exp `"aixde d"c dxyr dpeny mdxcea` xtq
egw (i ,g ilyn) 'py zrcd opeg cbpk mixac mknr egw (ci ryed) daey 'xtn zervn`

.epl glq cbpk oer `yz lk eil` exn` .epaiyd cbpk 'd l` aeye .'ebe zrce sqk l`e ixqen
.ep`tx cbpk mzaeyn `tx` .epipra d`x cbpk mezi mgexi ja xy` 'ebe epriyei `l xey`
'`py zeilb ueawe xteya rwz cbpk eizewpei ekli .mipyd zkxa cbpk l`xyil lhk did`

(k ,fk xacna) xn`py epihtey daiyd cbpk eced zifk idie .eiptl wpeik lrie (a ,bp diryi)
lr cbpk elva iayei eaeyi .mgix miyi`and mipink `le oepalk el gixe .eilr jcedn zzpe

milyexi dpea cbpk obc eigi .ic-y lva oeilr xzqa ayei (` ,`v 'dz) '`py miwicvd
otbk egxtie .jriayi mihg alg mely jleab myd .mihg znxr jpha (b ,f xiy) xn`py

mixvnn otb (h ,t 'dz) xne`e ,dxir otbl ixqe` (`i ,hn '`xa) ea '`py cec gnv z` cbpk
`ived mly jln wcv iklne (gi ,ci '`xa) xne`y `ed oiie mgll cece mlyexi dnce .riqz

 .dltz rney cbpk `vnp jixt ipnn .eppr cbpk epxey`e izipr ip` .oiie mgl
 
Then the  `"aix postulates that the middle zekxa are divided equally between six zekxa
that represent requests for personal needs and six zekxa that are requests for national
needs with the last one, epilew rny being a concluding  dkxa.  He then argues that the
zekxa in each group were placed in their order so as to be parallel to each other and that
the zekxa are recited in order of importance. 

dyy md zeirvn` zekxa b"i ik cer azke-cer azke d"c dxyr dpeny mdxcea` xtq
`edy zrcd opega gzt ;envr mc`a zepey`x dyy .mlek cbpk dltz rneye dyy cbpk

drc (` ,`n mixcp) epizeax exn`e .zrc ziy`x 'd z`xi (f ,` ilyn) '`py mc`d xwir
oi` m`y zaya zrcd opeg elha j`id ip` dnz x"`e .zipw dn zxqg drc zxqg dn zipw
(`i ,fk diryi) xn`py eilr mgxl xeq` drc ea oi`y in lke lltzn `ed j`id drc mc`a

 `id miwl` zzn ik xnel zrcd opeg xn`e .edyer epngxi `l ok lr `ed zepia mr `l ik

1. Scholars are unsure as to the identity of the exp `"aix.  It may be a reference to one of the children of the y"`x.

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                                  

 dgilq l`yi k"g`e .daeyza xefgi rcie oiady oeike eiptl aehl zzl mipepgze og jxca
ikxc 'd zevxa ik ,ei`peyne eizexvn elivdl l`yi jk xg`e .cxne `hg xy` lr dligne

mdy itle ,zeixad ipira e`ipydl oinxeb mc` ly eizepere ,ez` milyi eiaie` mb yi`
xy` eixa`e eteb ze`txl k"g`e dlgz mdilr le`yl micwd eteb i`elgzn miyw zeperd
(ek ,eh zeny) aizke ,jl iz`hg ik iytp d`tx (d ,`n 'dz) aizk oke ,eizepera mileg md

'd ip` ik jilr miy` `l mixvna izny xy` dlgnd lk 'ebe rnyz reny m` xn`ie
.mipyd zkxaa eytpe eteb zeigl dqpxtd lr l`ey eteb z`etxe eytp zle`b xg`e .j`tex

lbc mixdl xteya rwz  .miaxd ikxva le`yl xfeg ,cigid ikxva dyy l`yy xg`e
drc ea yiy mc` lk l"f exn`e .zrcd opeg cbpk l`xyi llkl lkd y`x `edy epizexigl

'd zlrt (fi ,eh zeny) xn`py zeny ipy oia ozip ycwndy einia ycwnd zia dpap el`k
cbpk epihtey daiyd xne` k"g`e .'d zerc lw ik xn`py zeny ipy oia drce 'd ycwn

ipa evawpe (a ,a ryed) xn`py mihtey iepn 'idi zeilb ueaw xg`l ik oniqe .epaiyd
ik zeper zgilq cbpk mipind zkxa jk xg`e .cg` y`x mdl enye ecgi dcedi ipae l`xyi

ik l`xyi l`eb cbpk egnyie e`xi miwicv okae .mixyk mihteya mipecpe mi`ihgnd md
cbpk milyexi dpeae .mzxvn mze` le`bl mdl oi`pwne mdipiay ipera mi`ex miwicvd
oipa xg` cec gnve .al ixeayl `texd 'd milyexi dpea (b ,fnw 'dz) aizk oke epi`tx

xn`py enk zkxazn ux`a aeh jln yiyke .dcy gnv `idy mipyd zkxa cbpk milyexi
.miarxl mgl ozep miweyrl htyn dyer (f ,enw 'dz) 'e`e miyx xip lke` ax (bk ,bi ilyn)

dpnn dlern dzxagl zncewd dkxa lk ik rce .zekxad lk lr dltz rney k"g`e
`l ik daeyz oi` zrc oi` m`y zrcd opeg dlgz okl dzxagl xy`n lecb dil` jxevde
lka oer 'yere `heg `ed ixd zeper zgilq el lirez dn aeyi `l m` oke .rxl aeh oia rci

hay xey` ied (d i diryi) '`py enk eizexve eiaie` exeqi `l zeper zgilq oi` m`e ,mei
.dperne dleg `ed m` exyra zlrez dne .ei`pey edetcxi m` eze`ixa el lirez dne it`

secxl ie`x okl .ynga zrc oipwe ,zelrn ylya dqpxtd on dgilq dlecby zcnl `d
dyy jlil aiig `ed ixd dxegq zepwl ick zg` dqxt jledd lke mzlrn itk mdixg`

leaql aiig epenna wfpi `ly ick ytp oealre lnr laeqd lke .dxez cenll ze`qxt
zeilb ueaw dle`bd zlgz oke .minrt miltk daeyz lra `ed m`e `hgi `ly ick miltk

dpiky oekyze egnyie e`xi miwicv okae miryxd cinydl mihtey epni mvawzdae
 .c"kr miax mixaca cec gnvl mcew zeilb ueawy zcnle .`a cec oa f`e l`xyia

The problem with viewing the first six of the middle zekxa as requests for personal needs
is that the dkxa of l`xyi l`eb does not seem to fit. Although the  `"aix explains the
dkxa as ei`peyne eizexvn elivdl, the `"aix would agree that the dkxa is focused on
troubles and enemies that the person has because of his religious identity.  It is therefore
necessary that we consider why the dkxa is recited among the first group of  zekxa.
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TRANSLATION OF SOURCES

exp `"aixde d"c dxyr dpeny mdxcea` xtq-The Reiva Neru found support for the order of
the middle Brachot of Shemona Esrei from the chapter of Shuva found in the book of Hosea,
Chapter 14.  Verse 3 represents Chonain Ha’Da’At based on a verse in Mishlei; the second
part of Verse 3 represents Hasheivainu; the third part of verse three represents Slach Lanu;
verse 4 represents R’Ai V’Onyainu; the fifth verse represents Rifa’Einu; the sixth verse
represents Bariech Aleinu; the first part of the seventh verse represents Tikah B’Shofar based
on a verse in Yishayahu; the second part of the seventh verse represents Hasheiva Shoftainu
based on a verse in Sefer Bamidbar;  the third part of the seventh verse represents
V’La’Malshinim; the first part of the eighth verse represents Al Hatzadikim based on a verse in
Tehillim; the second part of the eighth verse represents Boneh Yerushalayim based on a verse
in Shir Hashirim; the third part of the eighth verse represents Es Tzemach based on a verse in
Sefer Breishit and a verse in Tehillim.  And Yerushalayim and King David are similar to bread
and wine based on a verse in Sefer Breishit.  The first part of ninth verse represents the
insertion of Aneinu.  The second part of ninth verse represents the Bracha of Shomeah Tefila.

cer azke d"c dxyr dpeny mdxcea` xtq-The Reiva also wrote that the thirteen middle
Brachot were arranged to be two sets of six Brachot, with the last Bracha, Shema Kolainu,
being a conclusion to all of them.  The first six Brachot concern personal needs; they begin
with Chonain Hada’At which is the trait that distinguishes man as it is written: Fear of G-d is
the first step to knowledge. In addition our Sages taught: He who has this, has everything; he
who lacks this, what has he? And Rebbe said: I am surprised that our sages did not require the
recitation of the Bracha of Chonain Ha’D’at on Shabbat because if a person does not have
knowledge then how does he pray? And if someone is lacking in knowledge, it is forbidden to
have pity on him as it is written: (Isaiah 27,11) For it is a people of no understanding; therefore
He who made them will not have mercy on them, and He who formed them will show them
no favor.  He recites Chonain Ha’Da’At to say: it is a gift of G-d that G-d gives to those
whom G-d favors.  Since this person understands, he will know to perform repentance.  Then
the person will ask forgiveness for his sin and for his acts of rebellion.  Then the person will
ask G-d to save him from his troubles and his enemies because when G-d approves of a
person’s conduct, even the person’s enemies will favor him.  It is the sins of a person that
causes a person to be disliked by his fellow man.   Since sins are worse than bodily inflictions,
he first asks for forgiveness.  He then  asks for healing of his body and his bones which are
sick because of his sins as it is written: May my soul be healed because I have sinned to You
and it is written: If you listen . . . all the sickness with which I inflicted Egypt, I will not inflict
upon you because I am G-d your healer.  After asking for the redemption of his soul and the
healing of his body, he then asks for financial support in the Bracha of Mivarech Hashanim so
as to be able to keep himself alive.  After reciting six Brachot in which he asks for his personal
needs, he continues by asking for the community’s needs.  Tikah B’Shofar is for the purpose
of our raising our flag of Redemption which is the most important request for the community.  
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This request parallels the request for knowledge in Chonain Ha’Da’At.  Our Sages said: when a
person obtains knowledge it is as if the Beit Hamikdash had been rebuilt in his lifetime.  This
is so because the prophecy of the building of the Beit Hamikdash is recorded between two
references to the name of Hashem as the verse says: (Shemot 15, 17) Which You have made
for You to dwell in. Knowledge too is also recorded between two references to the name of
Hashem as the verse says: (Shmuel 1, 2, 4) Because a G-d of knowledge is our G-d. Then we
recite Hashiva Shoftainu which is parallel to Hashiveinu.  A support for this is the fact that
after G-d brings together Jews from all over the world there will the appointment of judges as
the verse states (Hosea 2, 2) And the children of Israel and the child of Judea will gather
together and appoint one administrator over them. Then comes the Bracha in opposition to
the apostates which is parallel to the Bracha of Selicha because the apostates cause others to
sin and will be judged by pure judges.  Tzaddikim will then rejoice (the Bracha of Al
Ha’Tzadikkim) which is parallel to the Bracha of Go’Ail Yisroel because the Tzaddikim see the
pain that individuals are suffering and pray that they be rescued.  And then comes the Bracha
of Boneh Yerushalayim which is parallel to the Bracha of Rifa’Ainu as it is written: (Tehillim
127, 3) Builder of Yerushalayim is Hashem who heals the broken hearted.  And the Bracha of
Tzemach Dovid follows after the building of Yerushalayim which is parallel to Mivarech
Hashanim which represents the grass in the field.  When there is a good king in the land, the
land is blessed as the verse states: (Mishlei 13, 23) Much food is in the well tilled acre of the
poor and the verse (Tehillim 146, 7) G-d delivers justice on behalf of the downtrodden and
provides food to the hungry.  Then the Bracha of Shomeah Tefila which is a conclusion for all
the Brachot.  Know that each Bracha is placed in order of importance and in order of need.
That explains why the Bracha for knowledge is first because if there is no knowledge there is
no  repentance because without knowledge an individual would be incapable of distinguishing
between right and wrong.  Furthermore, if there is no repentance, there can be no forgiveness
because the person will simply do the same sin again. If there is no forgiveness, what power
will keep his troubles and enemies away from him as it is written: (Yeshayahu 10, 5): Oh
Ashur, the rod of my anger.  And what good will health do a person if he is constantly
harangued by his enemies. And what good will wealth do for him, if he has no health.  So from
this you learn that obtaining forgiveness is three levels higher in importance than obtaining
wealth and that knowledge is five levels more important than obtaining wealth. The lesson is
that one should pursue these goals in order of importance.  If you travel one mile in order to
purchase merchandise, you should be willing to travel six miles in order to learn Torah.  And if
you are willing to suffer and to work hard in order to protect your assets, you should work
twice as hard to protect yourself against committing sin and to repent.  You also learn from
the order of the Brachot and their parallel connection that the beginning of redemption is the
gathering together of those in exile; that when they gather together, they will appoint judges in
order to destroy the evil ones.  Then Tzaddikim will rejoice.  The Ribbono Shel Olam will then
rest his Shechina among us and the descendant of King David will arrive.  From the order you
also learn that the gathering of those in exile is in many respects of greater importance than the
arrival of the descendant of King David. 

copyright. 2005. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 3  No. 20                                                                                                e"qyz  igie zyxt zay 

A SCHOLARLY LOOK AT THE MIDDLE zekxa

Scholars have attempted to explain the placement of  l`xyi l`eb within the first six
zekxa.  On page 26 of his book, Jewish Liturgy, Ismar Elbogen presents the problem: 

The present order displays problems in several spots. Benediction 7 has no connection with either
what comes before or after; though located among the petitions of the individual, it deals with the
needs of the nation, and besides, it is very similar to the petitions that are to follow: "The seventh
benediction now seems partly redundant and partly out of place" ( Zunz, Haderashot, 179). 

On page 30, he suggests a reason for its placement:
It is hard to explain the addition of Benediction 7; the problems in its contents and location are
noted above. By position it ought to have been a petition for deliverance from personal hardship,
such as captivity or the like, but the wording contradicts this. Prayer for deliverance from national
troubles occurs in the later benedictions and does not belong with the personal petitions; besides,
it is hard to infer from the general language just what national disaster is meant. The way out of all
these difficulties is to turn to the most ancient sources. These speak of a special liturgy for fast
days; on such occasions one would recite the petitions of the weekday Amida and add to them
seven more. The first of the petitions intended for fast days began "Look at our misery," and
ended "redeemer of Israel," exactly like the Benediction 7 of our Amida. The similarity of the text
was observed early on, and the Talmud was able to explain it only by assuming that not seven but
six new benedictions were added, the first of the seven being merely an expansion of the weekday
Benediction 7. ( B. Ta. 16b: "It is the seventh of the longer benedictions. As it has been taught:
[the benediction] 'Who redeemest Israel' is prolonged.") Meanwhile, the daily sufferings of Israel
increased to the point that "Look at our misery" was made part of the weekday service. And if the
source of this benediction is the liturgy of fast days, then its place in the Amida is automatically
explained, for the fast-day prayers were attached to the benediction for forgiveness: Thus,
Benediction 7, "Look at our misery," stands immediately after Benediction 6, "Forgive us." In this
way the Amida reached the number of seventeen benedictions. 

The editors of a later edition of Elbogen’s book add the following note:
As for the problem of the position of  Benediction 7, already S. D. Luzzatto (Luzzatto, Mavo
L’Mahzor Bnei Roma, 18; Goldschmidt ed., 18) conjectured that this benediction was not
originally for national messianic redemption, "but for the redemption of individuals in captivity or
prison"; thus "this benediction was placed appropriately after the benediction for forgiveness," in
conformity with Ps. 107:10-11. Luzzatto finds support for his opinion in the words of Sifre Deut.,
§343: "And also in the eighteen benedictions that the ancient sages established...they did not begin
with the needs of Israel first, but started with the praise of G-d, as it is said, 'G-d, the great, the
mighty and the terrible,' 'Holy are You and terrible is Your name,' and after that 'Who releases the
bound,' and after that 'Who heals the sick,' and after that 'we give thanks to You.'" The words
"Who releases the bound" can only refer to our Benediction 7, which in one of its early versions
must have contained a specific reference to the freeing of captives and the like. 

Professor Ezra Fleischer in an article entitled: dxyr dpeny zltz provides the following
explanation:
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dcrep `idy dcaerd z` xnelk ,dcinrl dpaia minkgd ecriiy ciwtzd z` epxkf eli` la`
miywzn epiid `l ,mingx epnn ywale eqlwle egayl ,diwel` iptl dcnera dne`l dtl zeidl

xyt` i`y cin mipian epiid xac lkl mcew ik  .day zekxad xcq z`e dipkz z` xiaqdl llk
lky `ed xenb gxkd-daxc`ye ,hxtd ikxva (ziwlg elit`) zwqer didz dcinrdy mipt meya

oi`y hrnk df xac  .cala dne` ikxeva zexacn ,dpexg`d cre dpey`xd onl ,day zekxad
dner oia ycg xyw xevil ick `l` d`a `l z`fd dltzd ly dnvr lk ixdy ,miptl jixv

.dnebtd dzieed oewizl dewz gzt ,z`fd jxca ,dl geztle ,dilrn wgxzpy diwel`l zqean
. . .xg` e` df cigi ly miihxtd eikxvl zeqgiizd efi` lelkz `idy epizrc lr dlrp cvikde

zetivxd z` ze`xl llk dywzi `l ,ef drici xe`l dcinrd ly zeirvn`d dizekxa z` wcead
yaebn ibelepexk xcqae ,zayegn zepwiica zerivn elld zekxad a"i  .odizepiipr ly zwvend
oaxeg ixg` hren onf `edy ,ixehqidd deeda davnn ,dne`d mewiyl zxbcen zipkez ,ipeibde

`l eze` dtev lltzndy-il`ici` cizra dly zipicnde zipgexd div`xe`hqxl cr ,ziad
oiadl zrc mze` opegi d"awdy miywan md ?mzlitza l`xyi miywan dn ik  .cgeina wegx

mdn dlhipe mycwn zia mdilr axgpe mnler mdilr hhenzp dnl rcil ,('zrcd opeg') mavn z`
dvex') daeyza mixfeg eide eypriiy mdl enxb mdizepeery mircei eid-drc epegp eli`  .mze`nvr

zlign  .('gelql daxnd') mdl gleqe mdizepeer lr xtkn 'd did mzaeyz zekfa ;('daeyza
oihyne xv lkn (deeda) mze` l`eb did d"awd :mavn oewizl xry zgzet dzid mdizepeer

miiwzdl dign mdl ozepe ,('l`xyi enr ileg `tex') mdileg z` `txne ,('l`xyi l`eb') zeprxete
eteqa ,eay ,cizra `l` deeda dne`d avn oewizl o`k cr .('mipyd jxan') uw zr cr mcearya

dl`-df ibelehkq` jildz  .dze`nvra aey dkfze dzencw l` aeyz ,ihi`e bxcen jildz ly
mdihtey z` aiyie ('l`xyi enr igcp uawn') mznc` l` l`xyi igcp z` 'd uawi dligz :eialy
z` mkezn xewrie ,('htyne dwcv ade`') zpbede die`x zebidpn my`xa aivi xnelk ,dpey`xak

mdl dpaie ('miwicvl ghan')  mixbe minkge miwicve miciqg mda daxie ,('micf ripkn') mipind
jelnl ciec zian jln mdl ginvi seqale ('milyexi dpea') ciec zial `qik my opekie milyexi

,diwel` iptl dne`d zghey dl`d zeywad lk z`  .('dreyi oxw ginvn') mze` riyedle mdilr
.irynl mipekn mixacd  .('dltz rney') dizeywa lkl ofe` dhiy epnn dywa odilr dtiqene

ozivgny ici lr ,minkg exaqy it ,`l la` :miipyl `et` zewlegn zeirvn`d zekxad
ly mavnl zqgiizn ozivgny ici lr `l` ,llkd ikxevl ozivgne cigid ikxevl zqgiizn

lr mingx zywane ,minid zixg`a zxacn diipyd zivgnde ,oewiz el zywane deeda l`xyi
.l`bzy dne`d

Professor Fleischer then uses his approach to explain why none of the  zekxa of
dxyr dpeny contain zekln:

miavip ep` onfd cvny it lr s`  .dcinrd on ztwzyd zewel`d zqitz dfn zegt `l zpiiprn
`id-ziad oaxeg mr minkg ly mnler z` gxkda cwty xengd ibele`izd xaynd ly enevira

dltza eil` mipety iny cala ef `l  .ziq`lwd zi`xwnd zewel`d zqitz ly d`eaa zi`xp
wnera axern lw `edy `l` ,'mlerd jln' ,xen`k ,`le ,l`xyi ly mdiwel` dpey`xe y`xa `ed

mby ,zepn`pa l`xyi ly mdikxeva lthne ,dfd mlerd ly zihxtde zillkd dieeda ie`x
.dzeaivin dne`n zrxeb dpi` (zepey`xd zekxad gekn dhlada oaenk zxkend) ezlecb
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TRANSLATION OF SOURCES

Professor Ezra Fleischer-But if we keep in mind the role that the sages in Yavneh
designated for Shemona Esrei, the fact that it was established to be the choice of words for
the people while standing before G-d, to praise G-d and to ask compassion from Him, we
would have no difficulty explaining the structure and the order of the Brachot within
Shemona Esrei.  We would immediately realize that it was not at all possible that Shemona
Esrei would concern, even partly, the needs of the individual.  To the contrary, it was
mandatory that all the Brachot within Shemona Esrei, from the first to the last, solely
concern the needs of the group.  This is a matter that is so obvious given the fact that the
prayer was not established except to fashion a new connection between the nation which
was distanced from its G-d and to open for it, in this way, an glitter of hope that it could
correct its damaged status.  How could it come to our minds that such a purpose would
include concern for individual needs?  

Anyone who checks the middle Brachot of Shemona Esrei in light of this idea, will have no
difficulty in recognizing that the subjects of the Brachot are in correct order.  These 12
Brachot were divided pursuant to a well thought out plan and chronological order, a plan
meant to progressively rehabilitate the nation from its then historical circumstances which
was just after the destruction of the Beit Hamikdash and to look forward to the spiritual
and national restoration of the nation in the ideal future which the one praying hoped
would occur in the not too distance future. What did Israel request in its prayers?  They
requested that G-d instill within them the wisdom to help understand their situation
(Chonain Ha’Da’At); to know why the world around them had crumbled and why the Beit
Hamikdash was destroyed and their national identity was taken from them.  If they were
instilled with wisdom, they would then know that their sins caused them to be punished.
They would then do Tshuva (Ha’Rotzeh B’Tshuva); in return for their repentance, G-d
would forgive their sins (HaMarbeh Lis’Loach); forgiveness of their sins would lead to an
improvement in their condition and G-d would rescue them from every threat and danger
(Go’Ail Yisroel); and heal their sick (Rofeah Cholei Amo Yisroel); and would provide the
financial means in their enslavement until the end of time (Mivarech Hashanim). That
request marked the conclusion of the section that dealt with the condition of the nation
after the destruction of the Beit Hamikdash.  The next section concerns the future for
which the people looked forward.  It was at the end of a long, gradual and slow road.  Then
Yisroel would return to its earlier position and would regain its national identity.  This
eschatalogical journey had these stages: first, G-d would gather all the exiles to their
homeland (Mikabetz Nidchei Amo Yisroel); and would then restore its leaders to their
places as before, meaning place proper leaders at the head of them (Oheiv Tzedeka
Oo’Mishpat) and then would extricate from among them all apostates (Machniya Zaidim);
and would multiply among them righteous people, wise people and genuine converts 
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(Mavtiach La’Tzadikkim); and would build for them the Beit Hamikdash and establish
there the home of the descendants of King David (Boneh Yerushalayim) and then in the
end would appoint from the House of David a king to reign over them and to rescue them
(Matzmiach Keren Yeshua).  The people lay out all these requests before G-d.  They then
finish with a prayer that G-d lend an ear to their requests (‘Shomeah Tefila’).  Thus
everything falls well into place.

The middle Brachot are divided into two but not in the manner expressed by the scholars-
that half concern the needs of the individual and half concern the needs of the group.
Instead half concern the situation of the Jews as it was in their time and which needed
correction and half concerned the future and was a request for compassion that the nation
see the ultimate redemption.

Professor Ezra Fleischer-No less interesting is the perception of G-d that is reflected
within Shemona Esrei.  Although from a historical point of view we are dealing with the
height of the most difficult theological crisis that faced our Sages; i.e.the destruction of the
Beit Hamikdash, it appears that Shemona Esrei was meant to reflect the classic Biblical
view of G-d.  In Shemona Esrei not only do we look first and foremost to the G-d of
Yisroel and not G-d who is “King of the World”, but it is to a G-d who is deeply involved
in the general and specific issues of this world and who is deeply involved with issues
involving Yisroel;  G-d’s greatness (which is recognized from the emphasis in the first three
Brachot) is not lessened even one bit by this involvement.

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 3  No. 20                                                                                                e"qyz  igie zyxt zay 

SUPPLEMENT

ADDITIONAL MATERIAL FROM PROFESSOR FLEISCHER’S
ARTICLE

Professor Fleischer supports his view of the middle zekxa of dxyr dpeny by
quoting a `xnb in 'a cenr ,'f ,dxf dcear ilaa.  Notice the way Professor Fleischer
analyzes the `xnb.  There is an important difference between the way a cinlz
mkg analyzes a `xnb and the way that Professor Fleischer analyzes a `xnb.
Professor Fleischer is always mindful of when a personality mentioned in the
`xnb lived and the historical circumstances that existed while the person was
alive. The question we have to ask ourselves is whether our students in Yeshivot
could not benefit from adding this type of historical approach to their study of
the `xnb. 

on xexiaa dler zeihxt zeywa ipta meqg hqwhk dqtzp ok` dcinrdy dcaerd
xecn mi`pz ipy miwlgp myy ,jli`e 'a cenr ,'f ,dxf dcear ilaaa z`aend `ziixad

xfril` 'x  .zcqennd dltza hxtd zeli`y ly onewn lr ,ryedi 'xe xfril` 'x ,dpai
l`yi jk xg`e lltzi' :xne` ryedi 'x eli`e 'lltzi xg`e eikxv z` l`ey' :my xne`

,l`ilnb oax lr (c-b ,'c) zekxa dpyna miwleg mep`vn xak dl` mi`pz ipy  .'eikxv
dcnrna o`k miwlgp mdy wtq oi`e ,eweick mei lka dcinrd oeyl z` xnel cigid zaega

dxyr dpeny zltzl qgia ,eiwel`n hxtd zywa `idy ,zizxeqnd dltzd ly
`diy xyt` i` ,dcinrd xnelk ,ef dlitzy mixeaq mi`pzd ipy  .mdinia dpwzipy
envr zlitz xnel i`yx `edy minikqn mb mdipy la` ,eikxv z` da ywan cigid

ly dpiipr lky-xfril` 'x :ef dltzl ie`xd dnewina df lr df miwleg md la`  .miptlnk
dltzl envr zlitz micwn cigid z` ze`xl ywan -eipira mipipvl did dycgd dpwzd

ezhiy  .zine`ld 'dltz'd ipt lr byend ly izxeqnd oaena dltzd z` sicrne ,dycgd
dpwzd ly dzqixr lr ecnry ,minecwd mi`pzd ipy la`  .df oiprl ztlgen ryedi 'x ly

dpi` ,dpaia drawpy itk dcinrdy dti mipian ,dcqiin zpeek z` dti exikde dycgd
my miqxeby 'minkg'  .dne`d llk ipiiprl dlek lk zycewn `id :dxebyd dltzd mewn

md xak ,(a"r ,my) 'dltz rneya eikxv mc` l`ey `l` df ixack `le df ixack `l'
yxtl oi`y o`kn rnyn mewn lkn  .dzlegz z` miliabn e` z`fd dpadl uegn micner

.hxtd ikxevl zqgiiznk dcinra dlelkd dkxa mey
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The fact that Shemona Esrei was intended to be a text that did not include requests for
personal needs is clear from a Baraita which is cited in Masechet Avodah Zara Daf 7, side
2, where two Tanaiim, Rabbi Eliezer and Rabbi Yehoshua, from the generation that put
Shemona Esrei into final form in Yavneh, disagree on the place where personal requests
could be made within Tephilat Schacharit.  Rabbi Eliezer held that a person should first
make his requests for his personal needs and then recite Shemona Esrei.  Rabbi Yehoshua
held that a person should first recite Shemona Esrei and then make his requests for his
personal needs.  These same two Tannaim also disagree with Rabbi Gamliel in a Mishna in
Masechet Brachot as to the requirement that a person recite Shemona Esrei each day
precisely as it was composed.  There is no doubt that they were disagreeing about the status
of traditional prayer, the type of prayer that pre-existed Shemona Esrei, which consisted
entirely of requests of an individual.  They were trying to find a place for traditional prayer
in the era when Shemona Esrei was established.  The two Tanaiim agree that the Tefila of
Shemona Esrei was not the type of a prayer in which an individual makes requests for
himself.  They further agree that there continues to be a need for traditional prayer even
after Chazal put together Shemona Esrei.  The two Tanaaim disagree as to when is the
appropriate time to make individual requests.  Rabbi Eliezer who looks upon the
establishment of Shemona Esrei as a thorn on his side because in his opinion one should
not pray the same words everyday, argues that a person should first make the requests for
his own needs before reciting the newly established prayer of Shemona Esrei.  He places
the “classic” form of prayer on a higher level than the new prayer, Shemona Esrei, which
was a uniform prayer.  The opinion of Rabbi Yehoshua is that the new prayer should be
said first.  But both of these early Tanaaim who stood by the cradle as the new prayer was
born and knew well the intentions of the authors of Shemona Esrei knew that the prayer
that was established in Yavneh, i.e. Shemona Esrei was not to be the place for the type of
prayer that was previously familiar to the people.  It was a prayer that was meant to be
totally devoted to the needs of the nation.  Scholars who interpret the statement of the
Gemara that the decision was made to neither follow Rabbi Eliezer nor Rabbi Yehoshua
but to follow the practice of including requests for personal needs in the Bracha of
Shomeah Tefila, already stand beyond this understanding  or push off the time when it
came into force.  In any event it appears from this discussion in the Gemara, that one
should not understand that any of the Brachot in Shemona Esrei were  meant to be
requests for individual needs.
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DID l"fg CHANGE THE WORDING OF THE MIDDLE zekxa
In the last two weeks we have seen how our commentators view the order of the middle
zekxa of dxyr dpeny.  We have also examined the way that scholars view the order of
the middle zekxa of dxyr dpeny.  The difference between the views can be summarized
as follows: our commentators view dxyr dpeny as if it was a dltz that was composed in
their own day and age.  Scholars and in particular, Professor Ezra Fleischer, view dpeny
dxyr as a dltz that was composed in response to a specific historic event; the
destruction of the ycwnd zia.  The difference goes once step further.  Professor Fleischer
believes that dxyr dpeny was composed to be a dltz that was to be short lived.  In
composing dxyr dpeny with six zekxa that concern minid zixg`, l"fg expected that
the destruction of the second ycwnd zia was the first event in a series of events that were
going to lead to the coming of the giyn in the very near future.  Our commentators who
lived at least one thousand years later did not take take that position because so much time
passsed and the dle`b had not come.

It can be argued that the first three  zekxa of  dxyr dpeny continue the theme of the
dle`b portion of the rule of  dltzl dle`b zkinq with the  dltz portion of that rule
begining with the dkxa of  zrcd opeg.  Let us start with the opening words of  dpeny
dxyr.  According to the following yxcn, the opening words of dxyr dpenyreflect some
of the first words that the  mler ly epeax told epiax dyn when the  mler ly epeax
initially appeared to epiax dyn concerning the  dle`b from mixvn:

mixne`y oipne-dyn xn`ie d"c fh dyxt `a `gqtc 'qn - `a l`rnyi iaxc `zlikn
xn`ie xn`py ?awri iwl`e wgvi iwl` mdxa` iwl` epizea` iwl`e epiwl` 'd dz` jexa
wgvi iwl` mdxa` iwl` mkizea` iwl` 'd l`xyi ipa l` xn`z dk dyn l` miwl` cer

 .(eh b zeny) mkil` ipgly awri iwl`e
By incorporating the message of one of the miweqt that introduce  mixvn zle`b, l"fg
were calling upon the mler ly epeax to bring a further dle`b in their time. The theme of
dle`b may also explain the prominent role that miznd zigz plays in the second dkxa of
dxyr dpeny.  

 ,ip̈Ÿc- £̀  ml̈Fr §l xFA ¦B dŸ ©̀mi ¦z ¥n d¥I ©g §n ,c ¤q«¤g §A mi¦I ©g l ¥M §l ©k §n  . ©ri «¦WFd §l a ©x ,dŸ «©̀  mi ¦z ¥n d¥I ©g §n
i ¦n ,xẗr̈ i¥p ¥Wi ¦l Fzp̈En¡̀  m¥I ©w §nE ,mi ¦xEq £̀  xi ¦Y ©nE ,mi ¦lFg ` ¥tFx §e ,mi ¦l §tFp K ¥nFq ,mi ¦A ©x mi ¦n£g ©x §A

 K¤l«¤n ,KN̈ d ¤nF «C i ¦nE zFxEa §B l©r «©A LF «nk̈d¤I ©g §nE zi ¦n ¥n dŸ ©̀  on̈ ¡̀ ¤p §e .dr̈EW §i ©gi «¦n §v ©nE  zFi£g ©d §l
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.mi ¦z ¥n ,'d dŸ ©̀  KExÄ mi ¦z ¥O ©d d¥I ©g §n.
In the second dkxa of dxyr dpeny, we speak of the concept of miznd ziigz five times.
The repetition of a theme that does not appear in azkay dxez can only be explained as a
prayer composed by  l"fg to bring forth the period of miznd ziigz as soon as possible.
Even the third dkxa of  yecwd lwd continues the theme of dle`b by tying itself to the
two miweqt in dyecw that are taken from two prophetic visions of the heavenly worlds. 

dle`b themes are also be found in the zekxad gqep that were part of an early version of
dxyr dpeny according to l`xyi ux` bdpn that was discovered by Professor Uri Ehrlich
and reported by him in the journal dxyr dpeny jxk-ci lr uaew.

.zrcd opeg 'd dz` jexa .jzxezn lkyde dpia jz`n dric epia` epipg
.daeyza dvex 'd dz` jexa .mcwk epini ycg daeype jil` 'd epaiyd

miax ik epiryt lr xarde epl legn ep`hg ik epia` epl glq1'd dz` jexa .jingx . . . 
.gelql daxnd

.l`xyi l`eb 'd dz` jexa .jny ornl dxdn epil`be epaix daixe epiipra d`x
`tex 'd dz` jexa . . . gd epnn xard xace dgp`e oebie epiail ae`knn epiwel` 'd epi`tx

.l`xyi enr ileg
oevxa myb oze dz`eaz ipin lka dkxale daehl z`fd dpyd z` epiwel` 'd epilr jxa

'd dz` jexa .epici dyrna dkxa oze jizekxan mlerd lk z` raye dnc`d ipt lr
.mipyd jxan

The dkxa of  epaiyd and the  dkxa of  epi`tx clearly support Professor Fleischer’s
position.  The words: mcwk epini ycg daeype jil` 'd epaiyd are the words in the
second to last weqt of  dki` zlbn and are currently repeated by the congregation after the
`xew lra completes dki` zlbn.  The fact that the words are taken from  dki` zlbn
demonstrates that l"fg composed the dkxa as a reaction to the destruction of the zia
ycwnd.  Moreover, the words clearly call for the re-establishment of the  dcear in the
ycwnd zia.  Similarly, in the dkxa of epi`tx the words: ae`knn epiwel` 'd epi`tx
dgp`e oebie epiail reflect the fact that the illness that is the subject of the dkxa is an illness
of the soul and not a physical illness.  

Why did the language of the zekxa change over time? Because the  dle`b that  l"fg
expected and hoped for never came.  With the passage of time, l"fg changed the themes of
the first part of the middle zekxa to be a prayer for the personal needs of the community.

1. Words were missing in the manuscript.
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SUPPLEMENT

MESSIANIC FERVOR BEFORE AND AFTER ipy zia oaxeg

We cannot fully appreciate the atmosphere in which dxyr dpeny was put into final form
without considering the mood of the Jewish people at that time.  The following two
sources describe the period to be one of messianic fervor.  The first contains contains two
excerpts from the book:  From Text to Tradition, A History of Second Temple & Rabbinic
Judaism, by Professor Lawrence H. Schiffman, Chairman of New York University’s
Skirball Department of Hebrew and Judaic Studies.  

Page 157: The destruction of the Second Temple in 70 C.E. was the culmination of some
seven decades of Jewish unrest and anti-Roman agitation.  Certain families had a continuous
tradition of opposition to Roman rule which can be traced from the earliest years of the
Herodian dynasty through the period of the procurators.  The constant efforts of various
groups seeking an end to Roman domination and persecution eventually led to the full scale
revolt of 66-73 C.E.

The opposition to Rome was fueled by a number of factors.  First, many Palestinian Jews,
from the Maccabean Revolt on, had steadfastly fought against foreign domination.  For these
predecessors of the later revolutionaries, this was not a question of religious liberty; the issue
was not whether a foreign power would allow the Jews to follow the Torah but rather a
question of national pride and the ideal of complete freedom and independence.  Indeed both
the prophets of old and the visionaries of Second Temple times looked forward to an
independent Jewish nation.  Moreover, many of those who took part in the Great Revolt of
66-73 C.E. were motivated by messianic expectations, and some of the leaders of the factions
involved in the revolt had messianic aspirations.

Throughout the Second Temple period, the concept of messianism was central to many
groups whose surviving writings we know from the apocrypha, the pseudepigrapha, and the
Dead Sea Scrolls.  Stimulated by the biblical hope for the restoration of the Davidic monarchy
and the destruction of the wicked on the day of the Lord, numerous authors elaborated the
idea of messianic redemption.  By the first century C.E. it was widely agreed that at some
future date the Jews could expect a renewal of the Davidic dynasty’s role over the Land of
Israel, a purification of religious life, and freedom from foreign domination.  While some
groups expected this redemption to evolve naturally, others believed that the new order would
be born out of a series of great messianic battles and catastrophes

The two motivating forces, the heritage of the Maccabean uprising and messianism, were set in
motion in an atmosphere of rule by Roman procurators who were increasingly capricious and
cruel.  The procurators paid little or no attention to the needs and sensitivities of the Jews of
Palestine during the years leading up to the revolt.  Rome would eventually reap the results of
this callous approach.
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Page 176-The latter years of Roman rule, in the aftermath of the Bar Kokhba Revolt and on
the verge of the Christianization of the empire, were extremely fertile ones for the
development of Judaism.  It was in this period, that Tannaitic Judaism came to its final stages,
and that the work of gathering its intellectual heritage, the Mishnah, into a redacted collection
began.  All the suffering and the fervent yearnings for redemption had culminated not in a
messianic state, but in a collection of traditions which set forth the dreams and aspirations for
the perfect holiness that state was to engender.  As prayer had replaced sacrifice, Torah, in the
form of the Mishna, had now replaced messianism.  A different kind of redemption was now
at hand. 

The following sources are quoted in the book xec sl` by Yerucham Horowitz.  Noone
less than `aiwr iax believed that Bar Kokhba was giynd jln:

iax ia dcedi iax xn` ipz-d"d/ c xeh gq sc c wxt ziprz zkqn inlyexi cenlz
eyry dnn geev awri ly elew ;eyr ici micide awri lew lewd yxec did iax jexa i`rl`
jxc awrin akek jxc  :yxec did iax daiwr igei oa oerny 'x ipz .xziaa eyr ly eici el
dil xn`  .`giyn `kln `ed oic xn` ded dafek xa ing ded ck daiwr iax awrin `afek

 .`ai `l cec oa oiicre jiigla miayr elri ,daiwr `zxez oa opgei iax
 

The m"anx in two references acknowledges that many others along with `aiwr iax
believed that Bar Kokhba was the  giynd jln:

zeyrl jixv giynd jlndy jzrc lr dlri l`e-b dkld `i wxt mikln zekld m"anx
,jk xacd oi` ,el` mixaca `veike mizn dign e` mlera mixac ycgne miztene zeze`
,jlnd `aifek oa ly eilk `yep did `ede ,did dpyn inkgn lecb mkg `aiwr iax ixdy
,giynd jlnd `edy exec inkg lke `ed dnice ,giynd jlnd `edy eilr xne` did `ede

,zten `le ze` `l minkg epnn el`y `le ,epi`y mdl rcep bxdpy oeik ,zepera bxdpy cr
oi`e ,minler inlerle mlerl dihtyne diweg z`fd dxezdy ,od dkk mixacd xwire

/  .odn oirxeb `le odilr oitiqenc"a`xd zbydoa `lde `"` ,'eke jzrc lr dlri l` /
oeike `l e` oi`ce gxen i` ewcal minkg eglye `giyn `kln `ed `p` xne` did `aifek

 .edelhw ikd ciar `lc

lr xfbp :ea erxi` mixac dynge a`a dryze-b dkld d wxt zeiprz zekld m"anx 
xziae dlecb xir dcklpe ,diipyae dpey`xa ziad axge ,ux`l eqpki `ly xacna l`xyi
minkgd ilecbe l`xyi lk enice lecb jln mdl dide l`xyin zeaaxe mitl` da eide dny
eae ,ycwnd oaxeg enk dlecb dxv dzide mlek ebxdpe mieb cia ltpe ,giynd jlnd `edy
miiwl eiaiaq z`e lkidd z` mec` iklnn ryxd qetexqepxeh yxg zeprxetl okend meia

.yxgz dcy oeiv (e"k edinxi)
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ux`e miny dpew / lkd dpew
The opening words of the  dkxa of zea` are borrowed from the dxez.  We were
introduced to that fact in last week’s newsletter:

mixne`y oipne-dyn xn`ie d"c fh dyxt `a `gqtc 'qn - `a l`rnyi iaxc `zlikn
xn`ie xn`py ?awri iwl`e wgvi iwl` mdxa` iwl` epizea` iwl`e epiwl` 'd dz` jexa
wgvi iwl` mdxa` iwl` mkizea` iwl` 'd l`xyi ipa l` xn`z dk dyn l` miwl` cer

 .(eh b zeny) mkil` ipgly awri iwl`e
There is an additional source:

jyr`e (ai ziy`xa) :yiwl oa oerny iax xn`-'a 'nr 'fiw sc migqt zkqn ilaa cenlz
,jny dlcb`e ;wgvi iwl` mixne`y edf ,jkxa`e ;mdxa` iwl` mixne`y edf ,lecb iebl

oi`e ,oinzeg ja ,dkxa dide xnel cenlz ,oleka oinzeg edi leki ;awri iwl` mixne`y edf
 .oleka oinzeg

The words: `xepde xeabd lecbd l-`d are also found in the  dxez:
lcbd l-`d mipc`d ipc`e miwl`d iwl` `ed mkiwl` wewi ik-'fi weqt 'i wxt mixac

.cgy gwi `le mipt `yi `l xy` `xepde xabd
This weqt is discussed in the `xnb: 

l-`d :xn` ,`pipg iaxc dinw zigpc `edd-'a 'nr 'bl sc zekxa zkqn ilaa cenlz
cr el oiznd .cakpde i`cede uin`de wfgd ie`xide fefrde xic`de `xepde xeabd lecbd

zlz ipd op` ?i`d ilek il dnl ?jxnc igay edlekl edpizniiq :dil xn` miiq ik ,miiqc
edpipwze dlecbd zqpk iyp` ez`e ,`ziixe`a epiax dyn edpixn`c e`l i` ,opixn`c

mce xya jlnl ,lyn !zlf`e i`d ilek zxn` z`e ,edl xninl oileki opied `l ,dltza
!el `ed i`pb `lde ,sqk lya eze` oiqlwn eide ,adf ixpic mitl` sl` el eidy

The words: oeilr l-` are also taken from the dxez:
dpw oeilr l-` wewi l` ici iznixd mcq jln l` mxa` xn`ie (ak)-ci wxt ziy`xa

.ux`e miny
This weqt is also the source for the inclusion of the word: dpw in the opening dkxa of
dxyr dpeny.  However, in our version of dxyr dpeny, the word dpw does not appear
after the words oeilr l-` and the words after dpw are not ux`e miny.  The problem is
compounded when we recall that on Friday nights, we recite a version of the opening
 dkxa of  dxyr dpeny that includes the words: ux`e miny dpw: 
 lFcB̈ ©d l- ¥̀ d̈ ,aŸw£r©i iwŸl`¥e ,wg̈ §v ¦i iwŸl ¡̀  ,md̈ẍ §a ©̀  iwŸl ¡̀  ,Epi «¥zFa £̀  iwŸl`¥e EpiwŸl ¡̀  ,'d dŸ ©̀  KExÄ
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. . . zea` obn  .u ¤x «῭ ë m ¦i «©nẄ d¥pFw ,oFi §l¤r l- ¥̀  ,`ẍFP ©d §e xFA ¦B ©d

Contrast our version of the dkxa of zea` with the text of the dkxa as it appears in an
early version of dxyr dpeny according to l`xyi ux` bdpn that was discovered by
Professor Uri Ehrlich and reported by him in the journal dxyr dpeny jxk-ci lr uaew.
lFcBd l-`d ,awri iwl`e ,wgvi iwl` ,mdxa` iwl` ,EpizFa` iwŸl`e EpiwŸl` ,'d dY` KExA

xece xec lka epgihan epizea` obne eppibn ux`e miny dpew oeilr l-` `xFPde xFABd
.mdxa` obn 'd dz` jexa .jiew mlerl eyeai `l mlerl

It is quite evident that the  dkxad oeyl was modified after it was composed.  Why?
Professor Naftali Weider in his book: axrnae gxfna dltzd gqep zeyabzd suggests that
the change occurred as a result of what is found in some  miycxcn on the weqt:

.ux`e miny dpw oeilr l-`l mxa` jexa xn`ie edkxaie (hi)-ci wxt ziy`xa
These miyxcn interpret the above  weqt to mean that mxa` was ux`e miny dpw and not
the mler ly epeax:

l-`l mxa` jexa xn`ie edkxaie-xn`ie edkxaie 'f d"c 'bn dyxt (`plie) dax ziy`xa
milke` eidyne ,miayd z`e mixaerd z` lawn did :wgvi x"`  .ux`e miny dpew oeilr
l-` jexa exn` :mdl xne` `ede  .xn`p dn el mixne` ode ,ekxa odl xne` did oizeye
,izeixaa ize` zxkde izeixal xkip iny did `l ip` :d"awd l"` .elyn eplk`y mler

miny dpew (ci ziy`xa) c"dd ,mler ly eziixaa inr szey dz` eli`k jilr ip` dlrn
 .ux`e

`ede eizty ywrn eneza jled yx aeh-yx aeh [`] d"c hi dyxt (xaea) ilyn yxcn
,`al cizrl mpdib ly dpicn lvpdl cizr ,e`xea iptl f"dera eneza jledy in lk .liqk
,'e ziy`xa) minz wicv yi` gp xn`py ,wicv `xwp eneza jldy jezny gpa epivn oky
ziy`xa) minz dide iptl jldzd xn`py ,mz `xwp meza jldy mdxa`a epivn oke ,('h

my) ux`e miny dpew oeilr l-`l mxa` jexa xn`py ,ux`e miny zepwl dkfe ('` ,'fi
ekfy ,ux`e .minyd on dpzpy dxezd z` ligpdl eipa ekfy ,miny ,('hi ,'ci /ziy`xa/

.ux`d xtrk zeaxle zextl eipa

According to Professor Weider, the words: ux`e miny dpew were first changed to  lkd
and then moved to insure that the words were understood to represent  d"awd and not
mdxa`.   This same issue arises in two other points in the xeciq: i.e. before  zea` obn on
Friday nights and in znyp.  You will find ze`gqep that omit the words in znyp; i.e. gqep
cxtq.  You will also find that the word: eingxa is inserted between the words:  dpew and
miny before zea` obn; i.e., the Spanish-Portuguese  xeciq.
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SUPPLEMENT

More Examples of the Problem of Reciting ux`e miny dpew

 y"x `ed dfe d"c `pwz cenr (oiihypfii`) miyxcnd xve`

lltzde dlile mei mirax` dprzpe xqiwd iptn okl mcew dxrna yeag didy y"x `ed dfe
wgvi iwl`e mdxa` iwl` epizea` iwel`e epiwl` 'd dz` jexa :ezltza xn` jke ,'d iptl

 ,`xepde xeabd lecbd l-`d awri iwl`eux`e miny eingxa dpewgvple cr icrl miiwe ig 
cg` ,mipec` ipec`e miklnd jln dz`y cgiizz x`tzz xhrzz qlwzz xcdzz ,migvp
dz` cigi ,jny `lte dz` `lt ,jny mlrpe ig lk ipirn dz` mlrp ,jny jae ja jnyy

cearyn xrvd ezrcede micyk xe`n ez`vede mxa`a zxgay `ed dz` ,jny cigie
glyze dltz ixry il gztz xy` miwl` 'd jnn ywa` eiykre ,eipa ecarzyiy zeikln

xy` zenewnd lkn l`xyi zeilb uawi ji`e cec oa giyn `ai izni` ipricedl j`ln il
miwl` 'd aeha xacd il` x`aie ,mveaw xg`l mdilr exari zengln dnke my exftzp

let`e miwl` ze`xn d`x`e miny ixry il egztp cin oerny x"` - .ze`ltd uw izn cre
,ipec` xne` dz` dn il` xacnd l` xne`e or`e !oerny oerny il` xacn lew dpde ipt lr

df dnl il xn` ,jny dn el izxn`e cirxn izcnr inr exacae ,jcnr lr cenr il` xn`
l`xyi ipa z` `xie ,il` xn` l`xyi l`eb `ai izn el zxn`e ,i`lt `ede inyl l`yz

cer .ipiwd md el` l"` ,el` dn eze` izl`y ,ipiwd z` iptl xiard cin .miwl` rcie
yi ike ipec` el izxn`e dlecb dika izika cin .ipiwd xg` didiy l`rnyi zekln ip`xd

cg` j`ln dpde enr xacn ipcer .od l"` ,l`xyi z` mda yeciy ick mitlhe mipxw el
ektdpe cirxn izcnr eze` ize`xae ,ezpyn xeri xy` yi`k ipxirie ia rbp oexhhn enyy
il xn`ie ,ippd xne`e !oerny il xn`ie dclei ixivk mixiv ipefg`e gk izxvr `le ilr ixiv

ipiwd z` zi`xyk eykr ,eiptln zl`yy jzl`y jricedl ick jil` ipgly d"awd ik rc
zixg`ay cal l`rnyi zekln lr `l` zekal jl did `l eziaa l`rnyi zeklne

lk zxne`e ,zeyw zexfb l`xyi lr xefbze ,xeriy el oi` ax bxd l`xyin bexdz dzekln
`idd zra e`ai ipiwd zeklne ,mdipicl l`xyin zvwn xifgze axga xwci dxeza `xewd

l`xyi z` oivgely ugld iptne ,`eax zylyn xzei da oibxede dze` oiyaeke mlyexil
cnere ,mcin l`xyi z` riyedl ick dngln mdnr miyere mil`rnyi ma gley d"awd

oiae mdipia didie ,ux`d z` yakn `ede ,miafk d"awd lr xacne gexd lrae dhey yi`
l"` ?l`xyil dreyi l`rnyi ipa ike ipec` el izxn`e oexhhnl izayd .dai` eyr ipa

ef akx (`"k diryi) lnb akx xeng akx miyxt cnv akx d`xe `iapd diryi xn` jk `le
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xn`py giyn df xeng akx ,mec` zekln ef miyxt ,oei zekln ef cnv ,qxte icn zekln
,giyn zekln gnvz einiay l`rnyi zekln ef lnb akx ,('h 'h dixkf) xeng lr akexe ipr

ipa cie ezeni minkge ,giyn z`iaa lnb akx gvpie lnb akx lr xeng akx micwd jkl
mrla d`xy oeik `l` ,ryxd mrla d`x lyn dn ike ,ipiwd z` `xie cere .dpwfgz lrila

oi`y ip` d`ex ,jayen ozi` xn` ligzd l`xyi z` caryle cenrl micizr ipiw hay
 .igxfnd ozi` zlivnn `l` milke` mz`

 

 jzad` lr d"c qw oniq ixhie xefgn

.ux`e miny dpew oeilr l-`l mxa` jexa (ci ziy`xa) .`ed `ln `xwn .'eke oeilr l-`
 eze`eyeazy` `l ,ux`e miny mingxa dpew xne`dmingx zcn 'wd sziyy 'ixn`ck .

`ede .minye ux` miwl` i"i zeyr meia (a ziy`xa) 'py .enler z` `xae oicd zcn mr
 .mingxa meidk ldi` eceak .xilwd cqiyeingxa dpew xn`i `lelecb cqg rnzyilc 

`xay mcwn ecqg jyn inl e` mgix in lre .mlerd z` `xay lr el eid mingxe dyr
 .mind lr elewe .eceaka cigi `ed `ld .eilr mgxl ick exeara enlerxnel `a m` jklid

 .eingxa `le mingxa xn`i
 

 iwz cenr ig lk znyp [gt] gwexl dlitzd xeciq iyexit

ux`e miny eingxa dpew oeilr l-`,ux`e miny dpew oeilr l-`l mdxa` jexa aizkck 
.ux`e miny eingxa dyer dpew ,lk lr oeilr `edy d"awd

 i dkld h wxt mitk z`iype dlitz zekld m"anx 

epi` la` ,mx mewa lltzne xeaivd mr ygla lltzny xg` u"y xfeg zezay ilila
iwl`e epiwl` 'i-i dz` jexa xne` `ed oke ,ray oirn zg` dkxa `l` ray lltzn

 `xepde xeabd lecbd l-`d awri iwl`e wgvi iwl` mdxa` iwl` epizea`dpew oeilr l-`
ux`e miny eingxaedenk oi`y yecwd l-`d exn`na mizn dign exaca zea` obn ,

enyl dcepe cgte d`xia cearp eiptl mdl gipdl dvx ma ik eycw zaya enrl gipnd
iriayd jxane zayd ycwn melyd oec` ze`cedd l-` zekxad oirn cinz mei lka
`p dvx epizea` iwl`e epiwl` ,ziy`xa dyrnl xkf bper ipyecn mrl dyecwa gipne

.mrd lk oixhtpe yicw xne`e ,zayd ycwn 'i-i dz` jexa 'eke epzgepna
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TRANSLATION OF SOURCES

'a 'nr 'bl sc zekxa zkqn ilaa cenlz-A certain reader went down in the presence of
Rabbi Hanina and said, O G-d, the great, mighty, terrible, majestic, powerful, awful, strong,
fearless, sure and honoured. Rabbi Hanina waited until the reader had finished.  When the
Reader had finished Rabbi Hanina said to him: Have you concluded all the praise of your
Master? Why do we want all this? Even with these three words of praise that we do say,
had not Moses our Master mentioned them in the Torah and had not the Men of the Great
Assembly come and inserted them in the Tefillah, we should not have been able to
mention them, and you say all these and still go on! It is as if an earthly king had a million
denarii of gold, and someone praised him as possessing silver ones. Would it not be an
insult to him?

xn`ie edkxaie 'f d"c 'bn dyxt (`plie) dax ziy`xa-Rabbi Yitzchak said: Avrohom
welcomed those coming and going.  After eating, Avrohom would ask the guests to bless
G-d.  What shall we say? They would ask Avrohom.  Avrohom would respond: Bless G-d,
master of the world that you ate from the food He provided you.  G-d then said: I was not
known by My name among those I created.  You caused My name to be known among
those I created.  I therefore consider you a partner in My creation.  This is what is meant by
the words: Konai Shamayim V’Aretz; purchaser of the heaven and earth.

yx aeh [`] d"c hi dyxt (xaea) ilyn yxcn-Better is the poor man who walks in his
integrity, than he who is perverse in his lips, and is a fool.  Whoever walks in the path of
G-d in this world is destined to be saved from being sentenced to Hell in the future.  Thus
we find that because Noah walked in the path of G-d he was called a Tzaddik, as it is
written: Noah, Ish Tzaddik Tamim (Breishit 6,9).  We also find that because Avrohom
walked in the path of G-d, he was called: Tam, as it is written: His-halech Li’Phania
V’Hayai Tamim (Breishet 17,1) and Avrohom merited to be considered one who purchased
heaven and earth as it is written: Baruch Avrom L’Ail Elyon Konai Shamayim V’Aretz
(Breishet 14, 19).  In what way did Avrohom become a purchaser of heaven? Because his
descendants merited receiving the Torah which was given from the heavens.  In what way
did Avrohom become a purchaser of the earth? Because his descendants merited to
multiply like the dust on the ground.
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BOWING IN THE zekxa OF dxyr dpeny
The first dkxa of dxyr dpeny is unique because of the requirement to bow both at the
beginning of the  dkxa and at the end of the dkxa.
zea`a :oda dgey mc`y zekxa el` :opax epz-'` 'nr 'cl sc zekxa zkqn ilaa cenlz
dkxa lk zlgzae dkxae dkxa lk seqa geyl `a m`e ,seqe dlgz d`ceda ,seqe dlgz
xa meyn iel oa ryedi iax xn` ift oa oerny iax xn` .dgyi `ly eze` oicnln ,dkxae

lk zlgz ,jlnde ,dkxae dkxa lk seqa ,lecb odk-'a 'nr -epxn`y enk heicd :`xtw
dipin il `yxtn icicl ,ipngp xa wgvi iax xn` .dkxae dkxa lk seqe dkxae dkxa

oeik ,jlnd ,dkxae dkxa lk zlgz ,lecb odk ,epxn`y enk ,heicd :iel oa ryedi iaxc
iptln mw 'ebe lltzdl dnly zelkk idie ('g ,'` mikln) :xn`py ,swef epi` aey ,rxky

ray za cwze ('` '` mikln) :xn`py ,mit` lr ,dciw :opax epz .eikxa lr rxkn 'd gafn
,milbxe mici heyt ef, d`egzyd  ;eikxa lr rxkn :xn`py ,mikxa lr ,drixk ,ux` mit`

`iig ax xn` .dvx` jl zegzydl jig`e jn`e ip` `eap `ead (f"l ziy`xa) :xn`py
df ixd d`ceda rxekd :`cg ipz .iielv` elvnc `axe iia`l edl `pifg :`ped axc dixa

d`ceda rxk `ax .seqal `d ,dlgza `d :`iyw `l !dpebn df ixd :jci` `ipze ;gaeyn
,rxkc ongp axl `pifg :edl xn` ?ikd xn ciar `w i`n` :opax dil ixn` .seqe dlgz

,`idd  !dpebn df ixd d`ceda rxekd :`ipzde  .ikd car `wc zyy axl dil `pifge
`idd `ipz ik  !dpebn df ixd lld ly d`cedae d`ceda rxekd :`ipzde  .llday d`ceda

 .oefnd zkxac d`ceda

The word chosen by the `xnb to describe the act of bowing, dgey, may be unfamiliar to
you.  It appears in different conjugations in j"pz:

:m ¤dl̈ `V̈ ¦YÎl ©̀ §e Wi ¦̀ Îl ©R §W¦I ©e mc̈ ῭  g ©X¦I ©e-'h,'a edriyi
:dp̈ §l ©R §W ¦Y mi ¦dŸa §b i¥pi¥r §e Wi ¦̀ Îl ©R §W¦I ©e mc̈ ῭  g ©X¦I ©e-'eh,'d edriyi

 :wi ¦C ©v i ¥x£r ©WÎl©r mi ¦rẄ §xE mi ¦aFh i¥p §t ¦l mi ¦rẍ Eg ©W-'hi 'ci ilyn
a ¤x ¤g ©l h¥N ©t §Y x ¤W £̀ ©e hi ¦l §t ©z Ÿ̀l §e b ¥Q ©z §e L ¤A §x ¦w §A L£g §W¤i §e rÄŸ §y ¦z Ÿ̀l §e l ©k Ÿ̀z dŸ ©̀ -'ci ,'e dkin

:o ¥Y ¤̀
zFki ¦l£d ml̈Fr zFr §a ¦B Eg ©W c©rÎi ¥x §x ©d Ev §vŸR §z¦I ©e m ¦iFB x ¥Y©I ©e d ῭ ẍ u ¤x ¤̀  c ¤cŸn §i ©e c ©nr̈-'e ,'b wewag

:Fl ml̈Fr
:d̈i ¤zŸl §B §r ©n mi ¦̀ ẗ §xÎl ¤̀ §e Dz̈i ¥A z¤en̈Îl ¤̀  dg̈Ẅ i ¦M -'gi ,'a ilyn

     :`Ed ©d mFI ©A FC ©a §l 'd a©BŸ §y ¦p §e mi ¦Wp̈ £̀  mEx g ©W §e l ¥tẄ mc̈ ῭  zEd §a©B i¥pi¥r-'`i ,'a ediryi
Marcus Jastrow in his Dictionary states that the root for the word, dgy, is interchangeable 
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with the word,  ggy.  He further advises that the word degzyd is the lrtzd conjugation
of the same root word.  

i"yx explains why  l"fg provided different rules concerning the jln and the lecb odk:
xzeia ,lecb `edy dn lk - dkxa lk seqa lecb odk-'a 'nr 'cl sc zekxa zkqn i"yx

.envr litydle ripkdl jixv
zetqez explains why one should not bow more often:

dne dgyie :xn`z m`e - dgyi `ly eze` oicnln-'` 'nr 'cl sc zekxa zkqn zetqez
dvex `edy enk xingn cg` lk exn`i `ly minkg ixac xewrl `ai `ly xnel yie ?jka

.`xdeil opiyiige 'inkg zpwz o`k oi`e
The sqei zia explains what zetqez meant by the word: `xdei:
,xeaivd x`yn xyk xzei envr wifgny xnelk `xdeik ifginc meyn xg` mrh cer eazke

:(oicnln d"c .ck) dpei x"d azk oke

What is the basis to bow in the dkxa of  zea` and the dkxa of d`ced?
zekxa el` x"z (a ,cl) oicner oi` wxta zekxaa opiqxb-dxyr dpeny mdxcea` xtq

mrhd yxtn inlyexiae .seqe dlgz d`ceda .seqe dlgz zea`a oda dgey mc`y
;mdxa` ipec` idl` 'd z` jxa`e 'dl degzy`e cew`e ('gn ,'ck ziy`xa) zea`a

m`e .`klnl `picene minbxzne jlnl jxa`e ('fi ,'ck,'a d"c) jlnl degzy`e d`cedae
 .dgyi `ly eze` oicnln dkxae dkxa lk zlgzae dkxae dkxa lk seqa zegyl `a

When should one bow? 
:axc dinyn `aq `ppig xa dax xn`e-'` 'nr 'ai sc zekxa zkqn ilaa cenlz

`nrh i`n :l`eny xn` .mya swef ;swef `edyke ;jexaa rxek ,rxek `edyk ,lltznd
in - !`ed zgp iny iptn ('a ik`ln) :iaizn .mitetk swef 'd (e"nw mildz) :aizkc ?axc
jl `ni`e `z ,o`ixe` xa :ax xa `iigl l`eny dil xn` .aizk iny iptn ?inya aizk

- swef `edyk ,jexaa rxek - rxek `edyk :jea` xn` ikd !jea` xn`c `ziilrn `zln
.mya swef

How should one bow?
.`ieigk siwf ,siwf `w ik ;`xfigk rxk ,rxk ik zyy ax-'a 'nr 'ai sc zekxa zkqn

.ieynk eilr ezrixk d`xz `ly ,eteb jk xg`e dlgz ey`x ,zgpa - `ieigk siwf-i"yx
oke y`xd sekiy inp ira `l` sewf ey`xe cal drixka ibq `l - `xfigk rxk- zetqez

dyri `ly calae dinxi iax xn` .i`cn xzei geyi `ly calae oiwxtc inlyexia `zi`
.sewf ey`x dgey `edyk avde (`i `xwie) av ly inlyexi mebxz epiide `pecxg oicdk
miiqiy mcew diabiy xdfil jixv dltza dry lk oigey ep`y xetik meie dpyd y`xae

`a m` (.cl 'c) oicner oi` seq onwl opixn`c cin diabiye jexaa rxkiy wx dkxad
.dgyi `ly eze` oicnln dkxa lk seqe dkxa lk zlgz zegyl
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TRANSLATION OF SOURCES

'` 'nr 'cl sc zekxa zkqn ilaa cenlz-Our Rabbis taught: These are the benedictions in which
one bows in the Tefillah: The benediction of the patriarchs, beginning and end, and the
thanksgiving, beginning and end.  If one wants to bow down at the end of each benediction and at
the beginning of each benediction, he is instructed not to do so. R. Simeon b. Pazzi said in the
name of R. Joshua b. Levi, reporting Bar Kappara: An ordinary person bows as we have
mentioned; a high priest bows at the end of each benediction; a king bows at the beginning of
each benediction and at the end of each benediction.  R. Isaac b. Nahmani said: It was explained
to me by R. Joshua b. Levi that an ordinary person does as we have mentioned; a high priest bows
at the beginning of each blessing; and a king, once he has knelt down, does not rise again until the
end of the Tefillah, as it is written: And it was so that when Solomon had made an end of praying,
... he arose from before the Altar of the Lord, from kneeling on his knees.

   Kidah bowing is upon the face, as it says: Then Bath-Sheba bowed with her face to the
ground.  Keri'ah [kneeling] is upon the knees, as it says: From kneeling on his knees, prostration is
spreading out of hands and feet, as it says: Shall I and your mother and your brothers come to
prostrate ourselves before you on the ground.

   R. Hiyya the son of R. Huna said: I have observed Abaye and Raba bending to one side.
One [Baraitha] taught: To kneel in the thanksgiving benediction is praiseworthy, while another
taught: It is reprehensible? — There is no contradiction: one speaks of the beginning, the other of
the end. Raba knelt in the thanksgiving at the beginning and at the end. The Rabbis said to him:
Why does your honour act in this manner? He replied to them: I have seen R. Nahman kneeling,
and I have seen R. Shesheth doing so. But it has been taught: To kneel in the thanksgiving is
reprehensible — That refers to the thanksgiving in Hallel.  But it has been taught: To kneel in the
thanksgiving and in the thanksgiving of Hallel is reprehensible? — The former statement refers to
the thanksgiving in the Grace after Meals.

'h,'a edriyi-And man is humbled, and man is brought low; forgive them not.

'eh,'d edriyi-And the mean man shall be brought down, and the mighty man shall be humbled,
and the eyes of the lofty shall be humbled;
'hi 'ci ilyn-The evil bow before the good; and the wicked at the gates of the righteous.

'ci ,'e dkin-You shall eat, but not be satisfied; and your sickness shall be in your inward parts; and
you shall conceive, but shall not deliver; and that which you deliver I will give up to the sword.

'e ,'b wewag- He stands, and shakes the earth; he beholds, and causes the nations to tremble; and
the everlasting mountains are dashed in pieces, the everlasting hills bow; his ways are as of old.
'gi ,'a ilyn- For her house inclines to death, and her paths to the dead.

'`i ,'a ediryi- The lofty looks of man shall be brought low, and the arrogance of men shall be
brought low, and the Lord alone shall be exalted in that day.
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dkxa lk seqa lecb odk-'a 'nr 'cl sc zekxa zkqn i"yx-The greater the person, the more he
has to bend over and make himself feel humble before G-d.

dgyi `ly eze` oicnln-'` 'nr 'cl sc zekxa zkqn zetqez-If you would like to ask: Let him
bow whenever he wants, what is the harm? He should not bow whenever he wants because when
he bows whenever he wants, he appears to disagree with the opinion of the Sages.  It should not
appear that anyone can choose to create restrictions for himself and not rely on the Sages to
determine how he needs to conduct himself.  In addition, we are concerned that his acts appear to
be a haughtiness.

sqei zia-Tosaphot provided a second reason why a person should not bow whenever he pleases
because it appears that his acts reflect haughtiness.  This means that he holds himself out as being
more religious than others.  This is how it was also explained by Rav Yonah.

dxyr dpeny mdxcea` xtq-We learned in Masechet Brachot, Chapter entitled: Ain Omdin:
These are the Brachot in which one bows: in the beginning and end of Avot and in the beginning
and end of Hodaah.  In the Jerusalem Talmud, it is explained that the reason we bow in the
Bracha of Avot is based on a verse (Breishit 24, 48) V’Ekod V’Ashtachaveh La’Hashem
V’Avareich Et Hashem Elokei Adoni Avrohom; in Hodaah we bow because of the verse (Divrei
HaYamim 2, 24, 7) V’Ashtachaveh LaMelech; V’Avareich La’Melech.  It is translated into Aramaic
as I give thanks to the King.  If one wants to bow at the end of each Bracha and at the beginning
of each Bracha, we train him not to do so.
'` 'nr 'ai sc zekxa zkqn ilaa cenlz -Raba b. Hinena the elder also said in the name of Rab:
In saying the Tefillah, when one bows, one should bow at the word ‘Blessed’ and when returning
to the upright position one should return at the mention of the Divine Name. Samuel said: What
is Rab's reason for this? — Because it is written: The Lord raises up them that are bowed down.
An objection was raised from the verse, And was bowed before My name? Is it written, ‘At My
name’? It is written, ‘Before My Name’. Samuel said to Hiyya the son of Rab: O, Son of the Law,
come and I will tell you a fine saying enunciated by your father. Thus said your father: When one
bows, one should bow at ‘Blessed’, and when returning to the upright position, one should return
at the mention of the Divine Name.  R. Shesheth, when he bowed, used to bend like a reed, and
when he raised himself, used to raise himself like a serpent.
`ieigk siwf-i"yx-Gently, his head first and then his body so that his bowing does not appear to
be burdensome for him.  
`xfigk rxk- zetqez-It is not enough that one bends one’s back while his head remains upright.
Instead, one needs to bend one’s head as well.  So it is written in the Jeruslam Talmud that one
should not bow too much.  Rav Yirmiya said: as long as he does not conduct himself like a large
lizard that does not bend his head.  The word “Chardona” is the Aramaic translation of the
Hebrew word Tzav that is referred to in Va’Yikra 11.  It is an animal that does not bend his head
when he bends over.  But on Rosh Hashonah and on Yom Kippur when we continuously bend
over while praying, we need to be careful to raise our heads before completing the Bracha; we
need to bend over while reciting the word: Baruch and raise ourselves immediately, as we learned
at the end of the chapter entitled: Aim Omdin: if one begins to bow at the beginning and end of
each Bracha, we teach him not to do so.
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THE TEXT OF THE dkxa OF miznd dign 

The second  dkxa in dxyr dpeny,  miznd dign, has undergone significant texual
changes over the years.  Here are two examples of the dkxa as found in Geniza material: 

As uncovered by Professor Uri Ehrlich of Beer Sheva University and published in the
journal: dxyr dpeny jxk ci lr uaw:
aiyn jizlef oi`e wfg jenk oi`e xeaib dz` -l`xyi ux` bdpn it lr dxyr dpeny zltz

 cqga miig lklkn mybd cixene gexdmizn digne 'd dz` jexa  .riyedl axe dign
miznd.

As provided by Rabbi Yissaschar Jacobsen on page 273, Vol. 1 of his book: dpia aizp:
 minlerl ig mivixr oecl wfg mi`b lityn xeab dz`mizn miwnlhd cixene gexd aiyn 

 miig lklkn mizn dign 'd dz` jexa .ginvn epl dreyi oir sxdamiznd dign.

The text of the dkxa as it is found in the oe`b mxnr ax xcq is remarkably close to our
own:

 'd mlerl xeab dz`- dlitz xcqmizn dignzeniae lhd cixen- riyedl ax dz` 
 cqga miig lklkn -mybd cixene gexd aiyn xne` minybdmizn dignmiax mingxa 

zexeab lra jenk in .xtr ipyil ezpen` miiwne mixeq` xizn mileg `tex miltep jneq
 jln jl dnec inedigne zinn dz` on`pe .dreyi ginvne mizn zeigdl'd dz` jexa .

miznd dign.

The differences between the text of the dkxa as it was recited during the Geniza period
and as it was recited at the time of oe`b mxnr ax are as follows: the term mizn dign
appears two/three more times, additional attributes of the mler ly epeax are included:
xtr ipyil ezpen` miiwne mixeq` xizn mileg `tex miltep jneq and the two terms that
represent redemption, ginvn epl dreyi oir sxda and riyedl ax found individually in
the two examples from the Geniza period, have both been added to the  dkxa.

The following version of the dkxa appears to represent the text as it evolved from the era
represented by the Geniza material and then evolved again into the version of  mxnr ax:  

-oe`b dicrq ax  cqga miig lklkn riyedl ax 'd mlerl xeab dz`mizn dignmingxa 
lra jenk in xtr ipyil ezpen` miiwne mipeia`l oryne mixeq` xizne mileg `tex miax

 jl dnec ine zexeab.digne zinn 'd dz` jexa miznd dign.
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This version contains three references to mizn dign like the Geniza material, includes
additional attributes of the mler ly epeax and one reference to redemption: riyedl ax.

The following comments of the mdxcea` (13th Century) demonstrate that the version of
the dkxa that was recited in his time only contained three references to mizn dign:

'd (bi ,an 'iryi) my lr 'd mlerl xeab dz`-xeab dz` d"c dxyr dpeny mdxcea` xtq
dxeaba md ef dkxaa xikfny dl` lky dxeab oeyl ef dkxa zlgza xn`e .`vi xeabk

 .yxtpy enkmiznd ziigz minrt dyly ef dkxaa xikfne;dz` mizn dign dpey`xd :
dylya ik mrhde .miznd dign i"`a ziyilyde ;miax mingxa mizn dign dipyde

xne`e znk aeyg `ed ixde ezhn lr oyi mc`yk dpey`xd :miznd dign d"awd mipipr
eqpxtl ick minybe millh cixene mippr dlrn d"awde .igex ciwt` jcia (i ,`l 'dz)
cixene gexd aiyn riyedl ax dz` mizn dign ,dfl df jnqp jkl eznyp el xifgne

minybd zcixi oipra zipyde  .ezhnn enewa sebl miznd zigza dxen ef ik mybd
xzei minybd mei lecb eda` iax xn` (` ,f ziprz) zeiprzc `nw `wxta 'ixn`ck

miaxe (d ,bi l`ipc) xn`py miryxl `le miwicvl miznd ziigz el`c miznd ziigzn
miwicvl minyb el`e ,mler oe`xcl zetxgl dl`e mler iigl dl` eviwi xtr znc` ipiyin
f`y miznd dign i"`a oinzeg ep`y `al cizrl miznd ziigz oiipra iyilyde .miryxle

(ct) milretd z` xkeyd wxta `rivn `aaa opixn`c epiide ,miznd ziigz zxikf xwir
cixen `wif aiyp gexd aiyn xn` `zeaiz inw eipae `iig 'xl edpizgp` `ziprz xfb 'x

inwnc b"r` s"ixd azke .`nlr yrx miznd ziigz ixekc`l `hn ik .`xhin `z` mybd
aiyp gexd aiynl `wecc dyw `l df ,dz` mizn dign `ki` mybd cixene gexd aiyn

la` ,ef dkxaay gexde mybd zltz xwir f`y iptn `xhin `z` mybd cixenle `wif
zxikf xwir 'id f`y dnizgd cr miyibxn eid `l da dnezg dkxady miznd ziigz

 .k"r miznd ziigz

There is one more version of the dkxa worth noting.  It comes from the it lr xeciq
mipe`bd-ozp iaxa dnly epiax exaig who lived in Morocco in the 11th Century:

 'd mlerl xeab dz`mizn dign cqga miig lklkn riyedl axe dz` mizn dignmingxa 
ezpen` miiwne mipeia`l oryne mixeq` xizne  milc xfere miltep jneqe mileg `tex miax

 jl dnec ine zexeab lra dkenk in xtr ipyildigne zinnepikln `ed dz` on`pe 
 .mizn zeigdl 'd dz` jexamiznd dign.

Those of you who want to note all the differences in the versions should pay close ttention
to when the letter “ee” appears as a connector;  in particular before the words: riyedl ax
and between the descriptions of: mixeq` xizn mileg `tex miltep jneq.
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SUPPLEMENT

What is the source for miznd ziigz in the dxez?

xn`py - dxezd on miznd ziigzl oiipn-'a 'nr 'v sc oixcdpq zkqn ilaa cenlz
How is resurrection derived from the Torah? As it is written, 

`lde ?miiw mlerl oxd` ike ;odkd oxd`l 'd znexz z` epnn mzzpe (g"i xacna)
And you shall give thereof the Lord's heave offering to Aaron the priest. But would Aaron
live for ever; he
oipzep l`xyie ,zeigl cizry cnln ,`l` .dnexz el oipzepy ,l`xyi ux`l qpkp `l
did not even enter Palestine, that terumah should be given him? But it teaches that he
would be resurrected, and Israel give him 

,oxd`k - oxd`l :`pz l`rnyi iax iac .dxezd on miznd ziigzl o`kn dnexz el
terumah. Thus resurrection is derived from the Torah. The school of R. Ishmael taught: To
Aaron means to one like Aaron:

oiipn :ozpei iax xn` ipngp xa l`eny iax xn` .mixag eipa s` - xag oxd` dn
just as Aaron was a haver, so his sons must be haverim. R. Samuel b. Nahmani said in R.
Jonathan's name: Whence 

mrl xn`ie (`"l 'a minid ixac) ,xn`py - ux`d mr odkl dnexz oipzep oi`y
do we know that terumah must not be given to a priest and ‘am ha-arez? From the verse,
Moreover he commanded the people

 zxeza wifgnd lk ;'d zxeza ewfgi ornl mielde mipdkd zpn zzl milyexi iayeil
that dwelt in Jerusalem to give the portion of the Levites, that they might hold fast to the
law of the Lord: thus, whoever holds fast to the law of the Lord,

 xn` `c` xa `g` ax xn` .zpn el oi` - 'd zxeza wifgn epi`ye ,zpn el yi - 'd
has a portion; whoever does not, has no portion. R. Aha b. Adda said 

wtq ix` dn ,ix` iptl dpzep eli`k - ux`d mr odkl dnexz ozepd lk :dcedi ax
in Rab Judah's name: One who gives terumah to an ignorant priest is as though he had
placed it before a lion: just as a lion may possibly 

wtq dxdha dlke` wtq ,ux`d mr odk s` - lke`e qxec epi` wtq lke`e qxec
tear his prey and eat it and possibly not, so is an ignorant priest  may possibly eat it
undefiled and possibly 

ik ea ezne (a"k `xwie) xn`py ,dzin el mxeb s` :xn` opgei iax .d`neha dlke`
defiled. R. Johanan said: He even causes the ignorant priest's death, for it is written, and die
therefore, 

(a"k `xwie) xn`py ,dny` oer e`iyn s` :`pz awri oa xfril` iax iac .edllgi
if they profane it. The School of R. Eliezer b. Jacob taught: He also embroils him in a sin 
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of general trespass, for it is written, 
 .mdiycw z` mlk`a dny` oer mze` e`iyde

Or suffer them to bear the iniquity of trespass when they eat their holy things.

mbe ('e zeny) xn`py ?dxezd on miznd ziigzl oiipn :xne` i`niq iax ,`ipz
It has been taught: R. Simai said: Whence do we learn resurrection from the Torah? —
From the verse, And I also 

o`kn :mdl `l` ,xn`p `l mkl .orpk ux` z` mdl zzl mz` izixa z` iznwd
have established my covenant with the Patriarchs to give them the land of Canaan: ‘[to
give] you’ is not said, but ‘to give them’ personally; 

.dxezd on miznd ziigzl
thus resurrection is proved from the Torah.

 on mdl xn` ?mizn diign `ed jexa yecwdy oiipn :l`ilnb oax z` oipin el`y
  Sectarians [minim] asked Rabban Gamaliel: Whence do we know that the Holy
 One, blessed be He, will resurrect the dead? He answered them from 

mixac) aizkc ,dxezd on .epnn elaiw `le ,miaezkd one ,mi`iapd one ,dxezd
the Torah, the Prophets, and the Hagiographa, yet they did not accept it as conclusive
proof. ‘From the Torah’: for it is written, 

dfd mrd mwe `nlice :el exn` ,mwe jiza` mr aky jpd dyn l` 'd xn`ie (`"l
And the Lord said unto Moses, Behold, thou shalt sleep with thy fathers and rise up again.
‘But perhaps,’ said the sectarians to him, ‘the verse reads, and the people will 

ipky eppxe eviwd oenewi izlap jizn eigi (e"k ediryi) aizkc - mi`iapd on !dpfe
rise up?’ ‘From the prophets’: as it is written, Thy dead men shall live, together with my
dead body shall they arise. Awake and sing, ye that dwell

on ?l`wfgi digdy mizn `nlice - litz mi`tx ux`e jlh zxe` lh ik xtr
in the dust: for thy dew is as the dew of herbs, and the earth shall cast out its dead. But
perhaps this refers to the dead whom Ezekiel resurrected?

aaec mixyinl icecl jled aehd oiik jkge ('f mixiyd xiy) aizkc - miaezkd
 ‘From the Hagiographa’: as it is written, And the roof of thy mouth, like the best wine of
my beloved, that goeth down sweetly, 

opgei iax xn`c .opgei iaxk ,`nlra dizeety oygxn iyegx `nlice - mipyi izty
causing the lips of those that are asleep to speak. But perhaps it means merely that their
lips will move, even as R. Johanan said: 

eizezty - dfd mlera enya dkld dxn`py in lk :wcvedi oa oerny iax meyn
If a halachah is said in any person's name in this world, his lips 

(`"i mixac) :df `xwn mdl xn`y cr .mipyi izty aaec xn`py ,xawa zeaaec
speak in the grave, as it is written, causing the lips of those that are asleep to speak? Thus
he did not satisfy them until he quoted this verse, 
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miznd ziigzl okin - mdl `l` xn`p `l mkl ,mdl zzl mkiza`l 'd rayp xy`

which the Lord sware unto your fathers to give to them; not to you, but to them is said;
hence resurrection is derived 
'da miwacd mz`e ('c mixac) :mdl xn` dfd `xwnd on :mixne` yie .dxezd on
from the Torah. Others say that he proved it from this verse, But ye that did cleave unto
the Lord 

mlerd lky meia elit` `l` ,meid mklk miigc `hiyt) meid mklk miig mkidl`
your God are alive every one of you this day; just as you are all alive to-day, so shall 

.oiniiw mklek `ad mlerl s` - oiniiw mklek meid dn .(miig mz` - mizn mlek
you all live again in the world to come.

 dn rceie ,mizn dign `ed jexa yecwdy oiipn :dippg oa ryedi iax z` miinex el`y
The Romans asked R. Joshua b. Hananiah: Whence do we know that the the Holy One,
blessed he He, will resurrect the dead and knows 
l` 'd xn`ie (`"l mixac) xn`py ,dfd `xwnd on ediieexz :edl xn` ?zeidl cizry
the future?  He replied: Both are deduced from this verse, And the Lord said unto 

xn` - ?dpfe dfd mrd mwe ,`nlice - .dpfe df mrd mwe jiza` mr aky jpd dyn
Moses, Behold thou shalt sleep with thy fathers, and rise up again; and this people shall go
a whoring etc. But perhaps ‘will rise up, and go a whoring’? —

opgei iax xn` ,inp xnzi` .zeidl cizry dn rceic ,ekiicia `blt `din ehewp :edl
He replied: Then at least you have the answer to half, viz., that He knows the future. It has
been stated likewise: R. Johanan said 

cizry dn rceie ,mizn dign `ed jexa yecwdy oiipn :i`gei oa oerny iax meyn
on the authority of R. Simeon b. Yohai: Whence do we know that the Holy One, blessed
be He, will resurrect the dead and knoweth the future? 

:iqei iaxa xfril` iax xn` ,`ipz .'ebe mwe jiza` mr aky jpd ,xn`py - zeidl
From, Behold, Thou shalt sleep with thy fathers, and . . . rise again etc.   It has been
taught: R. Eliezer, son of R. Jose, said: 

:odl izxn` .dxezd on miznd ziigz oi` mixne` eidy ,mizek ixtq iztiif df xaca
In this matter I refuted the books of the sectarians, who maintained that resurrection is not
deducible from the Torah. I said to them: 

on miznd ziigz oi` mixne` mz`y .melk mkcia mzilrd `le ,mkzxez mztiif
You have falsified your Torah, yet it has availed you nothing. For ye maintain that
resurrection is not a 

zxkz zxkd da dper `idd ytpd zxkz zxkd (e"h xacna) xne` `ed ixd ,dxezd
Biblical doctrine, but it is written, Because he hath despised the word of the Lord, and hath
broken his commandment, that soul shall utterly be cut off

edl `nile :iia`l `tt ax dil xn` ?`ad mlerl e`l ?zni`l da dper ,dfd mlera -
his iniquity shall be upon him. Now, seeing that he shall utterly be cut off in this world, 
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when shall his iniquity be upon him? surely in the next world. R. Papa said to Abaye: Could
he not have
:i`pzk .mc` ipa oeylk dxez dxac :dil ixn` eed edpi` - !zxkz zxkdn ediiexz
deduced both this world, and the next from he shall be utterly cut off?  They would have
replied: The Torah employed human phraseology.This is disputed by Tannaim:

 el xn` .`aiwr iax ixac ,`ad mlerl - zxkz ,dfd mlera - zxkd ,zxkz zxkd
That soul shall utterly be cut off [hikkareth] he shall be cut off in this world and [tikkareth]
in the next: this is R. Akiba's view. R. Ishmael said:

dyly ike dzxkpe scbn `ed 'd z` (e"h xacna) xn`p xak `lde :l`rnyi iax
 But the verse has previously stated, he reproacheth the Lord, and that soul shall be cut off
are there then three worlds? 

dxac - zxkz zxkd ,`ad mlerl - zxkd ,dfd mlera - dzxkpe :`l` ?yi minler
But [interpret thus]: and [that soul] shall be cut off — in this world: hikkareth, he is to be
cut off — in the next; whilst as for [the repetition] tikkareth, that is because the Torah
employs human phraseology.

 ?dia icar i`n da dper `aiwr iax oiae l`rnyi iax oia .mc` ipa oeylk dxez
How do both R. Ishmael and R. Akiba utilize his iniquity shall be upon him? — For that
which has been taught: 

onfa `l` izxn` `l da dper xnel cenlz-daeyz dyr elit` leki :`ipzckl
I might think that [this is so] even if he repented: therefore Scripture saith, his iniquity is
upon him: I decreed [that he shall be cut off] only if his iniquity

.da dpery
 is still in him. 

mildz) aizkc ,iaky iigc `prci :dxn` ,xi`n iax z` `zkln `xhte`ilw dl`y
Queen Cleopatra asked R. Meir, ‘I know that the dead will revive, for it is written, 

odiyeala e` oinexr oicner ,oicner odyk `l` ;ux`d ayrk xirn evivie (a"r
And they, the righteous, shall in the distant future blossom forth out of the city [Jerusalem]
like the grass of the earth. But when they arise, shall they arise nude or in their garments?’ 

,oiyeal dnka d`vei ,dnexr dxawpy dhig dne ,dhign xnege lw :dl xn` ?oicner
He replied, ‘Thou mayest deduce by an a fortiori argument the answer from a wheat grain:
if a grain of wheat, which is buried naked, sprouteth forth in many robes, 

:l`ilnb oaxl xqiw dil xn` .dnke dnk zg` lr - odiyeala mixawpy miwicv
how much more so the righteous, who are buried in their raiment!’  An emperor said to
Rabban Gamaliel: 

 ?iig `w in `xtre ,`xtr eed `d ,iig iakyc ezixn`
‘Ye maintain that the dead will revive; but they turn to dust, and can dust come to life?’

 on xvei cg` ,epxira yi mixvei ipy .dil `pxcdn `p`e ,diway :dizxa dil dxn`
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Thereupon the emperor's] daughter said to the Rabbi: ‘Let me answer him: In our town
there are two potters; one fashions his products from 

:el dxn` .mind on xveiy df :dl xn` ?gaeyn odn dfi` ,hihd on xvei cg`e mind
water, and the other from clay: who is the more praiseworthy?’ ‘He who fashions 
them from water, he replied.

dn ,zikekf ilkn xnege lw :`pz l`rnyi iax iac ?oky lk `l hihd on ,xv mind on
 ‘If he can fashion man from water, surely he can do so from clay!’ The School of R.
Ishmael taught: It can be deduced from glassware: 

ly egexay mce xya ,dpwz odl yi Î exayp ,mce xya gexa olnry zikekf ilk
if glassware, which, though made by the breath of human beings, can yet be repaired

 ezixn` :in` iaxl `pin `edd dil xn` .dnke dnk zg` lr Î `ed jexa yecwd
when broken; then how much more so man, created by the breath of the Holy One,
blessed be He.  A sectarian [min] said to R. Ammi: ‘Ye maintain 

dnl ,lyn jl leyn` :dil xn` Î ?iig `w in `xtre ,`xtr eed `de ,iig iakyc
that the dead will revive; but they turn to dust, and can dust come to life?’ — He replied: I
will tell thee a parable. 

oi`y mewna milecb oixhlt il epae ekl :eicarl xn`y mce xya jlnl dnec xacd
This may be compared to a human king who commanded his servants to build him a great
palace in a place where there was no 

xtr yiy mewna eze` epae exfg :mdl xn` .eltp minil .eze` epae ekld ,xtre min
water or earth for making bricks. So they went and built it. But after some time it collapsed,
so he commanded them to rebuild it in a place where water 

,mzipa Î xtre min oi`y mewna :odl xn`e mdilr qrk .oileki ep` oi` :el exn` .mine
and earth was to be found; but they replied, ‘We cannot’. Thereupon he became angry with
them and said, ‘If ye could build in a place containing no water or earth,

d`xe drwal `v Î oin`n dz` i` m`e ¦dnke dnk zg` lr xtre min yiy eiykr
surely ye can where there is!’  ‘Yet,’ [continued R. Ammi], ‘If thou dost not believe, go
forth in to the field and see

onfl xn`z `ny .xya elk dyrpe uixyd xgnl ,dnc` eivge xya eivg meidy xakr
a mouse, which to-day is but part flesh and part dust, and yet by to-morrow has developed
and become all flesh. And shouldst thou say, ‘That takes a long time,’

`lnzpe minyb ecxi xgnl ,cg` oeflg `l` ea oi` meidy d`xe xdl dlr Î daexn
go up to the mountains, where thou wilt see but one snail, whilst by to-morrow the rain
has descended and it is covered 

.zepeflg elek
with snails.’

 oiigc ,oiig izin oezixn`c `iaiig oekl iee :`qiqt oa `diabl `pin `edd dil xn`
A sectarian [min] said to Gebiha b. Pesisa, ‘Woe to you, ye wicked, who maintain that the 
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dead will revive; if even the living die,
 ,iig Î eed `lc ,oiig `l izin oezixn`c `iaiig oekl iee :dil xn` ?oiig izinc Î izin

shall the dead live!’ He replied, ‘Woe to you, ye wicked, who maintain that the dead will not
revive: if what was not,[now] lives,

 `phiyte ja `phira Î `pni`w i` ?il zixw `iaiig :dil xn` ?oky lk `l ,iig iedc
surely what has lived, will live again!’ ‘Thou hast called me wicked,’ said he, ‘If I stood up I
could kick thee and strip

 .lehz daxd xkye ,`xwz one` `tex Î ok dyer dz` m` :dil xn` Î .jpin jzenwrl
thee of thy hump! ‘If thou couldst do that,’ he retorted, ‘thou wouldst be called a great
doctor, and command large fees.’

 TRANSLATION REPRODUCED FROM THE DAVKA CORP.
SONCINO CLASSICS CD-ROM
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TRANSLATION OF SOURCES

xeab dz` d"c dxyr dpeny mdxcea` xtq-The words: Ata Gibor L’Olam Hashem are
based on the verse: (Isaiah 42,13) G-d as a mighty warrior went out.  One begins this
Bracha by reciting words describing G-d’s power because all the attributes of G-d that one
mentions in this Bracha are based on G-d’s might as we will explain.  We mention that G-d
resurrects the dead three times in this Bracha: the first time when we say: Michaya Masim
Ata; the second when we say Michaya Masim B’Rachamim Rabim and the third when we
say the Bracha: Michaya Masim.  We mention this attribute three times because G-d
resurrects the dead in three ways: first, when we arise from our bed where we are
considered like we are dead while we sleep as we learned in Tehillim 31, 10: In G-d’s hands
we leave our souls.  And G-d brings forth clouds and provides dew and rain in order that
we can produce food and make a living and returns to us our souls that is why these two
concepts follow each other in the Bracha: Michaya Masim Ata Rav L’Hoshiya Mashiv
Ha’Ruach Oo’Morid Ha’Gashem which speaks of G-d resurrecting the dead body when
man arises from his bed. The second reference is connected to the production of rain as we
learned in Masechet Taanit 7, 1, Rabbi Abahu said: Greater is a day of rain than the day of
the resurrection of the dead because when the resurrection of the dead occurs it will only
occur for the righteous as it is written: Daniel 13, 5: Many of those sleeping in the earth will
arise; some who will go on to live forever and others to be shamed forever, while rain is
beneficial to both righteous people and evil people.  Third, we mention the ultimate
Resurrection of the Dead which will happen in the future which is what we refer to when
we recite the words: Michaya Masim in the Bracha.  This is the key reference to Tichayat
Ha’Maysim.  This is what is referred to in Masechet Baba Metziya; Chapter Ha’Sochair Et
Ha’Poalim(87) Thereupon Rabbi proclaimed a fast, and R. Hiyya and his sons were bidden
to descend to the reading desk1. As R. Hiyya exclaimed, ‘He causeth the wind to blow’, a
wind blew; he proceeded, ‘he causeth the rain to descend’, whereat the rain descended.
When he was about to say, ‘He quickeneth the dead’ , the universe trembled.  The Rif
wrote: it is not a problem that we mention the words: “resurrection of the dead” before we
recite Mashiv Haruach.  He causes the wind to blow’, and the wind blows; ‘He causes the
rain to fall’, and rain falls are words that represent the request for wind and rain in the
Bracha.  The theme of the Resurrection of the Dead which is the main thrust of the Bracha
is not found until the end which contains the main reference to the resurrection of the
dead.

1. In the synagogue of Talmudic times the reading-desk was on a lower level than the rest of the building. On fast days,
according to the Midrash Tanhuma on glya three men led the congregation in prayer, instead of one, as usual.
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EXPLAINING THE TEXUAL VARIATIONS FOR miznd dign

How did the text of the dkxa of  miznd dign develop all the variations that we saw in
last week’s newsletter?  That so many variations existed seems to violate the following rule:
`l - zekxaa minkg erahy rahnn dpynd lk-'a 'nr n sc zekxa zkqn ilaa cenlz 

 .ezaeg ici `vi
The short answer is that the `xnb was concerned that the zenizg of the zekxa not be
changed and were not concerned with the balance of the contents of each dkxa.  Another
answer may lie in some historical facts found on page 50 of Professor Ezra Fleischer’s
book: dfipbd ztewz miil`xyi-ux` dltz ibdpne dltz:

zelcap zeieyx eply dltzd igqepa reawl zexyt`n ody xac seq `l el` zepga`
milerd dltzd irhwn micg` ly m`ven ztiygl xry epl zegzet mb od ;dxiyle dfextl

ly mzlitz znx `id ,dnewd dlitzd ly dnxa mxewn iedifle ,raw igqepk epiptl
ux`a minecw zeiqpk iza daxday `id zenqxetnd on  .miaxd cnrna xeaivd igily

hrnk zereaw eid odizyy ,dlitz zekxrn izy ,df cil df ,cgia ax onf eniiwzp l`xyi
dxiyd ly dzexveeid onf onl  .mipfgd ly zg`e ,micigid ly zg` :dcin dze`a

yi` ,ygla miheytd rawd igqep z` exn` ldwd :xeaiva dltzd dkxrp jk ziphiitd
df mewna exn` `l` ,dnvr oeyl dze` lr mx lewa exfg `l xeaivd igily la` ,elbxdk

.xiy ly zexeva zxceqn ,xzei zlqleqne zlvnp ,zxg` dlitz
It is Professor Fleischer belief that the freedom allowed to the  xeaiv gily to add to the
standard text of  dxyr dpeny gave birth to the composition of  miheit.  That practice
arguably explains how other variations entered into the text of some zekxa.  It has already
been noted that  dxnfc iweqt in the form that we have it today may have been the result
of a desire to amplify the gay portion of dxyr dpeny by adding miweqt and miwxt of
gay to zixgy zltz. Words from miweqt in j"pz may have entered dxyr dpeny
through the same door.  That may explain why some of the variations to the  dkxa of
mizn dign involve the words: mixeq` xizne mileg `texe miltep jneq which are
borrowed from 'enw wxt mildz.

mixer gwt 'd-g weqt  .mixeq` xizn 'd miarxl mgl ozp miweyrl htyn dyr-f weqt 
miryx jxce cceri dpnl`e mezi mixb z` xny 'd-h weqt :miwicv ad` 'd mitetk swf 'd

 :d-i elld xce xcl oeiv jiwl` mlerl 'd jlni-i weqt .zeri

That the xeaiv gily would add his own words to the standard text can be seen from the
following `xnb: 
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l-`d :xn` ,`pipg iaxc dinw zigpc `edd-'a 'nr 'bl sc zekxa zkqn ilaa cenlz
cr el oiznd .cakpde i`cede uin`de wfgd ie`xide fefrde xic`de `xepde xeabd lecbd

zlz ipd op` ?i`d ilek il dnl ?jxnc igay edlekl edpizniiq :dil xn` miiq ik ,miiqc
edpipwze dlecbd zqpk iyp` ez`e ,`ziixe`a epiax dyn edpixn`c e`l i` ,opixn`c

mce xya jlnl ,lyn !zlf`e i`d ilek zxn` z`e ,edl xninl oileki opied `l ,dltza
!el `ed i`pb `lde ,sqk lya eze` oiqlwn eide ,adf ixpic mitl` sl` el eidy

Notice that `pipg iax objected to the words chosen by the xeaiv gily and not the fact
that the xeaiv gily added to the standard text.  

In the following excerpt, the `xnb clearly encourages a xeaiv gily to add to the standard
text: 

diptl mizy jxan xgya 'ipzn -'d dkld-'a-'` 'nr 'ai sc-zekxa zkqn inlyexi
mewn dxvw zg`e dkex` zg` dixg`l mizye diptl mizy jxan axrae dixg`l zg`e

mezgl `ly i`yx epi` mezgl jix`dl i`yx epi` xvwl xvwl i`yx epi` jix`dl exn`y
zekxa :oda oikix`ny zekxa el`-`xnb-'` 'nr 'ci sc  :mezgl i`yx epi` mezgl `ly

mkg cinlz m` xkip mc` ly eizekxan  .xeaiv ziprz zekxae mixetikd meie dpyd y`x
oenifd zkxae zexitd lre zevnd lr jxand :mda oixvwny zekxa el` .`ed xea m` `ed
diwfg xn`  ?jix`n mc` zekxa x`y lk `d .oefnd xg` oefnd zkxa ly dpexg` dkxae

:ipz .llk df oi`y dxn` `cd  .gaeyn df ixd xvwnde dpebn df ixd jix`nd ,ipzc dn on
`ly dqei x"` ?jix`n epi` siqen `edy yya `d .ziprza l`xyi l`eba jix`dl jixv

l`xyi l`eba jix`dl jixv xnin jixv ok metl ,da jix`i `l g"i oirn `ede li`ed xn`z
:ziprza

We can point to the development of  sqen zltz of dpyd y`x as proof that one of the
ways that the xeaiv gily was allowed to add to dxyr dpeny was by adding miweqt:

zepexkf dxyrn zeikln dxyrn oizget oi`-'e dpyn 'c wxt dpyd y`x zkqn dpyn
oexkf oixikfn oi` .`vi olekn yly yly xn` m` xne` ixep oa opgei iax  .zextey dxyrn

milyd m` xne` iqei iax `iapa milyne dxeza ligzn  .zeprxet ly xteye zekln
 .`vi dxeza

Let us not forget that the zelitz we are discussing were not readily available in book form
until after the invention of the printing press (circa 1440 CE).  For both the xeaiv gily
and the congregation, the easiest words to recall from memory were words that followed a
poetic form or were borrowed from j"pz.  What has survived are a few examples of the
amplification of the zelitz that took place in many locations over several centuries by
thousands of  xeaiv igely.
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TRANSLATION OF SOURCES

'a 'nr n sc zekxa zkqn ilaa cenlz-Whoever changes the wording of the Brachot
from the wording chosen by Chazal does not fulfill his obligation.

Professor Ezra Fleischer-Our analysis of the prayers leads us to conclude that separate
sources led to the introduction into the Tephilot of words that follow a prose form and
words that follow a poetic form.  Our analysis further opens a door to uncovering the
origin of some parts of the current fixed prayers and the identification of their source as
following the text of the prayer as it was recited by the prayer leader when ten men were
present.  It is well known that in many early synagogues in Eretz Yisroel there existed side
by side two forms of Shemona Esrei, both established at the same time,  one that was
recited by the individual congregants and one that was recited by the prayer leader.  From
the time of the birth of poetic liturgy (piyuttim) this is how the services were conducted:
the individuals when reciting Shemona Esrei would follow the standard text with which
they were familiar.  The prayer leader would not repeat out loud the same text but would
instead recite a different version, one that was more flowery and frilly and arranged in a
poetic form. 

'a 'nr 'bl sc zekxa zkqn ilaa cenlz- A certain reader went down in the presence of
Rabbi Hanina and said, O G-d, the great, mighty, terrible, majestic, powerful, awful, strong,
fearless, sure and honoured. Rabbi Hanina waited until the reader had finished.  When the
Reader had finished Rabbi Hanina said to him: Have you concluded all the praise of your
Master? Why do we want all this? Even with these three words of praise that we do say,
had not Moses our Master mentioned them in the Torah and had not the Men of the Great
Assembly come and inserted them in the Tefillah, we should not have been able to
mention them, and you say all these and still go on! It is as if an earthly king had a million
denarii of gold, and someone praised him as possessing silver ones. Would it not be an
insult to him?

'd dkld-'a-'` 'nr 'ai sc-zekxa zkqn inlyexi-Mishna: In the morning, we recite two
Brachot before Kriyat Shema and one after Kriyat Shema.  In the night, we recite two
Brachot before Kriyat Shema and two after Kriyat Shema, one long and one short.  If it
was customary to recite a long Bracha, it was not appropriate to shorten it; if it was
customary to recite a short Bracha, it was not appropriate to lengthen it.  If it was
customary to end with a Bracha, it was not appropriate to end without a Bracha; if it was
customary to end without a Bracha, it was not appropriate to end with a Bracha.
Gemara-these are the Brachot that  we lengthen: the Brachot in Shemona Esrei of Rosh
Hashona and on Yom Kippur and on a public fast day.  We can tell from the wording
chosen by the prayer leader to include within his Brachot whether he is a wise man or an 
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ignorant man.  These are the Brachot that we may shorten: the ones recited for performing
Mitzvot; before eating fruit, the Zimun Bracha and the last Bracha of Bircat HaMazone
after eating.  May one lengthen other Brachot? Chizkia said: We can learn the same rule
from another Baraita in which we learned: one who lengthens his Bracha has acted
inappropriately and one who shortens his Bracha has acted in a praiseworthy manner.
Since this Baraita is teaching us that it is inappropriate to lengthen a Bracha, we can
conclude that the other Baraita was not teaching us a general rule.  It was taught in a
different Baraita: the prayer leader must lengthen the Bracha of Go’Ail Yisroel on a public
fast day.  Does this mean that he should not lengthen the six additional Brachot that are
added to Shemona Esrei on a public fast day?  Rav Yossi said: You may think that since the
Bracha of Go’Ail Yisroel is one of the eighteen Brachot in Shemona Esrei that the prayer
leader may not add to it.  For that reason the Baraita taught that he may add to the Bracha
of Go’Ail Yisroel and to the other Brachot of Shemona Esrei on a public fast day.

'e dpyn 'c wxt dpyd y`x zkqn dpyn-We may not recite less than ten verses whose
theme is the kingdom of G-d; less than ten verses whose theme is G-d remembering and
less than ten verses whose theme is blowing the Shofar.  Rabbi Yochonon Ben Nuri said: it
is sufficient if one recites three verses from each theme.  We may not choose a verse whose
theme is the Kingdom of G-d or the Shofar blowing of punishment.  One should begin
with verses from the Torah and end with verses from the prophets.  Rav Yossi said that if
one concludes with a verse from the Torah, he still fulfills his obligation.
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SUPPLEMENT

The Archaeology of Judaism 

Rachel Hachlili, Professor, University of  Haifa

Editor’s Note: The study of the development of Tefila needs to include the history of dltz
xeaiva.   The study of xeaiva dltz in turn involves the history of the synagogue as an institution.
Professor Rachel Hachlili, a Professor of Archaeology, has written extensively on the history of the
synagogue.  The following is part of a chapter she wrote for the book: Archaeology and World Religion
edited by Timothy Insoll.  This excerpt was downloaded from www.questia.com.

Introduction 

The archaeology of Judaism is the term meaning art, archaeology and material culture
created specifically for the Jewish community. Its form and content were determined by
the desires of all classes. It was executed in accordance with the spiritual and secular
requirements of local congregations and was employed to satisfy both functional and
recreational needs. The archaeology of Judaism, from the Second Temple period to the end
of Late Antiquity (late second century BCE—seventh century CE), the period under
consideration here, reflects a culture which came into being not in consequence of a
nation’s isolation but as the result of a necessity to absorb and assimilate, and to compete
with, the culture of others. Simultaneously with absorbing and assimilating elements from
its Hellenistic, Roman pagan, and later Christian, surroundings, Jewish art and archaeology
retained and clung to its fundamentally spiritual basis, and to its essential beliefs and
customs. 

The worship of objects, whether natural or created by a person, was of significance in
ancient times. With the proliferation of polytheistic beliefs the necessity for organised
symbols was realised. In the case of Judaism, however, visual art was not an indispensable
attribute of worship. On the contrary, a constant battle raged between the Jewish religion,
which was expressed in abstract values, and pagan worship, where symbols and tangible
objects were used. Although Judaism in principle rejected pagan symbols, they nevertheless
penetrated Jewish art and archaeology as decorative motifs, devoid of their original
meaning. Jewish art and archaeology found expression in various aspects of Jewish life;
secular, sacred, and funerary. It adorned public and private buildings, tombs, sarcophagi,
and ossuaries, some of which, such as the synagogue interiors and exteriors and the tomb
facades in Jerusalem, were vigorously and splendidly decorated. 

This study examines the available data, both in Israel and where relevant in the Diaspora,
and aims for comprehensive aspects of interpretation by determining the meaning and
significance of the material culture presented. It draws attention to what seems truly 
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distinctive in the archaeology of Judaism. The purpose of this chapter is to assess the
archaeology of Judaism in respect of these main aspects; the synagogue, Jewish burial
customs, Jewish symbols and iconography, inscriptions, dietary remains, and the domestic
and community environment. 

The synagogue 

Two important institutions distinguish Judaism: the Jerusalem Temple and the synagogue.
Throughout Jewish history both have been dominant in Jewish religious, social, and
cultural life. The Jerusalem Temple was the focal point for the Jewish nation, the centre for
worship and the place where political, economic and spiritual affairs of world Jewry could
be discussed and determined. The Temple of the Second Temple period was conformed
with the temple of biblical Israel in its main religious and architectural features. 

During the first century BCE—first century CE, the Temple in Jerusalem was still the
centre of worship and ritual of the entire Jewish community in Judea and the Diaspora.
Here Jews could participate in ceremonies and in the teaching of the Law conducted in the
Temple courtyards, and could settle administrative questions in the Temple courts (Safrai
1987). The destruction of Jerusalem and the Temple was a turning point in the creation of
the synagogue, both in architectural terms and in the customs and rituals practised. The
response to the catastrophe of 70 CE was the use of Torah reading, study and prayer to
supplement the sacrificial cult, so that public worship by study and prayer was now the cult
of the synagogue. This new, important, and unique Jewish institution was invented during
the Second Temple period (Schürer et al. 1979, II: 427-8; Cohen 1984:151-74; Safrai
1987:31-51). 

The synagogue institution was a revolutionary concept in terms of worship and faith. First,
it was a place of new ways of worship, not only for the privileged few, namely the priests,
but for a large, participating community fulfilling the need for individual self-expression. Its
aim was to supplement or replace the Temple and its sacrificial cult. The main elements of
temple worship, offerings and sacrifices, were not transferred to the synagogue, not even
symbolically. Second, it provided a structure to house the Torah shrine, the central place of
worship built on to the wall oriented to Jerusalem. Finally, it was also used as an assembly
house for communal as well as for religious occasions. 

The relationship between Temple and synagogue was further strengthened by the use of
related iconography and symbols of the Temple in the architecture and decoration of
synagogues (Hachlili 1988: Chapters VII-IX, 1998: Chapters II, VII). The Jewish
communities in the Land of Israel and the Diaspora were anxious to preserve and
remember the sanctity of the Temple, its sacred vessels, its cult, and its ceremonies, so they
used them in the synagogue decoration as well as in the religious services. 

Synagogue, Beth Ha-Knesseth in Hebrew and synagoge in Greek, both mean ‘House of
Assembly’. The origin of the synagogue is still disputed, and various theories have been 
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promoted concerning these origins, their date, form, function, and location (Levine 1996,
Hachlili 1997, 1998:15-22). As early as the mid-third century BCE, inscriptions mention
Egyptian synagogues; Jews in the first century CE believed the synagogue to be a very
ancient institution dating back to the time of Moses; Talmudic tradition mentions that
there were synagogues during the Babylonian exile. Some scholars assume that the
synagogue was established by Diaspora Jews, and maintain that it is likely that the
synagogue first developed in Ptolemaic Egypt. Gutmann (1981:3-4) maintains that the
emergence of the synagogue was the result of the Hasmonaean revolution in second-
century BCE Judaea, when the synagogue, an institution unique to the Pharisees, became a
meeting place where prayers and ceremonies were practised by individual Jews. Safrai
(1976:912-13, 918) sees the synagogue as developing from the public Torah-reading
assemblies at the time of Ezra (fifth century BCE). 

The archaeological sources for synagogue origins are to be found in the assembly halls of
the Second Temple period (Hachlili 1997a). Following the destruction of the Temple they
were adapted to function also as places of local worship in addition to their previous
function of community centre, becoming symbols of the uniqueness of the Jewish
community. Jewish aspirations in the Diaspora for a separate identity and community life
resulted in the construction of assembly structures in Egypt and Babylon during the
Second Temple period; for example, concurrently at Delos a dwelling house was used for
assembly purposes. These local centres probably existed as community assembly halls
where services would be conducted on Sabbaths and feast days (Hachlili 1988:138-40). The
Zealot assembly structures at the fortresses of Masada, Herodium and Gamla probably
served as local assembly halls during the years of the revolt against Rome, a time when it
was extremely difficult for the congregation to travel to Jerusalem to participate in Temple
worship. 

Two recently uncovered structures at Jericho (Netzer et al. 1999) and Kiryat Sefer (Magen et
al. 1999:27-30) are also deemed to be synagogues of this period. During the time these
structures served as small community centres, worship may have been conducted in them,
even though no convincing evidence has yet been found. Such structures may have had a
focal point in the centre of the hall, which would explain the function of the benches lining
the walls: the congregation would have faced inwards. The excavated structures are
assumed by scholars to be synagogues because of the circumstantial evidence of similarity
in architectural plan, hence in function, even though no actual proof has been uncovered.
Common architectural features are (a) their construction as oblong halls; (b) the division of
the hall by rows of columns into a central nave and surrounding aisles; (c) stepped benches
erected along all four walls of the hall facing the centre. The structures also share a similar
period for their construction, namely the first century CE (although those in Gamla and
Jericho may have been erected by the end of the first century BCE). The pre-70 CE
structures conceivably had didactic functions as well as being centres for assembly and for
the community, but they were not places of cult or worship. As long as the Temple existed
in Jerusalem, the Jews were careful to avoid any competition with it. Epigraphic and literary 
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sources are also informative, such as the Theodotus inscription from Mount Ophel which
records a synagogue in Jerusalem (Frey 1952: no. 1404). Josephus and the New Testament
(Against Apion 2, 175; Acts 15:21), also attest to the existence of synagogues in the first
century CE which were centres of Scripture reading and studies. 

After the destruction of the Temple, the sages established the ‘act’ of compulsory prayer, a
new institution in Jewish life, invented for social and educational reasons (Cohen 1984:165,
Fleisher 1991:28 and n. 9; on the sanctity of the synagogue see Fine 1997:61-79). This
imposition of prayer on the Jewish community as a law was one of the most important in
the history of the nation. It not only mitigated the theological calamity, it also consolidated
the dispersed survivors as a unique national and religious unit (Fleisher 1991:34-5). The
synagogue building began functioning now as an assembly hall for the local congregation as
well as a spiritual, religious, and social centre; it was not a substitute for, nor did it replace
the Temple, but it served only local needs. 

Synagogues of Late Antiquity operated as a combination of congregational assembly hall
and, more importantly, a place for reading the Torah, for obligatory prayer, and for
instituting and teaching religious law, the halacha. The congregation inside the hall prayed
facing the Torah shrine, that is, facing  Jerusalem and the Temple. Thus the distinctive
feature of the later synagogue emerges, the Torah shrine built on the Jerusalem oriented
wall, which determined the synagogue orientation and which symbolised the sanctity of the
place, being a reminder of the Temple. 

The focus of synagogal activities, according to literary sources, consisted of reading the
Torah, the Scriptures. This was the primary purpose of the synagogue for its congregation,
who participated both by reading and by paying attention to other readers. Regular prayer
services were held on the Sabbaths and the feast days. Daily prayers involving a large
number of worshippers were established only after the destruction of the Second Temple
(Safrai 1976:922-7, 942-3, Fleisher 1991:28-30). The synagogue generally belonged to a
local community and was governed by three representatives: the archisynagogus, the
president; the receiver of alms, who was a civic official, and the minister (hazzan). The
archisynagogus managed religious and financial affairs (Rajak and Noy 1993) and the hazzan
was the executive officer in charge of the practical details of running the synagogue. He
was the master of ceremonies, and a paid employee (Safrai 1976:933 ff., Schürer et al. 1979
II: 427-39). Construction of a synagogue would be decided upon by the heads of the
community and financed by private and public donations. Numerous dedicatory Hebrew,
Aramaic, and Greek inscriptions found in synagogue excavations indicate that the finance
for the erection of the structure and its decoration as well as for repairs, remodelling, or
rebuilding came from private and public donors, usually Jewish. 

The synagogue building in Late Antiquity functioned as an assembly hall for the local
Jewish congregation as well as a spiritual, religious, and social centre. It served the
community for fund-raising, charitable collections, congregational affairs, and as a type of
court of public interests. Institutions adjoining the synagogue included schools and, in 
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annexes, hostels, guest houses, and residences for synagogue officials. Sometimes ritual
baths (miqvaoth) were also built on to it or close by. Its use as a community assembly centre
determined its architectural plan which took the form of a large hall divided only by
supporting columns, and with benches around it. The many different architectural styles
uncovered verify that they were not built according to a stereotype, nor were they designed
according to an authoritative law; no universal or uniform synagogue plan existed.
Opinions vary considerably as to the evolution of synagogue architecture. Several attempts
have been made to categorise and explain the different types and the divergence in style of
the synagogues scattered throughout many regions (Hachlili 1988:141-233, 1998:14-95). 

Some features encountered in most of the excavated and surveyed synagogues in the Land
of Israel direct attention to an originality and individuality in their plans (Figures 4.1 and
4.2). These features include the Torah shrine, the triple portal, the gallery, as well as various
methods of ornamentation of the facade, interior, and floors. The highly ornamented
facade exterior, characteristic of the Galilean and Golan synagogues (Figure 4.3), is an
additional original feature. Differences in plans among contemporary synagogues are
usually due to regional and local traditions and local priorities as well as fashion. Changes in
synagogue designs probably came about as a result of changes in theological concepts.
Whereas Galilean synagogues indicate a preference for entrances and Torah shrines both
on the same Jerusalem-oriented wall, in other localities the Torah shrine is on the
Jerusalem-oriented wall and the entrance is on another. 

From its inception, the Torah shrine became a permanent fixture in the synagogue
building. Built on the Jerusalem-oriented wall, the Torah shrine was the receptacle for the
Ark of the Scrolls and took the form or structure of aedicula, niche, or apse. It was the
physical symbol of the direction of the reading of the Torah and prayer. Chronologically,
the aedicula is the earliest type of Torah shrine, already in existence by the second century
CE, and the most popular type in Galilean and Golan synagogues. Though constructed for
use as a permanent structure, it was an appendage built on to the original internal wall only
after the synagogue building had been constructed. In the case of synagogues which
possessed two flanking aediculae, these seem to have had separate functions. One aedicula
served to house the Ark of the Scrolls, and the other may have held the menorah. An
important stage in the evolution of the Torah shrine form is the later development of the
apse, during the later fifth and sixth centuries. The apse is a dominant architectural feature
in the synagogue, functioning as the container for the Ark and possibly the menoroth.
Typological differences in the Torah shrines should be attributed to local preferences, the
popular vogue, or historical development. 

Scholarly opinion differs concerning the origin of the synagogue building plan and its
sources of inspiration, such as the Hellenistic basilica, the pagan triclinium, or other public
structures. It appears most likely that synagogue structures were a synthesis and
accumulation of a variety of plans and architectural features which were themselves
influenced by traditional customs as well as by contemporary fashion, together with the 
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Jewish congregation’s social and religious needs. The rich ornamentation of the facade,
walls, floors, and other areas of the synagogue was influenced by contemporary
architectural styles in secular and religious buildings in the Land of Israel and Syria. A
combination of all these elements resulted in a house of worship functionally planned and
lavishly decorated by the Jewish congregation for itself. Utilising previously constituted
tenets within their own tradition, the Jews also adapted various elements of architecture
and art from their neighbours. In this way, they succeeded in creating aesthetic and
monumental structures which harmonised with the spirit of Judaism in the Land of Israel. 
The discovery of Diaspora synagogue buildings which have been surveyed or excavated in
Syria, Turkey, Greece, Italy, Yugoslavia, North Africa, Bulgaria, and Spain indicates that
they do not have much in common architecturally; in fact, they rarely have similar features
among themselves or to synagogues in the Land of Israel. Most of the Diaspora
synagogues had several stages of use, but most of them were either built in the third and
fourth centuries or flourished at that time (Rutgers 1998:97-135, Hachlili 1998:14-95). The
Delos (Greece) and Ostia (Italy) synagogues were probably the earliest Diaspora
synagogues, whilst the Dura Europos synagogue is dated to the middle of the third century.
The dating of the end of some synagogues is determined by their subsequent conversion
into churches, probably in the fifth century. 
The plans seem to be local and not part of established types. However, there were two
factors that determined the architectural plan of each of the Diaspora synagogues. The first
was the local artistic and architectural traditions and fashions. But second, several
circumstances peculiar to the Diaspora synagogues seem to have exerted some influences
that ultimately determined their plans. For example, the Dura Europos synagogue was a
dwelling that was subsequently converted into an assembly hall. Some synagogues were
built as part of a public complex in a prominent site in the city, for instance, the Sardis
synagogue, which was part of the monumental Roman bath and gymnasium complex. An
important fact in the fragmentary architectural survival of some Diaspora synagogues was
the intentional converting of the synagogue into a church. An instance of this is provided
by the Apamea (Syria) synagogue at the end of the fourth century. Characteristic features of
the Diaspora synagogue include a forecourt, a main hall, which was not divided by
columns; it was usually a hall with a Torah shrine, elders’ seat, and sometimes benches. The
main feature and focal point of the Diaspora synagogues was also the Torah shrine which
consisted of the same three forms, aedicula, niche, and apse, built on the wall oriented
towards Jerusalem. 
In summary, it appears that the construction of most of the synagogues in the Land of
Israel and in the Diaspora took local topography into consideration; their orientation,
however, was determined by the Jerusalem-oriented Torah shrine structure. Consequently,
the differences in synagogue orientation depend on local traditions or fashions regarding
the location of the Torah shrine. The synagogue was not only a centre of worship and
religious life but also a community centre, holding educational, social, and financial
activities.

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 3  No. 26                                                                                  e"qyz  mihtyn zyxt zay

THE THEME OF miznd ziigz

Although the theme of  miznd ziigz plays a prominent role within the second dkxa of
 dxyr dpeny, the ilaa cenlz refers to the dkxa as zexeab.

lleke myd zyecwe zexeabe zea` xne` zekxa xcq-'d dpyn 'c wxt dpyd y`x zkqn
dcear xne`e rweze zextey rweze zepexkf rweze meid zyecw rwez epi`e odnr zeikln

rwez epi` m` :`aiwr iax dil xn`  .ixep oa opgei iax ixac mipdk zkxae d`cede
zyecw mr zeikln lleke myd zyecwe zexeabe zea` xne` `l` xikfn `ed dnl zeiklnl

 .mipdk zkxae d`cede dcear xne`e rweze zextey rweze zepexkf rweze meid

That the `xnb does not describe the second dkxa exclusively as miznd dign is surprising
in light of the opinion of most scholars that the second dkxa was as a statement of faith
by the Pharisees in opposition to the views of the Sadducees in the period that preceded
and followed the destruction of the Second ycwnd zia:

Bernard Martin, Prayer in Judaism, pages-114-115:  The second, known as Gevurot, speaks
of the G-d who reveals himself in the works of nature, particularly in the life of man
and even beyond man's earthly existence, in death. 

"You are mighty forever, Lord" is explained by the phrase "You revive the dead"; G-d's
power is eternal as is his concern for man, a concern which extends beyond the grave.
Israel Abrahams believes that originally this prayer may have described G-d's
omnipotence in more general terms, but when the Sadducees denied the doctrine of
resurrection, the Pharisees (perhaps during the reign of John Hycranus, 135-104 B.C.E.)
introduced this strong statement into the Amidah in order to emphasize it all the more.
The resurrection became such a cardinal item of Pharisaic faith that the Mishna
excludes from "the world to come" anyone who affirms that "there is no resurrection of
the dead" (Sanhedrin 10:I). 

Ismar Elbogen, Jewish Liturgy, page 26: One clear mark of identification is the stress on
resurrection of the dead in Benediction 2; though in the much simpler Palestinian
version of the Amida it is not mentioned as frequently as in the current version, there
too the eulogy speaks of it, and one senses clearly that the wording of the prayer gives
particular stress to the theme. Such emphasis on one of the articles of faith in the prayer
cannot have come about unintentionally, for this doctrine was one of the points in
dispute between the Sadducees and the Pharisees, and the victorious Pharisaic party
demanded acknowledgment of its view in the worship.

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                           

The issue grows when we consider the following `xnb:
dxyr dpeny xicqd ilewtd oerny :opax epz-'a 'nr 'gk sc zekxa zkqn ilaa cenlz 
mc` yi melk :minkgl l`ilnb oax mdl xn` .dpaia xcqd lr l`ilnb oax iptl zekxa

'nr 'hk sc-dgky zxg` dpyl ,dpwze ohwd l`eny cnr ?mipind zkxa owzl rceiy
xn` dcedi ax xn`de ?edelrd `l i`n`  .edelrd `le zery ylye mizy da siwyde-'`
`ny opiyiig ,eze` oilrn - mipind zkxaa ,eze` oilrn oi` - olk zekxad lka drh :ax

 .dpwz edi`c ,ohwd l`eny ip`y !`ed oin

dcedi ax lived one generation after ax. ax lived five generations after l`ilnb oax and the
establishment of  dxyr dpeny.  ax who resided in laa was among the first mi`xen`. It
appears from the above  `xnb that ax was not concerned that a xeaiv gily who made a
mistake in the second dkxa of dxyr dpeny must be considered to be a oin. ax was
exclusively concerned that a  xeaiv gily who made a mistake in the  dkxa of mipiylnle
should be considered a oin.  Contrast ax’s position in the ilaa cenlz concerning the
dkxa of miznd dign with the position of the inlyexi cenlz:

oiazi ift oa dcei iaxe `g` iax-'b"d/ 'b xeh 'h sc 'd wxt zekxa zkqn inlyexi cenlz
xn` .oeniq iaxl oeliiye oez` .dkxa cg xby`e `zeaiz inew cg xar iz` `zyipk cga
oixifgn oi` zekxa yly mizy xibydy xeaiv gily :iel oa ryedi iax mya oeniq iax el

ripkne miznd dign xn` `ly inn ueg eze` oixifgn oi` lkl :bilte iipz gky`  .eze`
micf ripkn xby`e `zeaiz inew xar ohwd l`eny .`ed oin xne` ip` ,milyexi dpeae micf

.jk minkg exriy `l dil oixn` oedilr siwyn ixy dteqa

l"fg in l`xyi ux` viewed three  zekxa in dxyr dpeny as rebukes of zepin: mizn dign,
mipiylnle and milyexi dpea.  A xeaiv gily who made a mistake in any of those zekxa
was to return to those zekxa and to recite them properly.  If he refused to do so, he was to
be considered to be a oin.  This means that l"fg in  l`xyi ux` viewed the dkxa of dign
 miznd as centered on the theme of miznd ziigz.  They further viewed the dkxa as a
statement of faith in opposition to the Sadducees.  The difference in opinion between the
ilaa cenlz and the inlyexi cenlz on this issue demonstrates that Jews living in laa in
the era of ax did not face the same challenges as those faced by the Jews who lived in ux`
l`xyi.  The Pharisee versus the Sadducees conflict can therefore be viewed as primarily a
l`xyi ux` problem.  We can also conclude that the text of the second dkxa of dpeny
dxyr may have been different in laa.  In addition,  the definition of who was a oin may
have differed in the two places.  We will return to consider the definition of a oin when we
study the dkxa of mipiylnle.

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 3  No. 26                                                                                     e"qyz  mihtyn zyxt zay

TRANSLATION OF SOURCES

'd dpyn 'c wxt dpyd y`x zkqn-MISHNAH. THE ORDER OF BLESSINGS IN THE MUSAF
‘AMIDAH’  IS AS FOLLOWS: THE READER SAYS THE BLESSING OF THE PATRIARCHS, THAT
OF MIGHTINESS AND THAT OF THE SANCTIFICATION OF THE NAME AND INCLUDES
THE KINGSHIP-VERSES WITH THEM AND DOES NOT BLOW THE SHOFAR. HE THEN SAYS
THE SANCTIFICATION OF THE DAY  AND BLOWS, THE REMEMBRANCE-VERSES AND
BLOWS, AND THE SHOFAR-VERSES AND BLOWS; AND HE THEN SAYS THE BLESSING OF
THE TEMPLE SERVICE AND THE ONE OF THANKSGIVING AND THE BLESSING OF THE
PRIESTS. THIS IS THE VIEW OF R. JOHANAN B. NURI. SAID R. AKIBA TO HIM: IF HE DOES
NOT BLOW THE SHOFAR FOR THE KINGSHIP-VERSES, WHY SHOULD HE SAY THEM? NO;
THE RULE IS AS FOLLOWS. HE SAYS THE BLESSING OF THE PATRIARCHS AND OF THE
RESURRECTION AND OF THE SANCTIFICATION OF THE NAME, AND SAYS THE
KINGSHIP-VERSES ALONG WITH THE SANCTIFICATION OF THE DAY AND BLOWS THE
SHOFAR, THEN HE SAYS THE REMEMBRANCE-VERSES AND BLOWS, AND THE
SHOFAR-VERSES AND BLOWS. THEN HE SAYS THE TEMPLE SERVICE BLESSING AND THE
THANKSGIVING AND THE BLESSING OF THE PRIEST.

'a 'nr 'gk sc zekxa zkqn ilaa cenlz- OUR RABBIS TAUGHT: SIMEON HA-PAKULI
ARRANGED THE EIGHTEEN BENEDICTIONS IN ORDER BEFORE RABBAN GAMALIEL IN
JABNEH. SAID RABBAN GAMALIEL TO THE SAGES: CAN ANY ONE AMONG YOU FRAME
A BENEDICTION RELATING TO THE MINIM? SAMUEL THE LESSER AROSE AND
COMPOSED IT. THE NEXT YEAR HE FORGOT IT AND HE TRIED FOR TWO OR THREE
HOURS TO RECALL IT, AND THEY DID NOT REMOVE HIM. WHY DID THEY NOT
REMOVE HIM SEEING THAT RAB JUDAH HAS SAID IN THE NAME OF RAB: IF A READER
MADE A MISTAKE IN ANY OF THE OTHER BENEDICTIONS, THEY DO NOT REMOVE HIM,
BUT IF IN THE BENEDICTION OF THE MINIM, HE IS REMOVED, BECAUSE WE SUSPECT
HIM OF BEING A HERETIC? — SAMUEL THE LESSER IS DIFFERENT, BECAUSE HE
COMPOSED IT.

'b"d/ 'b xeh 'h sc 'd wxt zekxa zkqn inlyexi cenlz-(ARTSCROLL YERUSHALMI
BERACHOT DAF 57,2)-RABBI ECHA AND RABBI YUDA SON OF PAZI WERE SITTING IN
SYNAGOGUE.  SOMEONE CAME FORWARD AND WENT BEFORE THE ARK TO LEAD THE
SERVICES AND HE OMITTED ONE BRACHA.  THE CONGREGANTS WENT AND ASKED
RABBI SIMON WHETHER THE PRAYER LEADER MUST RETURN AND RECITE THE
OMITTED BRACHA.  RABBI SIMON ANSWERED THEM IN THE NAME OF RABBI
YEHOSHUA BEN LEVI: IF A PRAYER LEADER  OMITS TWO OR THREE BRACHOT, WE DO
NOT REQUIRE THE PARYER LEADER TO RETURN AND RECITE THOSE BRACHOT.  WE
FIND A BARAITA THAT CONTAINS A DIFFERENT OPINION: IF A PRAYER LEADER OMITS
A BRACHA, WE DO NOT REQUIRE HIM TO RETURN AND RECITE IT UNLESS THE 
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BRACHA HE OMITS IS THE BRACHA OF MICHAYA HAMAISIM, MACHNIYA ZAIDIM
(V’LA’MALSHINIM) OR BONEH YERUSHALAYIM BECAUSE FOR OMITTING THOSE
BRACHOT WE SUSPECT THAT THE PRAYER LEADER IS A HERETIC.  SHMUEL HA’KATAN
WAS ONCE THE PRAYER LEADER AND OMITTED THE BRACHA OF MACHNIYA ZAIDIM
(V’LA’MALSHINIM).  AFTER OMITTING THE BRACHA, SHMUEL WAITED TO SEE IF THE
CONGREGATION WOULD REMOVE HIM AS PRAYER LEADER.  THE CONGREGATION
THEN SAID TO HIM: THE SAGES DO NOT SUSPECT YOU OF BEING A HERETIC.
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SUPPLEMENT

In this week’s newsletter we were introduced to the dispute between the Pharisees (who
later became the Rabbis in the Talmud) and Saducees concerning belief in the principle of
the resurrection of the dead.  The period in question is in and around the time of the
destruction of the Second Temple.  The following excerpt from the book: From the
Maccabees to the Mishnah by Shaye J. D. Cohen, a Professor of Hebrew Literature at
Harvard University, is being presented to provide more details about that era. 

 page 143

Pharisees, Sadducees, and Essenes 

The heyday of Jewish sectarianism was from the middle of the second century B.C.E. to
the destruction of the temple in 70 C.E. In several passages Josephus describes the three
"schools of thought" found among the Jews at that time, the Pharisees, Sadducees, and
Essenes. The Josephan evidence about these three groups is supplemented by the
testimony of the New Testament, the Qumran scrolls, and rabbinic texts. (Philo and one or
two pagan writers provide some additional evidence about the Essenes; see below.) I shall
survey each body of evidence separately, and then present a synthetic portrait of the three
groups. 

Sources Written in Greek: Josephus 

In order to distinguish the Pharisees from the Sadducees, and the two of them from the
Essenes, Josephus highlights three areas in which the sects differed from each other. These
areas are philosophy, social standing and politics, and way of life. 

Philosophy 

Josephus calls the three groups haireseis, "schools of thought" or "philosophical schools."
Each advocates certain doctrines about fate, free will, and immortality--precisely the
questions that should be addressed by philosophical schools. Josephus explicitly compares
the Pharisees with the Stoics and the Essenes with the Pythagoreans, and implicitly
compares the Sadducees with the Epicureans. The Sadducees do not allocate "Fate" any
role in human affairs, and they deny both immortality of the soul and resurrection; the
Essenes ascribe all human actions to the power of Fate and believe in both immortality and
resurrection; the Pharisees adopt a middle course, ascribing power to both Fate and human
free will, and believing in immortality and resurrection (but apparently in a way different
from the Essenes--this point is not clear). 

In all likelihood, as I remarked above, Josephus' presentation of the three groups as
"philosophical schools" was for the benefit of his non-Jewish readers, who would have had 
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little interest either in the real Pharisees, Sadducees, and Essenes or in the issues that
divided them. The three "schools" probably did debate theological and philosophical
questions, but we may doubt whether these debates were central to their sectarian identity. 

Social Standing and Politics 

These "schools" also engaged in politics. After supporting the Pharisees, John Hyrcanus
shifted his allegiance to the Sadducees. On his deathbed Alexander Jannaeus, who had
faced revolt from many quarters of the population, counseled his wife and successor,
Salome Alexandra, to befriend the Pharisees "because these men have so much influence
with their fellow Jews that they can injure those whom they hate and help those to whom
they are friendly; for they have the complete confidence of the masses" ( Jewish Antiquities
13.15.5, §401). Alexandra heeded his advice and gave the Pharisees free reign. They killed
many of their opponents, especially the aristocrats who had supported Jannaeus. Salome's
son Aristobulus opposed the Pharisees and resented the influence they had over his
mother. When Herod came to power, Pollio the Pharisee counseled the people to accept
Herod as their leader; as a result Pollio and the Pharisees, who numbered six thousand,
were respected by Herod. Josephus further records that the Pharisees had special influence
over the women of Herod's court. The last time the Pharisees appear in a political context
is in the year 66 C.E., when, just before the outbreak of the revolt, they joined the
"principal citizens" and the chief priests in beseeching the revolutionaries not to begin a
war that they could not win. Their advice was ignored. During the first year of the war, the
Pharisee Simon ben Gamaliel was a member of the revolutionary presidium in Jerusalem,
and three other individual Pharisees are mentioned in his company. 

Thus "the Pharisees" appear as a "political party" in the time of John Hyrcanus
(137-104 B.C.E.), Salome Alexandra ( 76-67 B.C.E.), Herod the Great ( 37-34 B.C.E.), and
in the first year of the great revolt ( 66-67 C.E.). Several politically important individuals
from the time of Herod and the outbreak of the revolt are called Pharisees. The Sadducees,
in contrast, appear only once as a political party, when Hyrcanus joins them and abandons
the Pharisees, and only one individual is ever called a Sadducee, a high priest of the first
century C.E. The Essenes never appear as a political group, although individual Essenes are
occasionally mentioned. One Essene predicted to his disciples the murder of the brother of
Aristobulus ( 104-103 B.C.E.). Another accurately forecast the career of Herod the Great,
and a third interpreted a significant dream of Herod's son after the death of his father. John
the Essene led some military campaigns in the early phases of the war of 66-70. Three of
these four Essenes, then, were "holy men" or "prophets," rather than politicians. 

The Pharisees have "the complete confidence of the masses." This idea is expressed even
more strongly in another passage. The Pharisees "are extremely influential among the
masses; and all prayers and sacred rites of divine worship are performed according to their
exposition. . . . Whenever the Sadducees assume some office, though they submit
unwillingly and perforce, yet submit they do to the dictates of the Pharisees, since
otherwise the masses would not tolerate them." The Sadducees are supported only by "the 
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people of highest standing" ( Jewish Antiquities 18.1.3-4, §15-17). The Pharisees, who in the
time of Herod numbered six thousand, are the party of the masses, while the Sadducees are
the party of the aristocracy. Thus according to Josephus the Pharisees had a great deal of
power in Jewish society from the last part of the second century B.C.E. until the outbreak
of the great revolt, while the Sad- ducees did not. It may be significant that these claims of
Pharisaic power appear only in the Jewish Antiquities, which was completed in 93/4 C.E.,
and not the Jewish War, which was completed between ten and fifteen years earlier. The
Essenes, who numbered only four thousand, were apparently not a political party at all. 

Way of Life 

"Philosophical schools" in antiquity were often as conspicuous for the way of life affected
by their adherents as for their tenets. In his long descriptions of the Essenes, which were
summarized in chapter 4, Josephus emphasizes the ascetic and pietistic character of their
communal life. Although he provides no parallel description of the communal life of the
Pharisees and Sadducees, Josephus mentions one important point over which the two
groups differed ( Jewish Antiquities 13.10.6, §297-298): 

The Pharisees handed down to the people certain regulations from the ancestral
succession and not recorded in the laws of Moses, for which reason they are rejected
by the Sadducean group, who hold that only those regulations should be considered
valid which were written (in Scripture), and that those which had been handed down
by the fathers need not be observed. And concerning these matters the two parties
came to have controversies and serious differences. 

Since the Pharisees follow "the tradition of the fathers," they show deference to their
elders, while the Sadducees by contrast are very argumentative with their teachers. Josephus
nowhere gives an example or defines the meaning of "the tradition of the fathers," so that
it is difficult to know precisely what is intended. It is hard to accept the notion that the
Sadducees followed "only those regulations which were written (in Scripture)," since a life
lived in accordance with scripture alone is a life filled with obscurities and contradictions
(see the next chapter). This problem aside, the passage shows that the Pharisees were
known for their dedication to the ancestral tradition which supplemented the written
Torah, and that the Sadducees were known for their denial of the Pharisaic tradition. . .

page 154

Sources Written in Hebrew: Rabbinic Texts 

Like the Essenes of Qumran, the group that produced the Mishnah and related works does
not give itself an identifying label. Rabbinic texts refer to Pharisees, Sadducees, and
assorted other groups (but never to "Essenes"), but at no point do the rabbis explicitly
declare that they are, or regard themselves as, the descendants of this or that group of
second temple times, and at no point do they refer to any named individual as "X the 
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Pharisee" or "Y the Sadducee." Nevertheless, virtually all scholars see the rabbis as the 
descendants of the Pharisees. Like the Pharisees described by Josephus and the New
Testament, the rabbis are loyal to the "ancestral tradition" (sometimes called the "oral law")
and are punctilious about the observance of the commandments, notably the laws
regulating purity, Sabbath, festivals, and marriage. They believe in resurrection and in a
combination of destiny and free will. The rabbis claim to be (and to have been) the leaders
of the masses, and they look upon the Pharisees of the second temple period as their
heroes. The house of Gamaliel, known from Josephus and the New Testament to be
Pharisaic, assumed the leadership of the rabbis around the year 100 C.E. Therefore, the
pre-70 Pharisees must have had some intimate connection with the post-70 rabbis, but this
connection does not mean that the two groups were identical in all respects or that the
rabbinic group consisted of Pharisees alone. 

The rabbinic evidence about the Pharisees and Sadducees is of two sorts. The first consists
of texts that explicitly refer to either of these two groups; the second consists of texts that
describe the conditions of the second temple period or attribute sayings to people who
lived at that time. I shall survey each of these in turn. 

Explicit Evidence: Pharisees vs. Sadducees 

In rabbinic Hebrew the word parush (plur. perushim), whose literal meaning is "separatist,"
often is used with a negative valence. For example, the liturgical condemnation of heretics,
mentioned briefly in chapter 4 and to be discussed again in chapter 7, is called in one
rabbinic document "the blessing against separatists (perushim)." 5 Occasionally the word
appears with the meaning "pietist" without negative overtones. In other passages, however,
the word perushim is used as the name of a group, and that group is the same as that which
Josephus and the New Testament call Pharisees. Here is an excerpt from the chief mishnaic
passage about Pharisees and Sadducees (Yadayim 4:6-7): 

The Sadducees say, We cry out against you, O Pharisees, for you say "The Holy
Scriptures render the hands unclean but the writings of Homer do not render the
hands unclean." . . . The Sadducees say, We cry out against you, O Pharisees, for you
declare pure an unbroken stream of liquid (which connects a pure vessel to an
impure). The Pharisees say, We cry out against you, O Sadducees, for you declare
pure a channel of water which flows from a burial ground. The Sadducees say, We
cry out against you, O Pharisees, for you say, "If my ox or my ass have done an
injury, I (the owner) am culpable, but if my bondman or bondwoman have done an
injury I (the owner) am not culpable." 

This passage (as well as related ones) illustrates the rabbinic perspectives on the Pharisees
and the Sadducees. (1) The position attributed to the Pharisees is always that of the rabbis
themselves. In these debates the Pharisees are always the victors, the Sadducees always the
losers. 
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The topics of debate are always legal, sometimes (as here) of the most technical and 

trivial sort, and for the most part center on temple cult and purity. Nowhere do the
rabbinic texts posit a fundamental principle that separates the two groups; they do not even
support Josephus' contention that the Sadducees deny the ancestral traditions affirmed by
the Pharisees. One rabbinic passage, which purports to give a history of the origins of the
Sadducees and Boethusians (a mysterious group mentioned only in rabbinic literature),
asserts that these groups "broke away from the Torah" because they erroneously concluded
that there is no reward and punishment in the next world and no resurrection of the dead.
The perspective of this passage is close to that of the New Testament, which sees the
Sadducees primarily as a "philosophical" school that denies immortality and resurrection,
but everywhere else the rabbis see not theology but law as the focal point of the disputes
between the groups. The "Sadducees" who participate in some of these legal debates are
not always the priestly aristocrats known to the Greek sources but sometimes are the
Zadokite priests of the Qumran community (see below). 

(3) The Pharisees are not a "sect" but the exponents of authentic Judaism to whom even
the Sadducees (and the Boethusians) must yield. Public rituals in the temple were
performed in such a way as to flout the rulings of the Sadducees and the Boethusians.
Three stories tell of the deaths of high priests (in two cases by supernatural means, in one
by an angry mob) who refused to follow the practices enjoined by the rabbis-Pharisees and
endorsed by the masses.  Thus the rabbis confirm the report of Josephus: the Sadducees are
powerless because they must submit to the rulings of the Pharisees. (But the rabbis go even
further than Josephus. They claim that the sanhedrin was constituted of, and controlled by,
rabbinic sages, whereas the New Testament and Josephus say that it was constituted of
members of diverse groups and controlled by the high priests.) 

Implicit Evidence: The Rabbinic Version of the Past 

The mishnaic tractate Chapters of the Fathers opens with a chain of tradition that links
Moses to the rabbis of the second and third centuries. Rabbinic tradition was transmitted
through the generations from masters to disciples. The first master was G-d and the first
disciple was Moses. Moses in turn was Joshua's teacher, and so on. Since the Mishnah
regards rabbinic Judaism as the only authentic form of Judaism that ever existed, it
imagines that it had proponents in every generation and that these proponents were the
nation's leaders. The Mishnah (and rabbinic tradition generally) knows very little about the
pre-rabbinic sages who are alleged to have lived during the second temple period. Some of
them, notably Hillel and Shammai (approximately the time of Herod), are the heroes of
anecdotes of dubious historicity, but none of them, not even Hillel and Shammai, figures
prominently in the legal tradition that forms the core of the Mishnah. Hillel, Shammai, and
all the rest are disembodied names whose function is to bridge the gap between the
prophets of the Bible and the rabbis of the Mishnah. Although no rabbinic text ever calls
any of these people Pharisees, it is striking that some of the individual Pharisees who
appear on the pages of Josephus and the New Testament can be identified with links in the 

(2)
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rabbinic chain of tradition. The Pharisee Gamaliel known to the New Testament and the 
Pharisee Simon ben Gamaliel known to Josephus are certainly identical with the rabbinic
figures of the same names. 

If the individuals of the pre-70 period are bare names for the Mishnah, the "house of
Hillel" and the "house of Shammai" are substantial entities that are cited frequently. The
word "house" is probably the equivalent of "school," although no rabbinic text describes
the social organization behind this term. The two houses are cited numerous times in the
Mishnah, almost always in tandem, and almost always in debate. The major focal points of
the debates between the houses were the laws of purity, Sabbath, festivals, and table
fellowship (What is the proper procedure for the eating of a meal? Which blessings must be
recited and in what order? What are the rules of etiquette that must be observed? How
should the purity rules be implemented during a meal?). In all these matters, if the house of
Shammai says "impure" or "forbidden," the house of Hillel can be counted on to say
"pure" or "permitted." 

Most scholars view the two houses as wings or factions of the Pharisees, because the
profile of their interests is consistent with what is known elsewhere of the Pharisees
specifically and of Jewish sects generally (with the notable addition of table fellowship and
near omission of temple law). But the very identity of these interests is a serious problem,
for how can the Pharisees disagree among themselves on the same issues over which sects
disagree? If the Pharisees reject the purity rules of the Sadducees, how can the house of
Hillel reject the purity rules of the house of Shammai without engendering further sectarian
division? The Mishnah assures us that the houses did not split into separate factions
(Yebamot 1:4): 

Although these forbid what the others permit, and these declare ineligible (for
marriage) those whom the others declare eligible, yet (the men of) the house of
Shammai did not refrain from marrying women from the house of Hillel, nor did
(the men of) the house of Hillel refrain from marrying women from the house of
Shammai. Despite all the disputes about what is pure and impure, wherein these
declare pure what the others declare impure, neither refrained from using anything
that pertained to the others in matters concerned with purity. 

Although each of the houses advanced its own marriage and purity laws, nevertheless, the
Mishnah insists, they lived together as one big happy family. How were the houses able to
accomplish this? Why did the disputes between the Pharisees and the Sadducees create
social barriers while those between the houses did not? What was the relationship between
the houses and the Pharisees? None of these questions is addressed, much less answered,
by the Mishnah or any other rabbinic text. Rather than repeat the oft-repeated assertion
that the Pharisees consisted of two schools or wings, one progressive or liberal (the house
of Hillel) and the other conservative or strict (the house of Shammai), I prefer to admit
ignorance. We know neither the social reality that the houses represent nor the relationship 
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of the houses to the Pharisees. 

The Rabbinic Evidence 

The rabbis of the second century and later did not look upon themselves as members of a
sect, either because they were not, or because members of a sect never see themselves for
what they really are. Nor did the rabbis see their ancestors as sectarians, but as the
legitimate leaders of the Jewish people and as the exponents of authentic Judaism. The
haberim, "associates," that group of pietists who carefully observed the laws of tithing and
purity (see chapter 4), is nowhere in rabbinic tradition connected with the Pharisees or
regarded as a sectlike organization. The Sadducees and the Boethusians "break away from
the Torah" and debate the rabbis on various legal matters, mostly concerning purity and
temple cult, but have little impact because they flail helplessly against the masses and their
leaders, the rabbis. In the debates with the Sadducees and the Boethusians, the Pharisees
represent the position that the rabbis themselves accept as correct. To some extent,
therefore, the rabbis identify themselves with the Pharisees of second temple times. This
identification is confirmed by implicit evidence (the rabbis of the Mishnah have many
features in common with the Pharisees described by Josephus and the New Testament) and
by the prominence in both traditions of Gamaliel and his son. 

If the rabbis really were the descendants of the Pharisees, it is remarkable that they know
(or choose to reveal) so little information about their ancestors. Few legal opinions and few
narratives of any historical value are attributed by rabbinic tradition to the individual
masters of the second temple period. Virtually all modern scholars agree that much of
rabbinic Judaism derives from second temple times, but the rabbis are not interested in
documenting this fact. 

Only the houses of Hillel and Shammai are cited abundantly, and these shadowy groups
debate primarily the laws pertaining to purity, Sabbath and festivals, and meals. 
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THE THEME OF THE dkxa  OF yecwd l-`d-1

The theme of the  dkxa of  yecwd l-`d is difficult to define because of the  dkxa’s
connection to dyecw.  In order to uncover the theme of the dkxa we need to separate the
dkxa of yecwd l-`d from the  dltz of dyecw.  Separating the dkxa of  yecwd l-`d
from the  dltz of dyecw is the correct first step because the dkxa of yecwd l-`d was
not composed with the intent that it be a part of  dyecw.  We can draw that conclusion
from the historical fact that when dxyr dpeny was first composed it was ux` bdpn
l`xyi to not recite dyecw during any of the weekday  zelitz.  dyecw was only recited
on zay and on aeh mei and only during zixgy.  The custom in l`xyi ux` began to
follow laa bdpn only after tremendous pressure was placed on the residents of ux`
 l`xyi by oe`b i`cedi ax in the 700’s CE.  This is how the circumstances are described in
iea` oa iwxt zeaeyz, a student of  oe`b i`cedi ax:

cala miaeh minia e` zaya `l` rnye yicw l`xyi ux`a mixne` oi` eykr cr
cr zwelgne daixn eyry oi`laa da yiy dpicn lkae milyexin ueg cala zixgya

mda oi`y l`xyi ux`ay zexiire zepicn x`ya la` mei lka dyecw xnel mdilr elawy
.cala miaeh miniae zaya `l` yecw mixne` oi` oi`laa

       
zetqez  in  'a 'nr 'fl sc oixcdpq zkqn explains the reason that in l`xyi ux` they would
recite dyecw only on zay and miaeh mini: 

eprny zexinf ux`d spknmixne` l`xyi ux` ipa oi`y mipe`bd zaeyza aezk - 
dxiy xne` `ed spk lke ,cg`l mitpk yy zeig iab ('e diryi) aizkc zaya `l` dyecw
oi` mler ly epeax mewnd iptl zeigd mixne` zay ribiyke  .legd ini zyya meia zg`

spkn xn`py dxiy iptl xne`y cg` spk cer il yi :mdl aiyn d"awde .spk cer epl
.eprny zexinf ux`d

The early versions of the dkxa are so different than the current version that arguably the
differences support the argument that the dkxa of yecwd l-`d was not composed to be
a part of dyecw. Let us examine the text of the dkxa as it appears in l`xyi ux` bdpn:

.yecwd l-`d i"`a .jicrlan d-el` oi`e jny `xepe dz` yecw-dpia aizp
Even in laa the text of the dkxa was much different than the current version: 

epid-el` jgaye ,yecwe mexn ecal `ed ik l-`l ekilnd xece xecl- oe`b mxnr ax xcq
.yecwd l-`d ,'d dz` jexa .dz` yecwe lecb jln ik cre mlerl yeni `l epitn
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We begin to see the dkxa move towards its present form in the oe`b dicrq ax xeciq:
i"`a dlq jelldi mei lka miyecwe yecw j`qke yecw jxkfe yecw jnye yecw dz`

:yecwd l-`d
The number of people who followed l`xyi ux` bdpn began to wane at the time of ax
oe`b dicrq.  The text as we know it today appears in the ixhie xefgn: 

jelldi mei lka miyecwe yecwd jnye yecw dz` .ok 'e` cigie -dz` jexa d"c ht oniq
 :yecwd l-`d i"`a dlq

The ealk xtq explains how our version of the dkxa evolved:
jlcb cibp xece xecl cigid xne` oi`y mixne` yie-mixyre d`ne d"c '`i oniq ealk xtq

dl yiy df gqep epwz ,dyecw xne` cigid oi`y itl mrhde yecw dz` xece xecl `l`
 .iz`vn jk ,xeav gily enk ezltza dyecw

Apparently the  dkxa was changed once it became the universal practice for  dyecw to be
recited every day.  The change was made in order that individuals could recite words that
paralleled the words in dyecw as we see in the following comment:

zeaiz c"i cbpk ,zeaiz c"i yecw dz`-yecw dz` [fn] gwexl dlitzd xeciq iyexit
oke xn`zyk ,jny z` ycwpa oke ,jvixrpa zeaiz c"i oke ,xn`e df l` df `xwe weqta

.j`iap ci lr aezk

A second reason to believe that  dyecw was not composed at the same time as the  dkxa
of  yecwd l-`d is based on the following statement:
xn` dlitz xcq lke ekxae dyecw mlek ernye elltzdy dxyr lre-'hp oniq i"yx xeciq

inl e` ,ozgl oiyery enk ,lltzd `ly cg` liaya xg` oiipnl zepnidl oilekiy iax
lltzdle xefgl leki xak elltzdy dxyr eze`n cg` elit`e ,zqpkd zial mikyd `ly

g"i envrl cg` lk oilltzny xeaivd on mipt d`xne iax jneqe ,aiigd z` `ivedle
lr oiipnl oipnp oilltzndy `vnp ,dyecwd liaya xeav gilyd elteke xfege ,zekxa

od envrl cg` lk exn` `ly dyecwd liaya ile` xn`e `edc o`n dprp ,dcal dyecwd
`l` dyecw aeig cenlzd lka epivn `l iax aiyde ,xaca oiaiiegn oiicr e`vnp ,oipnp

 .dxyrn zegt dpi`e epl `id daiag
It is i"yx’s opinion that the `xnb never mentions a requirement to recite dyecw.  In
contrast, the dkxa of yecwd l-`d is mentioned in the `xnb. It is clear that i"yx would
agree that the dkxa of yecwd l-`d was composed independent of  the dltz of  dyecw.

Perhaps we need to examine more closely the words that are found in the  dkxa of l-`d
yecwd according to l`xyi ux` bdpn and the oe`b mxnr ax xcq.  It appears that the
words are focused on the  theme of  zekln rather than on the theme of  dyecw.
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TRANSLATION OF SOURCES

iea` oa iwxt zeaeyz-Until now it was not the custom in Israel to recite Kedushah and a
verse from Kriyat Shema in Kedushah except on Shabbat and on Yom Tovim and only in
Schacharit.  Kedushah  was recited everyday in Yerushalayim and any part of the country
where Jews of Babylonian descent lived who caused infighting and disagreement until the
residents of that area agreed to recite Kedushah every day.  But in other parts of Israel and
in cities where Jews of Babylonian descent did not live, the residents of those areas did not
recite Kedushah except on Shabbat and on Yomim Tovim.

-zetqezeprny zexinf ux`d spkn - It is written in the Responsa of the Gaonim that the
residents of Eretz Yisroel did not recite Kedushah except on Shabbat.  They followed that
custom based on a verse in Yishayahu, Chapter 6.  The verse relates to us that the angels
had six wings.  With each wing the angels would recite one song each day of the regular
days of the week.  When Shabbat came,  the angels asked G-d: G-d, we do not have any
more wings with which to sing.  G-d answered them: I have one more wing (the Jewish
people) who will recite Shira for Me on Shabbat as the verse says: (Yishayahu 24, 16): From
the uttermost parts of the Earth have we heard songs.

mixyre d`ne d"c '`i oniq ealk xtq-Some say that an individual should not recite L’Dor
Va’Dor Nagid Gadlecha but instead he should recite: L’Dor Va’Dor Ata Kadosh. The
reason for this being that an individual may not recite Kedushah.  In the place of
Kedushah, they composed a Bracha which included words of Kedushah within it so that it
followed the form of the prayer of the Prayer Leader, so I found.

yecw dz` [fn] gwexl dlitzd xeciq iyexit-The Bracha of Ata Kadosh contains 14
words.  That number was chosen so that the Bracha had the same number of words that
are in the verse: V’Kara Zeh El Zeh V’Amar; and the same number of words as in the line
beginning with the word: Na’Aritzcha; and the same number of words as the line beginning
with the word: Nikadesh Es Shimcha when you include the words: V’Kain Kasuv Al Yad
Nivecha.

'hp oniq i"yx xeciq-Concerning ten men who prayed together and heard Kedushah and
Barchu and all of Tefila, my Rebbe said that each of them can be counted towards another
Minyan for the benefit of a person who has not yet prayed with a minyan, as we do for a
groom, or for one who comes late to synagogue.  One of those ten can also be the prayer
leader for the second Minyan and fulfill the obligation of Tefila for another.  My Rebbe
based his ruling on the fact that every time ten men pray together the silent Shemona Esrei
individually, one of the ten repeats the Shemona Esrei for the purpose of reciting 
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Kedushah.  This means that it is permitted that all ten be counted as part of the group and
can recite Shemona Esrei a second time just for the reason of hearing Kedushah even
though they already fulfilled their obligation to recite Shemona Esrei.  Some have asked:
maybe when the Shemona Esrei is repeated, they can be counted even though they already
fulfilled their obligation to recite Shemona Esrei because they have an obligation to hear
the Kedushah which they were not authorized to recite during their individual prayer.  In
that case, they cannot be the prayer leader for the benefit of another person who has not
heard Kedushah since they already fulfilled their obligation to hear Kedushah.   My Rebbe
answered: we do not find anywhere in the Talmud that there is a requirement that one
must recite Kedushah.  As a result, even though they hear the Kedushah for the first time
when Shemona Esrei is repeated they are essentially reciting Shemona Esrei a second time.
If they can recite Shemona Esrei a second time, then they can recite Shemona Esrei a third
time if it will allow a person who has not heard Kedushah to hear it.  Notwithstanding the
fact that we do not find anywhere in the Talmud that there is a requirement that one must
recite Kedushah, Kedushah is a beloved prayer and we only recite Kedushah when ten men
are present.
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THE THEME OF THE dkxa  OF yecwd l-`d-2

In last week’s newsletter we demonstrated that in our search for the theme for the dkxa of
yecwd l-`d, we needed to distinguish between the dkxa of  yecwd l-`d and the dltz
of dyecw.  One of the bases for doing so was the language of the dkxa in its early
versions:

.yecwd l-`d i"`a .jicrlan d-el` oi`e jny `xepe dz` yecw-dpia aizp
epid-el` jgaye ,yecwe mexn ecal `ed ik l-`l ekilnd xece xecl- oe`b mxnr ax xcq

.yecwd l-`d ,'d dz` jexa .dz` yecwe lecb jln ik cre mlerl yeni `l epitn

The next step in trying to uncover the theme of the dkxa may be to examine where the
text of the early versions of the dkxa appears today.  Both versions appear in the dkxa of
yecwd l-`d on xetik meie dpyd y`x with the wording: `ed ik l-`l ekilnd xece xecl
yecwe mexn ecal appearing in cxtq gqep .  Is there a connection between the dkxa of
yecwd l-`d and dxyr dpeny on xetik meie dpyd y`x?  Perhaps the following dpyn
will be informative: 

lleke myd zyecwe zexeabe zea` xne` zekxa xcq-'d dpyn 'c wxt dpyd y`x zkqn
dcear xne`e ,rweze zextey ,rweze zepexkf ,rweze meid zyecw ,rwez epi`e odnr zeikln

rwez epi` m` :`aiwr iax dil xn`  .ixep oa opgei iax ixac mipdk zkxae d`cede
mr zeikln lleke ,myd zyecwe zexeabe zea` xne` `l` xikfn `ed dnl zeiklnl

 .mipdk zkxae d`cede dcear xne`e ,rweze zextey ,rweze zepexkf ,rweze meid zyecw

ixep oa opgei iax places zeikln within the dkxa of myd zyecw and not meid zyecw.
What prompted ixep oa opgei iax to place zeikln within the dkxa of myd zyecw?  If the
theme of the  dkxa of  myd zyecw is zekln, then ixep oa opgei iax is suggesting that the
theme of zekln within the dkxa of myd zyecw be expanded on dpyd y`x.  Although
we follow the position of  `aiwr iax, we do not totally reject the position of oa opgei iax
ixep.  This is evidenced by the fact that we recite the wording found in early versions of the 
dkxa of  myd zyecw in the dkxa of myd zyecw on dpyd y`x and xetik mei.

If the original theme of the dkxa of myd zyecw was zekln, then we can resolve another
issue.  We previously discussed the reason that the first dkxa of dxyr dpeny does not
include the words: mlerd jln.  An alternate answer may be that the words: mlerd jln
were omitted because  zekln was an independent dkxa, the dkxa of  yecwd l-`d.  
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The text of  dyecw as it was recited in laa is additional proof that the theme of the dkxa
of myd zyecw is zekln:

iptl cxeid xeaiv gily zltz xcqe-zltz xcqe d"c dlitz xcq oe`b mxnr ax xcq
dlrn ipend jl epzi xzk  .xne` myd zyecw mcewe ,zexeabe zea` xne` ,`ed jk daizd
,xn`e df l` df `xwe j`iap ici lr xn`py dnk eylyi jl dyecw mlek cgi .dhn iveawe

xic` lecb yrx lewa f`  .('b ,'e ediryi) eceak ux`d lk `ln ze`-av 'd yecw yecw yecw
.(a"i 'b l`wfgi) enewnn 'd ceak jexa exn`i jexa mznerl mi`ypzne mirinyn wfge

aexwa oeiva jelnz izn jl epgp` mikgn ik epilr jelnze epriyeze ritez epkln jnewnn
epipire .migvp gvple xece xecl jxir mlyexi jeza ycwzze lcbzz .okyz epiigae epinia
jid-l` mlerl 'd jelni ,jwcv giyn cec itn jfr ixiya xen`d xack jzeklna dp`xz

 .('i ,e"nw mildz) d-ielld xece xecl oeiv
The opening line of xzk dhn iveawe dlrn ipend jl epzi  and the lines of  epkln jnewnn

 ritezepriyeze jelnze izn jl epgp` mikgn ik epilr jelnzepiigae epinia aexwa oeiva 
okyz and the lines:  dp`xz epipirejzeklnagiyn cec itn jfr ixiya xen`d xack 

 ,jwcvjelnid-ielld xece xecl oeiv jid-l` mlerl 'd  are all focused on the theme of
zekln. The importance of these words grows when you consider that this version of the
text of dyecw was the form of dyecw for all the zelitz according to the mxnr ax xcq
oe`b. 

This is not the first time that we encounter the theme of zekln in zixgy zltz.  We
dealt with this concept when we studied the opening  weqt of rny z`ixw.  However, in
 rny z`ixw, the focus is on accepting miny zekln ler in this world and and in the
present time.  The zekln found in the dkxa of yecwd l-`d is the messianic zekln.  We
look forward to the day when the heavenly world and the earthly world become one and
join together for purposes of   miny zekln ler zlaw.  The original theme of the dkxa of
 yecwd l-`d therefore reflects the messianic fervor that pervaded Jewish life after the
destruction of the ipy zia.

Our search for the theme of the dkxa of yecwd l-`d also serves as our introduction to
dyecw within dxyr dpeny.  We begin our study of  dyecw by observing that the version
of dyecw contained in oe`b mxnr ax xcq is not recited responsively.  It is presented in the
form of a heit.  We will further learn that oe`b mxnr ax provides a version of dyecw that
is to recited by an individual who recites dxyr dpeny without a oipn.  We can therefore
conclude that in laa, dyecw in its initial form was not composed to be a dyecway xac.  
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THE ORIGIN OF dyecw
We have already noted that in l`xyi ux`, dyecw was only recited in u"yd zxfg on zay
and aeh mei, while in laa, it was recited during the week day u"yd zxfg as well.  There
were other differences.  The introductory lines of the dyecw were also different.  The first
line of dyecw according to the oe`b mxnr ax xcq opened with the words: jl epzi xzk
dlrn ipend.  In l`xyi ux`, dyecw began as described in the following:

la` ,cigia xveia yecw xnel leki epi` rny z` qxet epi`y ohwe-'h dkld 'fh wxt mixteq zkqn
ly yecw la` ,xceqk `edy itl ,yecw xnel leki ,rny z` qxet `edy lecbe .mdnr dper xeaiva

.dxyrn zegt exnel oicd on epi` ,jyicwpe jvixrp xnel jixvy oeik ,dcinr

In l`xyi ux`, dyecw always began with the words: jyicwpe jvixrp.  We also learn from
mixteq zkqn that in l`xyi ux`, dyecw was considered to be a dyecway xac.  How
did the two areas, l`xyi ux` and laa develop such different views, practices and
wording for dyecw?  The answer is found by studying the sources that l`xyi ux` and
laa each based their practice of reciting dyecw.

In last week’s newsletter we noted that the  oe`b mxnr ax xcq provides a form of  dyecw
that an individual can recite when he is not part of a oipn.  It is the following:
ike el xn` ,xgyd dlr ik ipgly xn`ie .cigil dyecw-cigil dyecw d"c dlitz xcq oe`b mxnr ax xcq

`l` ip` qezqeiaew `le ip` apb `l el xn` .xgyd on `xiizn dz`y ,dz` qezqeiaew e` dz` apb
ax xn`c ,ax xn` l`ppg axl dil riiqn .eiykr cr dxiy xnel ipnf ribd `l iz`xapy meine ,ip` j`ln

zxne` zg`e ,yecw zxne` zg` .mei lka dxiy zexne` zxyd ik`ln ly zezik yly ax xn` l`ppg
xzei d"awd iptl l`xyi oiaiag ,iaizn .eceak ux`d lk `ln ze-`av 'd yecw zxne` zg`e .yecw

mrt `l` dxiy mixne` oi` zxyd ik`ln el`e ,evxiy dry lka dxiy mixne` l`xyiy ,zxyd ik`lnn
ixn`e ,dpya zg` mrt dl ixn`e ,ycega zg` mrt dl ixn`e ,zaya zg` mrt dl ixn`e ,meia zg`

l`xyiy `l` cer `le .mlerl zg` mrt dl ixn`e ,laeia zg` mrt dl ixn`e ,reaya zg` mrt dl
ik`ln el`e ('c ,'e mixac) cg` 'd epiwl` 'd l`xyi rny xn`py ,zeaiz izy xg`l myd z` oixikfn

ux`d lk `lnze-`av 'd yecw yecw yecw xn`py ,zeaiz yly xg`l `l` myd z` oixikfn oi` zxyd
.dhnl dxiy l`xyi exn`iy cr dlrnl dxiy xnel oi`yx zxyd ik`ln oi`y `l` cer `le .eceak

zg` `ni` .ax xn` l`ppg axc `zaeiz .('f ,g"l aei`) midl` ipa lk erixie xwa iakk cgi oxa xn`py
.eceak ux`d lk `ln ze-`av 'd yecw yecw yecw zxne` zg`e yecw yecw zxne` zg`e yecw zxne`
.dl ixn`wc `ed mipte` `edd .enewnn 'd ceak jexa lecb yrx lew ixg` rny`e gex ip`yze `ki` `de
.cre mlerl jelni 'd oixne`e eny oikilnn l`xyi enre .aidizi` ,`zeyx aidizi`c oeik `ni` zira i`e

The cigil dyecw that mxnr ax provides is borrowed from sc oileg zkqn ilaa cenlz
'a 'nr '`v.  mxnr ax is suggesting that an individual who is not reciting dxyr dpeny with
a oipn should recite the words found in dyecw by learning a segment of `xnb in which the 
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key words of dyecw are included.  We can conclude that  mxnr ax held that the yxcn
quoted by the  `xnb is the source for reciting dyecw because of  mxnr ax’s opinion that
this segment of  `xnb is a valid substitute for dyecw.

The yxcn that is quoted in 'a 'nr '`v sc oileg zkqn ilaa cenlz is not quoted in
inlyexi cenlz. l"fg living in l`xyi ux` had a different basis for reciting dyecw:

-'a 'nr 'fl sc oixcdpq zkqn-zetqezeprny zexinf ux`d spknmipe`bd zaeyza aezk - 
,cg`l mitpk yy zeig iab ('e diryi) aizkc zaya `l` dyecw mixne` l`xyi ux` ipa oi`y
mewnd iptl zeigd mixne` zay ribiyke  .legd ini zyya meia zg` dxiy xne` `ed spk lke

dxiy iptl xne`y cg` spk cer il yi :mdl aiyn d"awde .spk cer epl oi` mler ly epeax
.eprny zexinf ux`d spkn xn`py

The yxcn quoted by zetqez as the basis for the practice in l`xyi ux` is not quoted in
ilaa cenlz.  We must therefore conclude that l"fg in laa and l"fg in l`xyi ux` began
their practices of reciting dyecw based on different sources.  That explains why the
differences in practice developed.  In the yxcn that was used by l"fg in l`xyi ux` as
the source for reciting dyecw, the mik`ln do not recite dxiy on zay.  It then became
the obligation of  l`xyi llk to recite the  miweqt of  yecw ,yecw and ceak jexa on
zay.  Being that the miweqt are the only dxiy that is being recited on behalf of the epeax
mler ly on zay, the recital of those miweqt became a dyecway xac.  As a xac
dyecway, the recital of the miweqt needed to be preceded by words of invitation such as
jyicwpe jvixrp.  That is the same format that the xeaiv gily uses to invite the
congregation to recite other dyecway mixac such as ekxa and yicw.

In the yxcn upon which l"fg in laa base the recital of  dyecw, it is the mik`ln who are
all times reciting the miweqt of dxiy, the dyecway xac.  The words that the  mik`ln
are waiting for l`xyi llk to recite before they recite dxiy are not the  miweqt of dyecw.
It is the words of  l`xyi rny.  The text of  dyecw according to laa bdpn beginning
with the words: epzi xzk does not include an invitation for  l`xyi llk to recite the
miweqt.  What you find is an expression of messianism, a prayer for the day when llk
l`xyi will recite the miweqt of dyecw together with the mik`ln.  Because  dyecw is
considered a dyecway xac in l`xyi ux`, the lines in dyecw are read responsively.  In
laa, dyecw is not considered a dyecway xac which is why the oe`b mxnr ax xcq
provides that the xeaiv gily reads all of dyecw while the congregation remains silent.
That further explains why in laa, l"fg provided that an individual who recites dpeny
dxyr without a oipn can recite a substitute for what is recited when ten men are present.
Our practice of dyecw today reflects parts of both l`xyi ux` bdpn and laa bdpn.  
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'h dkld 'fh wxt mixteq zkqn-A minor who is not qualified to porais the Shema may not
recite the Kedushah found in the first Bracha of Kriyat Shema when praying without a
group of ten men but when he is among a group of ten men, he may respond to the prayer
leader.  An adult is qualified to Porais the Shema and can recite the Kedushah that is found
in the first Bracha of Kriyat Shema but he may not be recite the Kedushah of Shemona
Esrei except in the presence of ten men since it includes the invitation of “we shall elevate
You and sanctify your name.”

cigil dyecw-cigil dyecw d"c dlitz xcq oe`b mxnr ax xcq-And he said: Let me go,
for daylight is  breaking. Jacob said to him, ‘Are you a thief or a rogue  that you are afraid of
the morning?’ He replied: ‘I am an angel, and from the day that I was created my time to
sing praises to the Lord had not come until now’. This supports the statement of R.
Hananel in the name of Rab. For R. Hananel said in the name of Rab: Three divisions of
ministering angels sing praises to the Lord daily; one proclaims: Holy, the other proclaims:
Holy, and the third proclaims: Holy is the Lord of hosts. An objection was raised: Israel are
dearer to the Holy One, blessed be He, than the ministering angels, for Israel sing praises
to the Lord every hour, whereas the ministering angels sing praises but once a day. Others
say: Once a week; and others say: Once a month; and others say: Once a year; and others
say: Once in seven years; and others say: Once in a jubilee; and others say: Once in eternity.
And whereas Israel mention the name of G-d after two words, as it is said: Hear, Israel, the
Lord etc., the ministering angels only mention the name of G-d after three words, as it is
written: Holy, holy, holy, the Lord of hosts. Moreover, the ministering angels do not begin
to sing praises in heaven until Israel have sung below on earth, for it is said: When the
morning stars sang together, then all the sons of God shouted for joy! The opinion of R.
Hananel is therefore refuted. — It must be this: One division of angels says: Holy; the
other says: Holy, holy; and the third says: Holy, holy, holy, the Lord of hosts. But is there
not the praise of ‘Blessed’?— ‘Blessed’ is recited by the Ophanim. Or you may say: Since
permission has once been granted it is granted.  And G-d’s nation, Israel crowns G-d as
King by reciting: G-d will live forever.

-'a 'nr 'fl sc oixcdpq zkqn-zetqezeprny zexinf ux`d spkn - It is written in the
Responsa of the Gaonim that the residents of Eretz Yisroel did not recite Kedushah except
on Shabbat.  They followed that custom based on a verse in Yishayahu, Chapter 6.  The
verse relates to us that the angels  had six wings.  With each wing the angels would recite
one song each day of the regular days of the week.  When Shabbat came,  the angels asked
G-d: G-d, we do not have any more wings with which to sing.  G-d answered them: I have
one more wing (the Jewish people) who will recite Shira for Me on Shabbat as the verse
says: (Yishayahu 24, 16): From the uttermost parts of the Earth have we heard songs.
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IS dyecw FOUND IN THE `xnb?

Last week, we determined that the basis for reciting dyecw in l`xyi ux` and in laa was
found in two separate miyxcn.  The yxcn that became the source for reciting dyecw
according to laa bdpn was found in oileg zkqn ilaa cenlz and does not appear in
inlyexi cenlz.  The yxcn that became the source for reciting dyecw according to bdpn
l`xyi ux` was found in zetqez and does not appear in ilaa cenlz.  The version of
dyecw that we used to represent laa bdpn was found in oe`b mxnr ax xcq and the
version of dyecw that we used to represent  l`xyi ux` bdpn was found in zkqn
mixteq.  Are there any earlier sources that can serve as a basis for reciting  dyecw? 

xeav `vne zqpkd zial qpkpd :`ped ax xn`-'a 'nr '`k sc zekxa zkqn ilaa cenlz
- e`l m`e ,lltzi - micenl xeav gily ribi `ly cr xenble ligzdl leki m` ,oilltzny

xeav gily ribi `ly cr xenble ligzdl leki m` :xn` iel oa ryedi iax ;lltzi l`
;dyecw xne` cigi :xaq xn ?ibltn `w i`na .lltzi l` - e`l m`e ,lltzi - dyecwl

xne` cigid oi`y oipn :dad` xa `c` ax xn` oke .dyecw xne` cigi oi` :xaq xne
`di `l dyecway xac lk - l`xyi ipa jeza izycwpe (a"k `xwie) :xn`py - dyecw

aizk .jez jez `iz` :`a` xa `iig iaxc deg` i`pax ipzc ?rnyn i`n .dxyrn zegt
dcrd jezn elcad (f"h xacna) :mzd aizke l`xyi ipa jeza izycwpe (a"k `xwie) :`kd

:edl `irai` .wiqt `l wqtn zdin `nlr ilekce .dxyr o`k s` ,dxyr oldl dn ,z`fd
oerny iaxe dcedi iax ,xn` inic ax `z` ik ?jxean lecbd eny `dil wiqtdl edn

wqer elit`y ,jxean lecbd eny `di on ueg ,oiwiqtn oi` lkl :ixn` opgei iaxc icinlz
 .dizek `zkld zile .wqet - dakxn dyrna

Who are the parties involved in this dispute and where did they live.  The xcq of mi`pz
mi`xen`e according to oe`b dxixy ax identifies `ped ax as an `xen` who lived in  laa
and was a cinlz of l`enye ax.  The same book identifies  iel oa ryedi iax as an `xen`
who lived in l`xyi ux` and was a cinlz of opgei ax and yiwl yix.  Why did `ped ax
concern himself with an individual who came late to synagogue and who needed to recite
micen but was not concerned that he might miss dyecw?  Since the dyecw that was recited
in laa was not initially considered a dyecway xac and there was a form of dyecw that
an individual could recite, `ped ax was not concerned about an individual not hearing the
xeaiv gily reciting dyecw.  `ped ax was only concerned about opaxc micen because
opaxc micen was a dyecway xac even in laa  That explains the statement by  `ped ax
that dyecw xne` cigi; an individual could recite a form of dyecw if he did not hear 
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dyecw from the xeaiv gily.  

On the other hand, iel oa ryedi iax lived in l`xyi ux`.  In l`xyi ux`, l"fg had
established a form of dyecw that was a dyecway xac.  That means that when an
individual came late to synagogue that individual had to be concerned about reciting dyecw
with the congregation as well as reciting opaxc micen.  It is very likely that this discussion
was included in the ilaa cenlz as an explanation as to why  laa accepted the practices
concerning  dyecw that were followed in l`xyi ux`.

Here is another early source for dyecw:
lk jexaa oda oigzety zekxa eli`-'h dkld '` wxt (onxail) zekxa zkqn `ztqez
zxg` dkxal dkenqd dkxae rnyl dkenqd dkxan ueg jexaa oigzet olk zekxad

'ebe 'w 'w 'w jxand mr dper did dcedi 'x ;jxand mr oiper oi`e  .jexaa oda oigzet oi`y
.jxand mr dcedi 'x `xew did eli` lk 'ebe jexae

What does the phrase: jxand mr oiper oi`e mean? 
oefnd zkxa oebk exiag `ivedl jxan cg`yk -jxand mr oiper oi`e -mixekia zgpn

cg` lk jxaln ,exiagl cg` `ivedl ith sicrc wzeye rney `l` enr miper oi` oenifa
.jln zxcd mr aexa meyn cg`e

The `ztqez is presenting the two types of dyecw;  the one followed in l`xyi ux` and
the one followed in laa. The `ztqez teaches us that  dcedi 'x would answer after the
xeaiv gily during dyecw.  dcedi 'x was acting in accordance with l`xyi ux` bdpn.
The position of : jxand mr oiper oi` was the position of those in laa.  The comment by
the mixekia zgpn as to the meaning of the words: jxand mr oiper oi` provides us with an
explanation of why in laa, they were opposed to reciting dyecw responsively.  In laa it
was felt that it was a better practice that the xeaiv gily reads the complete dyecw on his
own and the congregation then answers: on` when he recites the dkxa of yecwd l-`d
because of the rule of: jln zxcd mr aexa.  

Professor Eliezer Levy in his book: dltzd iceqi opines that there is another source for
dyecw in the `xnb:

ickn opgei iaxl `a` xa ony ax dil xn`-'` 'nr 'bl sc zekxa zkqn ilaa cenlz
 .zelcade zeyecw zeltze zekxa l`xyil mdl epwz dlecbd zqpk iyp`

Professor Levy is in the minority in interpreting the word: zeyecw as referring to dyecw.
Most others interpret the word zeyecw as referring to yeciw which parallels the word:
zelcad said by `a` xa ony ax in the same breath.
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TRANSLATION OF SOURCES

'a 'nr '`k sc zekxa zkqn ilaa cenlz-R. Huna said: If a man goes into a synagogue
and finds the congregation saying the Tefillah, if he can commence and finish before the
reader reaches ‘We give thanks’, he may say the Tefillah, but otherwise he should not say it.
R. Joshua b. Levi says: If he can commence and finish before the reader reaches the
Sanctification, he should say the Tefillah, but otherwise he should not say it. What is the
ground of their difference? One authority held that a man praying by himself does say the
Sanctification, while the other holds that he does not. So, too, R. Adda b. Abahah said:
Whence do we know that a man praying by himself does not say the Sanctification?
Because it says: I will be hallowed among the children of Israel; for any manifestation of
sanctification not less than ten are required. How is this derived? Rabinai the brother of R.
Hiyya b. Abba taught: We draw an analogy between two occurrences of the word ‘among’.
It is written here, I will be hallowed among the children of Israel, and it is written
elsewhere. Separate yourselves from among this congregation.  Just as in that case ten are
implied, so here ten are implied. Both authorities, however, agree that he does not interrupt
the Tefillah.

   The question was asked: What is the rule about interrupting the Tefillah to respond.
May His great name be blessed? — When R. Dimi came from Palestine, he said that R.
Judah and R. Simeon the disciples of R. Johanan say that one interrupts for nothing except
‘May His great name be blessed’, for even if he is engaged in studying the section of the
work of the Divine Chariot, he must interrupt to make this response. But the law is not in
accordance with their view.

'h dkld '` wxt (onxail) zekxa zkqn `ztqez-These are the Brachot which begin with
the word Baruch: all the Brachot begin with the word Baruch except for the Bracha that is
connected to Shema and any other Bracha which is connected to another Bracha which
does not begin with the word: Baruch.  We do not recite a Bracha on our own after a
person recites a Bracha on our behalf.  Rav Yehudah says: I would repeat what the prayer
leader recited after the prayer leader recited the words: Kadosh, Kadosh, Kadosh and
Baruch Kvod.  Those two verses Rav Yehudah would recite after the prayer leader recited
them.

jxand mr oiper oi`e -mixekia zgpn-When one person recites a Bracha and has in mind
to fulfill the obligation to recite the Bracha on behalf of another, such as for Bircat
Hamazone when three men are present, then the others present do not repeat the Bracha
after the leader reads the Bracha.  They simply listen.  It is preferable that when a group is
together that one should recite the Bracha on behalf of the others rather than each one
recite the Bracha for himself because of the rule that G-d is glorified among a large group.
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A SCHOLARLY LOOK AT THE ORIGIN OF dyecw
Professor Ezra Fleischer in an article entitled: dcinrd zyecw1  provides his theory as to
the origin of  dyecw.  He believes that interest in mysticism was prevalent at the time that
dxyr dpeny was put into its final form and that the third dkxa was the place where an
expression of mysticism found a home within dxyr dpeny.  He supports his theory with
the fact that the discovery of early miheit include miheit for dyecw, ze`zyecw.

Fleischer joins those scholars including Ismar Elbogen who believe that the original version
of the third dkxa of dxyr dpeny included the two miweqt that are the cornerstone of
dyecw: 
ektdy zelbzdd iweqt z` ,oey`xd dgeqipa ,dteba dlikd dcinrd ly ziyily dkxad

on onfd mr dgztzp zecqennd epizelitza epiptl `idy itk dyecwd  .dyecwl minil
 .dfd i`nwd oirxbd(206)

Fleischer gives his opinion as to the text of the original dkxa:  
df l` df `xwe :j`iap ci lr aezkk ,yecw miyecw exn`i jle yecw jnye yecw dz`

.enewnn 'd ceak jexa :xn`pe .eceak ux`d lk `ln ze`-av 'd yecw yecw yecw xn`e
.yecwd l-`d 'd dz` jexa

He then describes the role that the miweqt played:
iweqt z` dkeza ziyilyd dkxad dllk may minid lky `ed eil`n oaen xac

itn dxn`py myk ,cigid itn mb ,dkezay miweqtd mr cgi ,zxn`p `id dyecwd
`l` dziid `l dfd cnrna "dyecw"d zpeeky ok mb oaene  .miaxd cnrna xeaiv gily

e`aedy "dyecw"d iweqte ,minexna 'd zlidzl zycwen ziyilyd dkxad :zixe`iz
  .`xwnd it lr ef dlidz yigndl epeek da (211)

ipgexd mnler z` dbvii `l `id la` ,miwwegnd zpeek z` dpn`p `et` dbvii dcinrd
ziylyd dkxaa e`vn minecwd milltzndy xnel aexw  .zizn` zenlya l`xyi ly

siwr ,xzide ,mdiiee`nl dn owxet ,da ellkpy zelbzdd iweqta xzeiae ,dcinrd ly
 .zeihqind mdizeiepxwql ,zegtl(214)

The interest in mysticism that became the basis for dyecw are expressed in this yxcn:
icxei ux`le minyl mikexa :iriyz wxt d"c  'fw cenr (oiihypfii`) miyxcnd xve` 

 ziaxre dgpnd zlitzae zixgy zlitza dyer ip` dn iptl ecibze exn`z m` ,dakxn

•

•

1. Found on page 202 of the book:  dltzd xwga d`xwn that was published by the journal, uiaxz.
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mkipir e`y mdl exn`e mz` ecnle ,yecw iptl mixne` l`xyiy drye dry lkae mei lka
zia lka d`pd il oi` ik .yecw iptl mixne` mz`y drya mkzltz zia cbpk riwxl

mz`y drya mkipira ze`eyp ipire ipira ze`eyp mkipiry dry dze`a iz`xay inler
.gegp gixk iptl dlere cxeh dry dze`a mkitn `veid lewd ik .yecw iptl mixne`

mdia` awri ly eipt xzqlwl dyer ip` dn ,iz` mi`ex mz` zecr dn mdl il ecirde
dilr ip` rxek yecw iptl mixne` mz`y drya ik .iceak `qk lr il dwewg `idy

xack ,yecw iptl mixne` mz`y minrt 'b izerexf lr icie dttbne dwypne dwagne
.w"ww xn`py 

What spurred the practice of repeating  dyecw during u"yd zxfg? According to Fleischer,
the `ztqez we studied last week provides a clue:

lk jexaa oda oigzety zekxa eli`-h dkld ` wxt (onxail) zekxa zkqn `ztqez
zxg` dkxal dkenqd dkxae rnyl dkenqd dkxan ueg jexaa oigzet olk zekxad

'ebe 'w 'w 'w jxand mr dper did dcedi 'x ;jxand mr oiper oi`e  .jexaa oda oigzet oi`y
.jxand mr dcedi 'x `xew did eli` lk 'ebe jexae

Individuals who recognized the importance of the words wanted to recite the words along
with the xeaiv gily.  That is evidenced by the conduct of dcedi 'x in the `ztqez.
(Editor: reciting opaxc micen began for similar reasons.)

The practice became prevalent based on the following yxcn:
didy cg` mc`a dyrn aey-xfrl` zcwte d"c ,'k ,'c dyxt (`plie) dax xacna

iptl xaerd ribdy oeik zqpkd ziaa cner did zg` mrt  .dpy `le `xw `ly hxgzn
zdabdy zi`x dn el exn`  .ze`av 'd 'w 'w 'w xn`e elew z` diabd myd zyecwl daizd
z` diab` `l zeyx il dpzipy eiykre dpynl `le `xwnl `l izikf `l :mdl xn` ?jlew

eze` dlry cr dyliy `le dzpiy `le dpyd dze` z`vi `le  .ilr iytp aeyze ilew
i"`ay zeipxia lk lr y`x edepine xqiw ly ligd xy ede`yre l`xyi ux`l laan yi`d
 .zexecd lk seq cr eipa ipale eipale el ipeliw el e`xwe my ayie xir dpae mewn el epzpe

According to Fleischer the xeaiv igely then began creating innovative ways to introduce
and close the dyecw, to connect the lines of dyecw and to involve the congregation.  The
insertion of connecting lines started to give dyecw an identity of its own.  For a time, two
forms of  dyecw existed side by side; the form recited by the individual who recited the
miweqt while he recited the silent dxyr dpeny and the version that was recited by the
xeaiv gily and the congregation during u"yd zxfg.  Fleischer points to the position of
`ped ax that we studied last week: dyecw xne` cigi as proof of that practice.
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. . . ziyily dkxad- In its original wording, the third Bracha of the Amidah contained  the
verses of revelation that became Kedushah.  The Kedushah as it exists today in our
standard Siddur blossomed over time from this original seed.

. . . eil`n oaen xac-It is apparent that during the time that the third Bracha contained the
verses of Kedushah, the verses were recited by individuals as well as by the prayer leader in
a group of ten or more men.  It is also clear that the purpose of Kedushah was to be
descriptive: the third Bracha was dedicated to describing how G-d is praised in the heavens.
The verses from Kedushah were included to illustrate that praise by means of Biblical
verses.

. . . `et` dbvii dcinrd- The Amidah accurately represented the intention of its authors
but it did not adequately represent the spiritual feelings of the Jewish people.  It is
appropriate to say that the ones who first recited the text of the Amidah found in the third
Bracha of the Amidah, more particularly in the verses that were included within it, an outlet
for their feelings and permission indirectly to pursue their mystical curiosity.

iriyz wxt d"c  'fw cenr (oiihypfii`) miyxcnd xve`-Blessed to the heavens and to the
earth are you who have entered the heavenly world if you will relate to humanity what I,
G-d, do during Tephilat Schacharit, Tephilat Mincha and Tephilat Maariv each day and at
each moment when the Jewish people recite Kedusha before me.  Learn and then teach
those on Earth: raise your eyes towards the heavens from your synagogues at the moment
that you recite Kedushah before Me.  I do not receive as much pleasure from the world
that I have created as I do when you raise your eyes towards My eyes in heaven and I turn
My eyes towards your eyes on Earth at the moment that you say Kedushah.  The sound
that is emitted from your mouths at that moment travels and rises in front of Me as once
rose the fragrance of the sacrifices. Be My witnesses for the people on Earth as to the
events that you see here; what I do to the image of Yaakov Aveinu’s face which is
embedded in My Seat of Honor.  At the moment that the Jewish people recite Kedushah
before Me, I bend over and hug Yaakov’s image, kiss it, caress it, My hands upon his hands
each of the three times that you say before Me Kadosh, as the verse says: Kadosh, Kadosh,
Kadosh.

xfrl` zcwte k d"c c dyxt (`plie) dax xacna-There is a story told about a man who
regretted that he had never learned the Written Law nor the Oral Law.  One day, this man
found himself standing in a synagogue.  When the prayer leader reached the Bracha of
Kedushas Hashem, this man raised his voice and recited loudly: Kadosh, Kasdosh, Kadosh 
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Hashem Tzvakot.  The others present in synagogue asked him: what prompted you to raise
your voice to say: Kadosh, Kasdosh, Kadosh?  He told them: I never merited the
opportunity to study the Written Torah or the Oral Torah.  Now that I had an opportunity
to recite Kedushah, should I not say it loud and ease my spirit.  Not a year later and not a
half year later and not a third of a year later this man left Bavel for Israel and he was
appointed a military leader for the Emperor of Rome who made him head of the fortified
castles in Israel.  The Emperor gave this man some land on which the man built a city and
in which he lived.  He and his children were then called Roman citizens forever and ever.
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dyecw AS miny zekln ler zlaw
Professor Fleischer’s theory that the origin of  dyecw was the result of  l"fg needing to
find an outlet for the people’s yearnings for mysticism is based on a faulty premise.
Because l"fg discouraged the study of  dakxn dyrn, the study of the heavenly world, it is
not likely that l"fg would insert a prayer that encouraged such study.
dyrna `le ,dylya zeixra oiyxec oi` ./dpyn/-'a 'nr '`i sc dbibg zkqn ilaa cenlz

 .ezrcn oiane mkg did ok m` `l` ,cigia dakxna `le ,mipya ziy`xa
l"fg’s attitude is reflected in its concern about reading the dakxn dyrn as a dxhtd:

iax .xizn dcedi iaxe ,dakxna oixihtn oi`-'` 'nr 'dk sc dlibn zkqn ilaa cenlz
 .milyexi z` rceda (f"h l`wfgi) oixihtn oi` :xne` xfril`

l"fg were concerned about the consequences of studying  dakxn dyrn:
akex didy i`kf oa opgei oaxa dyrn :opax epz-'a 'nr 'ci sc dbibg zkqn ilaa cenlz
wxt il dpy !iax :el xn` .eixg` xngn jxr oa xfrl` iaxe ,jxca jldn dide ,xengd lr

did ok m` `l` cigia dakxna `le :mkl izipy jk `l :el xn` !dakxn dyrna cg`
.xen` :el xn` .ipzcnly cg` xac jiptl xnel ipiyxz ,iax :el xn` ?ezrcn oian mkg
,iax :el xn` .zifd zgz oa`d lr ayie shrzpe ,xengd lrn i`kf oa opgei oax cxi cin

,epnr dpikye ,dakxn dyrna yxec dz` xyt` :xn` ?xengd lrn zcxi dn iptn
dyrna jxr oa xfrl` iax gzt cin ?xengd lr akx` ip`e ,epze` oieln zxyd ik`lne

exn`e olek egzt ,dcyay zepli`d lk daaiqe minyd on y` dcxie ,yxce dakxnd
ixt ur ...zendz lke mipipz ux`d on 'd z` elld (g"nw mildz)  exn` dxiy dn .dxiy
oa opgei oax cnr .dakxnd dyrn od od :xn`e y`d on j`ln dprp .d-ielld mifx` lke

oiadl rceiy epia` mdxa`l oa ozpy l`xyi id-l` 'd jexa :xn`e ,ey`x lr ewype ,i`kf
,yxec d`p oi`e miiwn d`p ,miiwn d`p oi`e yxec d`p yi .dakxn dyrna yexcle xewgle

 .jivlgn `vi jxr oa xfrl`y epia` mdxa` jixy` .miiwn d`pe yxec d`p dz`

Notwithstanding our rejection of Professor Fleischer’s underlying premise, we can accept
the balance of Professor Fleischer’s theory as to the development of  dyecw.  We can
suggest an alternative reason that  l"fg included these miweqt within the third dkxa of
dxyr dpeny by reconciling the contradictory nature of the two miweqt that comprise
dyecw.  The weqt: ux`d lk `ln ze`-av 'd yecw yecw yecw xn`e df l` df `xwe 
eceak speaks of the mler ly epeax being present throughout this world.  The weqt: jexa
enewnn 'd ceak speaks of the mler ly epeax being present in the heavenly world.  l"fg 
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resolved the contradictory messages within the  miweqt by putting the two miweqt one
after the other.  Combined, the miweqt represent the day when the heavenly world and the
earthly world will be one. A similar message is found in the  weqt: epiwl` 'd l`xyi rny
cg` 'd.  This explains why the dxiy that the mik`ln wait for us to recite each morning
before they recite the miweqt of dyecw is the weqt: cg` 'd epiwl` 'd l`xyi rny.  

Why do we recite this message in dxyr dpeny?  The three opening zekxa of dpeny
dxyr are gay.  What is the greatest gay that we can give the mler ly epeax? ler zlaw
 miny zekln.  That is the message of  rny z`ixw and dyecw.  They also express a
yearning for a day when the whole world recognizes the mler ly epeax as the supreme
ruler and the heavenly and the earthly worlds become one.  Both hopes are a gay.  The
same message answers another question.  Why are our zelitz based on zekxa in which
we recite the only name of the  mler ly epeax that we may not pronounce (d-e-d-i)? 

`edd meia ux`d lk lr jlnl 'd dide (ci dixkf)-'` 'nr 'p sc migqt zkqn ilaa cenlz
mlerk `l :`pipg xa `g` iax xn` - ?`ed cg` e`l `pci`d eh` ,cg` enye cg` 'd didi

zexeya lre ,aihnde aehd jexa xne` zeaeh zexeya lr ,dfd mlerd ;`ad mlerd dfd
eh` ,cg` i`n ,cg` enye .aihnde aehd elek - `ad mlerl .zn`d oiic jexa xne` zerx
mlerd ;`ad mlerd dfd mlerk `l :wgvi xa ongp ax xn` - ?`ed cg` eny e`l `pci`d
,i"d c"eia `xwp - cg` elek `ad mlerl la` ,z"lc s"l`a `xwpe i"d c"eia azkp - dfd

iax ,aizk mlrl :`aq `edd dil xn` .`wxita dyxcnl `ax xaq .i"d c"eia azkpe
`l :`ed jexa yecwd xn` .xc xcl ixkf dfe ,mlrl iny df ('b zeny) ,aizk :inx `pia`

 .z"lc s"l`a ip` `xwpe ,`"d c"eia ip` azkp ,`xwp ip` azkp ip`yk
Each time that we recite a dkxa, we look forward to the day when the mler ly epeax’s
name will be read and pronounced in the same manner.  This yearning which is also
expressed in dyecw matches our conclusion that the theme of the dkxa of yecwd l-`d
that we found in l`xyi ux` bdpn and in the oe`b mxnr ax xcq was zekln.  Why did
l"fg include the theme of  zekln in the third  dkxa of dxyr dpeny?  Before  opgei ax
instituted the practice of  dltzl dle`b zkinq five generations after l`ilnb oax and his
oic zia put dxyr dpeny into its final form, rny z`ixw was recited about an hour before
dxyr dpeny by those who recited rny z`ixw at its earliest time.  Because there was no
dltzl dle`b zkinq, there was no expression of miny zekln ler zlaw that preceded
dxyr dpeny.  l"fg included the miweqt of dyecw within the first three zekxa of dpeny
dxyr so that our zeywa would be made just after we make a pledge of zekln ler zlaw
miny.
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TRANSLATION OF SOURCES

'a 'nr '`i sc dbibg zkqn ilaa cenlz-MISHNAH- THE SUBJECT OF FORBIDDEN
RELATIONS MAY NOT BE EXPOUNDED IN THE PRESENCE OF THREE, NOR
THE WORK OF CREATION IN THE PRESENCE OF TWO, NOR THE WORK OF
THE CHARIOT IN THE PRESENCE OF ONE, UNLESS HE IS A SAGE AND
UNDERSTANDS OF HIS OWN KNOWLEDGE.

'` 'nr 'dk sc dlibn zkqn ilaa cenlz-THE PORTION OF THE CHARIOT IS NOT
READ AS A HAFTARAH, BUT R. JUDAH PERMITS THIS. R. ELEAZAR SAYS:
THE PORTION, MAKE KNOWN TO JERUSALEM’, (YECHEZKEIL 16) IS NOT
READ AS A HAFTARAH.

'a 'nr 'ci sc dbibg zkqn ilaa cenlz-Our Rabbis taught: Once R. Johanan b. Zakkai
was riding on a donkey when going on a journey, and R. Eleazar b. ‘Arak was driving the
donkey from behind. R. Eleazar said to him: Master, teach me a chapter of the ‘Work of
the Chariot’.  He answered: Have I not taught you thus: ‘Nor the work of the chariot in the
presence of one, unless he is a Sage and understands of his own knowledge’? R. Eleazar
them said to him: Master, permit me to say before thee something which you taught me. 
He answered, Say on! Forthwith R. Johanan b. Zakkai dismounted from the donkey, and
wrapped himself up,  and sat upon a stone beneath an olive tree. Said R. Eleazar to him:
Master, why did you dismount from the donkey? He answered: Is it proper that while you
are expounding the ‘Work of the Chariot’, and the Divine Presence is with us, and the
ministering angels accompany us, I should ride on the donkey! Forthwith, R. Eleazar b.
‘Arak began his exposition of the ‘work of the Chariot’, and fire came down from heaven
and encompassed all the trees in the field; thereupon the angels all began to utter divine
song. What was the song they uttered? — Praise the Lord from the earth, you
sea-monsters, and all deeps . . . fruitful trees and all cedars . . . Hallelujah. An angel then
answered from the fire and said: This is the very ‘Work of the Chariot’. Thereupon R.
Johanan b. Zakkai rose and kissed R. Eleazar on his head and said: Blessed be the Lord
G-d of Israel, Who has given a son to Abraham our father, who knows to speculate upon,
and to investigate, and to expound the ‘Work of the Chariot’ — There are some who
preach well but do not act well, others act well but do not preach well, but you preach well
and act well. Happy are you, O Abraham our father, that R. Eleazar b. ‘Arak has descended
from you.

'` 'nr 'p sc migqt zkqn ilaa cenlz-And the Lord shall be King over all the earth; in
that day shall the Lord be One, and His name one: is He then not One now? — Said R.
Aha b. Hanina: Not like this world is the future world. In this world, for good tidings one 
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says, ‘He is good, and He does good’, while for evil tidings he says, ‘Blessed be the true
Judge’; whereas in the future world it shall be only ‘He is good and He does good’.  ‘And
His name one’: what does ‘one’ mean? Is then now His name not one? — Said R. Nahman
b. Isaac; Not like this world is the future world. In this world His name is written with a
“yod hey” and read as “alef daleth” (adonai); but in the future world His name shall be of
one format: it shall be written with “yod hey” and read as “yod hey”. Now, Raba thought
of lecturing it at the session, whereupon a certain old man said to him, It is written,
“le'alem” (without a “vav”). R. Abina pointed out a contradiction: It is written, this is my
name, to be hidden; and it is also written, and this is my memorial unto all generations? The
Holy One, blessed be He, said: Not as My name is written is it read: it is written with a
“yod hey”, while it is read as “alef daleth”.
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RECITING THE OPENING SECTION OF dyecw

Should the congregation recite the opening section of  dyecw before it is recited by the
xeaiv gily?

`l` ,jyicwp xeaiv gily mr mixne` xeavd oi` -'` sirq 'dkw oniq miig gxe` jexr ogley
 .yecw xeaivd miper f`e ,dyecwl ribny cr xne` xeaiv gilyy dnl oipeekne oiwzey

The position of the jexr ogley is quite clear and the `"nx does not disagree with the
position of the jexr ogley.  Why then do we not follow the jexr ogley?  Let us begin by
gaining a better understanding of the position of the jexr ogley:
didie ldwd liaya epxn`i u"yy owzipc mrhd - 'eke xeavd oi`-'` w"q dkw oniq dxexa dpyn

mr xnel `ly xdfil yi yicwa oke mgely u"yd `xwi ji` eze` mixne` xeavd mbyke mgely
xeq` k"b u"yl oipif`ne oirneyy ecaln oipn yi elit`e .`ax `iny `di on` cr 'eke lcbzi ofgd
elit` df mrhne  .eixg` zeprl k"g`e u"yl oif`dle wezyl aeigd zqpkd ziaay cg` lk lr ik
ofgdy drya `l m` yicwa oke ;ycwp ofgd ligzny dryn xeq` k"b xedxd i"r cenll dvxi m`

bdpnl `ed 'eke jvixrp `l` dyecw `xwp epi`e  .zeize`d jzgny drya `le oebipa jix`n
'eke ixacae 'eke mznerl ycwp mixne`y mifpky`l oke zixgy zlitz lka ok mixne`y cxtqd
bdpnd oke dfa ofgd xg` oif`dl jixv epi`e dyecw llka epi` zaya oitiqeny gqepd x`y la`
yi zdbd mya mdxa` obnd azk ok xedxd i"r f` cenll xzen oke ofgd mcew df mixne`y meidk

'eke mznerl oky lke dyecwd xwirn epi` k"b jelni elit`c oixaeq mipexg` dnk la` oilgep
:'eke ixacae

The q"anx in his dlitzd zekxa gqep zelitz xcq explains in detail how dyecw should
be recited:

zyleyn dyecw jl ylype jkilnpe jyicwp :df gqepa ziyily dkxa mlerl jxan xeav gily
ux`d lk `ln ze`-av 'ii yecw yecw yecw xn`e df l` df `xwe j`iap ci lr xen`d xack
migayn mznerl evixrdl eceak mewn di` mil`ey eizxyne mler `ln elcbe eceak ,eceak

izn jl epgp` mikgn ik epilr jelnze ritez epkln jnewnn ,enewnn 'i-i ceak jexa mixne`e
migvp gvpl xece xecl jxir milyexi jeza ycwzze lcbzz oekyz epiniae epiiga oeiva jelnz

mlerl 'i-i jelni jwcv giyn cec ici lr jycw ixaca xen`d xack jfer zeklna dpi`xz epipire
epiwl` jgaye yicwp jzyecw migvp gvple jlcb cibp xece xecl ,d-ielld xece xecl oeiv jiwl`

xeaiv gilyy zra .yecwd l-`d 'i-i dz` jexa dz` yecwe lecb jln l-` ik yeni `l epitn
mewn di` xne` `edyke ,'eke yecw yecw yecw oiper mrd lk df l` df `xwe ef dkxaa xne`

,on` oiper mrd lk epiniae epiiga xne` `edyke ,'ek jexa mixne`e migayn oiper mrd lk eceak
oipery mixacd el` lke ,mlerl 'i-i jelni mixne` mrd lk jwcv giyn cec ici lr xne` `edyke

.enr oiper ody zra elew diabi `le ,odnr `xew `ed xeavd

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                     

Why do we not follow the jexr ogley?
xnel jixvy epif`d zyxt ipewfgn jnq dl yi eply gqepe-'a w"q dkw oniq g"` mdxa` obn

.oixcdpq 'qezae hewlia my oiire epif`d 'ta dyn dyry enk myd xikfiy mcew zeaiz (21) `"k
The ixtq yxcn on  epif`d zyxt mixac xtq explains the significance of the 21 letters:
inn .xac cg`e mixyr xg`l `l` `ed jexa yecwd ly eny dyn xikfd `ly epivn-'ey `wqit

xn`py zeyecw yly xg`l `l` myd z` mixikfn zxyd ik`ln oi`y ,zxyd ik`lnn  ?cnl
zegta did`y iic dyn xn` .ze`-av 'd yecw yecw yecw xn`e df l` df `xwe ('b 'e diryi)
milecbay lecbe minkg mkg `edy dyn dne xnege lw mixac ixde  .zxyd ik`lnk drayn

mpga mewn ly eny xikfnd ,xac cg`e mixyr xg`l `l` mewn ly eny xikfd `l mi`iapd ia`e
 .dnke dnk zg` lr

Are we acting correctly in not following the jexr ogley?
xeaiv gilyd mr xn`l lkeiy oiliwn yie - 'eke oiwzey `l`-'a w"q 'dkw oniq dxexa dpyn

mewn lkne  .`"xbd bdp oke mipexg`d ekynp enr ik jexr ogleyd azky enk oekpd bdpnde
 .ycwp ok mb ldwd mixne`y epinia bdpnd

The y"`x, quoted by the sqei zia, provides the basis for the position of the jexr ogley:
jyicwp xn`i dipy dkxa miiqiy xg`le-miiqiy xg`le d"c '` ze` 'dkw oniq miig gxe`

`l` jyicwp ofgd mr mixne` xeaivd oi`y epiax ixacn d`xp .dyecw eixg` eprie 'eke jvixrpe
azk oke 'eke yecw exn`ie epri f` yecwl ribnyke xne` xeaiv gilyy dnl oipeekne oiwzey

 ik ofgd mr yicw xnel oi`y `ed heyt xac epeyl dfe h"i 'iq 'c llk daeyza y"`xdmixne` oi`
dxyra `l` yicwjyicwp ofgd xne` dyecwa ok enk eixg` on` zeprle ofgl oiadl jixve 

 .l"kr yecw xeaivd oiper f`e yecwl ribny cr 'eke jvixrpe
From our discussion we can conclude that a dyecway xac is not created merely by the
presence of ten men.  The first step to creating a dyecway xac is the designation of an
agent.  When those present recite ycwp before the xeaiv gily they are acting as
individuals who have not yet appointed an agent to act on their behalf.  The xac
dyecway never comes to life.  Their words remain a `nlra xetiq, the telling of a story;
the type of dyecw that is found in xvei zkxa.  Concerning ekxa and yicw, the
congregation never joins in or says ahead the words: ekxa or lcbzi. This allows the xac
dyecway to come into being at the moment when the xeaiv gily says on behalf of the
congregation: ekxa or lcbzi.   This concept explains the old Ashkenazic practice that a
single mourner recites mezi yicw on behalf of all mourners and that preferably it be the
xeaiv gily.  mezi yicw may not reach the level of being a dyecway xac when more
than one mourner recites mezi yicw.  In order for mezi yicw to reach the level of a xac
dyecway, it too needs to be recited by a single individual who acts as agent for the ten or
more men who have designated him to act on their behalf.
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TRANSLATION OF SOURCES

'` sirq 'dkw oniq miig gxe` jexr ogley-The congregation should not recite together
with the prayer leader the sentence beginning: Nakdishach but instead should keep silent
and should concentrate on what the prayer leader is reciting until he reaches the end of the
section.  The congregation should then respond with the words: Kadosh. 

'` w"q dkw oniq dxexa dpyn-The reason that the practice began that the prayer leader
recites on his own the opening sentence of Kedushah is that he is the agent of the
congregation.  The act by the congregation of reciting the first sentence with the prayer
leader negates the agency relationship.  The same practice should be followed in reciting
Kaddish.  The congregation should be careful not to recite the words of Kaddish from the
opening words to Yihai Shmai Rabbah together with the prayer leader.  The same practice
should be followed even if there are nine people in the congregation who did not recite the
words together with the prayer leader because there is an obligation on each congregation
member to be silent and to listen to the prayer leader and to answer after him.  For this
reason it is prohibited for someone to learn Torah even if only through thought while the
prayer leader recites the opening section of Kenosha and during Kaddish unless it is during
the time that the prayer leader does extensive singing  and recites the words slowly.  The
parts of Kedushah that are governed by this rule are the opening section which is
Na’Aritzecha for Nusach Sefard and Nikadesh for Nusach Ashkenaz; also L’Oomasom
and Oo’Vidivrei but the additional words that we say on Shabbat are not included in this
rule.  For those sections, it is not necessary to listen to the prayer leader.  It is permitted to
learn Torah during those sections by thought, so wrote the Magen Avrohom in the name
of the Ha’Gahat Yesh Nochlin.  However, some later commentators believe that even the
section beginning with the words: Yimloch are also an integral part of Kedushah and
certainly the sections of L’Oomasam and O’Ovidivrei.

dlitzd zekxa gqep zelitz xcq q"anx-(His version of Kedushah) After the prayer
leader says within the Bracha: V’Kara Zeh El Zeh, the congregation answers Kadosh,
Kadosh; after the prayer leader say Ayeh Mikom Kvodo, the congregation responds:
Mishabchim V’Omrim Baruch Kvod; after the prayer leader says: B’Chayeinu
O’Oviyameinu, the congregation responds: Amen; after the prayer leader says: Al Yidei
Dovid Moschiach Tzidkecha, the congregation responds with Yimloch Hashem L’Olam.
Whatever is answered by the congregation is also said by the prayer leader but he should
not raise his voice over theirs when the congregation answers the prayer leader. 

'a w"q 'dkw oniq miig gxe` mdxa` obn-Our practice has a basis from the comments of
the Chizkooni to Parshat Ha’Azeinu that it is necessary to recite 21 words before reciting 
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G-d’s name which follows the conduct of Moshe Rabeinu in Parshat Ha’Azeinu.  You can
check there in the comments of the Yalkut Shimoni and in Tosaphot in Masechet
Sanhedrin.

 epif`d zyxt mixac ixtq yxcn'ey `wqit -We find that in Parshat Ha’Azeinu,  Moshe
Rabeinu did not mention G-d’s name until after 21 words.  From whom did he learn to do
so?  From the ministering angels.  The ministering angels do not mention G-d’s name until
after saying the word Kadosh three times as it is written: (Isaiah 6, 3) And each called to
each other and said: Kadosh, Kadosh, Kadosh, Lord of Hosts.  Moshe said: It is
appropriate  that I act in a manner that equals seven times the act of the ministering angels.
Moshe’s act is a lesson to us.  Moshe who was among the wisest men who ever lived, one
of the greatest men that ever lived, Father of all prophets did not mention G-d’s name until
after reciting 21 words, the rest of us who mention G-d’s without thought should not do
the same? 

'a w"q 'dkw oniq dxexa dpyn-There are those who are lenient and allow the congregation
to recite the opening section of Kedeushah together with the prayer leader.  The correct
practice is to follow the Schulchan Aruch because many later commentators follow his
position and so does the Vilna Gaon.  In any event it has become the practice in our day
that the congregation also says the opening section of Kedushah.

 y"`xmiiqiy xg`le d"c '` ze` 'dkw oniq miig gxe` -After the prayer leader finishes the
second dkxa, he should recite Nakdishcha V’Naaritzach etc. The congregation should
answer with the words: Kadosh, Kadosh . . .It appears from the words of the Rosh that the
congregation does not recite the words: Nakdishcha V’Naaritzach etc. but rather remains
silent and concentrates on what the prayer leader is reciting.  When the prayer leader
reaches the word: Kadosh, then the congregation should respond by saying Kadosh etc.  So
wrote the Rosh in his responsa in Tshuva Klall 4, Siman 19 and these are his words: it is an
obvious matter that the congregation should not recite the words: Nakdishcha
V’Naaritzach with the prayer leader because Kedushah must be said by a group of ten men
and not by ten individuals.  The congregation must generally listen to the prayer leader and
answer Amen after the prayer leader.  So too in Kedushah the prayer leader says:
Nakdishcha V’Naaritzach until he reaches the word: Kadosh.  Then the congregation
responds by saying: Kadosh.
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SUPPLEMENT

More on why the Congregation should not recite the opening line of dyecw
The concepts contained in the newsletter require a little more explanation.  We previously
learned that the importance of  xeaiva dltz lies in the rule of  jln zxcd mr axa.  We
further learned that because of the rule of jln zxcd mr axa if we have a choice as to
whether to pray in a shul that has a small crowd or a shul that has a big crowd, we should
choose to daven in a shul that has a big crowd.  Why? Because there is greater fulfillment
of the rule of  jln zxcd mr axa when the xeaiv gily is acting as agent for more people.
Why is the agency aspect of  the xeaiv gily so important? Because the dcear in the zia
ycwnd was performed through an agency relationship.  Today, our ability to fulfill the rule
of jln zxcd mr axa is limited by the physical capacity of our shuls.  At the time of the
ycwnd zia, we were able to fulfill the rule of jln zxcd mr axa at its maximum level;
the cinz oaxw was brought by the mipdk as representative of all l`xyi llk.  There is no
act that we perform today that even comes close to fulfilling the rule of jln zxcd mr axa
at that level.  

Our designation of a xeaiv gily to act on our behalf is the closest that we can come to
duplicating the representative  dcear that was performed in the ycwnd zia.  That is why
having the xeaiv gily open dyecw for us is so important.  An act has to occur that clearly
indicates that we have designated the xeaiv gily to act on our behalf.  Having him say
ekxa or lcbzi or ycwp is the kind of act that reveals to all that the xeaiv gily is the
agent who has been designated to act on behalf of all those present.  Without that
designation, all present are simply a collection of individuals.  jln zxcd mr axa requires
that it be possible to look at an individual as a representative of the group and to be able to
count how many people that person represents.   Based on that count, we know how well
we have fulfilled the rule of jln zxcd mr axa.
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dyecw AND dxez ozn
Our discussion concerning the origin of  dyecw would be incomplete if we did not ask why oefg
l`wfgi from which dyecw borrows the words: enewnn 'd ceak jexa is the dxhtd of the first
day of zereay on which we read about dxez ozn and why ediryi oefg from which dyecw
borrows the words: ze`av 'd yecw yecw yecw is the dxhtd for exzi zyxt.  What connection
can there be between dxez ozn and dyecw?

The basis for l`wfgi oefg to be the dxhtd for the first day of zereay is as follows:
('b wewag) oixihtne zereay dray (f"h mixac) zxvra -'` 'nr '`l sc dlibn zkqn ilaa cenlz

`ki`c `pci`de  .dakxna ('` l`wfgi) oixihtne ,iyilyd ycga (h"i zeny) :mixne` mixg` ;wewaga
 .`kti`e ,ediiexzk opicar ,inei ixz

One can surmise that ediryi oefg became the dxhtd for exzi zyxt for the same reason that
l`wfgi oefg became the dxhtd for the first day of zereay.

A connection between dxez ozn and dyecw can be found in the following yxcn: 
dyn dlry drya ('a 'k zeny) jid-l` 'd ikp` opax epz-ikp` opax epz d"c 'k dyxt-izax `zwiqt

cin  .da feg`l m` dilr akxl m` dyn rcei did `l  .ecbpk dvaxe opr dz`a dry dze`a ,mexnl
ez`ype  .(e"h ,c"k zeny) oprd qkie (g"i ,c"k zeny) oprd jeza dyn `aie xn`py dkeza qpkpe dgzt

mdy dlag ik`ln mitl` xyr mipy lr dpenn didy ,j`lnd l`enw ea rbte riwxa jldn dide opr
mewna jldne z`a zetephd mewnn dz` ?oeilr iyecwa jl dn :xn`e dyna xrb  .riwxd xrya miayei
`ly oeik  .l`xyil dxez lawl iz`ay ip` mxnr oa ,dyn el xn`  .y` mewna jldn dy` celi ,dxdh

ribdy cr ,ux`a jldny mc`k riwxa jldn dyn dide  .mlerd on eca`e cg` rvt dyn edkd ,egipd
mi`vei eitn `veiy xeaice xeaic lke ze`qxt `eax miyy exiagn deab `edy j`lnd l`ipxcd mewnl

ldap elew rnyy oeik ?oeilr iyecw mewna jl dn :el xn` ,dyna rbt  .y` ly miwxa mipy xeaica
lew za dzvie d"awd ly eingx elblbzp dry dze`a  .oprd on letil ywiae zernc eipir eblfe eiptn

mziyr oey`xd mc` z` ze`xal izywiayk  .mz` daixn iyp` mkininy erc :l`ipxcdl el dxn`e
,y`a zezk mkn iztxyy cr ize` mzafr `le ('d 'g mildz) epxkfz ik yep` dn mzxn`e xebihw iptl
oilawn l`xyi oi` `lnli`y  .l`xyil dxez ozil eze` migipn mz` oi`e daixna micner mz` eiykre
izrci `ly jiptl recie ielb  :eiptl xn` jk l`ipxcd rnyy oeik  .mkl `le il `l dxic oi` dxezd z`
eribdy cr eiptl jldn dide .eax iptl cinlzk eiptl jldne gily el dyr` ip` eiykr  .`a jzeyxay

jeldl zeyx il oi` jli`e o`kn jeldl zeyx il did o`k cr dynl l`ipxcd el xn`  .oetlcpq ly ey`l
ywae zernc eipir eblfe eiptn ldap oetlcpq z` dyn d`xy oeik  .iptxyi `ly oetlcpq ly ey` iptn
dze`a  .d"awd iptl l`xyi miaiag dnk d`xe `a  .edpre d"awd iptln mingx ywiae oprd on letil

eipt lr 'd xearie xn` dry dze` lre ,xary cr oetlcpq iptl el cnre e`qk on envra d"awd cxi dry
xg` ynzyne dpy ze`n yng jldn eixiagn deab `edy oetlcpq lr eilr exn`  .('e c"l zeny) 'ebe

jexa xn`p xak `lde `ed okid zxyd ik`ln mirceiy jzrc lr dlrz ike .epewl mixzk xyewe dakxnd
.epec` y`xa ayeie dlere xzkd z` riayn `l` ,e`x `l enewn eli`e  ?(a"i 'b l`wfgi) enewnn 'd ceak

 mlek oiper dry dze`a  .ix`k zendpe zennec zeige mirfrcfn dlrn iliig lk ,xzk ribiy dryae
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e`qk ilblb milblbzn e`qkl ribdy drya .('b 'e diryi) ze`-av 'd yecw yecw yecw mixne`e
,ely xzke mexn iliig lk lr xaer `edy drya .dlglg mfge` mlek riwxd lke sxtxy ipc` miyrxzne
jexa yecwd ly ezlecbe egay d`xe `a  .(/'b/ my l`wfgi) enewnn 'd ceak jexa mixn`e mdit migzet

dakxnd ilblbe mipte`e mitxye zeig lke ,eicarn xzk lawl envr wifgn ey`xl xzk ribny drya `ed
 .('i e"nw mildz) d-ielld xece xecl oeiv jid-l` mlerl 'd jelni mixne` cg` dta ceakd `qke

This yxcn is an important source because it provides that the mik`ln also recite the weqt: jelni
d-ielld xece xecl oeiv jid-l` mlerl 'd each day.  However, there are two problems with using
this yxcn as a source for dyecw.  The izax `zwiqt from which it was taken is a set of miyxcn
that was authored after cenlzd znizg which would place the origin of dyecw after znizg
cenlzd.  (That might explain why there is only one reference to dyecw in the cenlz.)  The
second problem is that we need to reconcile this yxcn with a much earlier yxcn:

ycg xac ,idie xn`py mewn lk xne` iax .dyn zelk meia idie-ck oniq `yp zyxt -`negpz yxcn
,didy zenkl zeidl xfge ,mini daxdl wqte didy xac idie xne` `edy mewn lk xne` i"ayxe .`ed

,mipezgza dxic el `diy de`zd ,mlerd d"awd `xay drya ,('` ,'d mixiyd xiy) 'ebe ipbl iz`a d"yf
`l rxe aeh zrcd urne ,lk`z lek` obd ur lkn el xn`e edeve mc` z` `xw ,mipeilra el yiy myk

jk ,mipeilra dxic il yiy myk ,izie`zp jk d"awd l"` ,eieeiv lr xare ,(fi fh a ziy`xa) epnn lk`z
xn`py oipn ,riwxl ezpiky d"awd wliq cin ,eze` zxny `le ,jze` iziev cg` xace ,mipezgza il `di

ezpiky z` wliq eieiv z` exary oeike ,('g,'b ziy`xa) meid gexl oba jldzn midl` 'd lew z` ernyie
yep` xec ecnr .ipyd riwxl oey`xd riwxn ezpiky wliq cin ,lad z` bxde oiw cnr  .oey`xd riwxl
ecnr  .iyilyl ipyd on ezpiky wliqe ,(ek c ziy`xa) 'd mya `xwl lged f` xn`py ,f"r icaer eide

iyilyd riwxd on ezpiky wliq cin ,(ci `k aei`) epnn xeq l`l exn`ie mda aizke ,lean ly exec
,exn` dn ,mipezgzd z` epl ozile ,mipeilrd z` el xeal ,epnid lk `l exn` dbltd xec ecnr .iriaxl

cnr ,('g ,'`"i ziy`xa) myn mze` 'd utie ,d"awd mdl dyr dne ,(c `i ziy`xa) xir epl dpap dad
'dl mi`hge mirx mecq iyp`e ,mda aizk dn miinecqd ecnr .iyingl iriaxd riwxd on ezpiky wliqe

wliq cin ,minc zekitya c`n ,f"ra 'dl ,zeixr ieliba mi`hge ,dfl df mirx ,('bi ,'bi ziy`xa) c`n
iyyd riwxn ezpiky wliq cin d"awdl eqirkde mizyltd ecnr .iyyl iyingd riwxd on ezpiky

zexec lk ltiw d"awd dyr dn ,cenrl miryxl yi eiykr cre iz`xa miriwx dray d"awd xn` .iriayl
riwxn d"awd cxi cin ,miaeh miyrn dyre epia` mdxa` cnry oeik ,epia` mdxa`l cinrde miryxd

on cxie awri cnr ,iyingl iyyd riwxn cxie ,gafnd iab lr ex`ev hyte wgvi cnr ,iyyl iriayd
cnr ,ipyl iyilyd on cxie zdw cnr ,iyilyl iriaxd on cxie mi`p eiyrn eide iel cnr ,iriaxl iyingd

xn`  .okynd mwedyk ?izni` .dpikyd z` cixede dyn cnr ,oey`xd riwxl ipyd on ecixede mxnr
i`gei oa oerny 'x xn` o`kn ,dyn zelk meia idie `ed dfe ,il de`zn iziidy xacl ipbl iz`a d"awd

 .didy zenkl xfge mini daxdl wqtpe didy xac `l` idie oi`
In the izax `zwiqt, we learn: `le il `l dxic oi` dxezd z` oilawn l`xyi oi` `lnli`y
mkl. In the `negpz yxcn we learn that the mler ly epeax established his dxic in the okyn.
How do we reconcile the two miyxcn?  The izax `zwiqt is discussing a time when the zia
ycwnd is not standing.  l"fg provided that we read a dxhtd that includes dakxn dyrn every
time we read about dxez ozn and included dyecw within dxyr dpeny to reassure l`xyi llk
that the mler ly epeax still resides among them because of  dxezd zlaw. 
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TRANSLATION OF SOURCES

'` 'nr '`l sc dlibn zkqn ilaa cenlz-Now that we celebrate Shavuot for two days, we follow both
opinions but in reverse order.

ikp` opax epz d"c 'k dyxt-izax `zwiqt-Our Rabbis learned:  “I am your G-d (Shemot 20, 2);
when Moshe went on high, a cloud approached him and lay down next to him.  Moshe did not know
whether to ride on the cloud or to grab hold of it.  Immediately the cloud opened and Moshe entered
into it as it is written: Moshe entered into the cloud (Shemot 24, 18) and the cloud covered him
(Shemot  24, 15). The cloud carried him and was travelling in the heavens when Kimuel, the angel
who was head of twelve thousand very strong angels and who protected the entrance to the higher
heavens, came to him.  Kimuel growled at Moshe and said: What business do you have with the
heavenly bodies? You are someone who has come from a place of impurities and you are walking in a
place of purity; someone born of a woman walking in a place of fire.  Moshe responded: I am the son
of Amrom who has come to receive the Torah for the sons of Israel.  Because Kimuel would not
allow Moshe to proceed, Moshe struck him with a blow and sent Kimuel out of that world.  Moshe
then started to travel through the heavens like someone travelling on Earth until he reached the place
of Hadarniel the angel who was higher than other angels by six thousand Parsaot; each utterance that
left Hadarniel’s mouth included two bolts of fire.  Hadarniel encountered Moshe and said to him:
What is your business in a place of high holiness? As soon as Moshe heard Hadarniel’s voice, Moshe
became terrified, tears ran down his face and he wished to fall back down to earth..  At that moment,
G-d felt pity for Moshe.  A voice came out of the heavens directed to Hadarniel: Know, that you
angels, have always been disagreeable.  When I wanted to create the First Man, you became advocates
against the concept and said: What is man that you are mindful of him? (Tehillim 8,5) and you would
not stop arguing with Me until I destroyed many among you with fire.  Now you are interfering once
again.  You are not allowing Me to deliver the Torah to Israel.  If Israel does not receive the Torah,
there will be no dwelling place for Me nor for you.  As soon as Hadarniel heard those words, he
responded: You know that I did not know that Moshe came here based on Your authority.  I will now
act as Moshe’s guide  and lead him as a student leads his teacher.  Hadarniel led Moshe through the
heavens until they reached the fire of the angel, Sandalphone.  Hadarniel said to Moshe: until here I
have permission to proceed and noone can harm me.  However, I have no permission to proceed
further within the heavens.  Nothing will protect me from the fire of Sandalphone.  When Moshe saw
Sandalphone, Moshe once again became terrified.  Tears ran down his face and he wished to fall down
to earth.  Moshe prayed for pity from G-d and G-d answered Moshe.  Come and see how dear the
Jewish people are to G-d.  At that moment G-d himself came down off his throne and stood in front
of Sandalphone so that  Moshe could pass by Sandalphone.  It is based on this incident that the Torah
tells us: G-d passed by his face, etc. (Shemot 34, 6).  It was said about Sandalphone that he was taller
than his colleagues the distance of five hundred years; that he served behind G-d’s throne and knotted
knots for G-d.  Do not think from this that the angels knew where G-d resided as we know from the
verse: Baruch Kvod Hashem Mimkomo (Yechezkeil 3, 12).  Although the angels did not know where
G-d resided, they did see the crown rise and rest on G-d’s head.  At the moment the crown reaches
G-d, all the armies of the heavens tremble and the Chayot become quiet and then roar like a lion.  At
that moment, they all answer: Kadosh, Kadosh, Kadosh, Hashem Zva’Ot (Yishayahu 6,3).  When
Hashem reaches his throne, the wheels of His throne start to turn and the footstools of the throne
start to make noise and the heavens start to tremble. At the moment that G-d passes over the 
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heavenly bodies wearing His crown, the heavenly bodies begin to say; Baruch Kvod Hashem
Bim’Komo (Yechezkeil 3,12).  Come and see the honor and greatness of G-d.  At the moment that
the crown reaches G-d, G-d prepares to receive the crown from his servants.  All the heavenly forms 
of angels respond as one: Yimloch Hashem L’Olam Elohaiyich Tzion L’Dor Va’Dor Halleluya
(Tehillim 146, 10).

dyn zelk meia idie-ck oniq `yp zyxt -`negpz yxcn-Rebbe says: anywhere in the Torah where
you find the word: Va’Yehi, the Torah is relating something new.  Rabbi Shimon Bar Yochai says:
anywhere in the Torah where you find the word: Va’Yehi, the Torah is relating something that once
existed, stopped existing for a period of time and then started anew.  This is what is meant by the
verse: Bossi L’Gani (Shir Ha’Shirim 5,1).  When G-d created this world, G-d coveted having a home
in this world as He does in the heavenly world.  G-d called to Man and commanded him that he may
eat from any tree in the garden but not from the tree of knowledge (Breishit 2, 15, 16).  Man then
disobeyed G-d’s command.  G-d said to Man: I desired to have a home on this Earth as I do in the
heavens and I asked only that you obey one command and you could not keep it.  Immediately G-d
moved the Schechina up one level to the Rakiya.  How do we know that G-d had come to the Earth?
Because the verse says: Va’Yishmi’oo et Kol Hashem His’halech Ba’Gan (Breishit 3,8).  Because Man
disobeyed G-d’s commandment, G-d moved the Schechina up to the first Rakiya.  When Cain killed
Abel, G-d moved the Schechina from the first Rakiya to the second Rakiya.  When the generation of
Enosh  worshipped idols, as it is written: Oz Hoo’Chal Likro B’Shem Hashem (Breishit 4, 26), G-d
moved the Schechina from the second Rakiya to the third Rakiya.  After the generation of the flood,
about whom it is written: Therefore they say to G-d, Depart from us; for we do not desire the
knowledge of your ways (Job 21,14), G-d moved the Schechina from the third Rakiya to the fourth
Rakiya.  Next came the generation of Haphlaga who said that it was not right that G-d had kept the
heavens for Himself and left the Earth for Man.  So they said: let us build a city (Breishit 11, 8).  What
did G-d do to them? Hashem dispersed them from there.  G-d then moved the Schechina from the
fourth Rakiya to the fifth Rakiya.  Then there came the generation of Sodom about whom it is written:
V’Anshei Sdom Ra’Im V’Chataim La’shem M’Od (Breishit 13, 13).  What does the word: Ra’Im
represent? That they were evil to each other.  What does the word: V’Chataim represent? That they
were sexually deviant.  What does the word: La’Shem represent? That they were idol worshipers.
What does the word: M’Od represent?  That they were murderers.  G-d then moved the Schechina
from the fifth Rakiya to the sixth Rakiya.  Then the Philistines angered Hashem. G-d then moved the
Schechina from the sixth Rakiya to the seventh Rakiya.  G-d then said: I only created seven levels of
heaven and until now only evil ones have roamed the Earth.  What did G-d do? He rolled all the evil
generations together and turned the world over to Avrohom.  Because Avrohom did good deeds, G-d
came down from the seventh Rakiya and moved to the sixth Rakiya.  Yitzchak continued with that
tradition and placed his neck on the alter.  G-d then came down from the sixth Rakiya and moved to
the fifth Rakiya.  Yaakov continued with that tradition and then G-d came down from the fifth Rakiya
and moved to the fourth Rakiya.  Levi continued with that tradition and his deeds pleased G-d so G-d
came down from the fourth Rakiya and moved to the third Rakiya.  Kehas continued with that
tradition and G-d came down from the third Rakiya and moved to the second Rakiya.  Amrom
continued with that tradition and G-d came down from the second Rakiya and moved to the first
Rakiya.  Moshe continued with that tradition and brought the Schechina back down to earth.  When?
When the Mishkan was completed.  G-d said: I have come to my place.  This is something that I
wanted from the beginning.  That is the meaning of the words: Va’Yihi B’Yom Kalos Moshe .  From
this verse, Rabbi Shimon Bar Yochai learned that when the Torah uses the word: Va’Yihi, the Torah
means to tell us about something that once existed, stopped existing for a period of time and then
started anew.
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di-elld xece xecl oeiv jid-l` mlerl 'd jelni
In last week’s newsletter we identified a yxcn which relates that the mik`ln recite not
only the miweqt: eceak ux`d lk `ln ze`av 'd yecw yecw yecw xn`e df l` df `xwe
and enewnn 'd ceak jexa but also the weqt: xece xecl oeiv jid-l` mlerl 'd jelni
di-elld.  The yxcn thereby places the weqt:  xece xecl oeiv jid-l` mlerl 'd jelni
di-elld in the same caegory as the other two miweqt of dyecw.  Unfortunately we cannot
state with any certainty that the yxcn predates the practice of reciting mlerl 'd jelni
di-elld xece xecl oeiv jid-l` within dyecw.  Although references to the izax `zwiqt 
are included in some  mipe`bd zeaeyz, it is not quoted in the oe`b mxnr ax xcq.

Assuming arguendo that the izax `zwiqt  is not the source for including the weqt: jelni
di-elld xece xecl oeiv jid-l` mlerl 'd within dyecw, then why was the weqt added to
dyecw?  The following represents the common explanation:
mlerl 'd jelni xn`l aezk jycw ixacae-gily xne`e d"c dxyr dpeny mdxcea` xtq

seq k"xciqt) `zwiqta `zi`ck oeiv e`xwp l`xyi .d-ielld xece xecl oeiv jid-l`
oeiv l`xyi e`xwpy mewn ep`vn `le `xwnd lk lr epxfg `tt xa `ippg iax xn` (ikp`
'd xnel 'id oicd one ynn oeiv xnel yi e` .dz` inr oeivl xn`le (fh ,`p diryi) df `l`
df mixne` ep` oeiv zxkfd liaya `l` (gi ,eh zeny) dxez ly `edy cre mlerl jelni

zeltzd lkae .izgny y`x lr mlyexi z` dlr` `l m` (e ,flw 'dz) my lr cec xn`y
 .mlyexi e` oeiv e` oixikfn ep`

The  leky`d xtq provides a deeper explanation:
xveia dyecw oixikfne -'` 'nr 'e sc dizekxae rny z`ixw zekld (wal`) leky`d xtq

cgi oxa :('f,'gl aei`) aizkck ,l`xyi enk oiycwne oiqlwn ok enk mik`lnd ik ,xe`
eny oikilnn l`xyie .mik`lnd el` mid-l` ipa lk erixie xcde  ;l`xyi el` ,xwa iakek

oke ,miny zekln mnvr lr milawne aivie zn` rny z`ixwa `ed jexa yecwd ly
jelni mixne`e weqt l`xyi oitiqen jexae yecw miweqt 'a el` mixne`y xg`l dltza

 :xece xecl oeiv jid-l` mlerl 'd

The leky`d xtq teaches us that l"fg added the weqt: xecl oeiv jid-l` mlerl 'd jelni
xece in order to change the message of  dyecw from our imitating  mik`lnd zxiy to
miny zekln ler zlaw.  A similar message is found in the yxcn that we studied last
week.
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Some miyxtn view the weqt: xece xecl oeiv jid-l` mlerl 'd jelni as representing the
day when the whole world fulfills miny zekln ler zlaw:

jln `ed ik dzr d`xd ik ,xn`i - cre mlerl jelni 'd -'gi weqt 'eh wxt zeny o"anx
lka zeyrl eiptln oevxd idi ok ,eicxen z` ca`e eicar z` riyedy ,lkd lr oehlye

miweqt dfk e`ae .mirixnd miryxd on ednilri `le ,eipir wicvn rxbi `l ,mlerl zexecd
'd my idi ,(i enw mildz) d-ielld xece xecl oeiv jid-l` mlerl 'd jelni oebk ,miax

.(h ci dixkf) ux`d lk lr jlnl 'd dide ,(a biw my) mler cre dzrn jxan
A similar theme is found in the  dkxa of  yecwd jlnd in every dxyr dpeny for y`x
dpyd and xetik mei including dlirp.  It is no accident that we find the weqt: 'd jelni
di-elld xece xecl oeiv jid-l` mlerl within that dkxa:

,jycw xir milyexiae ,jceak okyn oeiv xda ,jiyrn lk lr ,jcal 'd dz` jelnze
.d-ielld xece xecl oeiv jid-l` mlerl 'd jelni :jycw ixaca aezkk`xepe dz` yecw  

ycwp yecwd  l-`de ,htyna ze`av 'd dabie :aezkk ,jicrlan d-el` oi`e ,jny
.yecwd jlnd 'd dz` jexa .dwcva

Notice the similarity between the words in the dkxa of  yecwd jlnd and the version of
dyecw that we found in oe`b mxnr ax xcq:

-dlitz xcq oe`b mxnr ax xcqmikgn ik epilr jelnze epriyeze ritez epkln jnewnn
mlyexi jeza ycwzze lcbzz .okyz epiigae epinia aexwa oeiva jelnz izn jl epgp`
cec itn jfr ixiya xen`d xack jzeklna dp`xz epipire .migvp gvple xece xecl jxir

('i e"nw mildz) d-ielld xece xecl oeiv jid-l` mlerl 'd jelni ,jwcv giyn .
Notice also that the words that follow the weqt: xece xecl oeiv jid-l` mlerl 'd jelni
d-ielld are the words that comprise the dkxa of yecwd l-`d according to ux` bdpn
l`xyi.  The language that was used to create the dkxa of yecwd l-`d may have been
borrowed from the dkxa of yecwd jlnd that is recited on dpyd y`x and xetik mei.

Professor Fleischer in his article on dyecw notes that in the version of  dyecw that
includes the weqt of  l`xyi rny which is recited in zayl sqen and aeh mel sqen,
several miweqt are truncated; i.e. mid-el`l mkl zeidl; mki-dl` 'd ip`.  He surmises that
at one time the weqt of mlerl 'd jelni was also truncated.  His basis is the fact that the
weqt of d-ielld xece xecl oeiv jid-l` mlerl 'd jelni is followed by cibp xece xecl
jlcb.  Chop off the word: d-ielld and what do you have: ,oeiv jid-l` mlerl 'd jelni
jlcb cibp xece xecl or according to the oe`b mxnr ax xcq- ,oeiv jid-l` mlerl 'd jelni
.yecwe mexn ecal `ed ik l-`l ekilnd xece xecl

rlia oa edil`  ,ia`l dnily d`etx cra
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SUPPLEMENT

Excerpts from the paper entitled GATHERING IN THE SYNAGOGUES ON
FESTIVALS, SABBATHS AND WEEKDAYS presented by Professor Shmuel Safrai
of Hebrew University, Jerusalem at a synposium on Ancient Synagogues in Israel at the University
of Haifa in May 19871

Editor’s note: This paper is an excellent example of the method used by scholars to cull
information from the gemara.  You will notice that much of what Professor Safrai
concludes is based on what the gemara fails to tell us.  What do you think about that
method of analysis?

The first and primary element in divine worship in the synagogue in ancient times was not
prayer, but the reading of the Torah. This fact is revealed clearly in the various sources
both from the time of the Second Temple and afterwards. It can be demonstrated from
both early and late Talmudic sources, from the evidence in the New Testament – in the
Gospels and the Acts of the Apostles – from the writing of Philo and Josephus, and from
epigraphic evidence.

In Tosefta Megilla, Ch.3, Halakha 18 (and in parallel passages in both Talmuds)  we read:
One does not act lightly in synagogues; one does not enter them in the heat because of
the heat, in cold because of the cold, or in the rain because of the rain. One does not eat
in them, nor drink in them, nor sleep in them, nor walk around in them nor relax in them,
but one does read and study and preach in them. A eulogy for the public may be made in 
them; Rabbi Yehudah said: To what does this refer? To synagogues that are functioning, 
but if they are in ruins, then they are left and allowed to grow weeds out of distress. 

This Tannaitic halakha, recounting the things not to be done in the synagogue and those to
be done, mentions reading and learning, but does not mention prayer at all. Rabbi Yehuda
was familiar with this halakha since he added to it that one may make a eulogy for the
public in a functioning synagogue, but may not use a ruined synagogue at all because of
distress. Also in Rabbi Yehudah’s famous description of the great synagogue in Alexandria
in Tosefta Sukka 4:6 (and in parallel Talmudic passages), Torah reading and the benediction
over the reading of the Torah are mentioned, but not prayer: 

And a wooded platform in the middle, and the hazzan of the synagogue stands upon it 
with a cloth a banner? In his hands, someone takes the Torah scroll to read it, and he, the   
hazzan, raises the cloth and they, the congregation, respond amen to every benediction and
he raises the cloth and they answer amen. 

1. The proceedings of the synposium have been published as BAR International Series 499, 1989
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The benediction is over the reading of the Torah, but prayer is not mentioned. The halakhot
of the synagogue appear in the Mishna in the tractate Megilla in the context of the laws of
reading the Scroll of Esther and of the reading of the Torah, not in the Mishna Berakhot in
which the first chapters set forth the laws of the recitation of Shema and of prayer. Perusing
the tractate Berakhot chapters I-V and the parallel passages in the Tosefta, one finds the
individual praying while covering himself with water (3:5), carrying the dead (3:1), riding a
donkey (4:5), atop a tree or a scaffold (2:4), standing in a road or market (4:1 and Tosefta
3:20), but not in a synagogue. Only on Sabbath and Festival days, on which the Musaf
(additional) service is recited, is there any hint of a synagogue.. . . .

Editor’s Note: In the following section, Professor Safrai argues that the Brachot that are
recited after the Haftorah and the Brachot recited by the Koehn Gadol on Yom Kippur
represent an early form of a complete prayer.

A number of scholars have pointed out that the benedictions recited after the haftara are
not only benedictions to be said after a reading from the Prophets because, in
contradistinction to the blessing said after the reading of the Torah, which is brief and
pertains only to the Torah, giving thanks to the Torah of truth, the blessing after the haftara
include in their various recensions prayers touching on a wide range of issues: consolation,
the kingdom of David, the Torah and the Temple service, and the sanctification of the
Sabbath, and they recited in a most festive manner .  Some scholars have hypothesized that
in ancient times these blessings constituted the nucleus of the prayer to be recited on a
given day.  In other words; originally, the congregation would gather for  the reading of a
passage in the Torah and the Prophets; after the reading, the leader or the person who was
honored with the reading from the prophets would add a number of benedictions , and
these were the entire prayer service.  The language and content of the blessings as they
have come down to us are similar to the blessings recited by the High Priest on Yom
Kippur after the reading of the Torah (Mishna Yoma 7:1): “And he recites eight
benedictions over them-on the Torah and on the Temple service and on Thanksgiving and
on atonement of sin and on the Temple . . .and on Israel and on Jerusalem . . . and on the
priests.”  According to the Mishna the same benedictions are to be recited by the king after
reading “the king’s portion:” “On Sukkot when the High Priest blesses them, but he
substitutes ‘pilgrimage festivals’ for ‘atonement’.”  Here too no prayer is mentioned as
preceding , and only after the reading of the Torah did they recite the eight blessings which
constituted the prayer.

In both instances that we have cited, the reading by the High Priest on Yom Kippur and
the reading in the ceremony of convocation (haquel), there is no mention of a reading from
the Prophets.  Both the High Priest and the king do not read anything but the Torah, yet
they recited benedictions like those of the Haftorah.  These blessings are not intrinsically
linked to the reading from the Prophets but to the reading of the Torah , since in earliest 
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times there was no reading other than from the Torah and only later on , in the time of the
second Temple was the Prophetic passage appended.  Thus it is reasonable to presume that
this chain of blessings related to the particular day of festivity was created in ancient times,
when only the Torah was read . . .

Editor’s Note: In the next section, Professor Safrai presents his opinion as to how the
purpose of the synagogue changed after the destruction of the Second Beit Hamikdash.
He further  suggests a novel theory as to the development of Shemona Esrei.  Please note
the comment he makes about the third Bracha of Shemona Esrei, the subject of this week’s
newsletter.

The synagogue operated for hundreds of years during the Second Temple period, a fact
which we can learn from internal Jewish tradition, from both Jewish and Gentile writers,
and from epigraphic and archaeological sources; but the destruction of the Temple brought
about a further development in the synagogue service.  A few cogent facts from the
generation of Yavne will suffice to bear out these points:

(1) With the destruction of the Temple, Rabban Yohanan b. Zakkai established the
priestly benediction as the conclusion of the synagogue service: “The Rabbis taught: the
priests may not ascend the dukhan (pulpit) with their shoes and that is one of nine decrees
which Rabban Yohanan b. Zakkai decreed.  Even before the destruction of the Temple,
the priestly benediction had been carried out in the synagogue, but the ruling that the
priests must ascend barefoot added an element of the Temple atmosphere to its execution
in the synagogue because in the Temple the entire service was conducted by barefoot
priests.  Likewise, as the priestly benediction concluded offering of the daily sacrifice in the
Temple, so it concluded the synagogue service, coming at the end of the Amida.  The last
prayer of the amida is known in the Amoraic literature as “Grant Peace” (Sim Shalom) but
it is always referred to in Talmudic literature as the “priestly benediction (Birkat Kohanim).
The text of this final benediction does not stand by itself, but forms a response to the
priestly benediction by the congegation or the leader.  It is reasonableto assume that this
decree which gave teh priestly benediction in the synagogue a standing similar to that which
it had in the Temple as part of the daily sacrifice, was made on the presumption that public
prayer is conducted every morning. 

In the Mishna (Berakhot 4:3), Rabban Gamliel ruled that “every day a person should pray
eighteen benedictions.” His colleagues disagree with him, some saying that one should
recite an equivalent of eighteen blessings, others specifying that “if he is able to say the
prayer fluently”, and still others raising objections to the arrangement, claiming that
pre-ordained prayer is not heartfelt supplication.  The discussion of the “eighteen
benedictions” presupposes public prayer that includes the priestly benediction, and 

(2)
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even an individual praying privately says the “priestly benediction” in conformity with
public prayer.  The recollection of prayer on weekdays in the time of the Temple, as
mentioned in the literature, is very distant from the format of the eighteen blessings.  The
Mishna (Tamid, beginning of chapter 5) describes the gathering of the priests for prayer in
the Chamber of Hewn Stone after preparing the daily sacrifice to be offered.  Their service
includes the reading of the Shema, the Ten Commandments and a short prayer concluding
with the priestly benediction.  The Tractate Tamid in the Mishna reports the reality just
prior to the destruction of the Temple, and it is doubtful if at that time there already was a
fixed text of eighteen benedictions.  The priestly benediction is likely to have been included
because the priests had just gathered and were preparing themselves to offer the daily
sacrifice.

(3) One baraita testifies explicitly: “Shimon ha-Paquli arranged the eighteen
benedictions before Rabban Gamliel in Yavne”.  In recent generations numerous scholars
have debated the meaning of this tradition.  Already in the Babylonian Talmud it presented
a problem that demanded an explanation, since adjacent to it is the tradition that “one
hundred and twenty elders, and among them prophets, ordained the eighteen benedictions
in their order.”  The Talmud explains: “They forgot them and he, Shimon, arranged them
again.”  This equivocation is not historical, but there is no doubt that some prayers were
accepted in ancient times and left their mark in different references in Second Temple
literature.  However, we can find no genuine indication from the time of the Temple of a
chain of eighteen benedictions comprising three introductory blessings, twelve intermediate
blessings or supplications (recited on weekdays only) and three concluding blessings.  It is
not unlikely that as a result of the tradition that the order of prayer devolved from the
earliest days of the Temple, and the fact that in the period of Yavne a weekday prayer of
eighteen benedictions existed, the ordination of those eighteen benedictions came to be
attributed to the “Men of the Great Assembly.”

On the contrary, we can say with certainty that the format of the Amidah of the Sabbath
and festivals, i.e., three introductory blessings, three concluding blessings, and one
intermediate blessing specifically pertaining to the sabbath or festival, already existed before
the destruction of the Temple.  “A holiday that falls on Shabbat-Bet Shammai says: one
recites eight benedictions saying the blessing of the Sabbath by itself and the blessing of the
holiday by itself, starting with the Sabbath.  And Bet Hillel says: one recites seven, starting
with the Sabbath and ending with the Sabbath, and with the sanctification of the holiday
day in between.  Bet Shammai said: Honi the Small went down before the ark and said
seven and the entire people said to him: you have satisfaction.”  Certainly, Bet Shammai
and Bet Hillel were describing an event that took place before the destruction of the
Temple, and the format of these six benedictions existed in the time of the Second Temple.
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Perhaps we would not be wrong to presume that the public prayers on Sabbath and
holidays opened and closed with three blessings, all of them having a general religious
significance, but on weekdays, when the individual prayed alone, they would begin with
supplications, the first supplication being “You grant man knowledge” . . .  just as many of
the prayers of the Qumran community open with a request or note of thanks for
knowledge.  After the request for knowledge came the other requests which added up to
twelve benedictions or perhaps less.

This fact may also explain the relative brevity of the third benediction “You are holy.”  In
all the versions we have, this benediction is short, because it was expanded by the Qedusha,
which was recited only in public and at first only on Sabbath and festivals.  As early as the
Geonic period the Qedusha was not recited in Eretz Yisroel except on Sabbath and
holidays.  What Shimon Pequli did was not to set down the final text of the eighteen
benedictions but to arrange the basic format: adding the three first blessings and the three
last to the weekday prayer and arranging the twelve intermediate blessings, the weekday
portions for the individual and the community.  And indeed, even in the generation of
Yavne we find that they prayed eighteen benedictions in public on weekdays, as in the story
told of Shmuel ha-Qatan, the older contemporary of Rabban Gamliel, who went before the
ark “and thought about (the benediction for heretics) for two and three hours, but they did
not remove him.”  That is to say, they did not stop him from reciting the prayer on behalf
of the public, even though the halaka rules that one who errs in the benediction for heretics
‘is to be removed.’

In our opinion, in the time of the Temple a seven-fold prayer was recited in public on
Sabbaths and holidays, three introductory benedictions, three concluding benedictions and
a special one for the Sabbath or festival. These six benedictions were recited in public and
thus their content is of general religious significance.  In the course of their recitation they
would recite the Qedusha and conclude with the priestly benediction.  On weekdays, the
individual would commence the prayers with ‘You grant knowledge’ and conclude with
“He that hears prayers.”  In the generation of Yavne, at the time of Rabban Yohanan ben
Zakkai and Rabban Gamliel, with the destruction of the Temple and the cessation of the
daily sacrifice in the Temple, i.e., the cessation of public daily worship, they began to pray
in public on weekdays as well and therefore added the opening and concluding blessings to
the weekday prayer, ending with the priestly benediction.  The Quedusha was still only
recited on Sabbaths and holidays, and consequently the text of the blessing “You are holy”
remained minimal in the custom of Eretz Yisroel.

Thus we see that in the field of public prayer, as in other areas of public life, the teachers of
Israel in the generation of Yavne were able to transform the catastrophe of the destruction
of the Temple into a source of creativity and reconstruction in the life of the Jewish people.
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Vol. 3  No. 35                                                                    e"qyz  xii` ycg y`x ev zyxt zay

TRANSLATION OF SOURCES

gily xne`e d"c dxyr dpeny mdxcea` xtq-The Jewish people are called Tzion as we
find in the Psikta: Rav Chanaya son of Papa said: we have reviewed all of Tanach and have
not found a place where the Jewish people are called Tzion except in the verse (Yeshayahu
51, 16) V’Lomar L’Tzion Ami Ata.  In the alternative, we should interpret the word Tzion
in the verse Yimloch as referring to Tzion itself.  In truth, the third verse in Kedushah
should have been: Hashem Yimloch L’Olam V’A’Ed which is found in the Torah (Shemot
15, 18) but because of the need to mention Tzion, we say that which King David said
(Tehillim 137, 6), Im Lo A’Aleh Et Yerushalayim Al Rosh Simchasi.  In all our Tephilot, we
mention either Tzion or Yerushalayim.

'` 'nr 'e sc dizekxae rny z`ixw zekld (wal`) leky`d xtq-We mention Kedushah in
the Brachot of Kriyat Shema because the angels praise and say Kedushah in the same
manner as we do as the verse says (Job 38, 7): B’Ran Yachad Kochvai Boker (when the
morning stars sang together) that represents t he Jewish people; V’Hadar Va’Yari’Oo Kol
Bnei Ailim (and all the sons of G-d shouted for joy) that represents the angels.  The Jewish
people declare G-d’s name to be the name of the ultimate King in Kriyat Shema, Emes
V’Yatziv and accept the yoke of G-d’s kingship.  Likewise the Jewish people do so in
Shemona Esrei after reciting the two verses of Kedushah, the Jewish people add one more
verse and say: Yimloch Hashem L’Olam . . .

cre mlerl jelni 'd -'gi weqt 'eh wxt zeny o"anx-Let it be said that G-d then showed
that He is the King and Ruler over everything; that G-d saved his servants and destroyed
those who rebelled against G-d.  In the same manner let it be G-d’s will to do the same in
all generations forever; that the ones who are right in G-d’s eyes not be diminished and that
they not be hidden because of the evil ones who cause harm to them.  We find many verses
that share the same theme such as: Yimloch Hashem L’Olam (Tehillim 146, 10); YiHio
Shem Hashem Mi’Vorach Mai’Ata V’Ad Olam (Tehillim 113, 2) V’Haya Hashem L’Melech
Al Kol Ha’Aretz (Zechariya 14, 9).
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Vol. 3  No. 36                                                                  e"qyz  miyecw-zen ixg` zyxt zay

ANSWERING on` TO THE dkxa OF yecwd l-`d
What is the basis for the following positions?

yecwd l-`d ly on`e dyecwe yicw oipere azk ohw n"qae-'eq oniq miig gxe` xeh
.mewn lka dltz rney ly on`e

rvn`a elit` wiqtn ,ekxale dyecwle yicwl-'b sirq 'eq oniq miig gxe` jexr ogley
 .cala micen zaiz `l` xn`i `l la` ,micenl oke ,weqtddbdxn`i `l ekxaa oke :

rney xg`e yecwd l-`d zkxa xg` oipery on`c mixne` yie .'ek gazyie jxazi
.xwir oke ,rny z`ixwa mze` zeprl lkeie dyecw oic el yi dltz

The basis for their position is the following:
df :`neca` xa l`eny x"`-'a"d/ 'a xeh 'e sc 'b wxt zekxa zkqn inlyexi cenlz

`ly cr xnebe ligzn `edy rcei m` ,milltzne oicner o`vne zqpkd zial qpkp `edy
?exn` on` df i`a .lltzi l` e`l m`e ,lltzi on` eixg` zeprl ick xeaiv gily ligzi

x"` .dlitz rney ly on`a xn` cge ,yecwd l-`d ly on`a xn` cg ;oi`xen` oixz
.lega dlitz rneya xnc o`ne ,zaya yecwd l-`d ly on`a xnc o`n ;ibilt `le qgpit
This excerpt from the inlyexi cenlz can be properly understood if it is interpreted in
accordance with the following opinion of Professor Shmuel Safrai1:

In our opinion, in the time of the Temple a seven-fold prayer was recited in public on Sabbaths and
holidays, three introductory benedictions, three concluding benedictions and a special one for the
Sabbath or festival. These six benedictions were recited in public and thus their content is of general
religious significance.  In the course of their recitation they would recite the Qedusha and conclude
with the priestly benediction.  On weekdays, the individual would commence the prayers with ‘You
grant knowledge’ (zrcd opeg) and conclude with “He that hears prayers (dltz rney).”  In the
generation of Yavne, at the time of Rabban Yohanan ben Zakkai and Rabban Gamliel, with the
destruction of the Temple and the cessation of the daily sacrifice in the Temple, i.e., the cessation of
public daily worship, they began to pray in public on weekdays as well and therefore added the opening
and concluding blessings to the weekday prayer, ending with the priestly benediction.  The Quedusha
was still only recited on Sabbaths and holidays, and consequently the text of the blessing “You are
holy” (yecw dz`) remained minimal in the custom of Eretz Yisroel.

According to qgpit ax,  there was no disagreement between the oi`xen`.  One `xen`
was speaking about zay, a day on which the dkxa of yecwd l-`d was recited.  The
person coming late needed to wait only until after answering on` to the dkxa of l-`d
 yecwd before he could recite dxyr dpeny.  On a weekday, because yecwd l-`d was 

Ý

Ý

1. From the paper entitled: GATHERING IN THE SYNAGOGUES ON FESTIVALS, SABBATHS AND WEEKDAYS
delivered by Professor Shmuel Safrai of Hebrew University, Jerusalem at a synposium on Ancient Synagogues in Israel, held
at the University of Haifa in May 1987,
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not recited, the person had to wait to answer on` to the dkxa of dlitz rney before
reciting dxyr dpeny. 

Our version of the excerpt from the inlyexi cenlz is not the only version:
opiqxbc mixg` mixac inlyexia siqen cere :'fi oniq 'b wxt zekxa zkqn y"`x

 xgyd zltz wxta inlyexia sqen ly oilltzny o`vne `ae zixgy lltzd `ldid m`
e`l m`e .lltzi on` eixg` zeprl ick xeaiv gily ligzi `ly cr xenbi ligzi m`y rcei

rney ly on`a xn` cge .yecwd l-`d ly on`a xn` cg exn` on` dfi`a .lltzi l`
.lega dltz rneya xnc o`ne ;zaya yecwd l-`da xnc o`n .dltz

The y"`x immediately notices a difficulty with his version:
cren ly elegae yceg y`xa oebk legay sqena milltzn eidy df inlyexi jezn rnyne
ray wx mda milltzn ep` oi`y eply bdpn lr l"f odkd miig iax dinz dide  .zekxa g"i

.zekxa
zetqez answers the problem as follows:
inlyexid jezne - micenl xeav gily ribi `ly cr-'a 'nr '`k sc zekxa zkqn zetqez
edine crend legae g"xa oebk leg ly sqena zenly zekxa g"i xnel oilibx eidy rnyn

ixqyz oewz ixq ipnz xn`wc (.hk sc onwl) xgyd zltz wxt xn`c `d` opiknq op`
mzd xn`wc epbdpnk `icda (d"z 'tc) `ztqeza `zi`c miig x"xd xne` cer. . . oewz `l

xne`e zenly g"i lltzn zixgye ziaxr crend lege g"x oebk sqen oaxw oda yiy mini
zyecw xne`e ray lltzn mitqenae eze` mixifgn xn` `l m`e dceara rxe`nd oirn

 rvn`a meidmilltzn o`vne `a `l` sqen ly b"le `ed xteq zerhc l"i inp inlyexiae
.llk sqen ly xikfd `le my daezk `xnind ef mbc ezny in wxt inlyexia rnyn oke

Why is it so important to answer on` after the zekxa of  yecwd l-`d and dltz rney?
mrhd `"ixdn mya i"a azk - 'ek mipery on`c-'f w"q 'eq oniq miig gxe` mdxa` obn
ly on` aiyg `lc `de .zeirvn` meiq ied dltz rneye ,zepey`x 'b meiq dedc meyn

xg`n eliaya wiqtdl el oi` jkitle g"i meiq dper cigid s` dfy itl mely miy zkxa
xg` on` dper epi` cigic e"hx 'iqa l"iwc ociclc yeal azke ,l"kr cigia exne`l lkeiy
jenqi `l` wiqti `lc 'k g"lae mely miy xg` on` zeprl y"wa wiqtdl jixv g"i meiq
el` mipn` ipyl s`c miwqetd mya 'k i"axdc xg`n l"pke mely dyera xn`y on` lr

:el` mipn` ipy inlyexid cgii mrh efi`n rcei ine dlr siqel `lc ead k"` wiqti `l
ok xne`y on` exn`e mely dyer xg` xn`i cigia lltznyk s`y n"hn azk

.eze` mixneyd mik`lndl

rlia oa edil`  ,ia`l dnily d`etx cra
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TRANSLATION OF SOURCES

'eq oniq miig gxe` xeh-In Siman 40, he wrote: we may answer to Kaddish, Kedushah and the
Amen of the Bracha: Ha’Ail Ha’Kadosh and the Amen of the Bracha Shomeah Tefila no
matter where we are holding in our prayers.

'b sirq 'eq oniq miig gxe` jexr ogley-For Kaddish, Kedushah and Barchu, he can stop even
if the he is in the middle of a verse in Kriyat Shema; also for Modim but he should not recite
more than the word: Modim.  Ramah: While answering to Barchu, he should not recite the
words: Yisbarach and Yishtabach.  There are those who hold that the Amen that is recited
after hearing the Bracha: Ha’Ail Ha’Kadosh and the Amen of the Bracha Shomeah Tefila have
the same status as Kedushah and one can answer Amen to those Brachot even if one is in the
middle of reciting Kriyat Shema and it appears to me to be correct.

'a"d/ 'a xeh 'e sc 'b wxt zekxa zkqn inlyexi cenlz-Rav Shmuel son of Abduma said:
One who enters a synagogue and finds the congregation saying the silent Shemona Esrei, if he
knows that he can begin and finish reciting Shemona Esrei before the prayer leader begins and
reaches the place where the late comer must answer: Amen, he may recite Shemona Esrei. If
the late comer does not expect to finish before the prayer leader reaches the point when the
late comer needs to recite: Amen, he should not begin.  Which “Amen” must he recite? Two
Amoroim answered:   One said: the Amen that follows the Bracha of Ha’Kail Ha’Kadosh and
one said: the Amen that follows the Bracha of Shomaiya Tefila.  Rav Pinchas said: The two
Amoroim do not disagree with each other; the one who said: the Amen that follows the
Bracha of Ha’Kail Ha’Kadosh is concerned with Shabbat and the one said: the Amen that
follows the Bracha of Shomaiya Tefila was concerned with weekdays.

'fi oniq 'b wxt zekxa zkqn y"`x-The Yerushalmi Talmud adds: if one came to synagogue
after the congregation completed Tephilat Schacharit and found the congregation reciting
Tephilat Mussaf, if he believes that he can complete Shemona Esrei and answer Amen to the
Bracha of the prayer leader, he may begin; if not, he should wait.   Which “Amen”?  One said:
the Amen that follows the Bracha of Ha’Kail Ha’Kadosh and one said: the Amen that follows
the Bracha of Shomaiya Tefila.  The one who says the Bracha of Ha’Kail Ha’Kadosh is
concerned with Shabbat and the one who said: the Bracha of Shomaiya Tefila was concerned
with weekdays.

'fi oniq 'b wxt zekxa zkqn y"`x-One can conclude from the excerpt from the Talmud
Yerushalmi that the example given is on a weekday when Tephilat Mussaf is recited such as 
Rosh Chodesh or Chol Ha’Moed and they prayed the 18 Brachot of Shemona Esrei as part of
Mussaf.  Based on this excerpt Rav Chaim HaCohen was astonished about our custom in
which we only recite seven Brachot in the Shemona Esrei of Mussaf on a Rosh Chodesh that 
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falls on a weekday.

'a 'nr '`k sc zekxa zkqn zetqez-From the words of the Talmud Yerushalmi, one can
possibly conclude that it was their practice to recite the full eighteen Brachot of Shemona
Esrei as part of the Mussaf prayer on a Rosh Chodesh or Chol Ha’Moed that fell on a
weekday.  Our practice not to do so is based on that which is found in Masechet Brachot Daf
29a where we learn that Chazal composed Shemona Esrei to have eighteen benedictions and
not nineteen benedictions.  Moreover, HaRav Chaim said that we find that a Tosephta
explicitly expresses our practice as follows: days on which a Mussaf sacrifice was brought like
Rosh Chodesh and Chol Ha’Moed, the practice is to recite a version of Shemona Esrei that
has eighteen benedictions for Schacharit and Maariv, include a reference to the special
occasion in the Bracha of Avodah (Ya’Aleh V’Yavoh) and if the prayer leader fails to mention
the special occasion, we have him return to that place, while for Tephilat Mussaf, we recite a
form of Shemona Esrei that has only seven Brachot and the prayer leader mentions the special
occasion in the middle Bracha.  As for the excerpt from the Talmud Yerushalmi, one needs to
conclude that a publishing error entered the text and we should not study that excerpt as
referring to Tephilat Mussaf.  Instead we need to read the excerpt as referring to a person who
came late to synagogue and found the congregants reciting Shemona Esrei of Tephilat
Schacharit.  Support for this position can be found in the fact that the Talmud Yerushalmi in
the chapter entitled: Mi Sh’Masu repeats this discussion and does not refer to Tephilat Mussaf.

'f w"q eq oniq miig gxe` mdxa` obn-The Beis Yosef wrote in the name of the Mahari that the
reason that the Amen after the Bracha: Ha-Ail Ha’Kadosh is so important is that it comes at
the end of the first three Brachot and the Amen after the Bracha: Shomeah Tefila is so
important because it comes at the end of the middle Brachot.  What about the Amen that
comes after reciting the last Bracha, Sim Shalom? That is not mentioned because even an
individual who recites Shemona Esrei says Amen after the Bracha of Sim Shalom.  As a result
it is not necessary to interrupt your prayers to answer Amen to the Bracha of Sim Shalom.
The Levush wrote that since in his opinion as expressed in Section 115 that an individual does
not respond Amen after his own Bracha at the end of Shemona Esrei, he must stop even in
the middle of reciting Kriyat Shema in order to respond Amen to the Bracha of Sim Shalom.
Another commentator wrote that one should not stop in the middle of reciting Kriyat Shema
but instead we should rely on the fact that we say Amen and the end of the line of “Oseh
Shalom Bimromav”.  It appears to me that because the Beis Yosef wrote in the name of
several poskim that even for these two recitations of Amen one should not stop, then one
should certainly not stop for the Amen of Sim Shalom.  Moreover, who knows why the
Yerushalmi thought that these two Amens were so important.  The Mateh Moshe wrote: that
even an individual should say at the end of “Oseh Shalom” the word: V’Imru because he is
saying it on behalf of the angels that accompany and protect him.
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SUPPLEMENT

Additional material on the issue of reciting on` to the zekxa of yecwd l-`d
and dltz rney

The following is the complete comment of the y"`x that is quoted in the newsletter:

zqpkd zial qpkpd `ped ax xn` [a"r `k sc] gi-'fi oniq 'b wxt zekxa zkqn y"`x
e`l m`e lltzi micenl v"y ribi `ly cr xenble ligzdl leki m` milltzny xeav `vne
miegzyn eixagy inl xtekk d`xi `ly micena xeavd mr zegyl jixvy itl lltzi `l
inc xity micenl ribn u"yyk oda oigeyy zekxad on zg`l e` micenl ribi m` d"de .el

xazqn `le b"dk hwpinl dil wiqt `l `xnbd la` .eixag mr degzyn `edy oeik
cner didyk l"f z"xe .micen mcew ezltz xenbiy jixv opaxc micen meync iyextl

`l la` dkxad rvn`a xeavd mr degzyn did micenl ribn dide dltzd rvn`a
zea`a `l` seqe dkxad zlgza geyl oi` (` cl sc) onwl opixn`c seqe dlgza
dle`b jenqle lltzdl mc` jxhviy `l m` ok zeyrl oi` dlgzkl edin micenae

lk dlna dln u"yd mr xn`i jyicwp xne`yk u"yl ribi m` dyecw oiprl oke .dltzl
`ax diny `di e` dyecw mixne` xeave lltzd m`e wqtd iexw df oi`e .xne` `edy dn

dnl oiekie wezyiy l"f g"xt oke b"d mya (a gl sc) lefbd alel wxt dkeqa i"yx azk
 m` dwqtd ied dperk rneyc oeikc mixne` l"f i"xe z"x la` .dperk iede mixne` xeavdy

lkei `l m` ligzi `lc `kd xn`w i`n` dperk rney i`c o`kn di`x yi zvwe wezyi
diiprc xnel lkep edin .dperk didie oiekie wezyi n"pnl dyecwl u"y ribi `ly cr xenbl
xgyd zltz wxta inlyexia opiqxbc mixg` mixac inlyexia siqen cere .ith `aiyg

cr xenbi ligzi m`y rcei did m` sqen ly oilltzny o`vne `ae zixgy lltzd `l
cg exn` on` dfi`a .lltzi l` e`l m`e .lltzi on` eixg` zeprl ick v"y ligzi `ly

zaya yecwd l`da c"n dltz rney ly on`a xn` cge .yecwd l`d ly on`a xn`
oebk legay sqena milltzn eidy df inlyexi jezn rnyne .lega dltz rneya c"ne

ep` oi`y eply bdpn lr l"f odkd miig iax dinz dide zekxa g"i cren ly elegae g"xa
h"ie zezaya m` ik zekxa ray xkfed `l ocic 'nba mbe .zekxa ray wx mda milltzn

milltzn ixdy `gxihl opiyiig `lc crend legae miycg iy`xa la` `gxihl opiyiigc
opgl` axde g"i lltzdl epl ie`x didi sqena s` k"` zekxa g"i dgpne ziaxr zixgya

 did m`y zekxa g"i sqen meya lltzdl oi`y gken didi ocic 'nba ik xne` did l"f

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 6                                                                                 

 wxta onwl opixn`e zekxa h"i didi f` sqen zekxa mb xne` did zekxa g"i lltzn
u"y `wecc epiprn iywiz `le .oewiz `l ixqyz oewiz ixq ipnz (` h"k sc) xgyd zltz

 zltz lelkp xnel oi`e .dltz rneya dllek cigi la` dnvr ipta dkxa dxne`y `ed
ipzinl dil ded (ck sc) oiwilcn dna wxta k"`c .zixgy zltza enk dceara sqen

.dceara rxe`nd oirn xne`e dxyr dpeny oilltzny dgpne zixgye ziaxr icda sqen
qexbl oi`y d`xp mb .zekxa 'fa epl ic sqend liaya `l` dltzd dpwzp `lc oeik cere

ly dltza df oic sqend zltza xikfdl el dnlc sqen ly oilltzn o`vne `a inlyexia
oi`y lk ipzwc .eply bdpnl jnq yi inp zekxac `ztqezae .eprinydl leki did inp leg

rxe`nd oirn xne`e g"i lltzn dgpne zixgye ziaxr mixete dkepg oebk sqen ea
crend lege g"x oebk sqen oaxw oda didy miniae .eze` oixifgn oi` xn` `l m`e d`ceda
eze` oixifgn xn` `l m`e dceara rxe`nd oirn xne`e g"i lltzn dgpne zixgy (ziaxr)

xenble ligzdl leki m` xne` l"aixe .rvn`a meid zyecw xne`e ray lltzn oitqenae
cigid xaq `ped ax ibltinw i`na lltzi `l e`l m`e lltzi dyecwl v"y ribi `ly cr

cigid oi` wgvi iax xn` oke .dyecw xne` cigid oi` xaq l"a ryedi 'xe .dyecw xne`
izycwpe xn`py dyecw xne` cigid oi`y oipn dad` xa `c` ax xn` .dyecw xne`

cigi dyecw xcq ly yecw la` .'in zegt `di `l dyecway xac lk l`xyi ipa jeza
dxne` cigid oi`y n"i xveiay dyecwe .enbxzne weqtd `xewy ink `l` epi`y dxne`

xetiq `l` epi` ik d`xi oke xne` cigiy `"ie .jexae yecw d`xia mixne`e xn`i `l`
enk jvixrpe jyicwp mixne` ep`yk la` oiyicwn od mik`lnd j`id `nlra mixac

edn edl `irai` wiqt `l wqtin `din r"ke .'in zegta xnel oi` oiyicwn mik`lndy
 :wiqt `lc wiqne `ax diny `dil wiqtiy

For those of you who would like to study more on the subject, here is the opinion of the
ryedi ipt:

'ek micenl u"y ribd `ly cr d"ca zetqeza-'a cenr '`k sc zekxa zkqn ryedi ipt
rnyn f"itle .l"kr b"dk dil `wiqt `xnb oi` la` 'ek u"ydyk micenl ribd m` inp d"de

`dc `wqit i`da dpin `wtp `l ocicl dxe`klc s`e ediiytpc `xaqn ok eazk 'qezc
`l` dyecwl u"y ribd `ly cr xenbl jixv oilltzny xeaiv `vnykc l"aixk l"iiw

e` dyecwd u"yd xnby cr lltzdl oiznne zqpkd zial qpkpy ina dpin `wtp izk`c
ribiy cr xenble ligzdl lkei didiy opira b"dkac dyecw xg`l zqpkd zial `ay

df lre miwqetd eazk oke oizrnya rnynck d"xc `d inp dil zi` l"aixc micenl u"yd
ok yxtl l"ed `l f"itlc s`e ,micenl ribd v"ydyk micenl ribi m` d"dc `xaqn eazk

 xn`ie u"yd mr ezltz ligzdl dvexe zqpkd zial `ay ina cegl dyecw oiprl `l`
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 `zlin ied i`ce `de cigi oi` d"ca jenqa 'qezd eazky enk i`yxc u"yd mr dyecw
`l` ,u"yd mr micenl ribiy cr ezltz lk mvnvl jixvy micen oiprln ith `gikyc
 `kti` eixacn rnyn ied dxe`klc meyn d"xca ediizlinl 'qezd eraw ikd elit`c

m` eda miiqn d"t`e xeaivd mr zn`a lltzny rnyn oilltzny xeav `vne xn`wcnc
opirny`l iz`e ixii` ezltza jix`dl libxy in oiprlc jgxk lr xenble ligzdl leki
`niz `l i`c u"yd mr micen xnel ribdy dna ibq `lc `"ed f"itle opixryn dicicac

dfa oi`c 'qezd eazk jkle micenl v"yd ribd `ly cr xenbl jixvy d"x` dnl ikd
meyn ikd xn`w `lc `d `l` ,v"yd mr xn`iy ibq ikdac mlerl i`cec mzxaql dxizq

mr micenl ribiy ezltz lka oiekl xzeia mevniv jixv df oipry b"dk dil `wiqt `lc
lwpa k"`e xeaivd mr u"yd mcew lltzdl ligzdyk ixii` d"xc `zlin xwirc oeik u"yd
epi`y oipra zqpkd zial `ay ina la` micenl u"yd ribiy mcew ezltz lk xenbl leki

xnele v"yd mr lltzdl dvexy `l` mzltz exnb xaky xeaivd mr lltzdl llk leki
l"aixl rnyp d"xcne inc xityc b"dka dcen d"xc p"d`e d"x ixii` `l `dac micen enr

ok ,dyecw xg` v"yd mr lltzdl ligzn m` micen oiprl oke ziyixtck dyecw oiprl
:ahid wece 'qezd zpeeka il d`xp

yie .l"kr 'ek ibilt `le dltz rney ly on`a 'ek xgyd zltz wxt inlyexia c"`a
`l ok m`c ok xaeq oi` eply cenlzd dxe`klc inlyexid df 'qezd e`iad dnl wcwcl

wetize micenl v"y ribi `ly cr xenble ligzdl leki m` `ped ax xn`wc `d xity iz`
wgece ,eixg` on` dpriy ick dltz rneyl v"yd ribiy mcew xenble ligzdl jixvc dil
`wiqtc `zlin d"xc xyt` edin .h"ie zezaya `l` ixii` `l d"xc `zln xwirc xnel

edin micen hwp d"yn h"ie zezaya jiiy `lc oeik k"k dil `wiqt `l dltz rneyc hwp
cr lltzdl ligzd `ly ina dlgzd oiprl micena `aeh dpin `wtp `ki` inp lega

:l"we micenl v"y ribiy cr k"b oizndl jixv d"t` dltz rney zkxa lr on` dpr xaky
zerhc l"i inp inlyexiae .'ek zekxa g"i xnel oilibx eidy rnyn inlyexid jezne c"`a

lecb wgec d`xp n"n mdixac lr biydl i`ck ipi`y s`e .xeaicd seq cr 'ek `ed xteq
dxe`kle .ezny in wxta inlyexia dil opiqxb `lc oeik sqen ly opiqxb `lc xnel

ipzw d"yn `ibeqd lk mzd i`w zixgy zltzac ezny in wxtac jtidl gken daxc`
'ipzn`e ixiin sqen zltz oiprl mzdc `ibeqd lkc xgyd zltz wxta k"`yn `nzq

oa `"xc `zbelta ixiin `d inwnc `ibeqd lk i`w xir xaga `l` mitqend zltz oi`c
`ibeqd da ixii` `lc `zlna zeltz x`ya ixii`c yxtl xyt` ji`d k"`e opaxe dixfr
`xif iax mya dpei iax opiqxb ikd epiptly inlyexid ixtq lkac cere ,llk dipin lirlc
 `ae zixgy ly lltzp `l mdnr lltzn sqen ly lltzn o`vne `ae zixgy ly lltzp
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m`e lltzi on` eixg` zeprl ick 'ek xnebe ligzn `edy rcei m` sqen ly lltzn o`vne
 `yixc `aa jd jiiy `l 'qezd zqxib itl ok m`e 'ek exn` on` dfi`a lltzi l` e`l
`py i`ne mdnr lltzn `nzq xn`wc `yix `py i`n cere ,llk zixgy ly lltzpc

.xenble ligzdl leki m` xn`wc `tiq

ly lltzd xak m`y xn`w ikde ixii` sqen zltza `wec i`cec yxtl il d`xp did jkl
lkei `ly t"r` oipr lka sqen ly mdnr lltzn sqen milltzny xeaiv `vne zixgy

`l` opi`e dltz meyn oxwiry zeltz x`yl sqen zltz inc `lc u"yd xg` on` zeprl
d"ync sqen oaxw xikfdl dltzd xwiry sqen zltz k"`yn oicinz cbpk `nlra fnxl

`"x` ibiltc minkz elit`c xninl `ki` d"yn xir xaga `l` dpi`c dixfr oa `"xl l"q
on` zeprle xenbl lkei `ly t"r` xeavd mr lltzdl el yi dlgzklc ecen dixfr oa

dvexy sqen oilltzn xeavd `vne zixgy lltzp `ly lkc `tiqa xity wiqn `d`e
ezltz `dzy ick sqen oilltzn xeavdy cera zixgy ly zixgy zltz lltzdl

enk `xicz dpi`y oeik sqen ly on`a ol ztki` `lc c"qwe oilltzn xeavdy drya
ligzdl leki m` zeltz x`yl ince wlgl oi`c l"nw ztqep dltz `l` zeltz x`y

`l` lltzi l`y `nip `lc ikid ik `l` ,i`yx epi` e`l m`e i`yx on` zeprl xenble
jd `xxb ab` iziin d"yne ezltz v"yd miiqiy cr v"yd zkxa lk xg` on` dpri k"`
zqxib ayiil il d`xp ok .zeltz x`ya ixii`c exn` on` dfi`a ezny in wxtc `xnin

`dc `l` sqena g"i zltz lltzdl oilibx eidy dgked o`k oi` f"itle eply mixtqd
cegl `zlin `d oiprl epiid zaya o`k lega o`k ibilt `le ezny in wxta mzd xn`wc

zaya oebk on` zkxa x`yn y"ke v"yd zltz xnb meiq xg`y on`a ol ztki` `lc
xg` on` dpre dyecw v"yd xnby xg`l lltzdle ligzdl leki g"i oilltzn oi`y h"eie

jd xgyd zltz wxta iziin `l inp d"yne inlyexid zpeeka il d`xp ok .yecwd l`d
`l exn` on` dfi`a `kd xn`c `zln dlekc oeik zaya o`ke lega o`k ibilt `lc `zln

ixii` zeltz x`ya `kd oiae `kd oiae ezny in wxtc `xxb ab` `l` dl iziin
dltz sqen lltzdl oilibx eid `ly inlyexid zhiya yxtl d`xp xzeie .ziyixtck

oilltzny enk dze` oilltzn eidy `l` zay zpkz oilltzn ep`y enk ixnbl zcgein
ahid ayiizi dfae sqen zepaxw oipr dltz dze`a oilleky `l` ,zixgya zaya

enk xac da ycgl jixvy sqen zltz oipra l`enye axc `zbelta mzd inlyexia
:oexg` qxhpewa x`eaiy
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THE xcq OF THE MIDDLE zekxa OF dxyr dpeny
The following `xnb teaches two concepts concerning the middle zekxa of dxyr dpeny:

xg` xeari - drhe daizd iptl xaerd .dpyn-'` 'nr 'cl sc zekxa zkqn ilaa cenlz
.`xnb. . .df drhy dkxad zlgzn ?ligzn `ed okidn .dry dze`a oaxq `di `le ,eizgz

,opeg dz`l xfeg - zeirvn`a ,y`xl xfeg - zepey`x ylya drh :`ped ax xn`. . .
 :xn` iq` axe ;dcearl xfeg - zepexg`axcq odl oi` zeirvn`okidn :zyy ax aizn .

 :`ped ax jl xn` - !`ped axc `zaeiz ,df drhy dkxad zlgzn - xfeg `ed- zeirvn`
edpip `zkxa `cg edlek,zepey`x ylya `l eikxv mc` l`yi l` mlerl :dcedi ax xn` .

xcqny carl dnec - zepey`x :`pipg iax xn`c .zeirvn`a `l` ,zepexg` ylya `le
lawy carl dnec - zepexg` ,eaxn qxt ywany carl dnec - zeirvn` ,eax iptl gay

 .el jlede xhtpe eaxn qxt

What did the iq` ax mean when he said: xcq odl oi` zeirvn`?
da xkfp jk xg`e zg` dkxa blc m`e - xcq odl oi`-'` 'nr 'cl sc zekxa zkqn-i"yx 

.dnewna `ly s` ,dxne` -

Other mipey`x disagree:
blc m`e qxhpewa 'it - xcq odl oi` zeirvn`-'` 'nr 'cl sc zekxa zkqn zetqez 

opz `dc `xidp `le .xkfpy mewna dxne` dnewna `ly da xkfp jk xg`e zg` dkxa
oke y"wa oke llda oke (my) `ipze `vi `l rxtnl dlibnd z` `xewd (.fi 'c a"t) dlibna
mewna ligziy epiid xn`wc xcq odl oi`c qtl` axe m"ayx yexitk d`xp jkl dltza

'ba enk opeg dz`a ligzi `l i`ce la` xcqd lr lkd xn`i jli`e myne dkxad blcy
.y`xl xfegy zepexg` 'be zepey`x

What did `ped ax mean when he said: edpip `zkxa `cg edlek - zeirvn`?  The zwelgn
between `ped ax and iq` ax is in line with the following zwelgn between ax and
l`eny, both of whom were the teachers of `ped ax and iq` ax:

lltzn meie mei lka :xne` l`ilnb oax .dpyn-'a 'nr 'gk sc zekxa zkqn ilaa cenlz
 dxeby m` :xne` `aiwr iax .dxyr dpeny oirn :xne` ryedi iax .dxyr dpny mc`

 'nr 'hk sc . . .dxyr dpeny oirn - e`l m`e ,dxyr dpeny lltzn - eita ezltz
lk oirn :xn` ax ?dxyr dpny oirn i`n .dxyr dpny oirn xne` ryedi iax -`xnb-'`

,jz`xil epaal z` lene ,jikxc zrcl epiwl` 'd eppiad :xn` l`enye ,dkxae dkxa
 rax`n epizevetpe ,jvx` ze`pa eppyce ,epiae`knn epwgxe ,mile`b zeidl epl glqze
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 jxir oipaa miwicv egnyie ,jici sipz miryxd lre ,ehtyi jzrc lr mirezde ,uawz
dz` `xwp mxh ,jgiyn iyi oal xp zkixrae jcar cecl oxw zginvae jlkid oewzae

.dltz rney 'd dz` jexa ,dprz
It appears that `ped ax holds like l`eny and iq` ax holds like ax.  l`eny who holds
that one who recites eppiad as a substitute for the middle zekxa fulfills his obligation to
recite the middle zekxa views the middle zekxa as essentially one dkxa.  ax who holds
that one must recite each dkxa but can do so in an abbreviated manner does not view the
middle zekxa as representing one dkxa.  dcedi ax who in the earlier `xnb held that:
eaxn qxt ywany carl dnec - zeirvn` appears to agree with `ped ax that the middle
zekxa are essentially one dkxa.

How do we conduct ourselves?  The jexr ogley concludes as follows:
epi` ,zeirvn`dn zg` dkxaa drh e` blic m` (b)-'hiw oniq miig gxe` jexr ogley

 .xcqd lr xefgi jli`e myne ,blicy e` drhy dkxad y`xl `l` xefgl jixv
The dxexa dpyn explains what the  jexr ogley meant by: xcqd lr:
jixv zekxa dnk xg` cr xkfp `l m` elit`e - xcqd lr-'eh w"q 'hiw oniq dxexa dpyn

oxcq dpiyy `vnp xkfpy mewna dcal dkxa dze` xn`i m`y dixg` olek xnele xefgl
.ze`xwnd lr oxcq eknqe b"dpk iyp`n `ed zekxa xcqy ezag ici `vi `le zekxa ly

The position of the  dxexa dpyn is based on the following: 
dxyr dpeny xicqd ilewtd oerny :opax epz-'a 'nr 'gk sc zekxa zkqn ilaa cenlz

 .dpaia xcqd lr l`ilnb oax iptl zekxa

That xcq is an important element in 'd zcear can be seen from the following:
dn lk `ven dz` -oex`d z` l`lva yrie-'i oniq ldwie zyxt (`yxe) `negpz yxcn

dyr jk xg`e  .mxage miyxwd z` dyr dlgza  .ieyr did xcqd lr okyna didy
z` dyr k"g`e  .okynd lr ld`l mifr zerixi ziyre '`py mdilr yxet `diy mifr zerixi

dzidy adf zxtk dyr dze` dyre oex`d z` dyryn  .oex` ipta zilzp `dzy zkxtd
ith oink dilr izi`xe inexa zxtkd z` izi`x ip` iqei x"a `"x xn`  .oex`d lr dpezp
didy dn mixetkd mei ly mcn il exn`e  ?zxtkd lry dfd mcd dn mze` izl`ye  .mc

dzidy ?zxtk dny `xwp dnle  .oex` lr dpezp dzid zxtk jkitl  .dfn lecb odk
oezp didy eilr miptd mgl didy oglyd z` dyr zxtk dyryn  .l`xyi lr zxtkn

oiqkhk ied oglyd lr dxi`n `dzy dxepnd z` dyr oglyd z` dyryn  .oex`d iptl
dyr envr l`lvae ,mihy ivr oex`d z` l`lva yrie aizk jkitl  .dze` dyr mikln ly

 .l`lva yrie xne` `ed mrte mrt lky lkd

u"k odkd sqei oa edil` ,ia` znyp zilrl
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TRANSLATION OF SOURCES

'` 'nr 'cl sc zekxa zkqn ilaa cenlz-MISHNAH. IF ONE WAS PASSING BEFORE THE
ARK AND MADE A MISTAKE, ANOTHER SHOULD PASS IN HIS PLACE, AND AT SUCH A
MOMENT ONE MAY NOT REFUSE. WHERE SHOULD HE COMMENCE? AT THE
BEGINNING OF THE BENEDICTION IN WHICH THE OTHER WENT WRONG . . .
GEMARA-R. Huna said: If one made a mistake in the first three of the Tefillah blessings,
he goes back to the beginning; if in the middle blessings, he goes back to ‘You graciously
grant knowledge (Chonain Ha’Da’At); if in the last blessings, he goes back to the ‘Abodah.
R. Assi, however, says that in the middle ones the order need not be observed. R. Shesheth
cited in objection: ‘Where should he commence? At the beginning of the benediction in
which the other went wrong’. This is a refutation of R. Huna, is it not? — R. Huna can
reply: The middle blessings are all one.  Rab Judah said: A man should never petition for
his requirements either in the first three benedictions or in the last three, but in the middle
ones. For R. Hanina said: In the first ones he resembles a servant who is addressing a
eulogy to his master; in the middle ones he resembles a servant who is requesting a largess
from his master, in the last ones he resembles a servant who has received a largess from his
master and takes his leave.

xcq odl oi`-'` 'nr 'cl sc zekxa zkqn-i"yx-If the prayer leader skipped a Bracha and
then remembered later, he can say it at whatever point he is holding and can proceed in
order from that point.  

xcq odl oi` zeirvn`-'` 'nr 'cl sc zekxa zkqn zetqez-Rashi explained that if the
prayer leader skipped a Bracha and then remembered later, he can say it at whatever point
he is holding and can proceed in order from that point. But Rashi’s position is problematic
based on the fact that we learned in Masechet Megilah that one who reads the verses within
Megilat Esther out of order does not fulfill his obligation to hear the reading of the
Megilah.  We further learned there that the same rule applies to reciting Hallel, Kriyat
Shema and Shemona Esrei.  Therefore the better explanation is the one given by the
Rashbam and the Rif that what Rav Assi meant when he said that the middle Brachot had
no order is that the Prayer leader who omits a Bracha must return to the place of the
skipped Bracha and to continue in order from that Bracha forward. At a minimum, Rav
Assi definitely holds that it is not necessary to return to the first of the middle Brachot, Ata
Chonain.  This is different from what the Prayer Leader does when he makes a mistake in
either the first three or last three Brachot in which case he returns to the first of those
Brachot..

'a 'nr 'gk sc zekxa zkqn ilaa cenlz-MISHNAH. RABBAN GAMLIEL SAYS: EVERY
DAY A MAN SHOULD SAY THE EIGHTEEN BENEDICTIONS. R. JOSHUA SAYS: AN 
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ABBREVIATED EIGHTEEN.  R. AKIBA SAYS: IF HE KNOWS IT FLUENTLY HE SAYS THE
ORIGINAL EIGHTEEN, AND IF NOT AN ABBREVIATED EIGHTEEN . . . GEMARA: R.
JOSHUA SAYS: AN ABBREVIATED EIGHTEEN. What is meant by ‘AN
ABBREVIATED EIGHTEEN’? Rab said: An abbreviated form of each blessing; Samuel
said: Give us discernment, O Lord, to know Your ways, and circumcise our heart to fear
You, and forgive us so that we may be redeemed, and keep us far from our sufferings, and
fatten us in the pastures of Your land, and gather our dispersions from the four corners of
the earth, and let them who err from Your prescriptions be punished, and lift up Your
hand against the wicked, and let the righteous rejoice in the building of Your city and the
establishment of the temple and in the exalting of the horn of David Your servant and the
preparation of a light for the son of Yishai Your Messiah; before we call may You answer;
blessed are You, O Lord, who hearkens to prayer. 

hiw oniq miig gxe` jexr ogley-If the prayer leader omitted or erred concerning one of
the middle Brachot, all he has to do is to return to the Bracha in which he made the
mistake or which he omitted.  He then continues from that Bracha in order.

'eh w"q 'hiw oniq dxexa dpyn-Even if he did not remember until after reciting several
more Brachot, he still must go back and recite all the ones that follow the one he missed.
If he were to recite the Bracha that he omitted at the place he remembers and continues
from there, he is changing the order of the Brachot.  By doing so he is not fulfilling his
obligation because the order of the Brachot was established by the Men of the Great
Assembly and they created the order based on verses from Tanach.

'i oniq ldwie zyxt (`yxe) `negpz yxcn-You find that all the work that was done in the
construction of the Mishkan was done in order.  First Betzalel fashioned the wood frame
and secured it.  He then made the curtains out of the hide of goats to put on the frame as
the verse says: and you will make the curtains from goat skin to be a cover on the Mishkan.
He then made the Parochet that would hang in front of the ark.  After constructing the ark
he them made a cover for the ark out of gold.  Rav Eliezer the son of Rav Yossi said: I saw
the Kaporet in Rome and I saw that splattered on the Kaporet were drops of blood.  I
asked the people in Rome what was the source of the drops of blood.  They told me that
the drops of blood fell upon the Kaporet while the Kohen Gadol performed the service
on Yom Kippur.  For this reason the Kaporet was placed over the ark.  Why was the cover
called a Kaporet? Because it brought Kapparah (forgiveness) for the Jewish people.  After
making the Kaporet, Betzalel made the Schulchan (table) upon which was placed the
Lechem HaPanim which was placed in front of the ark.  After making the Schulchan, he
made the menorah that lit up the area of the Schulchan which was shaped like the
formation of a king’s army.  That is why the verse tells us: Va’Yaas Betzalel et Ha’Aron
Atzei Shittim.  Betzalel himself constructed it all.  That is why the Torah repeatedly writes:
Va’Yaas Betzalel.
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SUPPLEMENT

In Defense of i"yx’s Position

The ryedi ipt defends i"yx’s position

opz `dc `xidp `le 'ek zeirvn` d"ca 'qeza-'` 'nr 'cl sc zekxa zkqn ryedi ipt
`lc i"yx zhiy ayiil jenqa izazky s`e .l"kr dltza oke y"wa oke llda oke dlibna

on yie azk eiyeciga l"f `"ayxdy izazk xak n"n zetqezc `iyew jd dywiz
y"nk z"x zhiyc azk f"e`d oke i"yx mya o`k zetqezd y"nk ewqty mipe`bd
l"f `"ayxde ,mzhiyl dlibnc `ibeq ayiil jixv k"`e i"yx mya o`k zetqezd

micwd m` oiprl epiid `vi `l rxtnlc dltza oke dlibna opixn`c `dc uxiz eiyeciga
ol ztki` `l ediiteb zeirvn`a la` zeirvn`l zepexg` e` zepey`xl zeirvn`d

`ziixaa `dc miwegc eixac oi`xp dxe`kle .y"r 'ek dzxagl cg` micwd m` carica
ilewtd oerny `ipzc ol `pn dltz my `xnba inp opixn`e dltza oke ipzw `nzq mzdc

g"i edleka ixii`c rnyn `pyilc `nzq k"` dpaia b"x iptl g"i zltz xcq xicqd
ixac ayiil il d`xp n"ne ,zepexg`e zeirvn`e zepey`x oiprn my xkfp `l ixdy zekxa
m` `vi `lc ol `pn `zlinc `nrha dlibnc `ibeqa wcwcl yi d"`lac meyn `"ayxd
i`dc xninl epivn n"n dpaia b"x iptl mze` xicqd ilewtd oernyc idpc rxtnl oxn`
exn`pc b"r` llde dlibne y"wa `ed oky rcze ,`vi carica la` dlgzkl epiid `xcq

`vi `l caricac `xwn slinl mzd opira d"t` xcqd lr cg` lk miaezkae dxeza
dlibnae mzd iziinc i`xw jpi`ne e`ean cr yny gxfnn lldae eide aizk y"wac

d"t` xcqd lr exn`py s`c rnyn ied i`xw jpd e`l i`c rnyn ok m` mpeylke mazkk
lre xcqd dpiy m` `vi `lc dltza ol `hiyt i`n` k"`e `vi rxtnl ixwe dpiy m`

`l` `xwn slinl jiiy `l opaxcn ied r"ekl dltzd gqepe dltzc oeikc l"v jgxk
lkc zepey`x ylya epiid `xaqd xwirc xninl epivn xity f"itle ,dl opirny `xaqn

zexkf` g"i cbpk zekxa g"i df xenfnn epcnly 'dl ead xenfna `finx odn zg`
dz` zkxa ef fere ceake zea` zkxa ef mil` ipa 'dl ead [a"r my dlibn] mzd opiyxcck

`vi `l dzxag on zg` dpiy m`c xnel yi xity d"yn yecw dz` ef eny ceake xeab
opiwqnck `zln `cga ikiiyc mipdk zkxae d`cede dcear ody zepexg` ylya b"dke

`teb 'dl ead xenfn i`da epivnck `wec seqa xnel yiy mely zkxa oky lke mzd
zepey`x 'bc oeikc xg` mrh cere .`vi `l dpiy m` d"yn melya enr z` jxai 'd miiqny

xcqd dpiy m` d"yne mewnd gaya mpipry od cg` oiprn n"n od zewelg zekxac b"r`
weqt zg` dyxta micwdy rxtnl `xw m` y"wa ogky`ck `vi `l `teb oipr eze`a
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`kd opixn`ck cg` oipr mdy zepexg` ylya b"dke rxtnl ixwn mcwenl xge`nd
mipdk zkxae d`cede dcear cg` oiprn inp eede qxt laiwy carl oda dnecy jenqa

zeirvn` micwd m` oky lke `vi `l dpiy m` d"yne dlibnc `ibeqn ziyixtck
cg` lke eikxv zel`y ody ediiteb zeirvn`a k"`yn zeirvn`l zepexg` e` zepey`xl
'dl ead xenfna `l ef xg` ef zexecq mleky opivn `lc cere envr ipta jxev zl`y oipr
y"wa s` ixdy `vi `l rxtnl oxn`e dpiy m`y xnel `xaq oi` d"yne mewn meya `le

d"de oky lk ok m` envr ipta oipr cg` lky oeik `vi dzxagl zg` dyxt micwd m`
ilewtd oernye dlecbd zqpk iyp`c b"r`c envr ipta oipr cg` lky dltzc zeirvn`l

`"xlc mzriiqe mipe`bd zhiy ayiil il d`xp ok  .dlgzkl epiidc xyt` xcqd lr epwiz
oke `ipz `nzq dlibnac ab lr s`c xnel yi cere .carica llk xcq mdl oi` zeirvn`

oiae lega oia ikiiyc zepexg` 'be zepey`x 'ba `l` ixii` `lc xninl epivn n"n dltza
miaeh minie zezaya opi`y zeirvn`a k"`yn zeltzd lka miaeh minie zezaya

miwqetd zhiy edin ,dlbna ixii`c dltz oeyl mzqa eed `l d"yn g"x itqenae
oil`eyc dlibne llde y"wn e"wa ol `iz`c xyt` `vi `l carica inp zeirvn`a

dltza oky lkn `vi `l rxtnl oxn` m` d"t` ceakd iptne d`xid iptn oda oiwiqtne
`l rxtnlc oky lk zeirvn`l zepexg`e zepey`x oia ol ipy `le dwqtd oiprl xingc

:ahid wece ezhiy itl cg` lk miwqetd zhiy ayiil oekp il d`xp ok .`vi
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WORDS PATTERNS IN THE zeirvn` zekxa 

Last week , we learned the position of `ped ax that edpip `zkxa `cg edlek - zeirvn`.
Support for `ped ax’s position can be found in the word symmetry that is found in some
versions of dxyr dpeny.  For example:

xFA ¦B dŸ ©̀. ©ri «¦WFd §l a ©x ,dŸ «©̀  mi ¦z ¥n d¥I ©g §n ,ip̈-Ÿc £̀  ml̈Fr §l 

WFcẅ dŸ ©̀.dl̈«¤Q LE «l §l ©d §i mFi lk̈ §A mi ¦WFc §wE ,WFcẅ L §n ¦W §e 

 o¥pFg dŸ ©̀.l ¥M §U ©d §e dp̈i ¦A ,dr̈ ¥C L §Y ¦̀ ¥n Ep«¥Pg̈ .dp̈i ¦A WFp ¡̀ ¤l c ¥O ©l §nE ,z©r «©C mc̈ ῭ §l

Here is another pattern: 

 .dl̈«¤Q LE «l §l ©d §i mFi lk̈ §A mi ¦WFc §wE ,WFcẅ L §n ¦W §e WFcẅ dŸ ©̀l- ¥̀  i ¦M.dŸ «῭  yŸFcẅ §e lFcB̈ K ¤l«¤n 

 ,Ep §r «Ẅẗ i ¦M ,Ep«¥M §l ©n ,Ep«l̈ l ©g §n ,Ep`«ḧg̈ i ¦M ,Epi «¦a ῭  ,Ep«l̈ g ©l §ql- ¥̀  i ¦M.dŸ «῭  gN̈ ©q §e aFh 

 ,L«¤n §W o©r «©n §l dẍ ¥d §n dn̈ ¥l §W dN̈ ª̀ §B Ep«¥l ῭ §bE ,Ep«¥ai ¦x däi «¦x §e ,Ep«¥i §pr̈ §a `p̈ d ¥̀ §xl- ¥̀  i ¦Mwf̈g̈ l ¥̀ FB 
.dŸ «῭

Epi «¥zFM ©n lk̈ §l dn̈ ¥l §W d ῭ Et §x d ¥l£r ©d §e ,dŸ «῭  Ep «¥zN̈ ¦d §z i ¦M ,dr̈«¥WË ¦p §e Ep«¥ri ¦WFd ,` ¥tẍ¥p §e ,'d ,Ep «¥̀ ẗ §x
l- ¥̀  i ¦M.dŸ ῭  on̈£g ©x §e on̈ ¡̀ ¤p ` ¥tFx K ¤l«¤n 

dk̈ẍ §A o ¥z §e (u ¦i ©T ©A) ,däFh §l Dz̈ ῭ Ea §z i¥pi ¦n lM̈ z ¤̀ §e z Ÿ̀G ©d dp̈Ẍ ©d z ¤̀  ,EpiwŸl ¡̀  'd ,Epi«¥lr̈ K ¥xÄ
zFaFH ©d mi ¦pẌ ©M Ep «¥zp̈ §W K ¥xäE ,DäEH ¦n Ep«¥r §A ©U §e ,dn̈c̈ £̀ d̈ i¥p §R l©r dk̈ẍ §a ¦l xḧn̈E l ©h o ¥z §e (s ¤xŸg ©A)

 ,dk̈ẍ §a ¦ll- ¥̀  i ¦M.mi ¦pẌ ©d K ¥xä §nE ,dŸ «῭  ai ¦h ¥nE aFh 

 ,Ep «¥zN̈ ¦t §Y z ¤̀  oFvẍ §aE mi ¦n£g ©x §A l ¥A ©w §e ,Epi«¥lr̈ m ¥g ©x §e qEg ,EpiwŸl ¡̀  'd ,Ep«¥lFw r ©n §W ,on̈£g ©xd̈ a ῭i ¦M
l- ¥̀ .dŸ «῭  mi ¦pEp£g ©z §e zFN ¦t §Y r ¥nFW 

Professor Moshe Weinfeld of Hebrew University in his book:  dnecwd zicedid diibxehild
traces some of these patterns to a dltz that was recited by dingp ('fl-'`-'h wxt): The
pattern of beginning a dkxa with the word: dz` can be traced to the following miweqt:

   (e)jcal 'd `ed dz` m`av lke minyd iny minyd z` ziyr dz`xy` lke ux`d 
 mda xy` lke minid dilr mlk z` dign dz`e (f) :miegzyn jl minyd `ave`ed dz`

 mxa`a zxga xy` mid-l`d 'd:mdxa` eny znye micyk xe`n ez`vede 
The pattern of including the words: l-` ik can be traced to the following weqt:

  mzafr `le dlk mziyr `l miaxd jingxae (`l)dz` megxe oepg l-` ik .

Û

Û

Û

Û

Û

Û

Û

Û

Û

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                               

The are are two other word patterns worth noting.  The word dẍ ¥d §n appears in the
following zekxa  in cxtq gqep: 

 dn̈ ¥l §W dN̈ ª̀ §B Ep«¥l ῭ §bE ,Ep«¥ai ¦x däi «¦x §e ,Ep«¥i §pr̈ §a `p̈ d ¥̀ §xdẍ ¥d §nwf̈g̈ l ¥̀ FB l- ¥̀  i ¦M ,L«¤n §W o©r «©n §l 
 .dŸ «῭

 c ©g«©i Ep«¥v §A ©w §e ,Epi «¥zFI ªlB̈ u ¥A ©w §l q¥p `Ü §e ,Ep «¥zEx ¥g §l lFcB̈ xẗFW §A r ©w §Ydẍ ¥d §nzFt §p ©M r ©A §x ©̀ ¥n 
 .Ep«¥v §x ©̀ §l u ¤x «῭ d̈

 Epi«¥lr̈ KFl §nE ,dg̈p̈ £̀ ©e oFbï EP «¤O ¦n x ¥qd̈ §e ,dN̈ ¦g §Y ©a §M Epi«¥v£rFi §e dp̈FW` ¦xä §M Epi«¥h §tFW däi «¦Wd̈dẍ ¥d §n
 .hR̈ §W ¦n §aE w ¤c«¤v §A Ep «¥w §C ©v §e ,mi ¦n£g ©x §aE c ¤q«¤g §A L §C ©a §l ,'d ,dŸ ©̀

mi ¦c¥G ©d §e ,Ez «¥xM̈ ¦i dẍ ¥d §n L §O©r i ¥a §iF` lk̈ §e ,Ec«¥a Ÿ̀i r©b «¤x §M mi ¦pi ¦O ©d lk̈ §e ,dë §w ¦z i ¦d §Y l ©̀  mi ¦pi ¦W §l ©O ©l §e
¦A m¥ri ¦p §k ©z §e m ¥li ¦R §W ©z §e m ¥N ©k §zE x¥B ©n §zE x ¥A ©W §zE x ¥T©r §z dẍ ¥d §ndẍ ¥d §n .Epi «¥nï §a 

Epi «¥nï §A aFxẅ §A Dz̈F` d¥p §aE ,Ÿ §x «©A ¦C x ¤W £̀ ©M Dk̈Fz §A oFM §W ¦z §e ,aEWŸ mi ¦n£g ©x §A L §xi ¦r m ¦i«©lẄExi ¦l §e
 L §C §a©r c ¦ec̈ ` ¥Q ¦k §e ,ml̈Fr o©i §p ¦Adẍ ¥d §n .oi ¦kŸ Dk̈Fz §l 

 L §C §a©r c ¦eC̈ g ©n«¤v z ¤̀dẍ ¥d §nmFI ©d lM̈ Epi«¦E ¦w L §zr̈EWi ¦l i ¦M ,L «¤zr̈EWi ¦A mExŸ Fp §x ©w §e , ©gi «¦n §v ©z 
 .(dr̈EWi ¦l mi ¦R ©v §nE)

The following two zekxa also share textual similarities:

 Ep «¥ai ¦W£dEpi «¦a ῭ Ep «¥a §xẅ §e ,L «¤zẍFz §l Ep«¥M §l ©nKExÄ .Li«¤pẗ §l dn̈ ¥l §W däEW §z ¦A Ep «¥xi¦f£g ©d §e ,L «¤zc̈Fa£r ©l 
.däEW §z ¦A d ¤vFxd̈ ,'d dŸ ©̀

 ,Ep«l̈ g ©l §qEpi «¦a ῭ ,Ep«l̈ l ©g §n ,Ep`«ḧg̈ i ¦M ,Ep«¥M §l ©ndŸ ©̀  KExÄ .dŸ «῭  ©g«¥lFq §e l ¥gFn i ¦M ,Ep §r «Ẅẗ i ¦M ,
 . ©g «Ÿl §q ¦l d ¤A §x ©O ©d oEP ©g ,'d

It is interesting to note that two early versions of the dkxa of zrcd opeg share a similar
pattern:

epia`.zrcd opeg 'd dz` jexa ,jizevn xenyl epipir . . . jizxez cenlzl drc eppiad 

 epipgepia`.zrcd opeg 'd dz` jexa  ,jizxezn lkyde dpiae drc 
A CD-ROM search of j"pz reveals that the mler ly epeax is called: epia` in only three
miweqt:

 'd dzre-'f-'cq wxt ediryi epia`.eplk jci dyrne epxvi dz`e xngd epgp` dz`

 dz` ik -'fh-'bq wxt ediryiepia`'d dz` epxiki `l l`xyie eprci `l mdxa` ik 
epia`.jny mlern epl`b 

'd dz` jexa ciec xn`ie ldwd lk ipirl 'd z` ciec jxaie -'i-'hk wxt '` minid ixac
 l`xyi iwl`epia`.mler cre mlern 

Û

Û

Û

Û

Û

Û
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drc, daeyz and dgilq
Why do the middle zekxa begin with the zeywa for drc, daeyz and dgilq?  In an
article entitled: dgilqe daey ,zrcl zeywad in his book: dnecwd zicedid diibxehild, 
Professor Moshe Weinfeld opines that those three themes are among the most ancient
prayer themes that are found in j"pz.  Professor Weinfeld bases his conclusion on l"fg’s
decision to incorporate the word: epia` in the current edition of the zekxa of daeyz and
dgilq and in older versions of the dkxa of drc. For what kind of zrc are we asking in
the dkxa of zrcd opeg?  Professor Weinfeld finds the answer in another part of zltz
zixgy in which we also describe the  mler ly epeax as epia`: 

Ep«¥M §l ©n Epi «¦a ῭ .Ep «¥c §O ©l §zE Ep«¥Pg̈ §Y o ¥M ,mi¦I ©g i ¥T ªg m ¥c §O ©l §Y©e ,L §a Eg §hÄ ¤W Epi «¥zFa £̀  xEa£r ©A ,,Epi «¦a ῭
 a ῭ d̈xŸn §W ¦l ,c ¥O ©l §lE cŸn §l ¦l , ©r «Ÿn §W ¦l ,li ¦M §U ©d §lE oi ¦ad̈ §l Ep«¥A ¦l §A o ¥z §e ,Epi«¥lr̈ m ¥g ©x ,m ¥g ©x §n ©d ,on̈£g ©xd̈

Ep«¥A ¦l w ¥A ©c §e ,L «¤zẍFz §A Epi«¥pi¥r x ¥̀ d̈ §e .dä£d ©̀ §A L «¤zẍFY cEn §l ©z i ¥x §a ¦C lM̈ z ¤̀  m¥I ©w §lE zFU£r ©l §e
.c¤rë ml̈Fr §l WFa¥p Ÿ̀l §e ,L«¤n §W z ¤̀  d ῭ §x ¦i §lE dä£d ©̀ §l Ep«¥aä §l c ¥g©i §e ,Li «¤zŸe §v ¦n §A

The knowledge that we are seeking is the correct path to follow in life.  We seek that path
through the study of the dxez.  That explains why the early versions of the dkxa of opeg
zrcd include seeking knowledge of the dxez: 

 drc eppiad epia`jizxez cenlzl.zrcd opeg 'd dz` jexa ,jizevn xenyl epipir . . . 
 lkyde dpiae drc epia` epipgjizxezn.zrcd opeg 'd dz` jexa  ,

Professor Weinfeld points to the pattern of a dywa of drc followed by the zeywa of
daeyz and dgilq found in several places in j"pz.  The most prominent example is the
following:

`ÄÎx ¤W£̀ ©M `i ¦aP̈ ©d oz̈p̈ eil̈ ¥̀ Î`Fa §A   a :c ¦ec̈ §l xFn§f ¦n ©g ¥S©p §n ©l   `-'`p wxt milidz
i ¦pF£r ¥n i ¦p ¥q §A ©M a ¤x ¤d    c :ir̈Ẅ §t d ¥g §n Li ¤n£g ©x aŸx §M L ¤C §q ©g §M miwŸl ¡̀  i ¦p¥Pg̈   b :r ©aẄÎz ©AÎl ¤̀

r ©xd̈ §e i ¦z`ḧg̈ L §C ©a §l L §l   e :ci ¦nz̈ i ¦C §b¤p i ¦z`Ḧ ©g §e rc̈ ¥̀  i ¦p £̀  i ©rẄ §tÎi ¦M   d :i ¦p ¥x£d ©h i ¦z`Ḧ ©g ¥nE
:i ¦O ¦̀  i ¦p §z ©n¡g¤i ` §h ¥g §aE i ¦Y §ll̈Fg oFer̈ §AÎo ¥d   f :L ¤h §tẄ §a d ¤M§f ¦Y L ¤x §ac̈ §A w ©C §v ¦YÎo ©r ©n §l i ¦ziŸ ¦yr̈ Li¤pi¥r §A

i ¦p ¥q §A ©k §Y xd̈ §h ¤̀ §e aFf ¥̀ §a i ¦p ¥̀ §H ©g §Y   h :i ¦p¥ri ¦cFz dn̈ §kg̈ m ªzq̈ §aE zFg ªH ©a Ÿ §v ©tg̈ z ¤n¡̀ Îo ¥d   g
i ῭ ḧ£g ¥n Li¤pR̈ x ¥Y §q ©d   `i :z̈i ¦M ¦C zFnv̈£r dp̈ §l¥bŸ dg̈ §nŸ ¦y §e oFŸyŸÿ i ¦p¥ri ¦n §W ©Y   i :oi ¦A §l ©̀  b ¤l ¤X ¦nE
i ¦p ¥ki ¦l §W ©YÎl ©̀    bi :i ¦A §x ¦w §A W ¥C ©g oFkp̈ ©gEx §e miwŸl ¡̀  i ¦lÎ`ẍ §A xFdḧ a¥l   ai :d ¥g §n i ©zŸpF£rÎlk̈ §e
 eh :i ¦p ¥k §n §q ¦z däi ¦c §p ©gEx §e L¤r §W ¦i oFŸyŸ §y i ¦N däi ¦Wd̈   ci :i ¦P ¤O ¦n g ©T ¦YÎl ©̀  L §W §cẅ ©gEx §e Li¤pẗ §N ¦n

o¥P ©x §Y i ¦zr̈EW §Y iwŸl ¡̀  miwŸl ¡̀  mi ¦nC̈ ¦n i ¦p ¥li ¦S ©d   fh :EaEWï Li ¤l ¥̀  mi ¦̀ Ḧ ©g §e Li ¤kẍ §C mi ¦r §Wt dc̈ §O ©l £̀
 dl̈Fr dp̈ ¥Y ¤̀ §e g ©a¤f uŸR §g ©zÎ Ÿ̀l i ¦M   gi :L ¤zN̈ ¦d §Y ci ¦B©i i ¦tE gŸ §t ¦Y i ©zẗŸ §y ip̈-Ÿc £̀    fi :L ¤zẅ §c ¦v i ¦pFW §l

Û
Û

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                              

däi ¦hi ¥d   k :d¤f §a ¦z Ÿ̀l miwŸl ¡̀  d ¤M §c ¦p §e xÄ §W ¦pÎa¥l dẍÄ §W ¦p ©gEx miwŸl ¡̀  i ¥g §a¦f   hi :d ¤v §x ¦z Ÿ̀l
El£r©i f ῭  li ¦lk̈ §e dl̈Fr w ¤c ¤vÎi ¥g §a¦f uŸR §g ©Y f ῭    `k :ml̈ẄEx §i zFnFg d¤p §a ¦Y oFI ¦vÎz ¤̀  L §pFv §x ¦a

 :mi ¦xẗ L£g ©A§f ¦nÎl©r

It is no accident that the weqt: i ¦P ¤O ¦n g ©T ¦YÎl ©̀  L §W §cẅ ©gEx §e Li¤pẗ §N ¦n i ¦p ¥ki ¦l §W ©YÎl ©̀  that is
found in this wxt plays an important role in our zelitz of the mi`xep mini.  The m"aln
interprets the weqt as representing the same message found in the  dkxa of zrcd opeg:

on xeqi `le dlqkl cer aeyi la ycg al 'd el `xaiy xg`y cer ywan-i ¦p ¥ki ¦l §W ©YÎl ©̀
,'d lv` `ed mc`dy dn `ed cg`d :miccv ipyn `ed dfd zewacde  .mewnd mr zewacd

gbyen `ed ezricia xeywe 'd lv` `ed wicvdy cvn  .mc`d lv` `ed 'dy dn `ed ipyde
l` ywa df cv lre  ,dgbydd zgz wx rahd zgz epi` `ed ik ,onfd irbt lkn ryepe

edxfrze zeizn`d zbyd ikxca edildpz mc`d lv` `ed 'd gexy cvne  .jiptln ipiklyz
l` xn`y dn cbp yxtne ,ipnn gwz l` jycw gexe ywa df lre ,eytp zenly l`

.jiptln ipiklyz

It should be further noted that the appellation: a` describing the mler ly epeax plays an
important role in the liturgy of  dpyd y`x, oicd mei.  The reference is found in the dxhtd
which is read on the second day of dpyd y`x: 

:l`xyi eribxdl jeld axg icixy mr xacna og `vn 'd xn` dk (`)- '`l wxt edinxi
zipape jpa` cer (b) :cqg jizkyn ok lr jizad` mler zad`e il d`xp 'd wegxn (a)

oexny ixda minxk irhz cer (c) :miwgyn legna z`vie jitz icrz cer l`xyi zleza
(e) :epiwl` 'd l` oeiv dlrpe enew mixt` xda mixvp e`xw mei yi ik (d) :ellge mirhp erhp
jnr z` 'd ryed exn`e elld erinyd miebd y`xa eldve dgny awril epx 'd xn` dk ik

gqte xer ma ux` izkxin mizvawe oetv ux`n mze` `ian ippd (f) :l`xyi zix`y z`
ilgp l` mkile` mliae` mipepgzae e`ai ikaa (g) :dpd eaeyi lecb ldw ecgi zclie dxd

 da elyki `l xyi jxca min`ed ixka mixt`e a`l l`xyil iziid ik :

That the  dkxa of zrcd opeg is a request that the mler ly epeax help us find the correct
path to follow through the study of  dxez has an important implication.  The Gerer Rebbe
in the name of  n"ixd iyecig epwf says the following:

`id ile` ,envr zltza oin`dl jixv mc`dy-zrce dpia dnkg jz`n eppge dltzd lr
dyer `ed jk ezlitza mc` ly ezpen` wfeg itle ,dltzd xg` cenll zeqple ,dlawzp

.myex
Taking the words of the n"ixd iyecig one step further, we can conclude that dltz that is
not followed by dxez cenil is hollow. We cannot expect the mler ly epeax to answer our
zelitz if we do not try to find the correct path to follow by spending time learning dxez.
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TRANSLATION OF SOURCES

'`p wxt milidz-1. To the chief Musician, A Psalm of David,  2. When Nathan the prophet
came to him, after he had gone in to Bathsheba.  3. Be gracious to me, O G-d, according to
your loving kindness; according to the multitude of your mercies blot out my
transgressions.  4. Wash me thoroughly from my iniquity, and cleanse me from my sin.
5. For I acknowledge my transgressions; and my sin is always before me.  6. Against you,
you alone, have I sinned, and done this evil in your sight; so that you are justified in your
sentence, and clear in your judgment.  7. Behold, I was shaped in iniquity, and in sin my
mother conceived me. 8. Behold, you desire truth in the inward parts; therefore teach me
wisdom in the inmost heart. 9. Purge me with hyssop, and I shall be clean; wash me, and I
shall be whiter than snow.  10. Let me hear joy and gladness; that the bones which you
have broken may rejoice.  11. Hide your face from my sins, and blot out all my iniquities.
12. Create in me a clean heart, O God; and renew a constant spirit inside me.  13. Do not
cast me away from your presence; and do not take your holy spirit from me.  14. Restore to
me the joy of your salvation; and uphold me with a willing spirit.  15. Then I will teach
transgressors your ways; and sinners shall return to you.  16. Save me from bloodguiltiness,
O G-d, you G-d of my salvation; and my tongue shall sing aloud of your righteousness.
17. O Lord, open you my lips; and my mouth shall declare your praise.  18. For you do not
desire sacrifice; or else would I give it; you do not delight in burnt offering.  19. The
sacrifices of G-d are a broken spirit; a broken and contrite heart, O G-d, you will not
despise. 20. Do good in your good will to Zion; build the walls of Jerusalem.  21. Then
shall you be pleased with the sacrifices of righteousness, with burnt offering and whole
burnt offering; then shall they offer bulls upon your altar.

i ¦p ¥ki ¦l §W ©YÎl ©̀  -m"aln- Dovid HaMelech further asks that after G-d creates for him a new
heart that Dovid HaMelech not repeat his folly and does not swerve away from his
closeness to G-d.  This closeness has two sides to it.  First, there is the closeness that Man
feels to G-d.  Second, there is the closeness that G-d feels to Man.  When Man feels close
to G-d, his connection is  due to his knowledge that he is being guarded by G-d and is kept
safe from afflictions because his life is not governed by natural forces but is ruled by G-d’s
supervision.  It is for that type of relationship that Dovid HaMelech said: Al Tashlicheinu
Milphanecha.  On the other hand, when G-d feels close to Man, G-d directs Man to a
correct understanding and helps man to reach spiritual fulfillment.  It is for that
relationship that Dovid HaMelech asked: V’Ruach Kadshicha Al Tikach Mimeni. The two
halves of the verse complement each other. 

'`l wxt edinxi-1. Thus says the Lord, The people who survived the sword found grace in
the wilderness; when Israel sought for rest. 2. The Lord has appeared to me, far away, 
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saying, I have loved you with an everlasting love; therefore I have remained true to you.
3. Again I will build you, and you shall be built, O virgin of Israel; you shall again be
adorned with your tambourines, and shall go out dancing with those who make merry.
4. You shall yet plant vines upon the mountains of Samaria; the planters shall plant, and
shall enjoy the fruit.  5. For there shall be a day, when the watchmen upon Mount Ephraim
shall cry, Arise, and let us go up to Zion to the Lord our G-d.  6. For thus says the Lord;
Sing with gladness for Jacob, and shout on the hilltops of the nations; proclaim, praise, and
say, O Lord, save your people, the remnant of Israel. 7. Behold, I will bring them from the
north country, and gather them from the ends of the earth, and with them the blind and
the lame, the woman with child and she who labors with child together; a great company
shall return there.  8. They shall come weeping, and with supplications will I lead them; I
will make them walk by the rivers of waters in a straight way, where they shall not stumble;
for I am a father to Israel, and Ephraim is my firstborn.

n"ixd iyecig-Concerning the Tefila of: V’Chaneinu Mai’Itcha Chochma Bina
V’Da’At-Man has to have confidence in his own prayers; perhaps G-d will accept his
prayers.  As a result, one should learn Torah after praying.  Perhaps the strength of own’s
confidence in his prayers will have the effect that G-d will answer that prayer.
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zrcd opeg
The dkxa of zrcd opeg is unique among the middle zekxa in that it begins with a gay,
zrc mc`l opeg dz`, in place of a dywa.  Why? The dltz oeir in the xve` xeciq
zeltzd suggests the following answer: 

gay jinqdl ick ,gaya zeirvn`d z` mb eligzd okl gay olk zepey`x ylyy itl
l"f zeilbxn xcpqkl` 'x oe`bd myae  .(l"cyxdn) dywal gayn dbxcda xearle gayl

oniq zay oipr mlyd hwld ilaya opixn`c ycew zay i`ven liaya owzp dfy exn`
zay i`vena dk`ln zeyrl mc`l el oi`y myk :mpeyl dfe 'a 'nr f"q mdxcea`ae h"kw

zkxaa dlcadd raew jkle ,licaiy mcew eikxv reazl el oi` jk licaiy mcew ycew
cr eikxv reazl mc`l xeq` inlyexia `zi` ikde ,mikxvd lk y`x `idy zrcd opeg

jk xg`e licadle gaya dkxad ligzdl minkg epl epwz jkle ,l"kr ,licaiy dry
.legd zeni lkl mb edegipd ycew zay i`vena df gqep epwzyne ,'ebe eppge ywal

The explanation by l"f zeilbxn xcpqkl` 'x helps us understand why there were early
versions of the  dkxa of zrcd opeg that began with words of  dywa, the word eppg.  The
difference in language may be based on the following zwelgn: 

oil`eye miznd ziigza minyb zexeab oixikfn-'a dpyn 'd wxt zekxa zkqn dpyn
ipta ziriax dkxa dxne` xne` `aiwr 'x ;zrcd opega dlcade mipyd zkxaa minybd

 :d`ceda xne` xfril` iax ;dnvr
It appears that one who followed `aiwr iax and recited dlcad as a separate  dkxa or
who followed xfril` iax and recited dlcad as a part of micen began the dkxa with the
word: eppg because dlcad was not said within the dkxa.  For those who recited dlcad
within the dkxa, the text of the dkxa began with the words: opeg dz`.  

The explanation by the dltz oeir helps explain another textual issue.  The third section of
 dxyr dpeny, d`ced, beginning with dvx should not contain any zeywa.  Nevertheless,
the first paragraph, dvx, is replete with zeywa:
l ¥̀ ẍ §U ¦i i ¥X ¦̀ §e ,L «¤zi ¥A xi ¦a §c ¦l dc̈Fa£rd̈ z ¤̀  a ¥Wd̈ §e ,mz̈N̈ ¦t §z ¦aE l ¥̀ ẍ §U ¦i L §O©r §A ,EpiwŸl ¡̀  'd ,d ¥v §x

.L«¤O©r l ¥̀ ẍ §U ¦i z ©cFa£r ci ¦nŸ oFvẍ §l i ¦d §zE ,oFvẍ §A l ¥A ©w §z dä£d ©̀ §A mz̈N̈ ¦t §zE
Why? We can apply the same rule  We begin the third section of dxyr dpeny, d`ced,
with a paragraph that continues the zeywa in order to create a gradual transition from
dywa to d`ced just as we begin the section of  dywa with a  gay in order to create a
gradual transition from gay to dywa.
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The comment of the  dltz oeir also explains why the  dkxa of  zrcd opeg begins with
the word: dz` which mimics the opening word of the second and third zekxa.  l"fg
opened the middle zekxa with same word the opens the second and third zekxa as part
of the textual transition from the section of  gay to the section of dywa.

The importance of beginning the middle zekxa of dxyr dpeny with a dywa for zrc can
be seen from the following `xnb: 
gkye zaya lltzne cner did -c"d/ 'a xeh 'g sc 'c wxt zekxa zkqn inlyexi cenlz

:xn` cg ;zyy axe awri xa ongp ax oebltzi` xn` `peg iax leg ly xikfde zay ly
.dxneb `edy zrcd opega micen lkd  .dkxad z` xneb  :xne` dpcge ;dkxad z` jzeg

?dlitz oiipn dric oi` m` ,zaya zrcd opeg elha j`id ip` dinz xn` iaxc ,iaxk `ze
'd zeric l-` ik xn`py zexkfd izy oia zrvenn `idy dricd `id dlecb wgvi iax xn`

`vnz miwl` zrce 'd z`xi oiaz f` :`cd on dpirnyn irac zi` ;('b ,'a ,'` l`eny)
 .('d,'a ilyn)

fpky` gqep and cxtq gqep differ concerning the oeyl of the  dkxa of zrc opeg. The
oeyl of the dkxa in fpky` gqep: lkyde dpia drc jz`n eppge.  In cxtq gqep: eppge
(c"ag) zrce dpia dnkg jz`n.  How did this difference develop?  This is the oeyl
dkxad in oe`b mxnr ax xcq:

.zrcd opeg 'd dz` jexa .lkyde dpiae drc jz`n eppge .'eke opeg dz`-dlitz xcq
We begin to see a change in the oe`b dicrq ax xeciq:

.zrcd opeg 'd dz` jexa .lkyde dpiae dnkge drc jz`n eppg
One of the sources for including the word: dnkg is the following miweqt:

`ln`e (b)  :dcedi dhnl xeg oa ixe` oa l`lva mya iz`xw d`x (a)- `l wxt zeny 
 miwl` gex ez`zrcae dpeazae dnkga:dk`ln lkae 

The use of the words: zrce dpia dnkg did not spread until after the time of the i"x`.  It
appears that the change developed without official sanction.  The dltz oewz explains:

yie ,zrce dpia dnkg jz`n eppg xnel bidpd l"f (f"yxd) onlf xe`ipy axd oe`bde
mifpky`d mb micxtqd mb ea` `l mewn lkn . . . l"f i"x`d zgqep mb dzid oky mixne`

mby ipira d`xpe  .epxkf xy`k l"f mipencewd lkn laewnd gqepd z` dit lr zepyl
,mycw gexa mzbyd it lr mnvrl `l` ,xeaivd liaya df eraw `l l"f f"yxde i"x`d

gqepd on zepyl `ly wtq `la mixen eid ,xnel ji` mdit z` el`ye xeaivd e`a eli`e
oe`bd ly eizeax l"f d`ltdd lrae xlc` ozp 'x milecbd mipe`bd eyry jxcke ,laewnd

lltzdl egipd xeaivle l"f i"x`d gqep it lr milltzn eid mnvra mdy l"f xteq mzg
.mdizea` bdpnn zepyl `ly ick ,fpky` gqep
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TRANSLATION OF SOURCES

dltz oeir-Because the theme of the first three Brachot of Shemona Esrei is praise, Chazal
began the second section of Shemona Esrei with words of praise in order to create a
smooth transition from the theme of praise to the theme of requests (Rashdal).  In the
name of Rav HaGaon Alexander Margoliues it was said that the Bracha of Chonain
Ha’Da’At begins with words of praise because of our practice at the conclusion of Shabbat
as we learned in the Shibbolei HaLekket, matter of Shabbat, Siman 129 and in the
Avudrohom Section 67 side 2 and this is what they wrote: just as a person may not return
to his weekday activities at the conclusion of Shabbat until he makes Havdalah so too a
person may not begin to make requests for his needs until he says words of Havdalah.  As a
result the prayer of Havdalah was placed within the Bracha of Chonain Ha’Da’At which
represents the request for the primary personal need.  Similarly we learned in Talmud
Yerushalmi: at the conclusion of Shabbat, it is prohibited for a person to request help for
his personal needs until he makes Havdalah.  As a result Chazal chose to begin the section
of requests in Shemona Esrei with words of praise and then to have us recite Havdalah.
After reciting Havdalah, we begin our personal requests by reciting the words: V’Chaneinu.
Once Chazal created that practice for the recital of Shemona Esrei at the conclusion of
Shabbat, they continued the practice for all the recitals of Shemona Esrei during the week.

'a dpyn 'd wxt zekxa zkqn dpyn-We mention G-d’s ability to produce rain (Mashiv
Ha’Ruach) in the Bracha of Techiyat Ha’Maisim.  We make our request for rain in the
Bracha of Mivarech Ha’Shanim.  We recite Havdalah in the Bracha of Chonain Ha’Da’At.
Rabbi Akiva says: we recite Havdalah as an independent fourth Bracha.  Rabbi Eliezer says:
we recite Havdalah as part of the Bracha of Hoda’Ah (Modim).

c"d/ 'a xeh 'g sc 'c wxt zekxa zkqn inlyexi cenlz-If the prayer leader was leading
the services on Shabbat and forgot the Shabbat middle Bracha of Shemona Esrei and
instead started reciting the weekday middle Brachot, Rav Chuna says that there is a dispute
between Rav Nachman Bar Yaakov and Rav Sheishes as to how the prayer leader should
proceed.  One says: he stops in the middle of the Bracha and one says that he finishes the
Bracha.  However, if he realizes his mistake within the Bracha of Ata Chonain, he must
complete the Bracha.  This rule is in accordance with the opinion of Rebbe.  It was Rebbe
who said: I am surprised that Chazal did not include the Bracha of Ata Chonain for the
Shabbat Shemona Esrei because if a person does not have the power to understand, what
value is there for his prayer.  Rav Yitzchak said: understanding is very important because it
is a word that is found in Tanach situated between two references to G-d’s name as it is
written: Ki Ail Dayot Hashem  (Samuel 1; 2, 3). Some others cite a different verse: Oz
Tavin Yiras Hashem V’Da’At Elohim Timtzah (Proverbs 2, 5).
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dltz oewz-It was the practice of HaGaon HaRav Schneur Zalman (the Ba’Al Ha’Tanya)
to say the words: Chochma, Bina and Da’Eh within the Bracha of Chonain Ha’Da’At.
Some say that it was also the practice of the Ar”i to do so.  In any event neither those who
followed Nusach  Sepharad nor those who followed Nusach Ashkenaz wanted to deviate
from the text that had been followed for hundreds of years. It appears to me that neither
the Ar”i nor Rav Schneur Zalman wanted the general public to change the text that they
recited despite the fact that they themselves changed the text based on their understanding
which was influenced by prophetic inspiration.  I am sure that if any of their followers
approached them and asked them which text to follow that they would have told that
person not to deviate from the standard text .  This was the way several Torah greats such
as Rav Nassan Adler and the Ba’Al Ha’Hapla’Ah teachers of the Chasam Sopher
conducted themselves. They followed the Nusach Ar”i but they permitted their
congregations to follow Nusach Ashkenaz in order not to deviate from the customs of
their forefathers.
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SUPPLEMENT

zrce dpia dnkg
It is difficult to determine with any certainty when the practice of reciting jz`n eppge
(c"ag) zrce dpia dnkg began.  The words do not appear in some versions of the xeciq
i"x`d but they do appear in the xeciq of oicnr'n awri ax (1697-1776) which would have
it predate  onlf xe`ipy axd oe`bd (1745-1813) --Rav Shneur Zalman, Ba’Al Ha’Tanya
father of Chabad Hasidism.  Nevertheless, it can be argued that it was Chabad Hasidism
that inspired the change in gqep to spread.

Since we are trying to better understand how the words of the xeciq evolved, it may be
helpful to know more about Chabad Hasidism.  To that end, I am providing the
concluding chapter of the book: HABAD, The Hasidism of R. Shneur Zalman of Lyady by
Roman A. Foxbrunner published by The University of Alabama Press in 1992

6

Conclusions 

The teachings of the Besht, the Maggid, and Rabbi Shneur Zalman continue to evoke
heated controversy, both among adherents and opponents of Hasidism and among
scholars trying to analyze the movement and its significance. Because it remains a major
force in Jewish life, it is not readily amenable to objective examination. Even outstanding
scholars have allowed personal bias to cloud their approach and tendentious judgments to
vitiate their conclusions. Standard critical and philological criteria have been ignored in
favor of superficial study, plausible assumptions, and an essentially visceral theory relating
early Hasidism to late Sabbatianism. 

The past two decades or so have seen some improvement in this situation. Israeli scholars
such as M. Piekarz, Z. Gries, and A. Rubenstein have begun to lay the foundation for a
sound analytical approach. Long-accepted assumptions and conclusions advanced by
Dubnow, Scholem, Tishby, Weiss, and Schatz have finally been questioned or repudiated.
One can no longer confidently maintain, with Dubnow, that the Hasidic movement
resulted from a widening of the gap between the intelligentsia and the masses; that
eighteenth-century Polish Jewry felt unusually oppressed by its communal leaders; that it
suffered from an unusually benighted cultural milieu and longed to break out of its
constricting halakhic and cultural confines. One can no longer maintain, with Tishby,
Scholem, and Weiss, that Hasidism was an offshoot of Sabbatianism. One can no longer
affirm, with Weiss, the existence of non-Beshtian Hasidic groups on the periphery of early 
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Hasidism; of a marked tendency in the Besht's teachings toward pantheism, religious
anarchy, and antirabbinic values; or of an obsession with ecstatic devekut (communion 
with G-d). Nor can one continue to maintain, with Schatz, that early Hasidism repudiated
remorse for sin. 

The present study argues that it is impossible to determine the specific historical factors
and religious trends that gave rise to eighteenth century Hasidism. Nor is a purely
phenomenological analysis of its teachings particularly illuminating. It is, however, possible
to examine its innovative ideas or new emphases and relate them to the contemporaneous
ideational revolution known as romanticism. Both emphasized G-d's immanence rather
than transcendence; the positive aspects of diversity and change; the importance of
sensation, emotion, optimism, and confident action. Both were oriented toward
subjectivity, organicism, and individualism. Both pointed to intuition and the unconscious
as supreme sources of knowledge. Both were particularly conscious of the contrast between
man's potential greatness and his actual weakness, and particularly fascinated with genius,
energy, and power. Both represented a shift of values and concerns; from metaphysics to
psychology, from the world to man; from being to becoming, actuality to potentiality; from
achieving -- or, in the case of G-d, comprising -- a state of serene uniform perfection, to an
everrestless striving for a dynamic, ever-increasing perfection encompassing real
contradictions in constant dialectical tension. 

These ideas and values, introduced or emphasized by the Besht and Maggid, were adopted
or adapted by Rav Shneur Zalman, who saw himself as the third in a single line of
succession of Hasidic masters. His Hasidic thought was articulated primarily in a series of
discourses spanning about two decades (to 1813) and varying greatly in length, style, and
content, depending on the period, the audience, and the need of the hour. His purpose was
to inspire, not to fashion a system of religioethical thought. It is unlikely that he ever
intended all the discourses to be compared for the purpose of analyzing his view on any
given theme. Trying to pour his teachings into conceptual molds -trying, in other words, to
solidify what was intended to remain fluid -as I have done here, yields the conclusion that
the outstanding features of Rav Shneur Zalman's Hasidic thought are syncretism, tension,
and paradox. Nevertheless, only by making this attempt can one arrive at some basic, valid
generalizations that emerge from the apparent discord. 

Rav Shneur Zalman, the man, combined great intellect, diligence, and discipline with a
smoldering religious emotionalism, sincere humility, profound compassion, and a gift for
organization. His Hasidism naturally reflects these traits. It was axiomatic to him that every
Jew was created for the sole purpose of serving G-d. This much was clear from the Bible
and rabbinic teachings. It was equally clear from these and later sources that wholehearted
devotion to Service could be motivated only by Love and Fear. It was an almost
imperceptible step from these universally accepted beliefs to the principle that constitutes
the foundation of Rav Shneur Zalmans' Hasidic philosophy: Service without Love and Fear
is not really Service at all. Although perfunctory or habitual fulfillment of the 
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commandments generally satisfied one's halakhic obligation, it does not satisfy one's
existential obligation. One could be devoted to halakhah without being devoted to G-d; 
indeed, this was precisely what most Mitnagdim had achieved. 

The key issue was therefore not how to fulfill the commandments, for which the Talmud
and Shulhan 'Arukh provided adequate guidance, but how to attain Love and Fear, for
which no written guide existed. Maimonides had advanced the view that Love must be
intellectual and contemplative, from which it apparently followed that only an intellectual
elite could attain it. Rav Shneur Zalman fully accepted Maimonides' premise but rejected
this conclusion. Service was every man's duty; Service without intellectual Love was
impossible; G-d would never oblige man to do anything beyond his capacity: Therefore,
intellectual Love must be within every Jew's grasp. All that was needed was the training in
how to reach for it, and this was the function of Jewish leaders from the time of Moses.
Under Rav Shneur Zalman's leadership this training consisted primarily of diligently
studying the Hasidism he taught and meditating on it, especially before and during the
prayer. 

The potential ability of every Jew to attain Love and Fear collided with the obvious fact
that most did not actually attain them, at least not to the extent that true Service demanded.
This for Rav Shneur Zalman merely reflected the necessary struggle between the average
Jew's divine soul, which constantly strives to spiritualize and bring him close to G-d, and
his animal soul, which joins with the body it animates to coarsen his character and thereby
alienate him from G-d. Consequently, although intended ultimately to elicit Love and Fear,
the immediate purpose of studying and contemplating Hasidism was to refine -- which for
Rav Shneur Zalman meant to spiritualize -- one's character. 

The first and most important character trait to strive for was absolute humility before G-d.
The animal soul, which closely approximates the ego, operates by setting itself up as a real
entity opposed to its divine counterpart. Accepting it as such is man's first step toward
allowing it to entice him away from G-d, since this acceptance is tantamount to recognizing
the existence of a reality other than G-d. 

Whereas the divine soul is actually a spark of Divinity and not a separate entity, man's
"self"-his ability to refer to himself as "I" -- stems from this animal soul, and the key to
resisting its blandishments is humility to the point of self-nullification. This religioethical
imperative is for Rav Shneur Zalman a corollary of those seminal commandments that
require affirmation of G-d's absolute unity. Full and continuous perception of this unity, of
the truth that nothing but G-d exists, is granted only to disembodied souls, but one is
obligated to approach it on earth by continuously uniting the three "garments" of the
animal soul -- thought, speech, and action -- with the thought, speech, and action of G-d as
revealed in the Torah and its commandments. Although the animal soul itself generally
retains its secular character, it nevertheless becomes an indispensable vehicle for serving
G-d and acknowledging His unity. 

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 8                                                                             

While the basic theory that Love and Fear are attainable through meditation is
Maimonidean, Rav Shneur Zalman took this rarified intellectual approach and transformed 
it into a way of life for every Jew. His teachings provided Hasidim with abundant
meditation material, as well as high-minded topics for discussion whenever they met. His
personal guidance illumined the path for individual Hasidim who consulted him on
spiritual problems. He taught them to love each other as brothers, share their joys and
sorrows, meet periodically for local gatherings (farbrengen), during which a little food, a
few drinks, and many moving melodies smoothed the way for mutual encouragement and
exhortation. The goal was selfless Service, but along the way one also attained faith in G-d's
absolute goodness and the joy of dedicating one's life to Him amid the fellowship of a
like-minded brotherhood of votaries. This rare fusion of the intellectual, emotional, social,
and spiritual facets of Judaism provided Habad Hasidim with the fortitude to withstand the
perennial persecution to which Russian Jewry was subject. 

Rav Shneur Zalman's Hasidism is based on a worldview taken primarily from the Talmud
and Midrash, the works of Maimonides, the Zohar, and Lurianic kabbalah. Maimonides'
nonhalakhic works were validated by his unsurpassed stature as a halakhist, while the
rabbinic and kabbalistic works were for Rav Shneur Zalman divinely inspired sources that
revealed different but complementary truths about G-d, man, and the world. Since Rav
Shneur Zalman did not subscribe to the "double truth" theory, this meant that all the
teachings about all the fields discussed in these works -whether religion, science,
metaphysics, or psychology -- had to be consistent. It also meant that one could
legitimately take a concept treated in the Guide and reinterpret it in terms of Zoharic or
Lurianic kabbalah. The chain of being, which for Maimonides started with the physical
world and ascended to the celestial spheres and Active Intellect, was extended to include
the Zohar's sefirot and the many other divine manifestations that constitute Lurianic
metaphysics. Maimonides' creation ex nihilo was reinterpreted to mean creation through or
from the first sefirah. This approach predated Beshtian Hasidism, and Rav Shneur Zalman
accepted it as a given. 

From his Hasidic mentors Rav Shneur Zalman adopted the method of explaining
theosophical concepts in psychological terms. This was justified by the belief that man was
G-d's corporealized reflection, and particularly by the fact that the moving force behind a
Jew's desire and ability to serve G-d was his divine soul. Since the soul's workings were
considered far more accessible than its Source, they were the ideal medium for achieving
some understanding of G-d's nature and unity. Meditating upon that understanding would
eventually lead to the Love and Fear of G-d that were the basis of selfless Service. 

Rav Shneur Zalman's Hasidic thought underwent considerable development between the
year Likute Amarim (Tanya) was published in 1796 and his death in 1813. It is therefore not
surprising that the discourses delivered during these years depart frequently from the
teachings embodied in this work. Similarly, as he matured and acquired more confidence in 
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his own religioethical conclusions, Rav Shneur Zalman parted ways with the Besht and the
Maggid on a number of their key doctrines, such as Zaddikism, the elevation of profane 
thoughts, and the nature and purpose of Torah-study. These differences, which appear 
even in Tanya, were never acknowledged as such, for Rav Shneur Zalman apparently
remained convinced that he was merely continuing and elaborating the teachings of his
Hasidic masters. 

So, too, despite his professed allegiance to the teachings of R. Isaac Luria, Rav Shneur
Zalman in fact differed with Luria in several fundamental areas of religious thought and
conduct. The key to the nature of' these differences, as well as to the differences between
Rav Shneur Zalman and his Hasidic masters and colleagues, lies in Rav Shneur Zalman's
more faithful adherence to classical rabbinic attitudes and values. Thus, contrary to Luria as
mediated by R. Hayyim Vital, Rav Shneur Zalman retained the supremacy of Talmud-study,
particularly as it relates to halakhic decisions, in his hierarchy of studies; and he retained the
positive assessment of Talmudic dialectics. Contrary to his Hasidic masters and colleagues,
Rav Shneur Zalman reaffirmed the validity of petitionary prayer, and, as previously noted,
he taught that for most men emotionalistic devekut, or Love-Fear, was the basis, not the
consummation, of proper Service; indeed, the emotionalistic aspect of Love-Fear, although
desirable, was not really necessary, for only intellectual conviction and volitive commitment
were indispensable. Contrary to both Luria and his Hasidic masters, Rav Shneur Zalman
emphasized Service for the sake of revealing Divinity in the world, rather than for the sake
of elevating, perfecting, or purifying one's soul. Although very much a mystic, he was,
uniquely perhaps, a this-worldly mystic. In theory, at least, he democratized kabbalistic
Judaism, opening it to every man who would personally strive to achieve its goals. And
more than any of his mentors, he succeeded in fusing these goals with those of classical
rabbinic Judaism. 

Nevertheless -- and here the paradoxical in Rav Shneur Zalman's thought is seen in sharp
relief -- in a number of discourses he went beyond the most radical teachings of his
mentors by portraying G-d as, in effect, the Supreme Manipulator, Who arranges for either
good or evil to triumph in accordance with what amuses Him at the moment, and for
Whom man's actions and efforts are otherwise inconsequential. Such religioethical nihilism
is utterly at odds with Rav Shneur Zalman's other teachings and, indeed, with all of
traditional Jewish thought, which generally posits, at least implicitly, that G-d desires the
good to triumph because He is the essence of goodness. Similarly, Rav Shneur Zalman
ignored in practice his own halakhic decisions regarding the curriculum and method of
Torah study in favor of a less demanding and more practical program; and, while
occasionally echoing the invidious descriptions of both the exoteric Written and the Oral
Torah found in his kabbalistic sources, he nevertheless repudiated their practical
conclusions. 
Ultimately, each of the main traditional components of Service underwent a significant
shift of emphasis in Rav Shneur Zalman's thought, so that there were clear differences
between the way Habad Hasidim performed a mitzvah and the way contemporary 
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Mitnagdim or even other Hasidim performed that mitzvah. Torah-study remained for Rav 
Shneur Zalman the supreme commandment, but proper study now required far more than 
diligence and intellect; it required spiritual preparation through contemplative prayer and
refinement of character. Understanding the text was no longer the end of study but the
means for uniting man's intellect with the intellect of G-d. Moreover, it enabled man to
determine G-d's will in every contingency. Since pleasure generally motivates will,
determining G-d's will is tantamount to determining what gives Him pleasure. With the
proper preparation, this determination is accompanied by the conformity of man's will and
pleasure to G-d's, so that one desires and enjoys only what G-d desires and enjoys. 
Fulfilling His will through a commandment as dictated by halakhah then becomes both an
act of selfless devotion and a supremely joyous and pleasurable step toward self-fulfillment.
Hence, Rav Shneur Zalman's emphasis on studying with an eye toward the halakhic
decision, since this revealed G-d's will, whereas the discussions leading up to the decision
were reflections of His wisdom, and "the purpose of wisdom is teshuvah and good deeds"
(Berakhot, 17a) -- returning to G-d through the commandments. 

The commandments that received Rav Shneur Zalman's closest attention were
Torah-study, prayer, and tsedakah. Torah-study was for Rav Shneur Zalman the vehicle for
revealing, or "drawing down," G-d's will and uniting with His wisdom; prayer, the vehicle
for ascending to Him through the Love and Fear born of intense meditation; and tsedakah
-- sustaining the needy -- was the act that most closely approximated G-d's own primary
activity: sustaining all creation. It also dovetailed with the Besht's emphasis on compassion
for, and brotherly love among, all Jews and was indispensable in maintaining the
impoverished Hasidic community in the Holy Land. Indeed, most of Rav Shneur Zalman's
pastoral letters consisted of impassioned appeals for tsedakah for this community,
buttressed by erudite kabbalistic explanations of the supernal significance of such support.
These letters formed part of a well-organized system of fund-raising that occupied a good
part of Rav Shneur Zalman's time and spared few, if any, of his followers. Whatever a
family did not require for bare subsistence could not legitimately be withheld from those
who had even less. 

Although these commandments, like all the commandments, were to be heteronomously
fulfilled simply because they were G-d's will, the joy and vitality that should accompany
Service were of paramount importance. The traditional supremacy of Torah-study in the
hierarchy of religious values had made Judaism intellectually top-heavy. Emotional
development, both religious and personal, was largely overshadowed by the quest for
intellectual achievement. Great scholars and rabbinic leaders were too often cold and
condescending. Relations with family, friends, community, and even communion with G-d
during prayer were frequently neglected for the sake of singleminded devotion to Torah.
Feelings of elation or depression, as well as spontaneous or extreme emotional outbursts of
any kind, were considered to be contrary to the basic rabbinic values of sobriety,
self-discipline, and moderation. 
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Following the Besht and Maggid, Rav Shneur Zalman taught that every natural emotion
could be channeled toward Service, and that, indeed, perfect Service required full 
emotional, as well as intellectual development. His goal was to educate truly spiritual men
who were nevertheless not aloof or otherworldly, but warm, concerned, vital, and sensitive.
The Habad Hasid, like the Mitnagdic scholar, was expected to be highly disciplined, diligent
and persevering in his studies. He was expected to master and strictly adhere to every
halakhah in the Shulhan 'Arukh that pertained to his daily life. If sufficiently capable, he was
expected to master the entire Biblical and rabbinic corpus -- the entire Torah. But in
addition, the Habad Hasid had other demands made of him. He would not be admired for
living a cloistered life, regardless of how great the resulting scholarly attainment. He would,
however, be admired, as one wealthy Hasid was, for contemplating a discourse dealing with
G-d's unity while engaged in a large-scale business transaction. Ideally he developed an
open, well-rounded personality. The study of Hasidism coupled with contemplative prayer
refined his character, while Rav Shneur Zalman taught him how to manage such emotions
as depression, which could not be refined. Scholarly yet sociable; reticent yet a capable
singer of Hasidic melodies and relater of Hasidic tales and traditions; austere and somewhat
ascetic, yet possessing a refined appreciation of this world's pleasures; earnest but not
humorless or somber; deeply religious but not unctuous or pietistic; modest but
self-confident; devoted to Rav Shneur Zalman but fully capable of thinking for himself: this
Hasid personified the profound and paradoxical system that came to be known as Habad
Hasidism. 

Reproduced from www.questia.com
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The gqep of the dkxa of epia` epaiyd
The gqep of the dkxa of epia` epaiyd has a mysterious history. Its history begins and
ends with the dkxa having the same wording.  What transpired in the middle is hard to
explain.  Let us begin with the wording as it is found in the oe`b mxnr ax xeciq (?-875):

jexa .jiptl dnily daeyza epxifgde jzcearl epkln epaxwe jzxezl epia` epaiyd
.daeyza dvexd 'd dz`

The gqep of the dkxa then changes in the oe`b dicrq ax xeciq (882-942):
jzxezl epia` epaiydjizevna epwace jiptl dnily daeyza epxifgde jzcearl epaxwe 

.daeyza dvexd 'ii dz` jexa
The m"anx (1138-1204 ) accepts the gqep of oe`b dicrq ax but adds the word: epkln:

 jzxezl epia` epaiyd (d)-dlitzd zekxa gqep zelitz xcqjizevna epwaceepaxwe 
epkln .daeyza dvexd 'd dz` jexa  .jiptl dnily daeyza epxifgde jzcearl 

The ixhie xefgn (11-12th Century) follows the gqep of the m"anx but changes the order of
the words: 

 epiaxwe jzxezl epia` epaiyd-dz` jexa d"c ht oniqepkln jzcearl jizevna epiwace
 :daeyza dvexd i"`a .jiptl dnily daeyza epxifgde

The mixeciq that were compiled after the ixhie xefgn omit the words: jizevna epiwace.
Why these words were added and why the inclusion of the words ceased are not explained.
We can add to the mystery by noting that in its history  dax dad`/ mler zad` also
underwent changes that surrounded the word wace:  

cenll renyl likydl oiadl epala oze epilr mgx mgxnd ongxd a`d epia`-fpky`
jzxeza epipir x`de .dad`a jzxez cenlz ixac lk z` miiwle zeyrle xenyl cnlle

jizevna epial wace.cre mlerl yeap `le jny z` d`xile dad`l epaal cgie 

a` epia` ,eppgz ok miig iweg epcnlze 'eke epzad` dax dad`- oe`b mxnr ax xcq
 jizevna epipir x`de .'eke ongxdjzxez epala wace'eke jny z` d`xil epaal cgie 

renyl likydl oiadl epala oze epilr mgx ongxd a` epikln epia` -ixhie xefgn
epipir x`de .dad`a jzxez cenlz ixac lk z` miiwle zeyrle xenyl cnlle cenll

 jizevnajz`xia epial wace.jny z` d`xile dad`l epaal cgie 

Can we find a clue by tracing the origin of the word “wac” to two miweqt in the dxez?
 en` z`e eia` z` yi` afri ok lr (ck)-'a wxt ziy`xawace.cg` xyal eide ezy`a 

 mz`e (c)-'c wxt mixacmiwacd.meid mklk miig mkiwl` 'da 

Ý

Ý

Ý
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Is it a clue that daeyz is mentioned in the same context as the root word: "wac"?
 ,'f wxt daeyz zekld m"anx'e dkldxn`py dpikyl mc`d z` zaxwny daeyz dlecb-

'd m`p l`xyi aeyz m` xn`pe ,'d m`p icr mzay `le xn`pe ,jiwl` 'd cr l`xyi daey
 xnelk ,aeyz il`wacz ia daeyza xefgz m`did yn` ,miwegxd z` zaxwn daeyzd ,

dz` oke ,cicie aexw cngpe aed` `ed meide ,dareze wgexne uweyn mewnd iptl ie`py df
xn`py ,miax oia cigi oia miayd z` axwn da mi`hegd wigxn d"awdy oeylay `ven
ezryxa edipkia xn`pe ,ig l-` ipa mdl xn`i mz` inr `l mdl xn`i xy` mewna dide

mzeg dcedi jln miwiedi oa edipk didi m` ,einia glvi `l xab ixixr dfd yi`d z` eazk
jgw` ze`-av 'd m`p `edd meia epa laaexfa xn`p ezelba ayy oeike ,'ebe ipini ci lr

  .mzegk jiznye 'd m`p icar l`izl`y oa laaexf'f dkld,daeyzd zlrn dlern dnk-
,mkiwl` oial mkipia milican eid mkizeper xn`py l`xyi iwl` 'dn lcaen df did yn`

in xn`py eipta oze` oitxehe zevn dyere 'ebe dltz eaxz ik xn`py dprp epi`e wrev
 ,'ebe mizlc xbqie mka mb in ,ixvg qenx mkcin z`f ywadpikya wacen `ed meide

mkiwl` 'da miwacd mz`e xn`py,dpr` ip`e e`xwi mxh dide xn`py cin dprpe wrev ,
cer `le ,jiyrn z` miwl`d dvx xak ik xn`py dgnye zgpa oze` oilawne zevn dyere
 .zeipencw mipyke mler inik mlyexie dcedi zgpn 'dl daxre xn`py mdl mie`zny `l`

The connection between the dkxa of epia` epaiyd and  dax dad`/ mler zad` lies in 
the fact that both speak of the relationship between Man and the mler ly epeax as /a`
epia`. The xeh (1269-1343 ) explains the connection between the title:  epia` and daeyz: 

onyd :aizkc ?dpia xg` daeyz xnel e`x dne ;epaiyd ,ziying-'ehw oniq miig gxe`
;el `txe aye oiai eaale rnyi eipf`ae eipira d`xi ot ryd eipire cakd eipf`e dfd mrd al
diryi) weqtay zeaiz e"h cbpk zeaiz (15) e"h da yie  .daeyz icil d`ian dpiady ixd

da cere weqta ('e diryi) oke ;ryx aeyae ('gi l`wfgi) weqta oke ;ekxc ryx aefri (dp
dpy (500) w"z jldn riwxl ux`d one ;ceakd `qk cr zrbny daeyz dlecbe .dixiyr

draye mixie` dray `vnp ,riwxl riwx oiay xie` lk oke ;dpy w"z jldn riwx ly eiaere
"i'd"a zlgzn dkxade .e"h ixd my zrbn daeyzdy ceakd `qk mdn dlrnle ,miriwx

ilral mipnefny mixetikd meil dpyd y`x oiay mini 'i cbpk ,'i ixd "i'd"a zniiqne
zekxad x`ya ok oi`y dn epl glqae epaiyd zkxaa epia` xnel epwizy dne  .daeyz
epia` epaiyd mixne` ep` ok lr epal cnll aiig a`dy eiptl oixikfn ep`y `nrh epiid

lr gelql daxi ik epiwl` l`e edngxie 'd l` aeyie aizkc `d meyn epl glqae  .jzxezl
.epl glqie epilr mgxiy mipa lr a` mgxk aizkck a`d ingx oixikfn ep` ok

Inadvertently, the  xeh may have provided the reason that the words: jizevna epwace
were deleted; i.e. so that the dkxa of epaiyd would contain only 15 words. 
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TRANSLATION OF SOURCES

 ,'f wxt daeyz zekld m"anx'e dkld -Great is Teshuva because it brings a person close to
G-d as it is written: Return Israel to G-d your G-d; and it is written; and you have not
returned to Me so declared G-d; and it is written: If Israel shall return, declares G-d it is to
Me that they will return.  This means that if a person does Teshuva, he begins to cling to
G-d.  Teshuva brings close those who are distant.  Yesterday he was hated before G-d,
detested, distant and an abomination. Today after doing Teshuva, the same person is loved,
adored, close and a good friend of G-d.  Similarly one finds in the same text in which G-d
states that He feels distant from sinners that G-d brings close Himself those who repent,
whether they are individuals or groups as it is written: And instead of G-d saying that you
are not His people, G-d will say: you are the sons of a living G-d.  It is written concerning
King Yichonyahu in his evil doings: As I live, says the Lord, if Choniah the son of
Jehoiakim King of Judah was the signet upon my right hand, I would tear him off.  Yet
when Choniah repented while in exile, G-d said: On that day, says the Lord of Hosts, I will
take you, O Zerubbabel, my servant, the son of Shealtiel, says the Lord, and will make you
like a signet ring; for I have chosen you, says the Lord of Hosts.  'f dkld-How great is the
power of Teshuvah-yesterday the person was separated from G-d, the G-d of Israel, as it is
written: your sins act as a barrier between you and G-d; you call out and you are not
answered as it is written: even if you increase the amount of your prayer, etc. and you
follow the commandments, the value of your deeds is negated as it is written: When you
come to appear before Me, who has required this at your hand, to trample My courts.  O,
that were one among you who would shut the doors that you might not kindle fire on My
altar in vain! I have no pleasure in you, said the Lord of Hosts, nor will I accept an offering
from your hand.  And yet today he is clinging to G-d as it is written: and you are attached
to your G-d.  He calls out and he is immediately answered as it is written: and just as he
calls out to Me, I respond to him.  He performs a commandment and I accept it graciously
and with joy as it is written: because already G-d accepts your deeds. Not only that but G-d
looks forward to your deeds as it is written: Then shall the offering of Judah and Jerusalem
be pleasant to the Lord, as in the days of old, and as in former years.

'ehw oniq miig gxe` xeh-The fifth Bracha of Shemona Esrei is Hasheiveinu.  Why did
Chazal place the Bracha concerning Teshuvah after the Bracha which concerns Binah?
Chazal did so based on the verse: Make the heart of this people fat, and make their ears
heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and
understand with their heart, and return, and be healed.  From this we can conclude that
Binah (intelligence) leads to Teshuva.  This Bracha contains within it 15 words representing
the fifteen words in the verse (Isaiah 55) An evil one will abandon his ways;  and in the
verse: (Yechezkel 18) the return of the evil one;  and in the verse (Isaiah 6) And if
one-tenth remain in it.  Great is Teshuva because Teshuva travels through the heavens until 

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 4                                                                            

it reaches to G-d’s seat of Honor.  The distance from the Earth to the heavens is a distance
of 500 years and the distance of the heavens is 500 years and the distance between each
layer of the heavens is like seven atmospheres and seven heavens.  Above all that comes
G-d’s seat of Honor to which Teshuva travels totalling 15.  The Bracha of Hasheiveinu
begins with the letter “Hay” and ends with the letter “Hay” which equals ten.  The Bracha
is a reference to the Ten Days of Repentance which fall between Rosh Hashonah and Yom
Kippur. They are days which are set aside for those who are eager to do Teshuva.  The
reason that Chazal included the words: “Our Father” within the Brachot of Hasheiveinu
and Silicha but did not do in other Brachot is that a father is required to teach his son
Torah.  That is why Chazal included the words: “our father” in the Bracha of
Haseheiveinu.  Chazal included the word in the Bracha of Silicha because of the verse: And
he will return to G-d and G-d will comfort him and he will turn to G-d who will forgive
him.  That is why we mention G-d’s trait of fatherly compassion as it is written: in the same
manner that a father has compassion for a son, G-d should have compassion for him and
forgive him.

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 3  No. 41                                                                                           e"qyz gly zyxt zay

SUPPLEMENT

fpky` iciqg

Only a movement that was very popular could have caused the removal of the words:
jizevna epwace from the dkxa of epaiyd.  Such a movement existed in the 12th and
13th Century and is reflected in the words of the xeh that are quoted in the newsletter.
The following excerpt from the book: Jewish Liturgy, A Comprehensive History by Ismar
Elbogen demonstrates the steps that led to the development of such a movement.

§44 The Influence of Mysticism on the Synagogue Service 

(1) "A prayer without inner devotion is like a body without a soul." This maxim locates
the source of prayer's vitality in devotion of the heart; where this devotion is absent, prayer
loses its point and can deteriorate into sacrilege. Public worship was originally instituted
because of the believer's need to lift his heart up to his Creator, and every conscious
innovation and change in the liturgy that occurred in later times flowed from the desire to
intensify and deepen the service of the heart. Thus at the early stages of prayer or of a
particular liturgical form, matters of inward piety are not dwelt upon, but taken for granted.
Only when prayer becomes routine, when prescribed prayers are instituted to be recited at
specified times, does the possibility arise that they will become a formality. Because no
religious community can dispense with such canonization, every religious community is
periodically threatened by the danger that its prayers will turn into a pedantic ritual of mere
lip service. It was the task of religious instruction to fight the formalization of the liturgy
with every possible means. And in fact, alongside the rich literature dealing with the origin
of the external form, there is a no less ramified literature on the mental attitude and
reverence requisite for prayer. The same two demands are nearly always found side by side
in the same texts, but the doctrine of the service of the heart is not usually codified and was
not the subject of study in the academies. Instead it was emphasized in a thousand popular
books that circulated among the masses and became their common property. The
admonitions of the prophets and the psalmists against the formalization of the liturgy
echoes throughout the rabbinic literature; everywhere the first demand made of the
worshiper is for dpek, "devotion in prayer." "Devotion in prayer means that one should
clear his heart of every thought and see himself as if he were standing in the presence of
God." 

(2) Alongside the demand for devotion, obvious even to sober, rationalistic teachers of
religion, there are also aspirations toward religious ecstasy that seek to achieve their highest
effect by means of worship. All the schools influenced by mysticism see prayer as one of
the most powerful and effective means to bring about the desired state of unmediated 
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mystical union between man's soul and the divinity. Judaism never lacked for sects of a
more or less definitely mystical character, and each had its influence on the liturgy: some by
devising special techniques to enhance devotion, and others, the majority, by introducing
new prayers or even new types of prayers that were filled with their enthusiastic ideas.
These mystical sects were not always successful to the same degree; at times mysticism
achieved but slight recognition from official circles or none at all, while at other times it
received their enthusiastic approbation. But always it won the hearts of the masses, in
whom man's natural longing for the divine was not neutralized by intellectual cultivation.
For this reason, the synagogue could never long deny mystical ideas access to itself. 

(3) The oldest example of mystically inclined pietists in the post-biblical period are the
Essenes and the Therapeutai, who embodied a powerful spirit of inner devotion and
religious contemplation. Modern scholars have often asserted that the basic structures of
the Jewish liturgy were created by the Essenes. We have no reliable data on this subject,
and the hypothesis is unlikely. A significant argument against Essene origin is the tranquil
joy of the Jewish prayers and the complete absence of ecstasy in them. But not all pietists
were untouched by this spirit, and even among the Pharisees and the later rabbis there was
no lack of worshipers who strove in all their devotions toward the inner experience of the
godhead. Among them were the mipey`xd miciqg, "early pietists," or the oiwize, "pious,"
who watched for the moment of sunrise so that they could immediately recite the
proclamation of faith in the one and unique God, who would spend an hour in reverent
preparation and pious withdrawal before praying. We meet with individual visionaries and
ecstatics throughout the talmudic period. The talmudic sages are not always the dry
formalists so well known to us; among them were numerous adherents of the doctrine
according to which prayer depends upon special preparations and accompanying gestures
in order to bring the worshiper near to God. They saw to it that the debates and laws
applying to the external order and formalities of prayer did not gain the upper hand. 

(4) Only in the post-talmudic period do we encounter the mystics as a unified group
with uniform goals. Reacting against the one-sided preoccupation with religious law and
against the excessive esteem accorded studies that leave the heart cold, the movement of
the Merkava (chariot) mystics arose. These were mystics who observed fasts on consecutive
days and hung their faces to the ground as they murmured all sorts of hymns in order to
become filled with the divine. They called this "descending to the merkava" and in the
tannaitic period merkava was the generic term for all esoteric speculation. "The events in
heaven, particularly those that occur in the immediate vicinity of God, the court of heaven
with its troops and ranks, and especially the varied panegyrics with which the angels praise
the hidden Creator -- all these are the subject of the Merkava." The thoughts and goals of
these mystics are set forth in the hekhalot literature, in the description of the seven
chambers of heaven filled with angels, which the mystic believed he could see and among
whom he could walk. The oldest hekhalot book that has reached us, Hekhalot rabati, is
composed for the most part of Kedushah hymns, "strange fantasy-pieces of varying length,
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each ending with the trishagion (yecw ,yecw ,yecw). The hymns lack any real
thought-content, but occasionally they are suffused with a passionate fantasy carried on top
of a surging wave of words." The main subject of these books is the angels, their song, and
their praise of God. To designate God, a rare and mysterious name is used. At the book's
end are hymns intended for the highest level of ecstasy, including dpen`de zxc`d, "The
splendor and the faithfulness," which has entered nearly all prayer books and is composed
of that abundance of half-intelligible words typical of the prayers of these mystics. The
intense veneration of God is expressed through the heaping-up of words that are
equivalent in meaning and similar in sound, but that say little and do not advance the train
of thought. These hyperbolic hymns are by preference placed in the mouths of the angels,
who are introduced and brought forward in troops and camps. In all this they differ
considerably from the sober piety of the Bible, the Talmud, and the ancient prayers, which
were oriented rather toward the psalmists' proverbial words, "to You silence is praise." In
the mystics' zeal to disseminate their ideas, it is not surprising that they had great influence
on the liturgy. Even in the statutory prayers there are passages where the abundance of the
vocabulary bears no relationship to the content, and where, by contrast to other passages,
the angels play a significant role. This is clearest in the Kedushah, the favorite prayer of the
members of these circles, who saw themselves as divinely charged to cultivate and
disseminate it, and who expected God's grateful recognition in return. The Kedushah of
"Creator" (xveic dyecw) has all the earmarks of this group, to which it owes its acceptance
into the weekday Morning Service. Likewise, the variety of formulas introducing the
Kedushah of the Amida and connecting its biblical verses arose only thanks to their activity.
Above all the idea of the "crown" placed on the head of God simultaneously by the
heavenly hosts and by Israel is authentically mystical. Besides the Kedushah, the Kaddish is
also one of the prayers favored by the ecstatics. The passage gazyie jxazi, "May it be
blessed and praised...," which follows the core-line "May His Great Name be blessed,"
contrasts with the rest of the prayer by being in Hebrew and does not advance the theme.
It probably originates from the same source. Similar heaping-up of synonyms is found in
such prayers as "True and Certain" (aivie zn`) and "May Your name be praised" (gazyi
jny).  It is noteworthy that the number of words is identical in both cases. Nor did the
liturgical poetry remain untouched by these mystics' influence. The Kedushot of Kallir,
with their detailed descriptions of angels, so reminiscent of the hekhalot, are clear evidence.
The dissemination of the piyyut itself may have occurred as a consequence of the demand
for hymns aroused by the mystics; certain fixed formulas that frequently recur in them (like
jvixrp okae, "And so, we revere You," and jyicwp okae, "And so, we sanctify You")
make this likely. 

Samuel the Pious b. Kalonymus the Elder, born in Speyer in 1115, and his son Judah the
Pious b. Samuel the Holy, who died in Regensburg in 1217, were the founders of mysticism
among the German Jews. This movement was a reaction to the dominance of the study of
Talmud as it was developed at that time by the casuistic system of the tosafists. But these 
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two "pietists" are not to be seen as opponents of the Talmud, for both were authorities on
religious law; they simply desired to give the longings of the heart their due and to bring to
realization a profound ideal of piety and morality. Both went their own ways, consciously 
and decidedly deviating from the tendency of their times. What concerns us here is their
opinion about prayer and the synagogue service. The talmudists held that piety must be
expressed first and foremost in the study of Torah; accordingly, they reduced as much as
possible the amount of time to be devoted to prayer. But the mystics emphasized that
prayer is the highest expression of piety: Not satisfied merely with the received form of
public worship, they demanded ecstatic intensity in relation to G-d, which the soul can
attain only through contemplation and abnegation of the things of the world. Since true
prayer is the ascent of the soul to G-d, one can only pray properly in a state of ecstasy.
With this attitude as their starting point, these two pietists revealed to their contemporaries
the hidden meanings of prayer, till then the secret heritage of their family. Samuel's father,
who died while Samuel was still young, transmitted the "order of prayers and their secret
meaning" to Eleazar the Precentor (xeaiv gily) in Speyer, so that he could transmit them
to Samuel when the latter would be old enough. Samuel then cultivated these doctrines
with all the strength of his rich imagination and deep spiritual life, and transmitted them
through his own son. The contents of these mysteries can be learned from the
commentaries on the prayer book that these two composed, though these have been
distorted by reworking and later additions, and by their opinions on the meaning of prayer
found in Sefer Hasidim and in the writings of their disciple, Eleazar of Worms. They demand
full spiritual concentration in prayer, and the direction of all of the thoughts of the heart to
heaven. Conduct in the synagogue must be appropriate to the sanctity of the place where
we approach the Lord of the world; strong words and harsh rebukes are addressed to the
people of the age for neglecting to apply themselves to the cultivation of such conduct.
One should pray only in a language that he understands, for prayer requires proper
intention, which is impossible unless the contents are understood. The highest moral
demands are made of the precentor: moral purity, humility, and unselfishness; he must be
generally liked and not at odds with the community. He must understand his prayers, and
must not seek to display his beautiful voice, but rather to awaken the heart of the
congregation with his prayer. His prayer must be grounded in sincerity and emotion. One
who is not actually suffering hardship or one who has a personal interest in the inflation in
food prices may not serve as precentor on a fast day on account of drought. One who is
not moved to tears should not recite selihot before the congregation that depict the
worshiper as weeping. Artistic poetry in which the author has laid stress on externals, like
"non-Jewish" rhyme, is rejected. The pietists do not oppose liturgical poetry on principle,
but they find a large number of poems objectionable. They themselves composed religious
poetry. Samuel the Pious wrote the hoshana ze`-av oend a` zryedk, "As You saved the
father of the multitude of troops," of which only two lines together with the biblical verses
appended to it have been preserved in the prayer books. Several prayers are also attributed
to Judah, but we cannot speak definitely about them. Like all mystics, they were fond of 
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hymns; thus one of the longest and noblest hymns in the prayer book, cegid xiy, "The
Song of Unity," is attributed to the father, while its conclusion,ceakd xiy, "The Song of
Glory," is attributed to the son. Since the doctrine of the Divine Glory is at the center of 
Judah's theosophy, there is no reason to cast doubt on this tradition; at the very least the
poem may have emanated from the circle of his disciples. Other hymns must have been
lost, for Sefer Hasidim speaks explicitly of newly composed prayers. But the main point
continued to be to achieve devotion in the recitation of the traditional prayers. All of
mysticism is colored by a conservative spirit; its intention is not to set aside the tradition
but to fill it with the spirit of piety that it demands in prayer. The means for elevating the
soul to the state of ecstasy is addressing the angels, who populate the entire world and with
whom the worshiper is in constant contact; the use of the mysterious names of G-d; and
the use of artificial alphabetical acrostics. The letters have profound significance, for there
is not a single unnecessary letter in the prayers, nor is a letter lacking; their number and
order have mystical meaning. Therefore, the Ashkenazic pietists used to count the words
and letters in each of the benedictions of the Amida; they asserted repeatedly that one may
not add or drop a single one, for the whole structure was erected for a particular purpose,
and whoever changes a word in the "most holy" prayers will have to render account to
G-d. What the earliest pietists only hinted, their disciple Eleazar b. Judah stated plainly and
in great detail in his book Roqeah. He turned Ashkenazic pietism into a popular movement,
and made the art of "removing the wall from before the eyes of the soul in order to behold
the godhead" widely known. The hosts of visionaries and the longing for visions increased.
On the other hand, there were plenty of sober thinkers who denounced the forcible
inducing of ecstasy, not only because this state is not always attained, but because even
when it is, the soul afterwards sinks back into a state of confusion. In fact this whole
movement was one of unhealthy extremes; the period was deficient in clear and prudent
thinking, and a great deal of superstition became part of the mixture. Nevertheless, it
cannot be denied that what was being taught here was an ideal of uncommonly pure and
profound piety. This ideal long dominated the Jews of Germany, affording them spiritual
uplift even in times of the greatest hardship. In prayer they could forget themselves and
their troubles, and could feel themselves completely at one with their Father in heaven. 

Reproduced from www.questia.com
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dnily daeyz
In the  dkxa of epia` epaiyd we ask the mler ly epeax for the following: epxifgde
jiptl dnily daeyza.  What is  daeyzdnily ?

mc` r"yax :eiptl xn` .dpwf raz mdxa`-'dw fnx dxy-iig zyxt dxez iperny hewli
daiye dpwfa exhrn dz`y jezne ,caki inl oircei mlerd oi` cg` mewnl oiqpkp eipae
zlgzn ,ligzn `ed jnne zraz aeh xac !jiig :d"awd dil xn` .cakn inl rcei mc`
.owf mdxa`e oicd `ed dpwf el ozp epia` mdxa` cnry oeike dpwf ea oi` o`k cre xtqd
.zne ecbpk dgezn oicd zcn ,oixeqi `la zn mc` r"yax :eiptl xn` .oixeqi raz wgvi

zraz aeh xac jiig :d"awd l"` .ecbpk dgezn oicd zcn oi` ,oixeqi eilr `ian z` m`e
el ozp wgvi epia` cnry oeike oixeqi aizk oi` o`k cre xtqd zlgzn ,ligzn `ed jnne

oeax :eiptl xn` .ilegd z` raz awri  .ze`xn eipir oidkze wgvi owf ik idie aizkc oixeqi
mini dyly e` mipy dleg `edy jezne ,eipa oia ayiin epi` ,ileg `la zn mc` ,minlerd
dpd sqeil cbie c"dd ligzn `ed jnne zraz aeh xac !jiig :el xn` .eipa oia ayiin `ed

jln ediwfg ;ilegd z` ycg awri ;oixeqi ycg wgvi ;dpwf ycg mdxa`  .dleg jia`
ezen mei cr eze` zcnrdy mc`l aeh `l minlerd oeax :eiptl xn` .ipy ileg ycg dcedi

jnne zraz aeh xac !jiig l"` .dnly daeyz dyer `ed cnere dleg mc`y jezn `l`
ileg oia didy o`kn eilgn igie ezelga dcedi jln ediwfgl azkn c"dd ligzn `ed

:mdipyn cak ileg ilegl

The zea` lr dpei epiax yexit has an interesting suggestion as to when in a person’s life
he should consider performing dnly daeyz.  Compare his comments concerning daeyz
to the comments of the m"anx that we studied last week:

meid ip` xn`i `ly - izni` eiykr `l m`-'ci dpyn '` wxt zea` lr dpei epiax yexit
meid dpti m` 'it`e dptz `l `ny ik invr owz`e weqr`e dpt` xgnl izk`lna weqr

ig `ed xy` minid lk ik eini lk enlyl lkei `le 'd zk`lnn eze` lhae xar slg `edd
dry 'it`e ezk`lnn lhail zeyx el oi`e zevna weqrle envr owzl `ed aiig dnc`d lr
dpgipi daiye dpwf cr m` izni` zexrp inia eiykr `l m` oeyld df llka yi cere .zg`

milcbn mirhpk epipa xy` [a"i c"nw mildz] d"r cec xn` df oipr lre dzeyrl lkei `l
j` mewr didi `le xyi ur zeidl elcbl leki mc` ohw epcera rhpd ik l"x .mdixerpa
zeidl `ed lwa ohw epcera mc`d oke owzl c`n `ed dyw ezeid enewra lcby xg`l

a"k ilyn] aezky enk dgipdl eipira dyw eryxa oiwfd m` la` rxd on xeqle aeh jxca
 dcyd ur mc`d ik [hi k mixac] aizke dpnn xeqi `l oiwfi ik mb ekxc it lr xrpl jpg ['e
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diwp de`zde wfg xvid oi` onf eze`a ik dnly daeyz dpi` dpwf inia daeyzd ik cere
df oipr lre daeyzl eil` daiqd `id efe zexiard z`pda utg el oi`e ytpl axrz `le
eribde drxd ini e`ai `l xy` cr jizexga inia j`xea z` xkfe ['` a"i zldw] xn`p

:utg mda il oi` xn`z xy` mipy
The gwex gives the words: dnly daeyz a different interpretation and uses the term:
dlecb daeyz:

oi` :xfril` 'xc miwxta-'bly cenr epia` epaiyd [hn] gwexl dlitzd xeciq iyexit
.mipa lr zea` al aiyde aizkc ,edil` `aiy cr dlecb daeyz oiyer l`xyi

Here is the full text of the source for the gwex’s comment:
oi`e  .oil`bp oi` daeyz oiyer l`xyi oi` m` :xne` dcedi 'x-'an wxt-xfril` iaxc iwxt

mdl oi` `edy jezne lehlhd jezne dgcd jezne xrv jezn `l` daeyz oiyer l`xyi
z` mkl gley ikp` dpd xn`py `iapd edil` `aiy cr daeyz oiyer l`xyi oi`e  .dign
,mzea` lr mipa ale mipa lr zea` al aiyde `xepde lecbd 'd mei `a iptl `iapd edil`

 .daeyza dvexd 'd dz` jexa
The interpretation given by the  gwex hearkens back to another version of the dkxa that
represents l`xyi ux` bdpn:

.daeyza dvex 'd dz` jexa .mcwk epini ycg daeype jil` 'd epaiyd
One can conclude, therefore,  that the words:  dnly daeyz found in our version of the
dkxa is a remnant of the version of the dkxa found in l`xyi ux` bdpn.
Rabbi Shaar Yashuv Cohen, Chief Rabbi of Haifa in his book:  odk iy deals with the
question as to what is daeyz and what is dnilyd daeyz:

erahy rahna milltzn ep`  .dnly daeyz yie mzq daeyz yi-dnilyd daeyzd zelrna odk iy
daeyz ini zxyrae "jiptl dnly daeyza epaiyde" : dxyr - dpeny zlitza mei lka zekxaa minkg
ly eceqin `idy ,zekxa rahna dlitz ."jiptl dnily daeyza epxifgd epkln epia`" : zeiprzd iniae

?dnily daeyz lr ep` milltzn `wec `cn ? df byen ly zernynd dn .(a"r,d"k ziprz) `aiwr iax
 .mi`ad mixacd miycwen ,el` zeiceqi zel`y ly oxexal

dribn ,df byen ly heytd eyext it lr ,dnilyd daeyzd ? dnily daeyz oial daeyz oia dn
,"ala dhxgd" mr ligzn da ,eialy lk lr daeyzd jildz - elek jildzd znlyd mr ,dzenilyl

e` ,dlitzd ,oaxwd jxca ,"dxtkd" revia mr ,eteql ribne - "`adl dlawd" l` ,"iecied" jxc jynpe
,`xead icqga wx .dzind s`e yperd zlaw `ll zniizqn dxtkd oi` ,mizrl .mixeqid ,dlilg

 .zexg` mikxca eizepeer el mixtkzne - dzine mixeqi ly oypern mc`d xhtp ,mingxd-a`
rytd e` oerd e` `hgd zxqd : dpipry - dxtk icil d`ian `idyk ,dpeilrd dzlrnl dribn daeyzd

lk mc`l elgnp xak ik dricend ,zhlgene ziteq dwign ,mc`d ly zeaegd geln lilk mzwigne
eidi m` - 'd xn` dgkepe `p ekl" : (g"i ,` 'iryi) aezkd xn`nk .ixnbl xdehne iwpe jx `ede eizepeer

 ."eidi xnvk - rlezk enic`i m` epiali blyk - mipyk mki`hg

jexa dxkf didi-xi`n za diig izng znyp xkfl
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TRANSLATION OF SOURCES

'dw fnx dxy-iig zyxt dxez iperny hewli-Avrohom Aveinu asked G-d that that he be made to
look his age.  Avrohom said: A man and his son walk into a place together.  Those present do not
know which of the two to respect.  But if you make the father look his age, those present will then
know whom to honor.  G-d responded: Good suggestion. You asked for something beneficial.  It
will begin with you.  In the opening chapters of Sefer Breishit, the word “zaken (old)” does not
appear.  As soon as Avrohom finished speaking to G-d, Avrohom’s appearance changed and he
started to look old.  That is why the Torah says: V’Avrohom Zaken.  Yitzchak Aveinu asked for
afflictions.  Yitzchak said to G-d: Man dies without experiencing afflictions.  Because Man goes
through life without affliction, he cannot withstand the presence of the attribute of  Din.
Therefore , when the attribute of  Din stands before a man, the man immediately weakens and
dies. But if Man suffers afflictions during his lifetime, the appearance of the Attribute of  Din will
not be the kind of event that a man cannot withstand. G-d said: Good suggestion. You asked for
something beneficial.  It will begin with you.  In the opening chapters of Sefer Breishit, we do not
find that Man suffers afflictions.  Because Yitzchok asked for afflictions, he became afflicted.
That is what is meant when the Torah says: And it was that Yitzchok was old and his eyes
weakened so much that he could not see.  Yaakov Aveinu requested that Man become ill.  Yaakov
said to G-d: Until now, Man dies without ever becoming sick.  Because of that Man never thinks
of settling matters with his children.  Once Man becomes sick for two or three days before his
death, he will use the opportunity to settle matters with his children.  G-d said: Good suggestion.
You asked for something beneficial.  It will begin with you.  That is what is meant when the Torah
says: And Yosef was told: Be advised that your father has become sick. Avrohom Aveinu was the
one who requested that a person look his age.  Yitzchok Aveinu was the one who requested that
Man be struck with afflictions.  Yaakov Aveinu was the one who requested that a person be sick
before his death.  King Chizkiyahu asked that a person become sick on two occasions before
dying.  He said to G-d: It is not good that a Man becomes sick and dies.  It is better that a man
becomes sick, then recovers; becomes sick a second time and then dies because when a man
recovers from his first illness he will perform complete Teshuvah.  G-d said: Good suggestion.
You asked for something beneficial.  It will begin with you.   That is what is meant when the
Torah tells us that King Chizkiyahu became sick and recovered.  We learned that King Chizkiyahu
was between illnesses and that the second illness was fatal.

izni` eiykr `l m` -'ci dpyn '` wxt zea` lr dpei epiax yexit-A person should not say that
today I am involved in my work.  Tomorrow, I will consider and deal with improving my conduct.
Tomorrow may never come. And even if he works on improving his conduct today, he needs to
know that he missed the opportunity yesterday to be involved in G-d’s work and that he can never
recover the lost opportunity.  Each day a Man should work on improving his conduct and to be
involved in Mitzvot.  He has no right to skip this work even for one moment.  You should also
add the words “in my younger years” so that the phrase reads: if not now in my younger years
then when.  If one waits until his older years, he may not be able to perform the proper Teshuvah.
That is what King David meant when he said: May our sons be like plants grown up in their
youth.  He meant: one who begins the process of correcting his behavior while young, grows into 
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a straight tree and is not crooked.  But if he grows up crooked, it will be harder to straighten
himself.  It is easier for a person to correct his behavior when he is young and to avoid evil.  Once
he becomes older it is harder for him to abandon his evil ways as it is written: teach a child in a
manner that befits his needs so that when he becomes older, he will not deviate from that path.
And it is written: man is like a tree in the field. Also, Teshuvah that is performed when one is
older is not complete Teshuvah because at that age his evil inclinations are not as strong.  His
desires are naturally directed towards proper channels and he is not easily distracted.  His desire
for improper conduct is naturally reduced and because of that he is more inclined to do Teshuvah.
Concerning this we learn: Remember now your Creator in the days of your youth, before the evil
days come and the years draw near, when you shall say, I have no pleasure in them.

'bly cenr epia` epaiyd [hn] gwexl dlitzd xeciq iyexit- The Jewish people will not do
Teshuvah until Eliyahu Ha’Navi comes as it is written: He will cause children and sons to
reconcile between themselves and with G-d.

'an wxt-xfril` iaxc iwxt-Rabbi Yehudah says: If the Jewish people do not do Teshuvah, they
will not be redeemed.  But the Jewish People will not do Teshuvah except as the result of pain and
oppression and by being dominated.  Because of that they have no subsistence.  And the Jewish
people will not do Teshuvah until Eliyahu Ha’Navi comes as it is written: Behold, I will send to
you Eliyahu Ha’Navi before the coming of the great day of G-d.  He will cause children and sons
to reconcile between themselves and with G-d.  Baruch Ata Hashem Ha’Rotzeh B’Teshuva.

dnilyd daeyzd zelrna odk iy-There is simple Teshuvah and there is Teshuvah Shlaima. We
pray using the language coined by Chazal in the Brachot of Shemona Esrei each day as follows:
V’Hasheivainu B’Teshuva Shlaima L’Iphanecha.  A prayer in the form of a Bracha that is the
legacy of Rabbi Akiva.  What is the meaning of the words; Teshuvah Shlaima? Why do we use
those words in Shemona Esrei? The following words are dedicated to explaining this concept.  

What is the difference between Teshuvah and Teshuvah Shlaima? Teshuvah Shlaima in its simple
meaning is Teshuvah which comes to its completion.  Teshuvah which goes through all of its
stages.  It begins with regret expressed in the heart.  Then it proceeds through a stage of
confession and a stage of commitment not to repeat the action in the future.  Its completion is
when there is a Kapparah.  The Kapparah is expressed through an act; an animal sacrifice, prayer
or G-d forbid, through affliction.  On occasion, Kapparah is not reached without receiving
punishment, and even death.  It is only through the kindness of G-d that a person avoids receiving
afflictions or death.  His sins are forgiven through other means.

Teshuvah reaches its highest stage when it brings Kapparah-forgiveness.  The sin is erased and the
person is clean.  As it is written: Come now, and let us reason together, said the Lord; though your
sins be as scarlet, they shall be as white as snow; though they be red like crimson, they shall be as
wool.
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epia` epl glq
A clue to the real meaning of  dxyr dpeny may lie hidden within the words epl glq and
epia` which constitute part of the dkxa of epl glq.  The origin of the words epl glq can
be traced to a weqt that is found at the end of the story of the milbxn in gly zyxt:

 -'hi-'ci wxt xacna`p glqmixvnn dfd mrl dz`yp xy`ke jcqg lcbk dfd mrd oerl 
:dpd cre ;ux`d lk z` 'd ceak `lnie ip` ig mle`e -'`k ;jxack izglq 'd xn`ie-'k

df iz` eqpie xacnae mixvna iziyr xy` izz` z`e icak z` mi`xd miyp`d lk ik-'ak
iv`pn lke mza`l izrayp xy` ux`d z` e`xi m` -'bk ;ilewa erny `le minrt xyr

.de`xi `l
In those miweqt we learn from the words: jxack izglq that the mler ly epeax forgave
the generation that lost hope after hearing the negative reports of the milbxn.  However,
the foregiveness came with a condition; that a punishment be exacted. The mler ly epeax 
decreed that the Jews spend forty (40) years in the desert and that those who were part of
that generation die in the desert.   The  milbxnd `hg is a lesson that the mler ly epeax 
forgives but that a punishment must be paid.   The dkxa of epl glq is a reminder that we
can offer our dltz as a dxtk as we ask for  dgilq from the mler ly epeax so that our
dltz is accepted as a substitute for the requirement that we experience a punishment. 

The same point is made by Rabbi Shaar Yashuv Cohen, Chief Rabbi of Haifa, in an excerpt
from his book: odk iy that was included in last week’s newsletter.

dlawd" l` ,"iecied" jxc jynpe ,"ala dhxgd" mr ligzn da . . . ,dnilyd daeyzd
.mixeqid ,dlilg e` ,dlitzd ,oaxwd jxca ,"dxtkd" revia mr ,eteql ribne - "`adl

,`xead icqga wx .dzind s`e yperd zlaw `ll zniizqn dxtkd oi` ,mizrl
mikxca eizepeer el mixtkzne - dzine mixeqi ly oypern mc`d xhtp ,mingxd-a`

.zexg`
At the time of the ycwnd zia, a oaxw was the customary substitute for the need to
undergo punishment.  In our day, we offer dltz as a similar dxtk. 

This concept may be the driving force behind the fact that after ixcp lk on xetik mei we
close with the very same weqt: jxack izglq 'd xn`ie.  We begin our zelitz on mei
xetik with a reminder that it is not enough on xetik mei to ask for dgilq.  We must also
offer our zelitz as a dxtk in order to avoid a punishment.  Put in contemporary terms,
we offer to do community service rather than to do jail time.
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dltz is not the only form of  dxtk that we can offer:
mixac dyly :xfrl iax xn`-'`"d/ 'a xeh 'dq sc 'a wxt ziprz zkqn inlyexi cenlz
erpkie :cg` weqta ozylye .daeyze dwcve ,dlitz  :od eli`e ,dyw dxifbd z` oilhan
ip` xn` z`c dnk ,dwcv ef ,ipt eywaie ;dlitz ef ,elltzie mdilr iny `xwp xy` inr

rny` ip`e onz aizk dn ok eyr m` ,daeyz ef mirxd mdikxcn eaeyie .jipt dfg` wcva
.mvx` z` `tx`e mz`hgl glq`e minyd

It appears that this `xnb is the souce that the ohiit used to coin one of the most well
known phrases of the mi`xep mini liturgy:

 .dxifbd rx z` oixiarn daeyze dwcve dltze

That the dgilq that we are requesting in the dkxa of epl glq is that the mler ly epeax
accept our dltz as a dxtk and that we be spared affliction or death can also be seen by
the use of the words: epia` and epikln in the dkxa.

(p ,g `"n) my lr ep`hg ik epia` epl glq-epl glq d"c dxyr dpeny mdxcea` xtq
xy` mdiryt lkle (my) my lr ,epryt ik epkln epl legn .jl e`hg xy` jnrl zglqe

oad dyery zepecf lky iptn jlnl ryte dligne a`l `hge dgilq jnqe .ja eryt
jlnd iptle .rytn lwp `hgy enk mglql eipira eidi milwpe zebbyk a`d iptl zenec
yi okle ux` cinri htyna jln (c ,hk ilyn) xn`py enk zepecfk mrd zebby zenec

wcwcne citwnd mc` lkn ywal yi dligne  .`hgdn lecb ryty itl epryt ik el xnel
xnel yi okle .epealr el glqiy xnel oi` la` ,epealr el legniy ecar lr e` exiag lr
yie .x`yz `l zhren dctwd s`y xnelk epl glq jk lk wcwcne citwn epi`y a`l

glqe aeh l-` ik .epryty t"r` epkln epl legn ep`hgy t"r` epia` epl glq miyxtn
megxe oepg (g ,dnw 'dz) xn`py oepg i"`a .glqe aeh 'd dz` ik (d ,et 'dz) my lr dz`

 .gelql daxi ik epiwl` l`e (f ,dp diryi) xn`py gelql daxnd .'d

Because of the important role that the word epia` plays in determining whether the  dgilq
that we obtain from  mler ly epeax includes a punishment, we can further conclude that
l"fg included that word epia` first in the dkxa of  epl glq and then in the  dkxa of
epaiyd.  Further proof for that position can be deduced from the fact that an early version
of dxyr dpeny, one that represents l`xyi ux` bdpn, includes the word: epia` in the
dkxa of epl glq but not in the dkxa of epaiyd:

.daeyza dvex 'd dz` jexa .mcwk epini ycg daeype jil` 'd epaiyd
'd dz` jexa .jingx . . . miax ik epiryt lr xarde epl legn ep`hg ik epia` epl glq

.gelql daxnd
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SUPPLEMENT

In order to properly understand the first three of the middle zekxa of dxyr dpeny, we
need to distinguish three concepts: daeyz, dgilq and dxtk.  The following article
provides some guidance in that effort.  In his book, The Yom Kippur Anthology, Philip
Goodman quotes from portions of an article written by Rabbi Jospeh Soloveitchik, l"vf,
(the “Rav”)- "Sacred and Profane," Hazedek, vol. 2, no. 2/3( May-June, 1945), pp. 4-20;
reprinted, in a slightly revised version, in Gesher, Vol. 3, no. I ( June, 1966), pp. 5-29. 

THE JEWISH CONCEPT OF TESHUVAH 

JOSEPH B. SOLOVEITCHIK 

The traditional view is that the teshuvah idea is penitence. For the Christian theologian
teshuvah is a transcendent act dependent upon the grace of God who is all-merciful and
benevolent. The erasure of man's sins is, from the rational standpoint, incomprehensible. Only
the supernatural, miraculous intercession of God on behalf of the sinner may effectuate this
cleansing. The task of the sinner is to repent, to mortify himself, to practice castigation, to cry
and implore for divine mercy and pity. The convert, according to this concept, is a passive,
pitiful creature who begs for and attains divine grace. 

The halakhic interpretation of teshuvah differentiates between penitence and purification --
kapparah and taharah (catharsis). Kapparah, penitence and absolution, is similar, in effect, to
the universal concept of conversion, in toto. It is not a psychological phenomenon but a
theological one, transcendent and nonrational. To alter the past is an act which denies the laws
of causality and regulation in man's life. 

But the halakhic concept of teshuvah contains yet another element: taharah, purification. This
concept is not one that predicates the removal of sin but its exploitation. The taharah idea is,
rather, to change the vectorial force of sin, its direction and destination. While the sinner of
the first category attempts to forget his sin and beseeches God to erase it, the Jewish repentant
strives to "remember" his sin. He strives to convert his sin into a spiritual springboard for
increased inspiration and evaluation. This act is not supernatural but psychological. It conveys
one law in mental causality; although a cause is given, the effect need not equal the cause. The
effect need not be predetermined. Man himself may determine the vectorial character of the
effect and give it direction and destination.... 

The halakhic concept of teshuvah vouchsafes us the revelation that there are new values
accessible to man from the springboard of sin, and that in attaining them the spirit of man can
and does not only conquer sin but exploits it as a constructive creative force. 

Taharah does not entail the act of reinstating man into a former status of repeating the past, in
copying previous good deeds and performances. It must activate one, not alone to return to a 
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former status of innocence and righteousness (for then the contamination itself serves no
purpose, or telos, but is superfluous), but must convert and elevate one to a new stage. It must
energize an ever-ascending spiral in man's spiritual state.... 

In Jabneh, on the first Yom Kippur in exile, the Jews were left without the Temple and its
ceremonial rites requisite for atonement, kapparah. The Jewish community was perplexed and
disconsolate. They could not imagine that the beautiful ideals incarnated in the symbols of the
day could be realized and effectuated without the performance of the high priest, without the
ceremonial of the two kids, without the ceremony in the holy of holies, and without the public
confession and sacrifices. They could not see how to dispense with all the glory and pomp
which used to be displayed in the Temple on the Day of Atonement. The act of teshuvah and
kapparah was closely associated in their minds with all these external and ceremonial acts.
How can a Jew attain absolution and dispensation before God without the intercession and
worship-forms of the high priest? It seemed as if, in the smoke of the destroyed Temple, the
Jewish version of teshuvah and Yom Kippur had also disappeared. 

Then rose Rabbi Akiva, the majestic, unswerving "optimist," and he said: There is no need for
such mournfulness and helplessness. Indeed, we have been bereft of the Temple and its divine
dispensation of grace for the atonement of sin. But we have lost only kapparah, atonement
and penitence, but not taharah, purification. Besides kapparah we still possess a lofty idea, far
superior to absolution. Indeed, we have been bereft of the ceremonies and sacrifices that are
relevant to the transcendent act of the erasure of sin by supernatural grace and
incomprehensible divine benevolence that alter the past and disrupt the causal chain. The
attainment of kapparah will not be as complete and perfect now as it was when the cult
worship acts of the high priest brought man into contact with transcendent and
incomprehensible divinity. But we Jews have brought another message of teshuvah to man,
that of taharah. There is nothing transcendent, miraculous, or nonrational about taharah. It
rests, not without, but within causality. It is the discovery of a causal principle in spiritual and
mental life -that the conflict created in a negative A may give birth to a positive B, by the rule
of contrast. 

The act of taharah, in which sin is not eradicated but, on the contrary, becomes part of my ego
and is arrested and retained in its negative emergence and corruptive powers, awakens a
creative force that shapes a new and loftier personality. There is no place here for worship or
sacrifice. The performance of taharah is not directed at a transcendent divinity but at God, as
our Father, Companion, and intimate Counselor who does not require any mysterious cult
ceremonies or sacrifices. This taharah is based on an intimate relationship between man and
God, creature and Creator, son and Father. And this communion of God-man has not been
affected by the loss of outward ceremonial rites. 

When man stumbles and falls, becomes contaminated with sin, he should not despair nor
resign himself; but he should cultivate hope, not only for regaining but "gaining" by his
experience new visions and vistas. Our ideal is not repetition but re-creation on a higher level.
And teshuvah contains hope and purification. Such an idea of teshuvah is not limited to any
Temple or act of worship. All one requires is "before God," striving toward God.
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TRANSLATION OF SOURCES

'hi-'ci wxt xacna-19. Pardon, I beseech you, the iniquity of this people according to the
greatness of Your mercy, and as You have forgiven this people, from Egypt until now.
20. And the Lord said, I have pardoned according to your word;  21. But as truly as I live,
all the earth shall be filled with the glory of the Lord.  22. Because all those men which
have seen My glory, and My miracles, which I did in Egypt and in the wilderness, and have
tempted Me now these ten times, and have not listened to my voice;  23. Surely they shall
not see the land which I swore to their fathers, nor shall any of them who provoked Me see
it.

`"d/ a xeh dq sc a wxt ziprz zkqn inlyexi cenlz-Rebbi said to Ezer: Three things
have the effect of annulling a difficult decree and these are them: prayer, charity and
Teshuvah.  The power that each of these three have is derived from one verse: (Chronicles
II, 7, 14) If My people, who are called by My name, shall humble themselves, and pray: this
represents prayer;  and seek my face: this represents charity as it is written elsewhere
(Tehillim 17, 15): As for me, I will behold your face in righteousness; and turn from their wicked ways;
what does it then say? Then will I hear from heaven, and will forgive their sin, and will heal their land.

epl glq d"c dxyr dpeny mdxcea` xtq-The words: Silach Lanu Aveinu Ki Chatanu are
based on (Kings I, 8, 50) and You will forgive Your nation which has sinned against You.
Michol Lanu Malkeinu Ki Phashanu is based on (ibid.) and all their grievous sins that they
committed against You.  Chazal joined together the request for forgiveness with a
description of G-d as a father and the request for Micheila and grievous sin to a description
of G-d as a king because the mistakes made by a son appear to be innocent to a father and
they appear easy for him to forgive in the same way that a minor sin compares to a major
sin.  But to a King even innocent mistakes appears like intentional acts as it is written:
(Proverbs 29, 4) A King maintains his rule through justice.  As a result we use the
description King concerning grievous sins.  It is appropriate to ask Mechila from anyone
who is careful and watches all that his friend does or who watches what his worker does
and he should pardon his humiliation but it is not appropriate to ask that he should forgive
his humiliation.  That is why it is appropriate to use the word: salach concerning a father
who does not watch so carefully over his sons actions so it is fitting that even a small
memory of the mistake does not linger.  There are others who explain the use of the two
expressions of forgiveness as follows: forgive us our Father even though we have sinned;
forgive us our King even though we have made grievous sins.  The words: Ki Ail Tov
V’Salach are based on the verse: (Tehillim 86,5): Because You G-d are good and like to
forgive.  Baruch Ata Hashem Chanun based on the verse: (Tehillim 145, 8) The Lord is
gracious, and full of compassion.  Ha’Marbeh Lislo’Ach as it is written (Isaiah 55, 7) And to
our G-d because He is full of forgiveness.
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gelql daxnd oepg
The dkxad meiq of epl glq has one more word than the  dkxad meiq of the two zekxa
that precede it and the one that follows it.  The third word: oepg appears to be superfluous.
In fact, the  dkxa as it appears in l`xyi ux` bdpn does not include the word: 

'd dz` jexa .jingx . . . miax ik epiryt lr xarde epl legn ep`hg ik epia` epl glq
.gelql daxnd

However, the oe`b mxnr ax xcq and all of the mixeciq compiled after it include the word:
oepg.  The is only one variation:  oepgegelql daxnd .

What does the word add to the dkxad meiq.  The miyxtn comment as follows:
  .'d megxe oepg (g ,dnw 'dz) xn`py oepg i"`a-epl glq d"c dxyr dpeny mdxcea` xtq 

rceiy mb oey`x mrt mc` ipal opeg 'd  ;oeg` xy` izepge :aezky enk -`"xbd xeciq 
.cer oeg` xy` z` dfe dligne dgilq zeaxdl jxhvie cer `hgiy

The  miyxtn ignore a more obvious source; that the word was initially added because on a
xeaiv ziprz, zegilq including the zecin b"i were recited within the dkxa of epl glq:

ribnyk ,ie`x jk zegilq xnele-zegilq xnele d"c ziprz xcq oe`b mxnr ax xcq
 .zegilqa ligzn `l` mzeg epi` gelql daxnd oepga xeav gily

ziprza zegilq xnel edn mzl`yye .'ct d"c 'hqw oniq- zeycgd mipe`bd zeaeyz
e` epia` epl glqa oxn`iy ick minkg epwz ;dltzd jeza ,mely dyer xg`l xeav
zegilq xnele .daeyz  .i`n ,dltz xg`l oiae dltzd jeza oia oxn`l leki `nlic

:oixne` zegilq lkac `pwqna cere .ok oiyery eprny `le epi`x `l mely dyer xg`
dyer xg` mixne` m`e  .gelql daxne oepg jexa epzlitz z` oere `hg lk akri `le

 .gelql daxnd oepg zkxaa `l` zeaiyi izya bdpn oi`  .akri `l oiniiqn dna ,mely
Why is it not our current practice to recite zegilq in the dkxa of epl glq?

yie ;epl glq zkxaa zegilq zeaxdl mibdep-'c sirq 'eqwz oniq miig gxe` jexr ogley
;l`xyi ux`a mipencwd ebidpd oke ,zekxa g"i meiq xg` cr zegilq xnel mibdep oi`y

 .oekpd bdpnd `ede
We can therefore conclude that because in l`xyi ux` they did not recite zegilq in the
dkxa of epl glq, they did not include the word: oepg.  In laa, because they recited
zegilq in the dkxa of epl glq, they included the word: oepg.  Today we follow ux` bdpn
l`xyi in that we recite zegilq after dxyr dpeny but we continue to recite the dkxa in
the form it was coined in laa.

ß

ß
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 What is the basis for l`xyi ux` bdpn to recite zegilq after dxyr dpeny?
zegilq zeaxdl mibdepe-zeaxdl mibdepe d"c 'c ze` 'eqwz oniq miig gxe` sqei zia
oirn dkxa lk seqa xnel `a m` opixn`c `d lr oikneqy i"x yxite epl glq zkxaa
`d` (`a m` d"c .g) dxf dcearc `nw wxta eazk zetqezde .'eke xne` dkxa dze`

la` rnyn ;xne` mixetkd mei xcqk ezlitz xg` xnel `a m` iel oa ryedi iax xn`c
zegilqae ingxc iweqta jix`dl zeiprza dzr mibdepy dne  .`l ezlitz rvn`a

`dc edl rnync meyn mnrhy d`xpe l"kr ip`y xeaivc xninl `ki` epl glq zkxaa
la` mixac zvw xnel epiid ,xne` dkxa dze` oirn dkxa lk seqa xnel `a m` opixn`c

.`l mikix`n ep`y enk jk lk jix`dl
Why was the word oepg chosen to represent the zecin b"i?

:opgei iax xn` ,`xwie eipt lr 'd xarie-'a 'nr 'fi sc dpyd y`x zkqn ilaa cenlz
,xeav gilyk `ed jexa yecwd shrzpy cnln ,exne`l xyt` i` aezk `xwn `lnl`

ip`e ,dfd xcqk iptl eyri - oi`heg l`xyiy onf lk :el xn` .dltz xcq dynl el d`xde
dyrie mc`d `hgiy xg`l `ed ip`e ,mc`d `hgiy mcew `ed ip` - 'd 'd .mdl lgen

zexfeg opi`y zecn dxyr ylyl dzexk zixa :dcedi ax xn` ,oepge megx l-` .daeyz
 .zixa zxk ikp` dpd (cl zeny) xn`py ,mwix

Why did l"fg not choose  oepge megx? 
mingx ik ,oepgl megx oia welige-`ry cenr megx `ede [fq] gwexl dlitzd xeciq iyexit
lra eig` l` eingx exnkp ik ,eingx miax ik 'd cia `p dltp oebk ,miyrne mixac zngn
.mdilr eingx mixnkpy xeara mipepgz `la mipa lr a` mgxk ,wt`zdl leki `le egxk

.elew opgi ik ,jwrf lewl jpgi oepg ,ip` oepg ik izrnye il` wrvi ik ,miwrevd cbpk zepipg
eilr lngze ,df lr lnege lkd dlkny dlng mipepgz ici lre ,el opgzze jaze dikaae

`pwie oke ,ezxn` rvay itl lng `le dki`a la` ,eilr 'd zlnga ,mixard iclin xn`ze
dqeg ,mkilk lr qegz l` mkpire ,eipira xwie aiagy mewna qeg .enr lr lngie evx`l 'd

 .jnr lr 'd
oepge megx represent two ways in which the  mler ly epeax answers our prayers.  The
attribute of  megx represents the mler ly epeax’s act of forgiving irrespective of whether
we request forgiveness.  l"fg chose to add the word oepg because it represents the epeax
mler ly’s act of forgiving because we cry out to Him for forgiveness.  By adding this word
to the  dkxa of dgilq, we ask the mler ly epeax to forgive us because we have taken the
affirmative step of requesting dgilq and we are not relying on the mler ly epeax’s
attribute of forgiving even without being asked.
There is a numerilogical reason to add the word: oepg to the dkxa:

.zglqe glqpe dxeza aezky minrt 'k cbpk zeize` 'k da yie-'alw dyn dhn
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TRANSLATION OF SOURCES

epl glq d"c dxyr dpeny mdxcea` xtq-Baruch Ata Hashem Chanun is based on the
verse (Tehillim 145, 8): The Lord is gracious, and full of compassion.

`"xbd xeciq-As it is written (Shemot 33, 19): and will be gracious to whom I will be
gracious.  G-d is gracious to a person the first time that a person sins even though G-d
knows that the person will sin once again and will need to extend forgiveness. That is
meant by the words: and will be gracious.

zegilq xnele d"c ziprz xcq oe`b mxnr ax xcq-It is appropriate to recite Selichot on a
public fast day.  At the point when the prayer leader reaches the Bracha of Chanun
Ha’Marbeh L’Sloach, he does not finish the Bracha.  Instead he begins to recite Selichot.

'ct d"c 'hqw oniq- zeycgd mipe`bd zeaeyz-As to the question you asked: should we
recite Selichot after the last Bracha of Shemona Esrei, Sim Shalom or within Shemona
Esrei within the Bracha of Selach Lanu Aveinu or maybe it does not matter whether we
recite the Selichot either within Shemona Esrei or after Shemona Esrei.  Answer: To recite
Selichot after Oseh Shalom is a practice we have not seen nor have we heard of it.  In
addition, it is the rule that we recite at the end of all Selichot: And do not allow sin to
interfere with our prayers; Baruch . . . Chanun V’Marbeh Li’Sloach.  If one recites Selichot
after the last Bracha of Shemona Esrei; i.e. Oseh Shalom what will be the Bracha with
which we conclude the recital of Selichot after reciting: Lo Yi’Akeiv (Editor’s Note: Notice
that at one time Selichot were concluded by the recital of a Bracha.  That is an additional
practice that we discontinued).  It was not the practice in the two main Yeshivot in Bavel to
recite Selichot except in the Bracaha of Silach Lanu.

'c sirq 'eqwz oniq miig gxe` jexr ogley-It is our practice on a public fast day to recite
many Selichot in the Bracha of Silach Lanu.  There are those whose practice it is to recite
Selichot after the completion of Shemona Esrei.  That was the practice of our ancestors in
Eretz Yisroel.  And that is the correct practice.

zeaxdl mibdepe d"c 'c ze` 'eqwz oniq miig gxe` sqei zia- There was a practice on a
public fast days to recite many Selichot in the Bracha of Silach Lanu. Rabbi Yehuda
explained that the basis of the practice was that it was permitted to add prayers to the end
of a Bracha in Shemona Esrei provided that the extra prayers were related to the theme of
the Bracha.  In the first Chapter of Masechet Avoda Zara Tosaphot explained the position
of Rabbi Yehoshua Ben Levi that if one wants to add prayers at the end of Shemona Esrei
that are as long as the Yom Kippur prayers that it is permissible to do so meant that it is 
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not permissible to add long prayers to the middle Brachot of Shemona Esrei.  Then on
what basis are we permitted to add Selichot to the Bracha of Silach Lanu.  Tosaphot
explains that it is permitted when it is there is a communal need that is being prayed for.  In
my opinion, the practice to add Selichot to the Bracha of Silach Lanu is based on the rule
that allows the addition of prayers to a Bracha provided the addition matches the theme of
the Bracha.  But that rule only allows short additions.  But our practice of adding Selichot
to the Bracha of Silach Lanu is a lengthy addition and is not permitted. 

'a 'nr 'fi sc dpyd y`x zkqn ilaa cenlz-And ‘the Lord passed by before him and
proclaimed [etc.].  R. Johanan said: Were it not written in the text, it would be impossible
for us to say such a thing; this verse teaches us that the Holy One, blessed be He, drew his
robe round Him like the reader of a congregation and showed Moses the order of prayer.
He said to him: Whenever Israel sin, let them carry out this service before Me, and I will
forgive them.

   ‘The Lord, the Lord’: I am the Eternal before a man sins and the same after a man
sins and repents. ‘A God merciful and gracious:’ Rab Judah said: A covenant has been
made with the thirteen attributes that they will not be turned away empty-handed,  as it
says, Behold I make a covenant.

`ry cenr megx `ede [fq] gwexl dlitzd xeciq iyexit-The difference between the word:
Rachum and Chanun is as follows: Rachamim (mercy) is based on history; previous acts as
in the verse: I should fall in the hands of G-d because His mercy is great; and in the verse:
and he felt mercy for his brothers; Yosef felt this way involuntarily and he could not hold
back his feelings; and in the verse: as a father has mercy on his child without the child
asking for mercy but because a father’s’s feelings overhelm him involuntarily.  The word
“Chanininus” (graciousness) connotes that it occurs as a response to crying out as in the
verse: and he will call to Me and I will hear him because I am gracious; and in the verse:
Graciousness will be gracious to you because of your pained cries; and in the verse: because
He will show graciousness in response to hearing his voice and in the verse:  in crying she
cried and she asked for graciousness from Him.  It is through requests for graciousness that
G-d shows his graciousness and wipes his slate clean as in the verse: She felt sorry for him
and said that he comes from a birth of one of the Israelites; that G-d felt sorry for him.
But in Eichah we find: The Lord has done that which he had determined; he has fulfilled
his word that he had commanded in the days of old; he has thrown down without pity; and
in the verse: (Joel 2, 18) Then will the Lord was zealous for his land, and pitied his people.
Give no thought to that which is dear to you  based on the verse (Breishit 45, 20) Also give
no thought to your goods.  Also the verse (Yoel 2, 17) Spare your people, O Lord.
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SUPPLEMENT

Tracing the Placement of  zegilq on a xeaiv ziprz
It was demonstrated in the newsletter that the practice of reciting zegilq on a ziprz
xeaiv shifted over time.  It is a shift that can be traced chronoligally through the sources:

ziprza zegilq xnel edn mzl`yye .'ct d"c 'hqw oniq- zeycgd mipe`bd zeaeyz
e` epia` epl glqa oxn`iy ick minkg epwz ;dltzd jeza ,mely dyer xg`l xeav

xg` zegilq 'nele .daeyz  .i`n ,dltz xg`l oiae dltzd jeza oia oxn`l leki `nlic
akri `le :oixne` zegilq lkac `pwqna cere .ok oiyery eprny `le epi`x `l mely dyer

dna mely dyer xg` mixne` m`e  .gelql daxne oepg jexa epzlitz z` oere `hg lk
 .gelql daxnd oepg zkxaa `l` zeaiyi izya bdpn oi`  .akri `l oiniiqn

gily ribnyk ,ie`x jk zegilq xnele-zegilq xnele d"c ziprz xcq oe`b mxnr ax xcq
 .zegilqa ligzn `l` mzeg epi` gelql daxnd oepga xeav

xeaiv gily ribnyk ie`x jk zegilq xnele-iptl oixiarnyke d"c `rx oniq ixhie xefgn
mibdpn daxd zegilq zlgzdae .zegilqa ligzn `l` .mzeg epi` gelql daxnd oepgl

yie .dgilqe ievix iweqta oiligzny yie .miaxd jingx lr ik oiligzny yi ik .yi
 :dlitz rney oiligzny yie .jiptl ep`a miyrna `le cqga `l oiligzny

 
oi`iven cvik zeiprz xcq-a cenr p sc ziprze iyinge ipy zekld (wal`) leky`d xtq
lk lhep jk xg`e mi`iypd y`xae dab lr dlwn xt` oipzepe xir ly daegxl daizd z`

oiniiqnyke ,meie mei bdpnk xgyd zltz oilltzne ,xgyd zltz mcew ey`xa cg`e cg`
zecnd ea yiy xeav gily cxei jk xg`e oiyeak ixac xne`e owf cner dltzd z` xeavd

mixtqd lre daizd lr wye ,wy yeal `ede mdxa` obn i"`a ligzne minkg exn`y
zegilq xne` gelql daxnd oepgl xeav gily ribny oeike ,zexteya oicner mipdke
dkxaa ligzn l`xyi l`eb zkxal ribiy oeike ,zeiprz x`ya dvxiy enk miweqte

eia` mdxa` l` wgvi xn`ie oebk miweqt `xewe epia` mdxa` oirn d`ced xne`e `zkix`
oirweze ,erwz oxd` ipa erwz xne`e ,mewnd my mdxa` `xwie cr dlk dyxtd lk 'ebe

 cxede dlgn lke rbp lk liqg dax` oewxi oetcy xac arx epnn dlk xne`e mipdkd

 xg` zegilq xne` oi`-` xeh cqw sc ` wlg gi aizp dege mc` zeclez - mgexi epiax
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miiqn dna melyd dyera dxn` m`e .gelql daxnd mzege epl glqa `l` mely dyer
 .daeyza mipe`bd eazk jk zeaiyi izya bdpn oke

a"da ziprza [e]-ziprza [e] d"c zereayl gqt oiay minid ipic (mibdpn) l"ixdn xtq
glq xne` dz` gleqe cr epl glq zkxaa u"y ribnyk .bdpnk zegilq g"i zltza xne`

mrt iecie ep`hg oenft zegilq 'b .'ek dz` mit` jx` l` 'eke epzle` aexa ik epia` epl
 .gelql daxnd i"`a mzege 'ek akri l`e 'eke giyn miiqne zg`

`d lr oikneqy i"xte epl glq zkxaa zegilq zeaxdl oibdepe-eqwz oniq miig gxe` xeh
oirn ligziy wx xne` dkxa dze` oirn dkxa lk seqa xnel `a m`e (` g b"r) opixn`c

xn`c `de miax oia cigi oia epevx itk mipepgze ievix ixaca jix`dl leki k"g`e dkxad
dkxa lk seqa hrnl `a `l d"i xcqk 'it` ezlitz xg` xnel lekiy iel oa ryedi iax

dn dvxiy j`id xnele ligzdl leki dltzd xg`ly `l` dkxad oirn ligzd m` dkxae
ax k"ke zekxa g"i meiq xg` zegilq xnel oibdepy zenewn yie dltzd jeza ok oi`y
ziprza zeaiyi 'a bdpn i`pexhp ax xn`w ikde epl glqa zegilq xnel oilekiy mxnr

mely xy ax k"ke 'd xne` i`pt yi m`e 'b dgpnae zegilq 'f mixne` zixgya xeav
 epl glqa `l` zekxa g"i xg` zegilq xnel epibdpn oi` xeav ziprza

zegilq zeaxdl mibdepe-zeaxdl mibdepe d"c c ze` eqwz oniq miig gxe` sqei zia
oirn dkxa lk seqa xnel `a m` opixn`c `d lr oikneqy i"x yxite epl glq zkxaa
`d` (`a m` d"c .g) dxf dcearc `nw wxta eazk zetqezde .'eke xne` dkxa dze`

la` rnyn xne` mixetkd mei xcqk ezlitz xg` xnel `a m` iel oa ryedi iax xn`c
zkxaa zegilqae ingxc iweqta jix`dl zeiprza dzr mibdepy dne `l ezlitz rvn`a
opixn`c `dc edl rnync meyn mnrhy d`xpe l"kr ip`y xeaivc xninl `ki` epl glq
jix`dl la` mixac zvw xnel epiid xne` dkxa dze` oirn dkxa lk seqa xnel `a m`

:`l mikix`n ep`y enk jk lk

yie ;epl glq zkxaa zegilq zeaxdl mibdep-'c sirq 'eqwz oniq miig gxe` jexr ogley
;l`xyi ux`a mipencwd ebidpd oke ,zekxa g"i meiq xg` cr zegilq xnel mibdep oi`y

exn`i `l n"ne - glq 'kxaa-e w"q eqwz oniq miig gxe` mdxa` obn  .oekpd bdpnd `ede
dltzd xg` cr exn`i `l oer 'gilq oiprn epi`y ea `veike jny megx l` la` zegilq wx
glq zkxa xnby cr zegilqd xneln gky m`c l"pe ,df oiprn h"rwz 'iq xeha oiire (g"a)
bdpnd `ede-fi w"q 'eqwz oniq dxexa dpyn  :c"vx 'iqr g"i zltz xg` 'egilqd xn`i epl

:mipexg`d enikqd oke - oekpd
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l`xyi l`eb-WHAT TYPE OF dle`b
The dkxa of l`xyi l`eb seems to be out of place.  The two zekxa that follow; i.e.
epi`tx and epilr jxa involve requests for personal needs while the dkxa of l`xyi l`eb
appears to be a request for a communal need.  Perhaps we should begin by asking: what
type of dle`b are we requesting?  The answer to that question is still being debated today.
It began with i"yx and his grandson the m"ayx.  It continues as a dispute between the
dxexa dpyn and wpen edil` axd in the 20th Century. 

i"yx opines that the dle`b is of an immediate nature:
:`ax xn` - ?ziriaya dle`b xnel e`x dne-'a 'nr 'fi sc dlibn zkqn ilaa cenlz 
,zelew - ziyya :xn xn`de ,ziriaya deraw jkitl ,ziriaya l`bil oicizry jezn

 .`id dle`bc `zlgz` inp dngln - `a cec oa ziriay i`vena ,zengln - ziriaya
epl`biy `l` ,`id zelbc dle`b e`l dle`b i`dc ab lr s`e ,`id dle`bc `zlgz`-i"yx

zg` lkl yi cec gnve milyexi oipae ueaiw zkxa `dc ,cinz epilr ze`ad zexvd on
.ziriaya deraw ,dlr dle`b myc oeik ,ikd elit` ,ef dle`bn cal dnvrl dkxa zg`e

zayae ,zekxa dxyr dpeny lega oilltzn dnl :epizeax epecnl-'ehwz oniq i"yx xeciq
`ped ax xn` ?zaya g"i oilltzn oi` dnle ?ray `l` oilltzn ep` oi` milha ep`y

jexa xn`py ,l`xyil `id dgepn ef zay d"awd xn` .zaya eikxv reazl xeq`y iptn
gpie xn`py ,dligz zaya xgay itl  ?dnl .(e"p 'g `"n) l`xyi enrl dgepn ozp xy` 'd

mc` jixvy lega mixac yi lega oilltzn ep`y dlitzae ,(`"i ,'k zeny) iriayd meia
xne` daeyz lra did ,zrcd opeg xne` ,leg did m`  .xikfdl jixv oi` zayae ,xikfdl
xne`  .ileg `tex xne` dleg did m` ,l`xyi l`eb xne` iaya did m` ,daeyza dvexd

,xvine eiyrn `ed xkfp zekxa g"i mc` lltzi m`e ,zayd l`xyil dpzip dgepnl d"awd
.xac lk ly xrv da oi`y zaya dlitz epizeax epwiz jkitl .llgzn miny my `vnp

The  `xnb touches on the issue but does not provide a clear cut answer:
xy` :xne` oetxh iax .dle`ba mzege-dpyn-'a 'nr 'fhw sc migqt zkqn ilaa cenlz

iwl`e epiwl` 'd ok :xne` `aiwr iax .mzeg did `le ,mixvnn epizea` z` l`be epl`b
jxir oipaa migny ,melyl epz`xwl mi`ad mixg` milbxle micrenl epribi epizea`

 .l`xyi l`b 'd dz` jexa cr ,'ek migqtd one migafd on my lk`pe jzceara miyye
- llde rny z`ixw :`ax xn` .dle`ba mzege-'a 'nr 'fiw sc migqt zkqn ilaa cenlz

 .edpip ingxc - `nrh i`n .l`xyi l`eb - `zelvc ,l`xyi l`b
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It is within his comments to the above `xnb that the  m"ayx disagrees with i"yx:
.cizrd lr oilltzn ep`y-l`xyi l`eb - `zelvc

Some commenatators disagree with i"yx based on their definition of the word ingx:
 l`eb xne` dltza ik .l`xyi l`eb `l l`xyi l`b mzege- 'fkw ze` u"ayxl ung xn`n

zle`b lr l`xyi l`b xne` llda la` .cizrd lr mingx zywa oeyl `edy l`xyi
oixikfnyk cizrl ik :(a ai) zekxa 'nba elrd ok ik dcizrd dle`b da sxvne .mixvn
mivex ep` ycg xiy jl dcepe mixne` ep`yke .mixvn z`ivi dnr oitzyn zeilb ueaw

dnizgl jenq mixne` ep`e  .mixvnn epytp zect lre dcizrd epzle`b lr ycg xiy xnel
.l"pk mixvn zle`ba l`xyi l`b `idy dnizg oirn

xnel ligznc epiid ,zepba ligzn-el ebfn ['ipzn] d"c ai wxt zeny (xaea) aeh lky
d"n` i"`a d"awd ly egaya miiqnc epiid ,gaya miiqne ,mixvna drxtl epiid micar
xn`c `axk ol `niiwc .l`xyi l`b i"`a mzege ,mixvnn epizea` z` l`be epl`b xy`

opixkcnc oeik ,i`n `nrhe ,l`xyi l`b oznizg ,migqt ilil ly llde ,y"w ly zn` `ax
zi wixtc d"awl opicenc ,xaryl epiidc ,l`xyi l`b eda opinzg mixvn z`ivi eda

z`ivi dkxa `idda opixn` `lc oeikc l`xyi l`eb opinzg dltzae  .mixvnn l`xyi
 .cizr oeyl l`xyi l`eb da opinzg `zelb on ozi wextic d"awl opilvn `l` mixvn

In the last two centuries we find the following opinions:
i"yx 'it ziriaya dle`b xnel e`x dn 'nba my-'a 'nr 'fi sc dlibn zkqn zn` zty

dkxa cg` lkl yi 'ek ueaiw zkxa `dc 'ek `id zelbc dle`b e`l dle`b i`dc b"r`
dreyi zginve milyexi oipae zelb ueaiwc oeik `ldc dfl egixkd in rcei ipi`e ,'ek dnvrl
l`xyi l`eb oeyln mbe ,dnvr ipta zyxetn ok mb dle`bc xnel yi k"` `zlza opiwlgn

.gxken epi` cinz ze`ad zexvd lk lr ded oeyl `edc

zle`b lr i`w `edc meyn xar oeyl - l`xyi l`b xg`-bl w"q eq oniq dxexa dpyn
.cizrd lr lltzne edpip ingxc meyn l`xyi l`eb xne` g"i zltza la` mixvn

epnely lr zeywad zeveaw ixg`,epipra d`x-'`nw 'nr-zelitzd mler-wpen edil` axd
ozlez lr fenxl ick dfe miixnegd miqkpd lr zel`ynd zeligzn ,iytpd-ipgexd

:xzeia daeygd dyixca zrbep df xcqa dey`xd dkxad  .zencewa el` ly ziniptd
.ezlert yteg z` liabdl milelrd minxeb lkn exexgy epiidc ,iyep` xevi lk ly ezexig

xaecn da ,"zelbc dle`b" zine`ld dle`bl zpeekzn dpi` "l`xyi l`eb" ly ef dkxa
dlibn ,i"yx ixaca ybceny itk ,"cinz epilr ze`ad zexvd on" dle`b `l` ,xzei xge`n

.'ehw 'q sqei zia ;"`id dle`bc `zlgz`" d"c 'a 'nr ,'fi
Let us think of i"yx’s comments as we recite this dkxa and pray for peace in Israel.

   lrcpiiy za lrbiit xzq`l dnly d`etx cra
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TRANSLATION OF SOURCES

'a 'nr 'fi sc dlibn zkqn ilaa cenlz-Why did Chazal find it appropriate to establish the Bracha of
Geula as the seventh Bracha of Shemona Esrei?  Rava said: Because the final redemption will occur in
the Seventh Millenium.  They therefore placed Geula to be the seventh Bracha of Shemona Esrei.  But
did not Mar say: In the Sixth Millenium there will be sounds; in the Seventh Millenium there will be
wars and at the end of the Seventh Millenium, the Messiah will come?  Wars are considered the
beginning of the redemption.  Rashi- The theme of the seventh Bracha is not the final redemption;
rather it is redemption from the troubles that surround the Jewish people in every generation.  The
basis for this position is that Chazal included Brachot for the gathering of the exiles, the rebuilding of
Jerusalem and re-establishment of the Davidic Monarchy in addition to the Bracha of redemption.
Because the theme of the Bracha is redemption, it was appropriate for Chazal to establish it as the
seventh Bracha based on the date of the expected final redemption. 

'ehwz oniq i"yx xeciq-Our Rabbis taught us: why do we recite a prayer that contains 18 Brachot on
weekdays but on Shabbat when we are resting from work do we recite a prayer containing only 7
Brachot?  Why do we not recite  a prayer that contains 18 Brachot on Shabbat?  Rav Huna explains:
Because we are prohibited from making requests for our needs on Shabbat.  G-d said:  Shabbat is
meant to be a day of rest as it is written (Melachim 1, 8, 52): Blessed is G-d who gave a day of rest to
the Jewish people.  Why? Because G-d chose Shabbat first as it is written (Shemot 20, 11): And G-d
rested on the seventh day.  In the prayer that we recite on a weekday, there are weekday themes that a
person must refer to that he cannot refer to on Shabbat.  On a weekday, we recite: Chonain Ha’Da’At;
if he is undergoing repentance, he recites: Ha’Rotzeh B’Teshuva; if he is in captivity, he recites: Go’Ail
Yisroel; if he is ill he recites: Rofeh Cholei.  G-d says: Shabbat was given to the Jewish people as a day
of rest; if a person recites the prayer containing the 18 Brachot, the person will be concerned about his
personal needs and will start to worry.  This will be a desecration of G-d’s name because he is not
enjoying the day of rest that G-d gave him.  As a result, our Sages composed a prayer to be recited on
Shabbat that does not raise issues that may cause a person to worry.

'a 'nr 'fhw sc migqt zkqn ilaa cenlz-MISHNA-AND HE CONCLUDES WITH A
FORMULA OF REDEMPTION. R. TARFON USED TO SAY WHO REDEEMED US AND
REDEEMED OUR FATHERS FROM EGYPT, BUT HE DID NOT CONCLUDE WITH A
BLESSING. R. AKIBA SAID: ‘SO MAY THE LORD OUR G-D AND THE G-D OF OUR
FATHER SUFFER US TO REACH OTHER SEASONS AND FESTIVALS WHICH COME
TOWARDS US FOR PEACE, REJOICING IN THE REBUILDING OF YOUR CITY AND
GLAD IN YOUR SERVICE, AND THERE WE WILL PARTAKE OF THE SACRIFICES AND
THE PASSOVER-OFFERINGS etc. AS FAR AS BLESSED ARE YOU, O LORD, WHO HAS
REDEEMED ISRAEL.’ GEMARA-AND HE CONCLUDES WITH A FORMULA OF
REDEMPTION. Raba said: The ending of the benediction following the reciting of the Shema’ and
Hallel is ‘who redeemed Israel’; that of Shemona Esrei is ‘the redeemer of Israel’. 

'fkw ze` u"ayxl ung xn`n-And he ends with the Bracha Ga’Al Yisroel and not Go’Ail
Yisroel-Because in Shemona Esrei, one finishes the Bracha of Ri’Ai V’Onyainu with the words:
Go’Ail Yisroel which are words that express hope for compassion concerning the future.  To end 
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Hallel one says: Ga’Al Yisroel which concerns redemption from Egypt.   We can connect to it the
future redemption as is expressed in Masechet Brachot 12, 2: in the future when we speak of the
ingathering of the exiles, we will also speak of the redemption from Egypt.  And when we recite in the
Haggadah:  V’Nodeh Licha Shir Chodosh (and we will sing to You a new song) we mean to say that
we will be reciting a new song when the future redemption comes and will incorporate within it an
acknowledgement of the past redemption from Egypt.  We do that by reciting words before the
concluding Bracha that match the theme of the concluding Bracha.  In this case we say words
concerning the redemption from Egypt just before the concluding Bracha of Ga’Al Yisroel.

el ebfn ['ipzn] y"c `ai wxt zeny (daea) aeh lky-We begin the Haggadah with words about our
humble past by reciting: Avadim Hayeenu L’Pharoh B’Mitzrayim  and conclude with words of praise
of G-d; i.e. Asher G’Alanu V’Ga’Al Et Avotainu Mi’Mitzraim and we end with the Bracha: Ga’Al
Yisroel.  We hold in accordance with the opinion of Rava who says: Emes of Kriyat Shema and Hallel
on the first two nights of Pesach end with the words: Ga’Al Yisroel.  Why? Because we mention the
redemption from Egypt.   We must recite the words: Ga’Al Yisroel because we are referring to the
past in that we acknowledge that G-d saved us from Egypt.  In Shemona Esrei we recite the words:
Go’Ail Yisroel because we do not make any references to the Redemption from Egypt within the
Bracha.  Instead we pray that G-d redeem us from our exile.  So we end the Bracha with the words:
Go’Ail Yisroel  which concerns the future.

'a 'nr 'fi sc dlibn zkqn zn` zty-In the Gemara, Masechet Megilah, 17, 2, the Gemara asks why
the theme of the seventh Bracha in Shemona Esrei is Geula.  Rashi explains that the theme of
redemption that appears in the seventh Bracha is not redemption from exile because there is a Bracha
already for the ingathering of exiles, etc.  I do not know what prompted Rashi to take that position.
The fact that there is a separate Bracha for the ingathering of the exiles and a separate Bracha for the
rebuilding of Jerusalem and a separate Bracha for the re-establishment of the Davidic monarchy
supports the argument that there should be a separate Bracha for redemption; i.e. Go’Ail Yisroel. And
to interpret the wording of the Bracha, Go’Ail Yisroel, as referring to the ongoing troubles of the
Jewish people is not obligatory.

'bl w"q eq oniq dxexa dpyn-Achar Ga’Al Yisroel-this Bracha is written in the past tense because it
refers to the exile of Egypt but in Shemona Esrei, we recite Go’Ail Yisroel because they are words
that seek compassion  in that one is praying for the future redemption.

'`nw 'nr-zelitzd mler-wpen edil` axd-The Bracha Ri’Ai V’Onyainu which comes after the
group of Brachot that deal with our spiritual well-being, is the first of a group of Brachot that deal
with our physical needs.  The Brachot were put in that order to demonstrate that satisfaction of our
physical needs depends heavily upon the satisfaction of our spiritual needs.  The first Bracha in the
second group deals with the most important request: freedom of the human being to be able to be
creative.  In other words, being free from causes that are likely to restrict one’s activities.  The theme
of the Bracha of Go’Ail Yisroel is not “national freedom” which is the theme of later Brachot in
Shemona Esrei; rather it is freedom “from troubles that have plagued Jews throughout their history”
as is emphasized by Rashi in Masechet Megilah 7,2, in his comments to the words: Aschaltya D’Geula
Hee; see also Beis Yosef paragraph 115.
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THE dxyr dpeny OF 24 zekxa
Our discussion concerning the theme of the dkxa of l`xyi l`eb would be incomplete if
we did not consider the practice on a xeaiv ziprz to add language to the dkxa of  l`eb
 l`xyi and to add six additional zekxa to  dxyr dpenyas described in ziprz zkqn.   If
on a xeaiv ziprz the dkxa of l`xyi l`eb serves as the entry point for the six additional
zekxa that are recited in the dxyr dpeny, is that not proof that the theme of the  dkxa
of l`xyi l`eb is cinz epilr ze`ad zexvd on dle`b, i"yx’s position. 

ly daegxl daizd z` oi`iven ?cvik zeiprz xcq-'` dpyn 'a wxt ziprz zkqn dpyn
cg`e cg` lke oic zia a` y`xae `iypd y`xae daizd iab lr dlwn xt` oipzepe xir

('b dpei) depip iyp`a xn`p `l epig` :oiyeak ixac odiptl xne` oday owfd  .ey`xa ozep
.drxd mkxcn eay ik mdiyrn z` miwl` `xie `l` mziprz z`e mwy z` miwl` `xie
oicixen ,dltza ecnr-'a dpyn .mkicba l`e mkaal erxwe ('a l`ei) xne` `ed dlawae

mdiptl xne`e dltza mly eal `diy ick mwix eziae mipa el yie libxe owf daizd iptl
:od el`e-'b dpyn  .yy cer odilr siqene mei lkay dxyr dpeny ;zekxa drax`e mixyr

miwnrnn 'ebe mixdd l` ipir `y` ,ipprie iz`xw il dzxva 'd l` zexteye zepexkf
`l` zexteye zepexkf xnel jixv did `l xne` dcedi 'x . sehri ik iprl dltz ,'d jiz`xw

lr ,dinxi l` 'd xac did xy`  ,ux`a didi ik xac ,ux`a didi ik arx odizgz xne`
mdxa` z` dpry in xne` `ed dpey`xd lr-'c dpyn  .odinzeg xne`e zexvad ixac

.l`xyi l`eb 'd dz` jexa  .dfd meid mkzwrv lewa rnyie mkz` dpri `ed dixend xda
mkzwrv lew rnyie mkz` dpri `ed seq mi lr epizea` z` dpry in xne` `ed dipyd lr

lblba ryedi z` dpry in xne` `ed ziyilyd lr  .zegkypd xkef 'd dz` jexa .dfd meid
ziriaxd lr  .drexz rney 'd dz` jexa .dfd meid mkzwrv lew rnyie mkz` dpri `ed
.dfd meid mkzwrv lewa rnyie mkz` dpri `ed dtvna l`eny z` dpry in xne` `ed
`ed lnxkd xda edil` z` dpry in xne` `ed ziyingd lr  .dwrv rney 'd dz` jexa
`ed ziyyd lr  .dltz rney 'd dz` jexa .dfd meid mkzwrv lewa rnyie mkz` dpri

jexa .dfd meid mkzwrv lewa rnyie mkz` dpri `ed dbcd irnn dpei z` dpry in xne`
epa dnly z`e cec z` dpry in xne` `ed ziriayd lr .dxv zra dperd 'd dz`

 .ux`d lr mgxnd 'd dz` jexa .dfd meid mkzwrv lewa rnyie mkz` dpri `ed mlyexia
 

It is possible that the reason that the practice of reciting 24 zekxa in the dxyr dpeny of a
xeaiv ziprz is not cited as a basis to explain the theme of the dkxa of l`xyi l`eb is that
in the Diaspora we are not permitted to declare the type of xeaiv ziprz that triggers the 
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recital of a form of dxyr dpeny that contains 24 zekxa. Examine the following `xnb:
dryza dk`ln zeyrl ebdpy mewn .dpyn-'a 'nr 'cp sc migqt zkqn ilaa cenlz

minkg icinlz mewn lkae .oiyer oi` ,dk`ln zeyrl `ly ebdpy mewn .oiyer ,a`a
xn` .`xnb  .mkg cinlz envr mc` dyri mlerl :xne` l`ilnb oa oerny oax .milha

 .cala a`a dryz `l` laaa xeaiv ziprz oi` :l`eny

This issue was discussed by the mipe`b:
edl opicar xeaiv ziprz ly zekxa 'ce mixyr zl`yye-hpx oniq iakxd - mipe`bd zeaeyz

dazd iab lr dlwn xt` oipzepe opzc oeik 'lic e` xeaivd lr `eazy dxv lk lr `z`kec edleka
oia `zbelt zi`c ,oic zia a`e `iyp mewna `l` opicar `l oic zia a` y`xae `iypd y`xae

epl oi` zevx` lkae laaa epi` xeaiv ziprz zxn`y df ik epi`x jk .`zlin `da l"f mipe`b
dryz `l` laaa xeaiv ziprz oi` l`eny 'n`c .l`enyck cala a`a 'h `l` xeaiv ziprz
epi` a`a 'h opgei 'x 'n`c ,dxv yiy onfa `l` a`a 'ha c"k oixne` oi` ok t"r`e cala a`a

oiraew ep`y zeiprz x`ye .zekxa rax`e mixyrl xeaiv ziprz epi` opiwxtne  .xeaiv ziprzk
mewndy oic zia a` oi`e `iyp oi`y iptn dk`ln xeq`l gk epa oi`e xeaiv ziprzk opi` laaa
oiraw oiriaw oepi`c `z`iprz oili` dxn` dcd dqei 'x xn` mixne` l`xyi ux` ipae .mdl mxb

ray laaa oiraewy mlern bdpn ok it lr s`e .d`iyp oeda zilc meyn oepi` `z`iprz e`l
opi` oic zia a`e `iyp my oi`y t"r`e oirixzne odilr `eazy dxv lk lr zekex` zekxa

ipae .oirfrcfne oi`ex lkde ey`xa ozepe lhepy wdaen mkg `diy jixv edin `l` .z`fn oiakrn
ziprz oiraew eid dpy lka cinze ,df xaca daxd oiliwn eid `xeqa didy onfa diqgn zaiyi

yiy mewnae dlecb dxva `l` jk oiyer eid `le oixingn eid epzaiyi ipa la` .ax iaa z`fk
oixfeg oi`y mebidpd miny ingxae dpkql onvr ecixed eeli`a  .wdaen lecb mkg e` daxd 'nkg

ax yiy mewn opi`y mixg` zenewna mbe .dl`k zeiprz minrt dnk epraw xak ep`e .mwix
 :ok oiyer wdaen

What is the basis for l`eny to hold there is no xeaiv ziprz in laa except a`a dryz?
oixfeb m` ,minybl oikixv oi`e li`ed - laaa xeaiv ziprz oi`-'a 'nr 'cp sc migqt zkqn i"yx

ixneg x`ye ,dk`lna xq`ile ,mei ceran lek`l ea bdep xeaiv ziprz xneg oi` - xg` xac lr
.my mixen`d

laaa v"z oi` l`eny xn`c `dc azk l"f c"a`xde-'` 'nr 'eh sc ziprz zkqn o"anxd iyecig
laaa xeaiv ziprz mey oi` . . . edpip ipraeh laaac meyn miyxtn yi ,cala a`a dryz `l`
.lcpqd zlirp oke `ixa xie`d oi`y iptn dkiqe dvigxa `le ,miipr mdy iptn dk`lna exq`iy

lr oixfeb oic zia epipyy iptn oekpd mrhd `l`-'` 'nr 'eh sc ziprz zkqn o"anxd iyecig
ly ziprzl mdly ziprz zeeydl mzxfba gk oi`e md zeheicdy c"a ux`l uega oi`e ,xeavd

.mi`iap zxfb `edy a`a dryze ,mixetkd mei `edy dxez

  wgvi oa oeyxb znyp zilrl
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TRANSLATION OF SOURCES

'` dpyn 'a wxt ziprz zkqn dpyn-MISHNAH. WHAT IS THE ORDER OF SERVICE FOR FAST
DAYS? THE ARK IS TAKEN OUT TO THE OPEN SPACE OF THE CITY, WOOD ASHES ARE
PLACED ON THE ARK, ON THE HEAD OF THE NASI AND ON THE HEAD OF THE
AB-BETH-DIN. EVERYONE ELSE PUTS ASHES ON HIS OWN HEAD; THE ELDER AMONG
THEM ADDRESSES THEM WITH WORDS OF ADMONITION TO REPENTANCE: THUS, OUR
BRETHREN, SCRIPTURE DOES NOT SAY OF THE PEOPLE OF NINEVEH, AND G-D SAW
THEIR SACKCLOTH AND THEIR FASTING, BUT, AND G-D SAW THEIR WORKS, THAT
THEY TURNED FROM THEIR EVIL WAY; AND IN THE PROPHETS IT IS SAID, AND REND
YOUR HEART AND NOT YOUR GARMENTS. WHEN THEY STAND UP TO PRAY THEY
PLACE AS PRAYER LEADER BEFORE THE ARK AN OLD MAN CONVERSANT WITH THE
PRAYERS, WHO HAS CHILDREN AND WHOSE HOUSE IS EMPTY OF FOOD, SO THAT HIS
HEART IS CONCENTRATED ON HIS PRAYER; HE RECITES BEFORE THEM TWENTY-FOUR
BENEDICTIONS, THE EIGHTEEN RECITED DAILY, TO WHICH HE ADDS SIX AS FOLLOWS,
ZIKRONOTH, SHOFAROTH, AND THESE PSALMS: IN MY DISTRESS I CALLED UNTO THE
LORD (TEHILLIM 120, 1); I WILL LIFT UP MINE EYES UNTO THE MOUNTAINS ETC.
(TEHILLIM 121, 1); OUT OF THE DEPTHS HAVE I CALLED THEE, O LORD (TEHILLIM
130,1); A PRAYER OF THE AFFLICTED WHEN HE FAINTETH (TEHILLIM 102, 1). R. JUDAH
SAYS: HE NEED NOT RECITE THE ZIKRONOTH AND SHOFAROTH, BUT INSTEAD HE
SHOULD RECITE THE FOLLOWING SCRIPTURAL PASSAGES: IF THERE BE IN THE LAND
FAMINE, IF THERE BE PESTILENCE (KINGS 1, 8, 37); THE WORD OF THE LORD THAT
CAME TO JEREMIAH CONCERNING THE DROUGHTS (JEREMIAH 14,1); AND HE ENDS
EACH OF THE ADDITIONAL SIX SECTIONS WITH ITS APPROPRIATE CONCLUDING
BENEDICTION. THE FIRST HE CONCLUDES WITH, ‘HE WHO ANSWERED ABRAHAM ON
MT. MORIAH, HE SHALL ANSWER YOU AND HEARKEN THIS DAY TO THE VOICE OF
YOUR CRY. BLESSED ARE YOU O LORD WHO REDEEMS ISRAEL. THE SECOND HE
CONCLUDES WITH, ‘HE WHO ANSWERED OUR FATHERS AT THE RED SEA, HE SHALL
ANSWER YOU AND HEARKEN THIS DAY TO THE VOICE OF YOUR CRY. BLESSED ARE
YOU O LORD WHO REMEMBERS ALL FORGOTTEN THINGS. THE THIRD HE CONCLUDES
WITH, HE WHO ANSWERED JOSHUA IN GILGAL, HE SHALL ANSWER YOU AND
HEARKEN THIS DAY TO THE VOICE OF YOUR CRY. BLESSED ARE YOU O LORD WHO
HEARS THE TRUMPET BLAST. THE FOURTH HE CONCLUDES WITH, ‘HE WHO
ANSWERED SAMUEL IN MIZPAH, HE SHALL ANSWER YOU AND HEARKEN THIS DAY TO
THE VOICE OF YOUR CRY. BLESSED ARE YOU O LORD WHO HEARKENS TO CRIES. THE
FIFTH HE CONCLUDES WITH, ‘HE WHO ANSWERED ELIJAH ON MT. CARMEL, HE SHALL
ANSWER YOU AND HEARKEN THIS DAY TO THE VOICE OF YOUR CRY. BLESSED ARE
YOU O LORD WHO HEARKENS UNTO PRAYER. THE SIXTH HE CONCLUDES WITH, ‘HE
WHO ANSWERED JONAH IN THE BELLY OF THE FISH, HE SHALL ANSWER YOU AND
HEARKEN THIS DAY TO THE VOICE OF YOUR CRY. BLESSED ARE YOU O LORD WHO
ANSWERS IN TIME OF TROUBLE. THE SEVENTH HE CONCLUDES WITH, ‘HE WHO
ANSWERED DAVID AND SOLOMON HIS SON IN JERUSALEM, HE SHALL ANSWER YOU
AND HEARKEN THIS DAY TO THE VOICE OF YOUR CRY. BLESSED ARE YOU O LORD
WHO HAS MERCY UPON THE LAND.
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'a 'nr 'cp sc migqt zkqn ilaa cenlz-MISHNAH. WHERE IT IS THE CUSTOM TO DO WORK
ON THE NINTH OF AB, ONE MAY DO IT; WHERE IT IS THE CUSTOM NOT TO DO WORK,
ONE MAY NOT DO IT. AND IN ALL PLACES SCHOLARS CEASE FROM WORK ON THAT
DAY. R. SIMEON B. GAMALIEL SAID: A MAN MAY ALWAYS MAKE HIMSELF A
SCHOLAR.   GEMARA. Samuel said: There is no public fast in Babylonia save the Ninth of Ab alone.

'hpx oniq iakxd - mipe`bd zeaeyz-As to the question as to whether we recite the 24 Brachot in every
place where there is a communal problem or do we conclude that because the Mishna specifically directs
that we put ashes on the ark and on the heads of the Nasi and head of the Rabbinical Court that we do not
recite the 24 Brachot unless a Nasi and head of the Rabbinical court are in place.  This issue represents a
disagreement among the Gaonim.  We learned that there is no communal fast in Babylonia and in other
countries except the fast of the Ninth of Av which is the position of Shmuel.  Shmuel had stated there is
no communal fast in Babylonia except for the fast of the Ninth day of the Month of Av.  Despite the fact
that the Ninth of Av is considered a communal fast in Babylonia, we do not recite the 24 Brachot in
Shemona Esrei except in a time of distress.   This is in accordance with the position of Rav Yochanon who
said that the fast of the Ninth of Av differs from the other types of communal fasts.  How is it not like
other communal fasts? We do not recite the Shemona Esrei which contains 24 Brachot.  Other fasts that
are established in Babylonia are different as well because in Babylonia, the rabbinical leaders lack the
power to establish a day when no work can be performed because the rabbinical Court is not led by a Nasi
and a Head of Court.  Those who reside in Eretz Yisroel say that Rav Yosa himself said that those fasts
that we establish are not legitimate fast days because we no longer have  a Nasi. Nevertheless, there was a
custom in Babylonia to recite seven long Brachot in the  event of communal distress and they would blow
Shofar  even though there was no Nasi or head of Court in Babylonia.  But it was necessary  that a
distinguished religious leader be involved who takes ashes and puts the ashes on his head so that all can
see and be moved by his action.  The students of the Yeshiva in Machsiya while it was located in Sura
would be lenient as to the circumstances under which the Shemona Esrei of 24 Brachot was recited.  Each
year they would establish such fast days.  But the students of our Yeshiva apply a stricter standard and do
not recite the Shemona Esrei that contains 24 Brachot except in a time of great distress and at a time
where there are many learned men or at least one distinguished scholar.  In doing so they are putting
themselves in jeopardy and are seeking compassion from G-d thinking that their prayers would not go
unanswered.  We too have also established such fast days.  Even in places where there is no great scholar
they also establish such fast days. 

'a 'nr 'cp sc migqt zkqn i"yx-There are no communal fast days in Babylonia because they were not in
need of rains. Since they would not be establishing fast days to bring rain, they do not establish fast days
for other reasons in which they cannot eat from the day before, perform work and other restrictions that
come with a communal fast day.

'` 'nr 'eh sc ziprz zkqn o"anxd iyecig-The Ravad explained that Shmuel held that there were no
communal fast days in Babylonia except for Tisha B’Av because Babylonia was a land that was often
flooded . . . they would not establish a communal fast in Babylonia on which they would prohibit work
because economic conditions were weak and they were poor.  They would not prohibit washing and
putting on lotions because the air was unhealthy and they would not prohibit the wearing of shoes.

'` 'nr 'eh sc ziprz zkqn o"anxd iyecig-The correct answer as to why Shmuel said that they did not
establish any communal fasts in Babylonia is that we learned that it was necessary that a Bet Din declare a
communal fast.  Outside of Eretz Yisroel, the Batei Dinim (courts) consist of simple men who do not
have the power to declare a communal fast day that would be comparable to a fast day established by the
Torah such as Yom Kippur or a fast day comparable to a fast day that was established by the Prophets
such as Tisha B’Av.
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SUPPLEMENT

What is the text of the 24 zekxa that comprise the dxyr dpeny for a xeaiv ziprz? 

ixecqa elld zekxa xcq izi`x `ly itl-'` 'nr 'eh sc ziprz zkqn o"anxd iyecig
.on` zn`d ipcnli zrc mc`l cnlnde d`xpy dn itk dfd xcqd aezk` mipey`xd

mev meia eppr 'd eppr dxv lkn epcte jny ornl dxdn epl`be epaix daixe epipra d`x
epzywan mlrzz l`e epzltz renyn jpf` mlrz l` epgp` dlecb dxva ik dfd ziprzd

mixacn md cer dpr` ip`e e`xwi mxh dide xn`py xack eppr `xwp mxh epl aexw `p did
z` epiwl` 'd epl miiwe dweve dxv zr lka dpere livne dcete l`eb dz` ik rny` ip`e

cwry dcwrd jiptl d`xze dixend xda epia` mdxa`l zraypy dreayd z`e zixad
z` jingx eyaki ok mly aala jpevx zeyrl eingx yake gafnd ab lr epa wgvi z`

mkz` dpri `ed dixend xda epia` mdxa` z` dpry in jizecn lr jingx elebie jqrk
,dkxae dkxa lk lr oke on` oiper ode ,l`xyi l`eb i"`a dfd meia mkzwrv lew rnyie

driwz oirweze erwz mipdkd erwz xne`e zqpkd ofg `edy xaerd zqpkd ofg cner k"g`e
xevid lk xkf ik mcw ixevi lk cwete mler dyrn xkef dz` xne`e xeav gily xfege zg`

illrn ixvie eizeleagze mc` zeaygn xab icrvn zelilre ezcewte yi` dyrn `a jiptl
milkz `le elyki `l mlerl jiyxec ik ja un`zi mc` oae jgkyi `ly yi` ixy` yi`

z` j`iada mingxe dreyi xaca edcwtze zxkf dad`a gp z` mbe ,ja miqegd lk gvpl
z`e gp z` miwl` xekfie jzxeza aezkk 'ek mdillrn rex iptn xya lk zgyl leand in
z` ezixa z` miwl` xekfie mzw`p z` miwl` rnyie xn`pe ,'ek dndad lk z`e digd lk

mixvn xy` l`xyi ipa zw`p z` izrny ip` mbe xn`pe ,awri z`e wgvi z` mdxa`
oepg eize`ltpl dyr xkf xn`l aezk jycw ixacae ,izixa z` xekf`e mze` miciarn

aexk mgpie ezixa mdl xekfie xn`pe ,ezixa mlerl xekfi ei`xil ozp sxh xn`pe ,'d megxe
jl izxkf xn`l milyexi ipf`a z`xwe jeld xn`l aezk mi`iapd jicar ici lre ,eicqg

z` izxkfe xn`pe ,drexf `l ux`a xacna ixg` jzkl jizelelk zad` jixerp cqg
cli m` mixt` il xiwi oad xn`pe ,mler zixa jl izeniwde jixerp inia jze` izixa

epcwte jiptl aeh oexkfa epxkf epizea` iwl`e epiwl` ,'d me`p epngx` mgx 'ek mireyry
jnrn jt` oexg `p aeyi lecbd jny xearae mcw iny inyn mingxe dreyi zcewta

jceak itn jcar dyn i"r jzxeza epzghady xacd z` epiwl` 'd epl miiwe jzlgpne
miwl`l mdl zeidl mixvn ux`n mze` iz`ved xy` mipey`x zixa mdl izxkfe xen`k

meia mkzwrv lew rnyie mkz` dpri `ed seq mi lr epizea`e dyn z` dpry in 'd ip`
 mixay dyly oirixne erixd oxd` ipa erixd xne` zqpkd ofge ,zegkypd xkef i"`a dfd
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xne`e v"y xfege d"x zkqna yxetny enk xaca epizea` ewtzqpy wtqd iptn drexze
mdilr zilbpe jlew mzrnyd minyd on mdnr xacl jycw mr lr jceak opra zilbp dz`

epkln jzelbda jiptln ecxg ziy`xa zeixae jnn lg elek mlerd lk mb xdeh iltxra
jycw zexace jlew ced z` mrinyze zevne dxez l`xyi jnrl cnll ipiq xd lr

idie jzxeza aezkk zrted mdilr xtey lewae zilbp mdilr miwxae zelewa y` zeadln
,'ek zelewd z` mi`ex mrd lke xn`pe 'ek xteyd lew idie 'ek xwead zeida iyilyd meia

'ek erixd xtey lewe zexvevga xn`pe ,'ek drexza miwl` dlr xn`l aezk jycw ixacae
lew z` mrd renyk idie 'ek zexteya erwzie mrd erixie xn`pe 'ek laz iayei lk xn`pe

ecbp yi` dxird mrd lk lrie dizgz dnegd letze dlecb drexz mrd erixie xteyd
lr mkvx`a dngln e`eaz ik dide xn`l aezk epiwdl` 'd jzxezae ,xird z` ecklie

xekfe ,mkiaie`n mzryepe mkiwl` 'd iptl mzxkfpe zexvevga mzerxde mkz` xxevd xvd
lblba ryedil dpry in jny ornl epilr mgxe j`iap jcar ryedi ly ezekf epiwl` 'd epl
erwz xne` zqpkd ofge ,drexz rney i"`a dfd meia mkzwrv lew rnyie mkz` dpri `ed

lk 'ek il dzxva 'd l` zelrnd xiy xne`e v"y xfege zg` driwz oirweze erwz oxd` ipa
z` dpry in jny ornl mingx epilr `lnde jfeg l`eny ly ezekf epiwl` 'd xekfe xenfnd
ipa erixd ,dwrv rney i"`a dfd meia mkzwrv lew rnyie mkz` dpri `ed dtvna l`eny

mixdd l` ipir `y` zelrnd xiy xne`e v"y xfege drexz mixay oirixne erixd oxd`
ornl mingx epilr `lnde `iapd edil` ly ezekf epiwl` 'd epl xekfe xenfnd lk xnebe

i"`a dfd meia mkzwrv lew rnyie mkz` dpri `ed lnxkd xda edil` z` dpry in jny
zelrnd xiy xne`e v"y xfege zg` driwz mirweze erwz oxd` ipa erwz ,dltz rney
`lnde jcar dpei ly ezekf epiwl` 'd epl xekfe xenfnd lk xnebe 'd jiz`xw miwnrnn

mkzwrv lew rnyie mkz` dpri `ed dbcd irna dpei z` dpry in jny ornl mingx epilr
v"y xfege drexz mixay oirixne erixd oxd` ipa erixd ,dxv zra dperd i"`a dfd meia

lye jgiyn cec ly ezekf epiwl` 'd epl xekfe xenfnd lk xnebe sehri ik iprl dltz xne`e
milyexia epa dnlye cec z` dpry in jny ornl mingx epilr `lnde jkln epa dnly

erwz oxd` ipa erwz ,ux`d lr mgxn i"`a dfd meia mkzwrv lew rnyie mkz` dpri `ed
m`e ,mil`xyie miiel oirwez odk my oi` m`e ,'ebe 'd ep`tx xne`e v"y xfege erwzi driwz

lr rweze rixne rwez envrn `ed `l` rwz el xne` oi`e rwez `ed odk `l` my oi`
,odilr `eaz `ly dxve dxv lk lr xeavd oiprzny ziprzd zltz xcq df ,xcqd

oirixzne l"f minkg oda epyy zenewn oze`a zexvd x`yae ,zepexg` raya minyba
.dlq on` epz` eipt x`ie epizepeer lkn epcti epiwl`e ,ziprz 'qna yxetny enk
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ISSUES WITHIN THE dkxa OF epi`tx
The dkxa of epi`tx affords us the opportunity to focus on the words that l"fg chose to
compose dxyr dpeny.  The opening words: epzldz ik dryepe epriyed `txpe 'd epi`tx
dz` are taken from j"pz:

.dz` izldz ik drye`e ipriyed `tx`e 'd ip`tx-'ci weqt 'fi wxt edinxi
 Do you notice a problem with the changes that l"fg made to the words of the  weqt?

eze` oipkn oi` cigil azkpd a ©z §M-'`n dkld 'b wxt (onxail) dlibn zkqn `ztqez
;ica df ixd ezxevk weqt mbxznd xne` dcedi 'x .cigil eze` oipkn oi` miaxl ;miaxl

`le siqedl `le zegtl `l iiyx epi` mkg iptl cnerd onbxz .scbn df ixd siqende
 .eax e` eia` did m` `l` zepyl

The problem is expressed and explained by the mipey`x as follows:
epzldz ik dryepe epriyed `txpe 'd ep`tx-'d ep`tx d"c dxyr dpeny mdxcea` xtq

lk (c dlibn) `ztqeza 'ixn`c b"r`e .cigi oeyla ('ci ,'fi dinxi) dinxia `ed weqt-dz`
mebxza `wec d"nxd 'it miaxl eze` oipkn oi` cigil ,cigil eze` oipkn oi` miaxl aezkd

miaxn zepyl i`yx epi` zexwl oiekny onfa eazkk weqt `xewd e` miweqtd mbxznd
jxc opgzdl `l` mzexwl xeavd zpeek oi`y dltz ly weqt la` miaxl cigin e` cigil

mzpgz oipr itle dryd jxev itk mzepyl oi`yxe zeltz x`yk od ixd dywae dltz
la` zepyl oi` f` xcqk oiprd lk e` xenfnd lk `xewyk `wec 'it dpei x"de .mzywae

dfle miaxl cigine cigil miaxn zepyl leki dpde dpd mixfetn miweqt xne`e lltznyk
 .y"`xd mikqd

The dkxa of epi`tx is a dkxa that has some significant  gqep variations:
jexa. . . epnn xard xace dgp`e oebie epiail ae`knn epiwl` 'd epi`tx -l`xyi ux` bdpn

.l`xyi enr ileg `tex 'd dz`
dryepe epriyed `txpe 'd ep`tx-dltza oicnere d"c dlitz xcq oe`b mxnr ax xcq 

enr ileg `tex 'd dz` jexa .dz` ongx `tex l-` ik epizekn lkl dnily d`etx dlrde
.l`xyi

epzlidz ik dryepe epriyed `txpe epiwl` 'd epi`tx-dz` jexa d"c ht oniq ixhie xefgn
.dz` ongxe on`p `tex l-` ik epi`elgz lkle epizekn lkl dnily d`etx dlrde dz`

.l`xyi enr ileg `tex 'd dz` jexa
 ik dryepe epriyed `txpe epiwl` 'd ep`tx-dlitzd zekxa gqep zelitz xcq m"anx

 dz` jexa  .dz` ongxe `tex l-` ik epi`elgz lkl dnily d`etx dlrde dz` epzldz
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 .l`xyi enr ileg `tex 'd
lkle `txne dkex` dlrde dz` epzlidz ik dryepe epriyed `txpe 'd epi`tx -cxtq gqep
'd dz` jexa .dz` on`pe ongx `tex jln l-` ik epizekn lkle epiae`kn lkle epi`elgz

.l`xyi enr ileg `tex
The version of the dkxa as recited in fpky` gqep contains within it 27 words.  In gqep
cxtq, the weqt contains 31 words. The gwex expresses very strong feelings as to why the
dkxa should contain 27 words:

f"k `txpe 'd epi`tx-epi`tx [ap]-dly cenr epi`tx [ap] gwexl dlitzd xeciq iyexit
zeize` f"ke  ;ikii`elgz lkl `texd ik iipeer lkl gleqd weqta zeize` f"k cbpk ,zeaiz
weqta zeaiz f"ke ,dlin zyxta miweqt f"k .jizenvrl iewye jxyl idz ze`tx weqta

mkpinia xwyy ,mid ii`e mi ztxv iyp` al lr eniy .ji`tex cr rnyz reny m` dide
ly mal lr dzlr `ly ,mkzltza zeaiz dnke dnk mkaln micea mz`y mkl`nyae
lkd epwizy dlitze dkxa lke ,zepaxw mewna dlitzd edl epwizy mipey`xd minkg
oirk epzlitz z` melye qg did f` ,ok `l m`y .zeaizae zeize`a lwynae dcna `ed
,dfd drxd mkkxck zeyrl cer etiqez l`e mkaal lr  eniy okl .milxrd miieb ly xnf

zeaiz mitiqen mz`y mixne` izrny ik ,mkzlitza zeize`e zeaiz rexble siqedl
`ed `ln weqt ixdy xenb zerh edfe ,epiwl` 'd epi`tx mixne` mkn yi  .ef dkxaa daxd
lkle epizekn lkl dnily d`etx dlrde xne`y mkn yi cere .`tx`e 'd ipi`tx edinxia

lkl `texd ikiipeer lkl gleqd weqta mz`vny itl mirer gex dpvpvp dfa mb ,epi`elgz
,dax drxe gex zerxe lad df mb ik .iki`elgz lkle ef dkxad mztqed ok lr ,ikii`elgz

f"k  ;zeize` i"we zeaiz f"k m` ik epi`tx zkxaa oi`y l"vf ciqgd epiax azk ixdy
zeaiz f"k oke ,ji`tex 'd ip` ik cr rnyz rny m` xn`ie weqtay zeaiz f"k cbpk zeaiz

jl xnel ,miletkd mr `zia `tl`ay zeize` f"k cbpke ,ikii`elgz lkl `texd weqta
`veie `ed cgeind my d"ied .ji`tex 'd ip` ik f` zeize` f"ka dpzipy dxezd xenyz m`
z` ea `tx epiax dyn s`e ,mind z` ryil` `tix eae ,zeize` f"k `edy cg` my epnn

`vnz oke ,llda o"iknq f"k `vnz oke .ji`tex 'd ip` ik dxnd inl jinq ok lr ,dxnd in
,dxez dpyna miwg f"ke ,miyecw zyxta 'd my f"k `vnz oke ,ziviv zyxta o"iez f"k

'p f"ke ,zeyrl miwl` `xa xy` cr ziy`xan 'w f"ke ,ziy`xac iyily mei dyrna 'e f"ke
oke ,mkiwl` 'd oteqy miweqt f"k ynega `vnz oke .cecl dlidza e"iz f"ke ,rny zixwa

dxeza l`xyi iwl` 'd f"k `vnz oke ,ux`l eqpkpy cr mler z`ixan zexec f"k `vnz
cg` lkle ,jix`dl i`pt oi` la` ce`n daxd l"vf ciqgd epiax xaig cer  .mi`iapae

`evnl miztxvd elkei `ly eixac zn`l ick ,mi`lten zeceqe minrh dnk ea azk cg`e
.mzetqez zece` lr orn
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TRANSLATION OF SOURCES

'`n dkld 'b wxt (onxail) dlibn zkqn `ztqez-Words of the Torah that are written in
singular person cannot be refashioned into the plural; words that are written in plural
cannot be refashioned into singular.  Rav Yehudah says that one who translates a verse
exactly as it is written is a liar and one who adds to the words of the Torah is a heretic.  A
translator who is standing before a learned person may not omit or add or to change any of
the wording unless the learned person is his father or his teacher. 

'd ep`tx d"c dxyr dpeny mdxcea` xtq-The opening words of the Bracha of Rifa’Einu
are taken from a verse in Yirmiyahu 17, 14 in which the words are written in singular
person.  Even though we learned in the Tosefta that Words of the Torah that are written in
singular person cannot be refashioned into the plural and that words that are written in
plural cannot be refashioned into singular, Reb Moshe Ha’Darshan explained that the
Tosefta was only concerned about translations of verses or when a person reads the words
of the verse aloud.  In those cases words of the Torah that are written in singular person
cannot be refashioned into the plural and words that are written in plural cannot be
refashioned into singular.  However, in this case the verse is a part of the Tefila.  The
congregation is not reading the words as the words of the Torah but as part of their
pleading and requests by way of Tefila.  In that case those words are like the other parts of
the Tefila and one may change the words to fit the need of the moment.  Rav Yonah
explained that the rule prohibits a change when one reads a whole chapter of verses as a
part of Tefila or when verses are read in order.  But when one recites miscellaneous verses,
one can change the wording from singular to plural and from plural to singular.  This
practice was approved by the Rosh.

epi`tx [ap]-dly cenr epi`tx [ap] gwexl dlitzd xeciq iyexit-The Bracha of Rifa’Einu
Hashem V’Nairafei  contains 27 words.  This represents the 27 words that are in the verse:
Ha’Solai’Ach L’Chol Avoneiy Ki Ha’Rofeih L’Chol Tachlooaiychi (Tehillim 103, 3); the 27
words which are in the verse Rifa’Ot TiHei li’Sharecha V’Shikui L’Atzmosecha (Proverbs 3,
8); the 27 verses in the section dealing with Circumcision; and the 27 words in the verse:
V’Haya Im Shamoa until Rof’Echa (Shemot 15, 26).  Listen well people of France  and the
Islands, there is falsehood to your right and to your left in that you add on your own words
to your prayers; words that were never part of the prayers composed by the composers of
the prayers who composed the prayers to be a substitute for the animal sacrifices.  Every
Bracha and Tefila that these men composed was weighed and measured and the number of
words and letters were taken into consideration. If this is not so then G-d forbid those
prayers are then no better than the prayers of the non-Jewish world.  Therefore take to
heart what I am saying and do not any longer add words to the prayers.  I have heard that
you add many words  to the Bracha of Rifa’Einu.  Some of you say: Rifa’Einu Hashem 
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Elokeinu.  That is a big mistake because the words of the Bracha are taken from Yirmiyahu
where the words are: Rifa’Aini Hashem V’Airafeah.  Some of you say: V’Ha’Alei Rifeuah
Shlaima L’Chol Makoseinu Oo’Lichol Tachluainu.  That creates confusion.  You do so
based on the verse; Ha’Soleach Lichol Avonei Ki Ha’Rofeah Lichol Tachloo’Oychi. That is
why you add the words: Oo’Lichol Tachluainu to the Bracha.  That too is foolishness and a
great evil because Rabbeinu Ha’Chasid wrote: that the Bracha of Rifa’Einu has 27 words
and 110 letters; 27 words representing the 27 words that are in the verse: V’Haya Im
Shamoa until Rof’Echa and 27 words in the verse: Ha’Rofeah Lichol Tachloo’Oychi and
the 27 words that are in the Hebrew alphabet when you include the end letters.  This
teaches you that if you abide by the Torah that was given using 27 letters, then G-d will be
your healer. There is a name of G-d that is expressed by 27 letters.  It is with that name that
Elishah cured the waters.  It is the name that Moshe Rabbenu used to purify the Bitter
Waters that is why the section of the Torah that speaks about that matter is near the verse
that says that G-d is our healer. There are 27 times that the letter Samech appears in Hallel;
27 times that the letter Taf appears in the portion concerning Tzitzit; 27 times that the
letter Hay appears in Parshat Kedoshim; 27 Hukim (laws that have no apparent reason)
that appear in Sefer Devarim; 27 times the letter Vav appears in the portion concerning the
third day of creation;  27 times the letter Kuf appears in Parshat Breishit from the opening
words to the end of creation on day 6; 27 times the letter Nun appears in Kriyat Shema; 27
times the letter Taf appears in the prayer of Ashrei.  There are also 27 occasions when
psukim in the Torah end with the words: Hashem Elokeichem.  There were 27 generations
between creation and the generation that entered Eretz Yisroel.  27 times that the words:
Hashem Elokei Yisroel appear in Tanach.  Rabbeinu HaChasid found many more  such
references but there is no time to present all the references.  He presented the meaning and
the secret behind each numerical combination in order to support his position and so that
the French Jews could not find support for the additions that they made to the Tephilot. 
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ep`tx-WHAT TYPE OF d`etx
The dkxa of ep`tx appears to be a request for physical health.  The reason being that in most
mixecq, the dkxa includes words that can be inserted in order to request a dnly d`etx for a
specific person.  However, we see from the following comments that there was a version of the
dkxa that contained the words:   i`elgz lkl `txne dkex` dlrdeepytp .  The inclusion of the
word epytp changes the focus of the dkxa from physical health to spiritual health.  The ikxa
sqei objects to the inclusion of the word: epytp because it changes the focus of the dkxa while
one of the commentators to the sqei ikxa defends the inclusion:

sqei ikxa1d`etxe dle`bc `xninl f"i sc dlibnc a"t .'eke ep`tx .` oic .b-fhw oniq miig gxe` 
dgilqc d`etx `l` `id mi`elgzc d`etx e`l `idd ,el `txe aye aizkde `id dgilq xza
dlrde ep`tx zkxaa mixne`d dfega ebyc d`xi o`kne .dgilq xza mi`elgzc d`etx la`

d`etx lr `le drawed sebd i`elgz z`etxa ef dkxac ,epytp i`elgz lkl `txne dkex`
ilecbn dnk la` .a"r f"l sc oeyl dprn qixhpewa awri ze`p xtqa if`bl` i"xdn axd .dgilqc

mi`elgzc d`etxl dkxad xwirc `xai`c q"ydn di`x oi`e ,ok xnel ediineta `lbxn l`xyi
ytpd z`etx lr lltzdl ivn inp `zyd k"` ,daeyz xg` dgilqc d`etxc xg`n la` ,dpwzp

.dgilq xg`e daeyz xg` `id lkl d`etx onfc ,sebd z`etx icda

milecb daxd :azk `"i ze` e"h 'iq lceb xywa-b dxrd fhw oniq miig gxe` sqei ikxa lr zexrd
mrh cer azke ."epznype epgex epytp zekn lkle epi`elgz lkl `txne dkex` dlrde" mixne`
ytpd i`elgz lr ywan xity k"` ,ytpd i`elgz ly zeclez md sebd i`elgzy oeiknc ,dfl

,cala ytpd ilegl dkxad epwz `l dnl l"fg lr le`yl oi`e .y"r ,sebd ileg zaiqe xwir mdy
k"`yn ,recid `edy meyn le`yl mlerd jxc sebd ileg lry oeiky l"ic .aaeqnd `ed ixd

.lkl dreci dkxa epwz okl .e'zlk de`zd ik rci `le eytpa ixae dleg epi`y xaeq ytpd i`leg
dinxi jp` zneg xtqa epaxl izi`x aeye .lltzi z`f lr rceide ytpd ileg `ed xwird zn`ae
,dz` izlidz ik .oixeqidn ,drye`e .bxhwnd on ,ipriyed .iteba ,dtx`e .iytpa ,'d ip`tx" :f"i

sebd ilega dlegy iny ,eizeyxca o"xd mya azk g"l wxt diryia mye ."jicrla l`eb oi`e
.sebd ilegl mxebd `ed mbe lecbd `edy ytpd ileg mcew `txl jixv ytpde

There are those who argue that a prayer for a sick person is better included within the dkxa of
epilew rny:

lr lltzdl jixv m`y azk eklen i"xd 'eyzae - `txpe-fhw oniq miig gxe` daeyz ixry
:df lr azk sqei ikxade cal 'aygna epi`txae ,yexita dltz epiide dltz rneya sicr dlegd

 :l"kr bdep ip` oke epi`tx zkxaa milltzn eidy iyiyw opax meyn izrny
 The dispute centers on the following `xnb:
 dinyn zliy xa l`eny axc dixa dcedi ax xn`-'` 'nr 'g sc dxf dcear zkqn ilaa cenlz 

1. The sqei ikxa is the name given to the comments of the `"cig to the jexr ogley.
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dkxae dkxa lk seqa xnel `a m` la` ,dltz rneya eikxv mc` l`ey :exn`y t"r` ,axc
rneya eikxv mc` l`ey :exn`y t"r` ,ax xn` iy` xa `iig x"` .xne` - dkxae dkxa lk oirn

zkxaa xne` - dqpxtl jixv m`e ,mileg zkxaa xne` - ezia jeza dleg el yi m` ,dltz
xnel `a m` la` ,dltz rneya eikxv mc` l`ey :exn`y t"r` ,iel oa ryedi 'x xn` .mipyd

 .xne` - k"dei xcqk elit` ,ezltz xg`
i"yx seems to indicate that the dkld follows the opinion of  iel oa ryedi 'x:

eikxv l`eyd cigik xhn zli`yl opixn` - dltz rneyae-'a 'nr 'ci sc ziprz zkqn i"yx
la` ,`ed xeav onfc meyn - cigia elit` mipyd zkxaa dl`y opixn`c `dc ,dltz rneya

- `ed xeav zli`y onf e`l fenz ztewzac `kdk ,xeavl `le cigil iedc ,izixg` `zlina
(` ,g) dxf dcear zkqna opixn`ck ,mipyd zkxaa `le ,dil xkcnc `ed dltz rneya

:opinwen seqale ,milegd zkxaa eilr xikfn - ezia jeza dleg el did m` :(` ,`l) zekxaae
.izrny jk ,dltz rneya `zklde

Is it appropriate to include the person’s name when praying for his health?
lr mingx ywand lk :`cqg ax xn` awri iax xn`-'` 'nr 'cl sc zekxa zkqn ilaa cenlz 

 .mixnc dny xkcnw `le ,dl `p `tx `p l-` :xn`py ,eny xikfdl jixv oi` exiag
l-` xn`py eny xikfdl v"` exiag lr mingx ywand- mingx-a w"q hiw oniq dxexa dpyn

.eny xikfdl jixv eipta `ly la` eipta ilin ipde .mixn my xikfd `le dl `p `tx `p
Why when we do a jxay in for a dleg do we name the person’s mother while when we do a
`ln l-` for a decedent we name the person’s father?

yecwd ;mc`a ea yi oitzey dyly opax epzc-ep `zli`y exzi zyxt i`g` axc zezli`y
oale mipxetve gene zenvre micib epnn mixvep rixfn yi`dy oael .en`e eia`e `ed jexa

jexa yecwde .mipiray xegye xriye mce xyae xer epnid mixvep zrxfn dy`dy mec`  .mipiray
ezxiht zryae  .mipt xzqlwe ofe` zrinye mipir d`xne lkyde dric dpia dnype gex ozep `ed

gpen elnre dnixe zrlez mdiptl en`e eia` wlg gipne ewlg lhep mlerd lra on`p mc` ly
 .dpzp xy` miwl`d l` aeyz gexde xn`py enewna

When it comes to healing, we name the mother because it is the mother who in the creation
process contributes the flesh and blood which carry the illness.

xn` wcvedi oa y"x mya opgei iax-mc`d z` dgn` 'd xn`ie-gk dyxt (`plie) dax ziy`xa
zenvr wigy qep`ixc` ,dgnp `eal cizrl mc`d z` uivn d"awd epnny ,dxcy ly fel elit`

ly feln l"` ?`al cizrl mc`d z` uivn d"awd okidn l"` `ippg oa ryedi iax z` l`y
y`a etxy ,oghp `le migxa epgh ;jl rcen `p`e icil dizizi` l"` rcei dz` oipn l"`  .dxcy

rwape ocqd wlgp yihta eilr dkn ligzde ocqd lr epzp ,dgnp `le mina epzp ,sxyp `le
 .melk xqg `le yihtd

When it comes to miznd ziigz, we name the father because it is the father who in the creation
process contributes the bones, one of which, the dxcy ly fel never disintegrates and is what the
mler ly epeax will use to begin to bring back to life those who will be part of miznd ziigz.
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sqei ikxa2.` oic .b-fhw oniq miig gxe` -In the second chapter of Masechet Megilah Daf 17, the Gemara
notes that the Bracha of Geula and Refeuah need to follow the Bracha of Selicha.  The Gemara then asks:
but is there not a verse that says that Refeuah comes after Teshuva?  The Gemara answers that the verse
speaks of a type of Refeuah that involves Selicha and not Refeuah from an illness.  A Refeuah from illness
needs to follow Selicha.  This Gemara is proof that some have erred when they include the words:
V’Ha’Alei Arucha Oo’Marpeh Li’Chol Tachluai Nafsheinu (bring healing to all the ailments of our souls)
in the Bracha of Rifa’Ainu because the Bracha of Rifa’Ainu concerns physical healing and not the type of
healing that forgiveness brings.  Rabbi Mahari Algaze in his book Naos Yaakov in the section: Ma’aneh
Lashon, Daf 37b writes: some Gedolim are accustomed to say those words in the Bracha and there is no
proof from the gemara that the type of healing is for spiritual ailments.  But since it is Refeuh of Selicha
that comes after Teshuva, it is appropriate to pray for both Refeuah of the soul and Refeuah of the body
because the appropriate time to ask for every type of healing is after Teshuva and Selicha.

b dxrd fhw oniq miig gxe` sqei ikxa lr zexrd-In the book: Kesher Godel, section 15, letter 11, he
writes: Many Torah leaders recite the words: V’Ha’Alei Arucha Oo’Marpeh Li’Chol Tachluainu Oo’Lichol
Makos Nafsheinu Ruchainu V’Nafshotainu.  He adds an additional reason to recite those words; since
physical ailments are the result of spiritual ailments, it is therefore appropriate to ask for healing of
spiritual ailments which are the reason for physical ailments.  One should not ask why Chazal did not
compose the Bracha to be just about ailments of the soul since ailments of the soul are the cause of all
ailments.  The reason being that people are accustomed to ask for healing of their physical ailments but
not for healing of their spiritual ailments.  Most people do not recognize that they are spiritually ill because
they refuse to recognize that their drive for physical pleasures is what is causing them to be ill. Chazal
therefore composed a Bracha that includes a request for the healing of both types of ailments.  In truth the
main concern should be with spiritual ailments and that is what should be in everyone’s mind as they recite
this Bracha.  I further saw the following comments in the book Sefer Chomat on the verse in Yirmiyahu
that is the basis for the words of this Bracha: the words Rifa’Aini Hashem refer to my Nefesh; the word:
Ai’Rafaih refers to my body; the word: Hoshiaini refers to being saved from the prosecutor; the word:
V’Ei’Vashai’Ah refers to suffering and the words: Ki Si’Hilasi Ata refer to the fact that there is no savior
like Hashem.  The same commentator commented on some words in Sefer Yishayahu that one who is
suffering from a physical ailment and a spiritual ailment should aim to cure the spiritual ailment first since
it is a larger problem.  By doing so he will bring a cure to his physical ills.

`txpe-fhw oniq miig gxe` daeyz ixry-In a Teshuva, Rabbi Yehuda Molcho wrote that if one feels the
need to pray on behalf of a sick person, it is better to pray for him in the Bracha of Shomeah Tefila; that is
when praying by means of words. One should also have the person in mind as one recites the Bracha of
Rifeanu.  The Birchei Yosef wrote that he heard from respected Rabbonim that they would recite a prayer
in words for a sick person in the Bracha of Rifaenu and that is my practice as well.

'` 'nr 'g sc dxf dcear zkqn ilaa cenlz-Rav Yehudah son of Rav Shmuel son of Shilas in the name of
Rav: even though it was said that a person should make his personal requests in the Bracha of Shomeah
Tefila, he may add something to the end of any Bracha provided that what he asks is in line with the theme
of that Bracha.  Rav Chiya son of Ashi in the name of Rav said: even though it was said that a person 
should make his personal requests in the Bracha of Shomeah Tefila, if he has a sick person at home, he
can pray for him in the Bracha of sickness; if he needs help with his income, he can make his request for 

2. The sqei ikxa is the name given to the comments of the `"cig to the jexr ogley.
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that relief in the Bracha of Mivarech Hashanim.  Rav Yehoshua son of Levi said: even though it was said
that a person should make his personal requests in the Bracha of Shomeah Tefila, if he prefers to make his
requests after finishing Shemona Esrei he may do so and if he wants to recite as many prayers as the
prayers of Yom Kippur he may do so as well.

'a 'nr 'ci sc ziprz zkqn i"yx-Someone who is praying alone should ask for rain in the Bracha of
Shomeah Tefila  despite the fact that we learned that an individual may ask for rain in the Bracha of
Birchat Hashanim.  He can ask for rain in the Bracha of Birchat Hashanim only when he is praying alone
at the same time that the community is reciting the prayer.  When he is asking for other matters that are
for his benefit alone and not for the community such as someone who is asking for rain in Tekufat Tamuz
which is not a time when the community is asking for rain, he should make his request in the Bracha of
Shomeah Tefila and not in Birchat HaShanim.  This is in line with what we learned in Masechet Avodah
Zara and Brachot.  Initially the Gemara said that if  one has a sick person at home, he prays for him in the
Bracha for sick people but then the gemara concludes that one should recite the prayer in the Bracha of
Shomeah Tefila, so I heard.

'` 'nr 'cl sc zekxa zkqn ilaa cenlz-Rav Yaakov said in the name of Rav Chisda: whoever prays for
mercy for his friend does not need to mention his friend’s name as it is written: Kail Nah Rifah Na La;
Moshe Rabbenu did not include Miriam’s name in his prayer.

'a w"q hiw oniq dxexa dpyn- Whoever prays for mercy for his friend does not need to mention his name
as it is written: Kail Nah Rifah Na La.  We see that Moshe Rabbenu did not feel the need to include
Miriam’s name.  That is the rule when the friend for whom one is praying is standing near him but if the
friend is not present near him, one must mention the friend’s name.

ep `zli`y exzi zyxt i`g` axc zezli`y-We learned: a person is created through the efforts of three
entities: Hashem, his father and his mother.  The white substance (semen) that a man plants within a
woman sprouts into cartilage, bones, the forehead, fingernails and teeth.  The red substance (ovum) that a
woman plants sprouts into skin, flesh, blood, hair and the black around the pupil of the eye. Hashem
contributes the soul, intellect, the ability  to see, the ability  to hear and the image of the face. When a
person dies, G-d takes back his portion and leaves the parts that were installed by the mother and the
father to deteriorate.  Hashem’s handiwork remains in its place as the verse says: the soul shall return to
G-d who contributed it.

mc`d z` dgn` 'd xn`ie- gk dyxt (`plie) dax ziy`xa-Rabbi Yochonon said in the name of Rabbi
Shimon son of Yihotzodok: when G-d said that he would destroy man, G-d included the Luz bone of the
backbone which Hashem will ultimately  use to bring people back to life when G-d brings people back to
life. Emperor Adrianus (Hadrian), may his bones rot, asked Rabbi Yehoshua Ben Levi: from what
substance will G-d begin to bring people back to life in the future? Rabbi Yehoshua told him: from the
Luz bone of the spine.  Adrianus asked him: how do you know this?  Rabbi Yehoshua said: put a Luz
bone in my hand and I will show you.  Put it in a grinder and it does not get ground; put it into fire and it
does not burn; put it into water and it does not disintegrate. He put it on a anvil and started to bang on it
with a hammer and the anvil split and the hammer broke while the Luz bone remained in tact.
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z`fd dpyd z` epiwl` 'd epilr jxa
The dkxa of  epilr jxa contains a phrase that requires an explanation: i.e. z`fd dpyd,
this year.  epilr jxa is the only dkxa in dxyr dpeny that contains a request that is
limited by a time frame.  The best way to understand the uniqueness of the phrase,  dpyd
z`fd, is by studying the role that the phrase plays in the dltz of the lecbd odk when he
exited unharmed from the miycwd ycew on xetik mei:
oevigd ziaa dxvw dlitz lltzne-a"d/ b xeh an sc d wxt `nei zkqn inlyexi cenlz
jiptln oevx idi :ycewd on melya ez`va mixetikd meia lecb odk ly ezlitz dzid jke

 `le dfd meia `l zelb epilr `vz `ly epizea` iwl`e epiwl` 'd;z`fd dpyad`vi m`e 
 e` dfd meia zelb epilrz`fd dpya'd jiptln oevx idi  .dxez ly mewnl epizelb `dz 

 `le dfd meia `l oexqg epilr `vi `ly epizea` iwl`e epiwl`,z`fd dpyaepilr `vi m`e 
 e` dfd meia oexqgz`fd dpya'd jiptln oevx idi  .zeevn ly oexqga epixexqg `di 

 `dzy epizea` iwl`e epiwl`z`fd dpydzpy ,ozne `yn zpy ,raey zpy ,lef zpy 
i`vei zlitzl dptz l`e el`l el` l`xyi jnr ekxhvi `lye ,dlelhe dpegye dneyb

oexyd iyp` lre ;ef ab lr ef dxxy edabi `ly l`xyi jnr lre oixne` oixqwc opax .mikxc
.odixaw odiza eyri `ly epizea` iwl`e epiwl` 'di jiptln oevx idi xne` did

The words: z`fd dpyd are critical elements of the dltz that the lecb odk recited after
exiting unharmed from the  miycwd ycew on xetik mei because the  lecb odk entered the
miycwd ycew only once a year.  Why would l"fg include those words in a dkxa that is
recited three times a day, every weekday of the year?

The fact that early versions of the dkxa contain the phrase adds to the mystery.
 z` epiwl` 'd epilr jxa-l`xyi ux` bdpn-dfipbz`fd dpydipin lka dkxale daehl 

dyrna dkxa oze jizekxan mlerd lk z` raye dnc`d ipt lr oevxa myb oze  dz`eaz
 .mipyd jxan 'd dz` jexa  .epici

 z` epiwl` 'd epilr jxa-dltza oicnere d"c dlitz xcq oe`b mxnr ax xcqz`fd dpyd
ipt dexe dnc`d ipt lk lr dkxa (dkxal xhne lh) oze daehl dz`eaz ipin lk z`e
dxny .jici zepzn xyerne jzekxan epici `lne ,jaehn elk mlerd z` raye ,laz

zixg`e dewz dl dyre ,zeprxet ipin lkne zigyn ipin lkne rx xac lkn ef dpy dlivde
illha zeaehd mipyk dkxae ,dizexit lk lre dz`eaz lk lre epilr mgxe qeg .mely

.mipyd jxan 'd dz` jexa .melye raeye miige dkxa

 z` epiwl` 'd epilr jxa-dz` jexa d"c ht oniq ixhie xefgnz`fd dpyd ipin lk z`e 
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zeni x`yae dkxal xhne lh oze .'e` gqt cr ixyz ztewzl 'q mein) :daehl dz`eaz
i"`a .zeaehd mipyk epizpy jxae jaehn epiraye dnc`d ipt lr :(dkxal lh oze .dpyd

 :mipyd jxan
The version of the dkxa as it appears in the m"anxl zelitz xcq does not contain the
words z`fd dpyd:

z` jxae epici dyrn lka epiwl` 'd epkxa-dlitzd zekxa gqep zelitz xcq m"anx
ipt dexe jizekxan mlerd z` raye dnc`d ipt lk lr dkxa (l xhne lh) oze epizepy

 .mipyd jxan 'd dz` jexa  .laz
The m"anx’s version of the dkxa is followed today by cxtq bdpn but only during the
period known as uiwa which is from gqt crend leg to the 4rth or 5th of December.

The gwex provides the following explanation for the words:
ipin lk z`e .da gilvpe dpyd jxazy ;z`fd dpyd z` epiwl` 'd epilr jxa-epilr jxa

jcy rxfz mipy yy aizk jkl ,epilr daehl didz oipind zyng lk ;daehl dz`eaz
dz`eaz ipin lk edf ,'d z`eaz ,dz`eaz `l` xn`p `l mz`eaz  .dz`eaz z` ztq`e

.daehl

The mdxcea` in his comments may be leading us to an explanation:   
my lr  ;z`fd dpyd z` epidl` 'd epilr jxa-epilr jxa d"c dxyr dpeny mdxcea` xtq

.mipyd z` mkl izkxae ('dk ,'a l`ei) my lre ;mkl izkxa z` izieve ('`k ,'dk `xwie)
 The mdxcea` is telling us to study the following miweqt:

ike-'k 'qt :dilr ghal mzayie rayl mzlk`e dixt ux`d dpzpe- 'hi ,dk 'xt `xwie
z` izieve-'`k 'qt :epz`eaz z` sq`p `le rxfp `l od zriayd dpya lk`p dn exn`z
dpyd z` mzrxfe-'ak 'qt :mipyd ylyl d`eazd z` zyre ziyyd dpya mkl izkxa

 .oyi elk`z dz`eaz `ea cr zriyzd dpyd cr oyi d`eazd on mzlk`e zpinyd
The mdxcea` may be suggesting that the dkxa contains two themes. The first theme is
represented by the words: zeaehd  mipyk /z`fd dpyd z` epiwl` 'd epilr jxa.  The
zeaehd mipy were experienced in the eras when we occupied Israel and observed  dhiny
and laei.  During that cycle of years, the sixth year was a special year because the  epeax
mler ly miraculously provided grain to last for three years until a new crop was ready.
Understood thus, the words represent a oeiv zaiy theme.   The balance of the  dkxa
represents a dqpxt theme.  l"fg combined both themes so that the dkxa would serve as a
transition point.  It is a request for a personal needs which is the theme of the zekxa that
precede it and it shares a theme of  oeiv zaiy with the zekxa that follow it. 

wgvi oa oeyxb znyp zilrl
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SUPPLMENT

In the following daeyz, former Sephardic Cheif Rabbi Bakshi-Doron analyzes the dkxa
of epilr jxa to determine the theme of the dkxa:

 mipyd zkxaa xhne lh zl`y  .d oniq `"g - a` oipa
 

dkxad xwir `idy e` .dkxad lr ztqezk ied mipyd zkxaa xhne lh zl`y m` oc
axra dgpna xhne lh gkyy inl `pin `wtpe ,minkg erahy rahnn dpyn da dpynde

 .mizy ziaxr lltzi m` ,dacp lltzn epi`y zay
 

minybd zenia :dngd zenin dpey minybd zenia mipyd zkxa cxtq gqepa recik
dkxady d`xp mipey`xde 'nbd ixacny t"r` .epkxa dngd zeniae .epilr jxa mikxan

lcadd calny d`xpe ,cala xhne lh da mitiqen minybd zeniay wx zg` `id
`id dn ,ze`gqepd ilcadn cenll yi .dlawa eceqie l"f i"x`d gqepa exewny ze`gqepa

wx md xhnd e` lhd zl`ye ,dqpxtd lr dkxa `id dxwr m` .mipyd zkxa ly dxwir
xewn mdy xhnl e` lhl dlitzd `id mipyd zkxa ly dxwry e` ,dkxad lr ztqezk
dxkfd ztqezk `id minybd zenia xhne lhd zl`y m` dkldl n"pe .dqpxtde dkxad

zenia xhne lh zl`yy e` ,xeav ziprza epipr e` ,g"xa `eaie dlri enk ,dlitza
n"pe ,llk mipyd zkxa xn` `l el`k dxn` `ly ine ,mipyd zkxa xwir `id minybd
oicac ,mizy ziaxr lltzi m` ,dgpna zay axra xhne lh gkyy ina dyrnl dkld

lltziy ,`"q gi'w oniq r"eya dkldd dwqtp zay ly xikfd `le zay ly dgpna drh
.ef dklda zwelgn yiy oeik .dacp zxeza lltzi dipyd dltzde ,mizy zay i`vena

ly xikfn `l zay i`vena ixdy lltzdl jixv epi`y i"x mya :ek zekxaa 'qezd zrc
t"r` .mizy zay i`vena lltziy ,divpiaext inkg zrc el`e .xac owzn epi`e zay

llk dlitz dpi` zay xikfdl ilan zaya lltzdy dny ,zay xikfne xfeg epi`y
,dacp zxeza minelyzd zlitz lltziy r"eya wqt ef zwelgn iptne ,lltzd `l eli`ke
mb mizy ziaxr lltzn g"xa dgpna xikfd `l m`y ,`eaie dlria d"de my r"eyd wqte

axra dgpna `eaie dlri gkye iyiy meia g"x lg m`y mipexg`d eazke .g"x xg`l
zlitze divpiaext inkgk opiwqt m` `ed wtq ixdy .mizy ziaxr lltzi `l ,zay

dxexa dpyna k"ke ,dacp zlitz oilltzn `l zaya el`e .dacpa wx d`a minelyzd
xhne lh gky m` d"d f"tle ,mixeaib obne mc` iig mya e"l ohw sirq my g"w oniqa
 lltzi `l ,minelyza giexn epi`e xhne lh xikfn epi` zayay zay axra dgpna
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 .zaya dacp zlitz oilltzn oi`y mipy ziaxr
 

gikend iav xd z"ey ixace .xhne lh zl`yl `aie dlri oia wlgny ield g"xbd ixac .`
 cala ztqezk dxkfd ied xhne lh zl`yy

 
i"x mya 'qez ziyewc ,xhne lh oicl `eaie dlri oic oia wlgl azk ,ield g"xbd iyeciga

`ly dn minelyza owzi `l ikd e`la ixd minelyzd zlitza giexi dn :ek zekxaa
ztqez `id dxkfddy ,g"xa `eaie dlri lye zay ly dxkfda wx `id ,zay ly xikfd

ixd xhne lh xikfd `l m`e .dlitzd xcqn `ed xhne lh mle` (mzrcl) dlitzd lr
g"xbd zxaql k"`e ,r"kl llk lltzd `l eli`ke ,zekxaa minkg erahy rahnn dpyn

owzn `ly s` zay ly dgpna xhne lh xikfd `l m` minelyz zlitz r"kl lltzdl yi
 .zaya mb mizy lltzne daegk `l` dacpk d`a dpi`e ,da

dlri zxkfd ixdy ,g"xbd ly eceqi lr dywd ,l"vf wpxt gqt v"xbdl iav xd z"eya
xhne lh zxkfd el`e ,dnewna dxne`e dvxl xfeg micena gzt m`e ,dvxa wx `id `eaie

xhne lh xikfne ,xfeg epi` dlitz rney mcew xkfpe ,mipyd zkxaa le`yl gky m`
ied `le ,dpewizk dkxa ied xhne lh ilan mb mipyd zkxaay gkene ,dlitz rneya

xikfd m`e ,zakrn dxkfdde xhne lh xikfdl jixvy wx ,minkg erahy rahnn dpyn
,dxkfdd llba xefgl jixvy `eaie dlri oick xhne lh oic k"`e .`vi dlitz rneya

zxeza minelyzd lltzdl jixv minelyza owzn epi`e xhne lh xikfd `ly mewnae
 .dacp zlitz oi` zay axrae ,dacp

ied m` .mipyd zkxa xwira ,miwqetd zewelgnae mipey`xd ixaca dceqi ef dxiwg .a
 milw`d lr e` dqpxtd lr dkxa

 
ila mb dkxa ied mipyd zkxaay gkenc `id `znil` dprh "iav xd"d zprh k"`e

xewn g"xbd zxaql ep`vn ,dlitz rneya xhne lh xikfdl xyt` ixdy ,xhne lh zl`y
rneya mil`ey ,dngd zenia xhn mikixvd micigic ,oicd lr dywd i"ad ,mipey`xa

zkxaa el`yi `l recne ,dlitz rneya mil`eye enc micigik depipk xir 'it`e ,dlitz
ztewzk xhn ip`yc .o"xd mya uxize .mipyd zkxaa dqpxtd lr lltzny ink ,mipyd

rneya cigi zywak `l` ,mipyd zkxaa l`ey epi` okle ,mlerd lkl wifn `edy fenz
rahnn dpyn epi` dqpxtd lr lltzi m`y llk inc `lc" l"fe uxiz i"aa el`e ,dlitz

 mipyd zkxaa eze` mil`ey mpi` xeaivdy onfa xhne lh l`ey m` la` ,minkg erahy
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m` dngd zenia mipyd zkxay eixaca x`eane ,l"kr ,"minkg erahy rahnn dpyn ied
 k"b da xikfd m` minybd zenia d"de ,minkg erahy rahn dpyn ied xhne lh da xikfd

m`e ,dperd ixcq lr dkxa `ed mipyd zkxa oipr lky .minkg erahy rahnn dpyn ied
el`e ,g"xbd zxaqk `ed i"ad uexize .llk mipyd zkxa dpi`e dkxad dpiy ,xcqd dpiy

did ,fenz ztewza miwifn minybd eid `l m`y iav xdd ixack rnyn o"xd uexizn
 .minkg erahy rahnn dpyn did `le ,mipyd zkxaa xhne lh le`yl leki cigid

lh mil`eye" ,azk f"iw oniq g"xe`a xehd ,miwqetd ixaca oikenq ef dl`yl `evnl yie
wcwecn epi`y" sqei ziad azke ,"gqt ly oey`x aeh mei ly sqen zlitz cr xhne

cr xhne lh mil`eye aezkl dil iede .llk xhn da mixikfn `l aeh mei zlitza ixdy
r"eya df oeyl k"ke "le`yln miwqet jli`e myne ,aeh mei axr ly dgpn zlitz

dkldd it lr .ahid wcwecn xehd oeyly g"ad azke ,gqt ly aeh mei axr cr oil`eyy
lk oke .dkxa dze` milyn opeg dz` ligzde aeh meia e` zaya drh m`y ,g"qx oniqa

wxe ,zaya s` g"i ielvl 'ira oicac ,`"k sc zekxa 'nba x`eank ,da ligzdy dkxa
.dkxa dze` miiqn leg lya ligzde drh m` ok` opax edpigxh` `l zay ceak meyn

xenbl jixv mipyd zkxaa gzte leg lya ligzde drh m` ,gqt ly aeh meia df itl
xehd azky dfe ,gqt ly oey`x ly sqen cr xhne lh oze da xn`l jixve ,dkxa dze`

 .gqt ly oey`x aeh mei ly sqen cr le`yl oiwiqtny

gqt axr ly ziaxra xhne lh xn`l jixvc l"qc g"ad zxaq ly mdxa` obna dywde
eyri `ly meyn wxe ,lhd cixena ligzdl gqt axra xak jixv did `picn ixd ,drh m`

mle` ,sqena lhd cixen xikfdl epiwzd ,gqt ly sqena `vnp xeaivd lky ,zeceb`
axran xak zwqete ,mil`ey oi` ziaxrn xak ixdy ,df mrh jiiy `ly xhne lh zl`y

mipyd zkxaa gzte drh m` s`y mdxa`.obna wqt okl ,gexd aiynl dnec epi`e
.gexd aiyn xne`y s` dpnf df oi`y xhne lh xne` epi` ,aeh mei ly ziaxr zlitza

,mipyd zkxaa gzte leg zlitza ligzde gky m` zaya lgy oeyga 'fa mby cer azke
ska dpde ,le`yl eligzd `l oicr xeaivd lky oeik oeyga 'f iedc s` ,xhne lh xne` epi`

epi`y e` ,drh m` xhne lh xn`l yi zaya lgy oeyga 'f m` .dfa `zbelt `iad miigd
rvn`a wqet ,dfa `zbelt `ki`c oeik ,azke zay i`vena xeaivd xn`iy cr xne`

c"nl dlhal dkxa ied mipyd zkxa `la dkxad miiqi m`y ,dkxad miiqn epi`e dkxad
,mipyd zkxa milyie xhne lh ila dkxaa miiqi `l dnl oiadl yie ,xikfdl jixvy

rneya dxne` gky m`y b"r` ,dlhal dkxa ied xhne lh ila mipyd zkxay gkene
 .g"xbd ixack .dlitz
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rvn`a xkfpe ,opeg dz`a gzte zay zltza jynp cg` m`y `"v oniq a"g h"wla azke
 mipyd zkxa xn`iy cr xfeg xhne lh xikfde drhe dngd zenia dide mipyd zkxa

zenia xhne lh l`y m` ixd ,mipyd zkxal xefgl jixv dnl eilr eywde ,dpewzk
`le lltzd `l m` mb ixde ,lltzd `l eli`ke dllw oniq minybdy meyn xfeg minybd

,eixack `ly miigd ska wqte ,xefgi dnle xn`l jixv oi` zaya mipyd zkxa xn`
dywd oky siqede ,dkxad miiqn epi`e zayl xfegy mipyd zkxaa zaya drh m`y

dkxad seqa xkfpe xhne lh xn` `le ,zaya drh m` minybd zenia s`c azke g"eza
,llk epkxa xn` `l eli`k ied drh m`y ,zayl `l` mipyd zkxal xefgl jixv oi` ,k"b

ztqez ied xhne lh zl`ye dnvr ipta dkxa ied mipyd zkxa m` eixac oiadl yie
gkene .xhne lh xikfd `ly s` mipyd zkxa miiqi `l dnl iav xda azky enk ,dxkfd

dkxa dpi`e minkg erahy rahnn dpyn ied xhne lh ztqeza mipyd zkxay ef dkldn
 .xfeg epi` okle ,llk

skde g"ezd ixacl ,mipyd zkxa ly dxwir dn `id miwqetde h"wld zwelgny d`xpe
mda dpiy m`e ,minybd zenia xhne lhe dngd zenia lh `id mipyd zkxa xwir ,miig

mipyd zkxay hwld zxaq el`e ,minybd zenile dngd zenil ie`xk xn` `ly ixd
,dngd zenia lhe minybd zenia xhne lh da mixikfny wxe dqpxtd zkxa `id dxwir
,zexkfdd dpiye epilr jxaa gzt m` ok lr ,dkxad xwir mpi` ,zeawrn zexkfdd k"`e

dielz ef dl`y epxacle ,ie`xk mxne`l jixve ,mipyd zkxaa gzt ixdy xefgl jixv
zkxaa `le dlitz rneya xhne lh mixne` micigiy i"ad xikfdy mivexizd ipya

 .mipyd

 dltz rneya xn`dl dleki dkxa lk mr mipey`xd zwelgn it lr g"xbd zhiy aeyi .b
 

yi ,mipyd zkxac dlitzd xcqn `idy e` cala dxkfd ied xhne lh m` ef dl`y dpde
lh gkye `eaie dlri xikfde elqk g"xa lltzd m`y ,azk iav xda .dkldl n"p dnk da

ixdy xfeg epi` 'qezd zrcl ,`eaie dlri gkye xhne lh xikfde mipyd zlitza xfge xhne
xhne lh gkyy dne ,dipyd dlitza xikfd ixde `eaie dlri xikfdl ick wx `ed xfgy dn

inkg zrcl el`e ,dpey`x dkxaa xhne lh mr g"i dlitz lltzd ixd dipy dlitza
,dlitz dpi` `eaie dlri ila g"x zlitzy ziyily dlitz lltzdl jxhvi `ivpiaext

zxeza wx lltzi ziyily dlitz k"`e ,dlitz dpi` xhne lh ila minybd zenia dlitze
 .dlitzd xcqn `idy minkg erahy rahnn dpyn ied r"kl g"xbd zxaql el`e ,dacp

 xfge epipr xn`l gkyy v"ya n"p cer `iady ,l"vf xnxt ac 'x oe`bl "iav ux`"a izi`xe
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xn` ixdy xefgl jixv epi` 'qezd ixack xn`p m` ,xhne lh xn`l gkye ziprza dipya
 g"xbd zxaql el`e ,xhne lh xikfd ixdy xefgl jixv epi` xhne lhe ,eppr mr g"i zlitz

iav ux`a my oiire minkg erahy rahnn dpyn ied xhne lh gky m` ,'qezd zrcl mb
 .df oipra dkldl n"p cr `iady

zenia xhne lh `ll mipyd zkxay g"xbd zxaqk mipey`xd ixacn epgkedy xg`l
m` ixd ,iav xdd zprh oiadl yi minkg erahy rahnn dpyn iede ,dkxa dpi` dngd

izi`xe ,minkg erahy rahnn dpyn ied `le dlitz rneya dxne` xhne lh gky
zekxa x`ya xqg m` d"dc d`xpe" azke df oica dkld xe`aa wtzqdy dxexa dpyna

milydl leki ok mb ,xteya rwz zkxaa zeielb ueaiw oebk dkxad xwirn `edy xac
m` wx ied ,y`xl xfegy zirvn` dkxaa drh m`y ,`zi`c dny azke ."dlitz rneya

rney xary ixiine y`xl xfegy mipyd zkxaa drh mb my llk ixdy ,dlitz rney xar
dkxad gqepn mpi`y dlcade dl`y dnec epi`y micbn ixtd zrc `iady s`e .dlitz

oi` f"tl .dlitz rneya zekxad lk owzl lekiy g"xtd zrck dkldl azk ,zekxa x`yl
`le da dpynde dlitzd xcqn ied xhne lhy xn`p m` s`c ,iav xda azky dnn di`x

dlitz rneyk owzl leki ,dkxa dpi`e minkg erahy rahnn dpyn ied xhne lh xikfd
.dlitz rneya opwzl leki zekxa mpi`e ,oxwir xn` `l m` mb zekxad lk z`y meyn

 .dkxad xwir dpi`y dlitz rneya xhne lh xikfny dnn gikedl oi`e

micena gzt m` ixdy xhne lhn sicr `eaie dlriy ,iav xda orhy dn lr siqedl yie
sqei ikxaa iz`vn ,dlitz rneya dxne`l lekiy dtqed wx epi`y gkene .y`xl xfeg
epi`y `eaie dlri jk xg` gkye g"x ly dywa eplew rnya xikfd m`y dkldl wqty

dxkfd `eaie dlri mby gkene ,qcxtd hewil seqay zeaeyz mya ef dkld `iade .xfeg
azk ,g"x 'lda a"k oniq dnly znkga mpn`e ,`vi dlitz rneya dxn` m`y `id

dlri zlitzy ,dlitz rneya xn`y s` xfeg dceara `eaie dlri xn` `l m`y yxetna
 .minkg erahy rahnn dpi`e `id dxkfd k"tr` mle` ,cala dceara dnewn `eaie

dlitzd xcqn e` ,cala dxkfd ied xhne lh m` `id mipey`xd zwelgn xen`d xe`l
 .lwdl zekxa wtq o"lniwe minkg erahy rahnn dpyn da dpynde

 

Reproduced from the Oztar Hahalacha VeHaminhag CD-ROM
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TRANSLATION OF SOURCES

And the Kohen Gadol would recite a short prayer outside the Kodesh Hakadoshim ON
Yom Kippur and this is the prayer that the Kohen Gadol prayed upon exiting unharmed
from the Kodesh Hakadoshim: May it be Your Will G-d that we not go to exile on this day
and in this year and if we must go to exile that it be to a place of Torah.  May it be Your
Will G-d that we not suffer an omission on this day and in this year and if we suffer an
omission it be that we omitted some Mitzvot.  May it be Your Will G-d that this be a year
that things costs less, a year of plenty, a year of business, a rainy year, a warm year, a year
full of dew; a year when Jews do not need each other and do not listen to the prayers of
travelers.  The Rabbis of Cesearia say: and your people should not exert authority over each
other.  And concerning the people who lived in the Sharon:  May it be Your will G-d that
their homes should not become their graves.
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dkxal xhne lh oze
Last week we noted that the words: z`fd dpy are found in the dkxa of  epilr jxa and in
the dltz of the lecbd odk when he exited unharmed from the miycwd ycew on mei
xetik.  The mipicd xve` notes an additional connection; i.e. that in both a request is made
for the correct amount of rain. The dkxa of epilr jxa is unique among the zekxa that
represent requests for personal needs in that we not only ask for the fulfillment of our
needs but we also ask that it be in the right measure.  Too much rain is a calamity and not a
blessing.

minyb zxivrae ,epnfa `aiy eilr oilltzne ,dkxa oniq `ed mybd-myb-mipicd xve`
'iq g"e`) ziprz r"r .dcyd ze`eazl wfid dyriy icn xzei minyb ieax lr oke ,miprzn

k"eia miycwd iycw zian ez`va lltzn lecb odkd did ziad onfa .(f"rwz-e"twz
ixaer zltzl rnyi `lye ,dpegy m` dneyb ,dlelh zpy dpyd `dzy dxvw dltz

.(:`"k `nei) minybd zxivrl milltznd mikxc

The dkxa is further unique in that it contains words that change based on the time of year
and based on where a person lives:

oax  .minybd z` oil`ey oeygxna 'ba -dpyn-'` 'nr 'i sc ziprz zkqn-ilaa cenlz
-`xnb :zxt xdpl l`xyiay oexg` ribiy ick bgd xg` mei e"h ,ea draya xne` l`ilnb

ax xn` .dtewza miyy cr dlebae xne` dippg :`ipz .l`ilnb oaxk dkld xfrl` x"`
opixkcn zni`n l`enyn dipin era `de ,ipi` .dippgk dkld :l`eny xn` `iig xa `ped
`xeriy cg ici`e ici` `nlic ?`ayix zeah ial iaiv iliirn ikn edl xn` xhne lh oze
miyy mei xn` ax rny `z ?miyy xg`lk e` miyy iptlk miyy mei edl `irai` .`ed
:i`lir jpniqe wgvi xa ongp x"`  .miyy iptlk miyy mei xn` l`enye  .miyy xg`lk

  :miyy xg`lk miyy mei `zkld `tt ax xn` .`in era `l i`zz `in era

The Soncino Talmud provides the following notes to this `xnb.  Rav came from Palestine
which is mountainous and so needed more rain, while Samuel came from Babylonia which
was well irrigated and therefore needed less rain. [R. Hananel and Aruch (v. n. 6): Samuel's
place was Nehardea which was situated higher and consequently in greater need of rain at
an earlier period than Sura, the place of Rav.]

Based on this `xnb, it is easy to understand why halachic questions arose once Jews
migrated below the Equator where the seasons in the Southern Hemisphere are different
than the seasons in the Northern Hemisphere. The mipicd xve` provides the following:
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cre ixyzn dngd zeni myy lif`xa iyp`n dl`y dl`yp inexcd xivd cva zevx`a
miig 'x mdl dxede ,dl`yd xcq z` zepyl oikixv m` ,ixyz cr oqipn minybd zenie oqip

uiwd ini lk ,mipyd zkxaa `le dltz rneya minybd lr el`yiy iwipel`yn izay
.mdl wifne rx mybd f` ik llk xikfdl mdl oi` gqt cr zekeqd bgne ,zekeq cre gqtn
xhndy onfa dl`yd zevx` x`ya (:'c i"t ziprz) zeipynl m"anxd yexita xn`p oke

.zxvr ipinya myb milltzn oi` f"tle .('b 'iq b"g miig zxez) 'eke mewnd eze`a oebde aeh
cixene gexd aiyn exn`iy oekp xzei j` ,mybd cixene gexd aiyn oiprl oicd ok ik d`xpe

.epizevx`a uiwa micxtqd mixne`y enk mdly sxega lhd

In an area that needs rain when it is summer in l`xyi ux`, there are restrictions on how
to request rain:

zenia mybl dwewfd ux`-hi ze`-hi ze` glya zyxt dpey`x dpy zekld-ig yi` oa
eze` oil`ey oi` (a fiw g"e` r"ey) dngd zenia xhnl mikixvy dlek zg` ux`-dngd

i`yx cigie cigi lk la` ,mlerd aexk epkxa exn`i `l` dltz rneya elit` xeaiva
xne`y epiidc ,dngd zenia xhnl dkixvd ux`d dze`a dltz rneya xhn le`yl

cigid elit` epilr jxa xnel la` ,`wec ygl zltza dkxal xhne lh oze dltz rneya
,dltz rneya elit` xhn le`yl i`yx epi` dxfga xeaiv gily oke ,i`yx epi` ygla

xn`ie dacp zxeza k"g` lltzie xefgie ,ezltz miiqi epilr jxa xn`e drh cigid m`e
 :l"w sc u"y oiire epkxa da

The position of  l`ilnb oax as reported in the `xnb in ziprz not to pray for rain until
the lbxl iler reached their homes has an important historical implication.  l`ilnb oax
lived after the destruction of the ycwnd zia.  One would presume that once the zia
ycwnd was destroyed that there no longer was a devn of lbxl dilr.  Former Ashkenazic
Chief  Rabbi Yisroel Lau interprets  l`ilnb oax’s position as evidence that  l`ilnb oax
held that there is a devn of lbxl dilr or at least a custom to do so even at a time when
the ycwnd zia is no longer standing.

devn oi`y x`azpy s`e-dfd onfae ycwnd onfa lbxl dilr zevn .ci oniq-l`xyi lgi
xtr z` opegle lbxl zelrl zexecd lka l`xyi ebdp xak n"n ,dfd onfa lbxl zelrl

okly (`,i ziprz) obxd azk oke ,lirl ep`ady uayzd oiivy zexnba epivn oke .ux`d
xg`l mei xyr dying le`yl miligzny xhne lh zli`y iab l`ilnb oaxk dkld dwqtp

xiy yxcna `aed oke .(fiw 'iq g"e` yeala d`xe) mnewnl milbx iler exfgiy ick lbxd
minrt yely mdilbx inrt l`xyi elhia `l ycwnd axgy t"r` - (`i,g"t) mixiyd

dlr oaxgd ixg` didy reny oa xfrl` 'xy (a,`i) zldw yxcna aezk oke .dpya
.dlr zelrl dvxy iny (a,dr) `xza-`aaa 'nba `aen oke .milyexil
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TRANSLATION OF SOURCES

myb-mipicd xve`-Rain is a sign of good fortune.  We pray that the rain comes in its right
time.  When there is a drought we fast.  We are further concerned that there not be too
much rain which can damage the crops.  At the time that he Temple stood, the Kohein
HaGadol would pray upon exiting the Holy of Holies on Yom Kippur a short prayer that
the year should be a year full of dew, a warm and rainy year and that G-d should not listen
to the prayers of travelers who pray for the rain to stop.

'` 'nr 'i sc ziprz zkqn-ilaa cenlz-MISHNAH. ON THE THIRD OF
MARCHESHVAN WE BEGIN TO PRAY FOR RAIN.  R. GAMALIEL SAYS: ON
THE SEVENTH, THAT IS FIFTEEN DAYS AFTER THE FEAST SO THAT THE
LAST ISRAELITE  MAY REACH THE RIVER EUPHRATES.  GEMARA. R. Eleazar
said: The halachah is according to R. Gamaliel. It has been taught: Hananiah says: In the
Diaspora we do not begin to pray for rain until the sixtieth day after the Tishrei cycle.  R.
Huna b. Hiyya said in the name of Samuel: The halachah is according to Hananiah. Is it
really so? Was not a question asked of Samuel: When do we begin to make mention of the
words ‘and give dew and rain’? and he replied, ‘When wood is brought into the house of
Tabut, the fowler’? — Perhaps the two time limits are identical. A question was asked in the
school: Is the sixtieth day counted with those that precede it or with those that follow it?
-Come and hear: Rab said: The sixtieth day is counted with those that follow it; and Samuel
said: With those that precede it.  R. Nahman said: The mnemonic for this is, the highlands
need water, but the lowlands do not.  R. Papa said: The halachah is that the sixtieth day is
counted with those that follow it.

mipicd xve`-A question was asked by someone in Brazil, a country in the Southern
Hemisphere where the summer months fall between Tishrei until Nissan and the rainy
season is from Nissan until Tishrei as follows: is it necessary to change the wording
concerning the request for rain in the Bracha of Bareich Aleinu to meet the climactic
circumstances that existed where they lived.  Rav Chaim Shabtai from Solonika ruled that
during their rainy season, they should ask for rain in the Bracha of Shomeah Tefila and not
in the Bracha of Mivarech Hashanim when it was summer elsewhere in the period from
Pesach to Succot.  For the period from Succot to Pesach, he suggested that they should not
make any reference to rain because rainfall at that time would be damaging to them.

hi ze` glya zyxt dpey`x dpy zekld-ig yi` oa-Concerning countries which require
rain in the months when Israel does not, if the whole country needs rain, rain is not
requested by the prayer leader even in the Bracha of Shomeah Tefila but he should say the
Bracha of Mivarech Hashanim like the rest of the world says it.  However each individual 
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in that country may ask for rain in the Bracha of Shomeah Tefila and should say: V’Sain Tal
Oo’Matar  Livracha in the silent Shemona Esrei.  It is however prohibited for an individual
to recite the words V’Sain Tal Oo’Matar  Livracha in the Bracha of Bareich Aleinu.  The
prayer leader in repeating Shemona Esrei is not allowed to ask for rain even in the Bracha
of Shomeah Tefila.  If an individual erred and said the words: V’Sain Tal Oo’Matar
Livracha in the Bracha of Bareich Aleinu during his rainy season, he should finish Shemona
Esrei and should then repeat Shemona Esrei without those words as an extra prayer.

l`xyi lgi (Rabbi Yisroel Lau)-The Mitzvah of going to Yerushalayim on a holiday at the
time of the Beit Hamikdash and today-Even if we do conclude that there is no Mitzvah in
our times to go to Yerushalayim on a holiday, it appears that it was customary for Jews to
travel to Yerushalayim for holidays and to walk on its earth in all eras.  So it appears from
gemara sources quoted by the Tashbetz and so wrote the Ran that the reason that the
Halacha follows Rabban Gamliel concerning the request for rain that we begin to request
rain 15 days after the holiday of Succot in order that those who travelled to Yerushalayim
will have time to return home.  So too it is reported in Midrash Shir Hashirim that despite
the destruction of the Beit Hamikdash, Jews did not stop travelling to Yerushalayim for
holidays three times a year.  So too it is written in the Midrash Kohelet that Rabbi Eliezer
Ben Shamuah who lived after the destruction of the Beit Hamikdash travelled for the
holidays to Yerushalayim.  So too it is reported in Masechet Baba Basra (75,2) concerning
anyone who wants to travel to Yerushalayim for a holiday.
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lecb xteya rwz-WHICH xtey?

Because xtey plays a role in several aspects of Jewish law one needs to ask: which xtey
was l"fg alluding to when l"fg included the words: lecb xtey in the  dkxa of rwz
xteya?  The placement of the  dkxa as the first of the  zekxa whose theme is oeiv zaiy
led most commentators to conclude that the words are a reference to the following weqt: 
ux`a migcpde xey` ux`a mica`d e`ae lecb xteya rwzi `edd meia dide (bi)-fk wxt ediryi

:mlyexia ycwd xda 'dl eegzyde mixvn
That would seem a fair conclusion but for the fact that the words: lecb xteya rwz are
followed by the word: epizexgl, freedom.  The word zexg is not a Hebrew word.  It is the
Aramaic translation of the word: xexc.  

dcedi iax xn` .zexig oeyl `l` xexc oi` :`ipzc-'a 'nr 'h sc dpyd y`x zkqn ilaa cenlz
 .dpicn lka dxegq liaene ,`xiic ia xiicnk - xexc oeyl dn

The relationship between the word: xexc and the word: zexg might explain why both
words were included in the version of the  dkxa according to oe`b mxnr ax xcq:

rax`n cgi epvawl xexc `xwe epizeielb uawl qp `ye epzexigl lecb xteya rwz-dlitz xcq 
.l`xyi enr igcp uawn 'd dz` jexa .epvx`l ux`d zetpk

The mdxcea` xtq explains the inclusion of the word: epizexgl as follows:
.lecb xteya rwzi `edd meia dide (bi ,fk diryi) my lr lecb xteya rwz-dxyr dpeny

lr xacn dfe .`zexig (i ,dk `xwie) xexc mebxze .xexc miieayl `exwl (` ,`q my) y"r epizexgl
epvawe epizeilb uawl qp `ye .zene`d xq`nn ep`ivedl epinia dxdna dlbiy l`ebd z`ia zr

l`xyi igcp z`e miebl qp `ype (ai ,`i my) y"r epvx`l ux`d lk zetpk rax`n dxdn cgi
(dk ,gk l`wfgi) y"r l`xyi enr igcp uawn i"`a .ux`d lk zetpk rax`n uawi dcedi zevetpe

 :l`xyi igcp sq` (ai ,`i diryi 'ir) y"re l`xyi zia z` ivawa

Perhaps we can provide a better explanation by examining more fully the reference that the
mdxcea` provides for the word: xexc:

ray ini jl eide minrt ray mipy ray mipy zzay ray jl zxtqe-'g weqt 'dk wxt `xwie
ycgl xeyra irayd ycga drexz xtey zxarde-'h weqt :dpy mirax`e ryz mipyd zzay

 mz`xwe dpy miyngd zpy z` mzycwe-'i weqt :mkvx` lka xtey exiarz mixtkd meiaxexc
'`i weqt :eayz ezgtyn l` yi`e ezfg` l` yi` mzaye mkl didz `ed laei diayi lkl ux`a
:dixfp z` exvaz `le digitq z` exvwz `le erxfz `l mkl didz dpy miyngd zpy `ed laei-

 :dz`eaz z` elk`z dcyd on mkl didz ycw `ed laei ik-'ai weqt
This source provides a connection between the word: xexc and the use of a xtey.  Both 
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are associated with  laei.  Could it then be that in the dkxa of lecb xteya rwz,  l"fg are
alluding to the xtey of  laei?  The following sources may support a conclusion that  l"fg
are alluding to the xtey of  laei in the dkxa of lecb xteya rwz.

dypnd hay ivge cb haye oae`x hay elbyn :`ipzc-'a 'nr 'al sc oikxr zkqn ilaa cenlz
`le dilr diayei lky onfa ,diayei lkl ux`a xexc mz`xwe (d"k `xwie) :xn`py ,zelaei elha

`di ,oinipaa dcedi haye dcedia oinipa hay ,oiaxern ode dilr eid leki ;ozvwn elby onfa
 !oiaxern ody onfa `le opewizk diayeiy onfa ,diayei lkl :xnel cenlz ?bdep laei

From this `xnb we learn that Jewish life changed dramatically well before the destruction
of the first ycwnd zia.  As soon as the the three tribes of  oae`x, cb and dypn were
exiled by aixgpq, the rules concerning laei were suspended.  The affect of the suspension
of  laei must have been felt most strongly in the areas of ixar car and in the area of real
estate transactions.  

We should further examine the words at the end of the dkxa: l`xyi enr igcp uawn.
Who are the l`xyi enr igcp?  The sqei ur concludes that this dkxa is a special prayer
for the return of the Lost Ten Tribes based on the following `xnb:

-'a 'nr 'iw sc oixcdpq zkqn ilaa cenlzdpynxn`py ,xefgl oicizr opi` mihayd zxyr .
opi`e mikled md s` - xfeg epi`e jled meid dn ,dfd meik zxg` ux` l` mklyie (h"k mixac)

mihayd zxyr s` - xi`ne lit`n mei dn dfd meik :xne` xfril` iax .`aiwr iax ixac ,mixfeg
 .mdl xi`dl dcizr jk ,odl dlit`y`xnb,`ad mlerl wlg mdl oi` mihayd zxyr :opax epz ,

- mznc` lrn 'd myzie .lecb svwae dngae s`a mznc` lrn 'd myzie (h"k mixac) xn`py
yi` dcedi oa oerny iax .`aiwr iax ixac ,`ad mlerl - zxg` ux` l` mklyie ,dfd mlera

iax .oixfeg - e`l m`e ,oixfeg opi` - dfd meik mdiyrn m` :oerny iax meyn xne` ekr xtk
 .'ebe lecb xteya rwzi `edd meia (f"k ediryi) xn`py ,`ad mlerl md mi`a :xne` 

Based on these sources we can make the following argument: The dkxa of xtey rwz
concerns the  xtey of laei.  It is placed as the first of the zekxa that are prayers for zaiy
oeiv because unless all the tribes return and reassemble in l`xyi ux`, oeiv zaiy will be
incomplete because  laei cannot be observed.   More importantly, the dkxa was placed
first among the  zekxa that are prayers for oeiv zaiy because oeiv zaiy must occur in the
exact order in which the zelb took place.  Because suspension of laei was the first event
that occurred in the series of events that led to zelb, so too the resumption of  laei must
be the first step in the series of events that lead to the ultimate dle`b.  In the dkxa of rwz
xteya, we are therefore asking the  mler ly epeax to begin the dle`b process by
resuming the xtey of laei which can only occur if the mler ly epeax causes the return of
all twelve tribes to l`xyi ux`.
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TRANSLATION OF SOURCES

a 'nr 'h sc dpyd y`x zkqn ilaa cenlz' -All authorities agree that the word “deror”
means freedom. What does this tell us? As it has been taught: the word “deror” means
freedom. R. Judah said: What is the significance of the word “deror”? The freedom of one
who dwells where he likes and can carry on trade in the whole country.

dxyr dpeny mdxcea` xtq-The words: Tikah B’Shofar are based on a verse (Isaiah 27,
13): V’Haya BaYom HaHoo Yitakah B’Shofar Gadol.  The word: L’Chairusainu is based
on the verse (Isaiah 61,1) Likro La’Shivuyim Dror.   The Aramaic translation of the word
Dror (Va’Yikra 25, 10) is Chairusa.  This is a reference to the time of the coming of the
Moschiach, may he reveal himself in our time, when he will release us from the stronghold
of the nations.  The words: V’Sa Nais LiKabetz Galiyosainu V’Kabtzeinu Yachad Mihaira
Ma’Arba Kanfos Ha’Aretz L’Artzeinu are based on the verse (Isaiah 11, 12) V’Nasah Nais
La’Goyim V’Es Nidchei Yisroel V’Niphootzos Yehudah Yikabetz Mai’Arbah Kanfos Kol
Ha’Aretz.  The words: Baruch Ata Hashem Mikabetz Nidchei Amo Yisroel are based on
the verse (Yichezkel 28, 25) B’Kabtzi Et Bais Yisroel and based on the verse (Isaiah 11,
12): Asaf Nidchei Yisroel.

'a 'nr 'al sc oikxr zkqn ilaa cenlz-For it was taught: When the tribe of Reuben, the
tribe of Gad and the half-tribe of Manasseh went into exile, the Jubilees were abolished as
it is said: And you shall proclaim liberty throughout the land unto all the inhabitants
thereof, i.e., only at the time when all the inhabitants thereof dwell upon it, but not at the
time when some of them are exiled. One might have assumed that if they were there, but
intermingled, the tribe of Benjamin with that of Judah and the tribe of Judah with that of
Benjamin, that even the laws of the Jubilee should apply, that is why the verse is written:
‘unto all the inhabitants thereof’, which means, only at the time when its inhabitants are
there and they live as a distinct unit, but not when they are intermingled!

'a 'nr 'iw sc oixcdpq zkqn ilaa cenlz-MISHNAH. THE TEN TRIBES WILL NOT
RETURN TO PALESTINE, FOR IT IS SAID, AND CAST THEM INTO ANOTHER
LAND, AS IS THIS DAY:  JUST AS THE DAY GOES AND DOES NOT RETURN,
SO THEY TOO WENT AND WILL NOT RETURN: THIS IS R. AKIVA'S VIEW. R.
ELIEZER SAID: AS THIS DAY — JUST AS THE DAY DARKENS AND THEN
BECOMES LIGHT AGAIN, SO THE TEN TRIBES — EVEN AS IT WENT DARK
FOR THEM, SO WILL IT BECOME LIGHT FOR THEM. GEMARA. Our Rabbis
taught: The ten tribes have no portion in the world to come, as it says, And the Lord
rooted them out of their land in anger, and in wrath, and in great indignation: And the
Lord rooted them out of their land, refers to this world; and cast them into another land,
to the world to come: this is R. Akiba's view. R. Simeon b. Judah, of the Kefar of Acco, 
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said on R. Simeon's authority: If their deeds are as this day's, they will not return; otherwise
they shall. Rabbi said: They will enter the future world, as it is said, And it shall come to
pass in that day, that the great trumpet shall be blown, and they shall come which were
ready to perish in the land of Assyria, and the outcasts in the land of Egypt, and shall
worship the Lord in the holy mount of Jerusalem.
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THE WORDS lecb xteya rwz IN dpyd y`xl dxyr dpeny sqen
The opening words of the dkxa of lecb xteya rwz are unique in that they are the only
words within the middle zekxa of dxyr dpeny which also appear as part of a dkxa in a
dxyr dpeny of a holiday; i.e. the  dkxa of zextey in the  dxyr dpeny sqen of y`x
dpyd.  

epixeft axwe  epizeilb uawl qp `ye epizexgl lecb xteya rwz epizea` iwl`e epiwl`
jycwn zia milyexile ,dpxa jxir oeivl ep`iade  .ux` iqkxin qpk epizevetpe miebd oian
dyn ici lr jizxeza epilr devnk ,epizeaeg zepaxw z` jiptl dyrp mye .mler zgnya

.xen`k jiceak itn jcar

Is there a connection between the  dkxa of lecb xteya rwz and dpyd y`x?  The
following  dpyn demonstrates that the xtey zriwz that takes place on dpyd y`x is
related to the special  xtey zriwz that takes place in a laei year on xetik mei:
heyt ,lri ly dpyd y`x ly xtey .dpyn-'a 'nr 'ek sc dpyd y`x zkqn ilaa cenlz
meid zevny ,zexvwn zexvevge jix`n xtey .oiccvd on zexvevg izye ,adf dtevn eite

xtey .rvn`a zexvevg izye ,sqk dtevn odite oitetk ,mixkf lya zeiprzae .xteya
driwzl dpyd y`xl laeid dey .zexvevga meid zevny ,zekix`n zexvevge xvwn

 .milri lya zelaeiae ,mixkf lya oirwez dpyd y`xa :xne` dcedi iax .zekxale
The following `xnb explains how the  zekxa are the same:

.'ek zepexkf xnel jixv did `l xne` dcedi iax-'a 'nr 'fh sc ziprz zkqn ilaa cenlz
`l` zexteye zepexkf mixne` oi`y itl - dcedi iaxc `nrh i`n :eti onc `c` ax xn`

 .dngln zryae ,zelaeiae ,dpyd y`xa
The m"anx explains that the laws of  xtey zriwz that takes place on dpyd y`x are
derived from the laws of  xtey zriwz that takes place in a laei year.

zrexz renyl dxez ly dyr zevn-'` dkld '` wxt alele dkeqe xtey zekld m"anx
oia ea oirwezy xteye ,mkl didi drexz mei (h"k xacna) xn`py dpyd y`xa xteyd

,yakd oxwn ueg oileqt zexteyd lke  .setkd miyakd oxw `ed laeia oia dpyd y`xa
`xwie) laeia xne` `ed ixd dpyd y`xa xteya drexz dxeza yxtzp `ly it lr s`e

xteya laei zrexz dn ecnl drenyd itne ,xtey exiarz 'eke drexz xtey zxarde (d"k
 .xteya dpyd y`x zrexz s`

That the words: lecb xteya rwz appear both in the weekday  dxyr dpeny and in dpeny
dxyr of dpyd y`x sqen supports our contention that the dkxa in the weekday  dpeny
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dxyr is a call for the return of the xtey zriwz of laei.
 
That explains the nexus between dpyd y`x and the  dkxa of xteya rwz.   dicrq ax
oe`b provides a further connection:

jxazi `xead devy dn ,oe`b dicrq ax azk -d"xa xtey zriwzl minrh-mipic xve`
d"awd `xa eay d`ixad zlgz meidy iptn ('`  :mipipr dxyr dfa yi d"xa xtey rewzl
zepxwae zexvevga mdiptl oirwezy mzekln zlgza miklnd oiyer oke ,eilr jlne mlerd
.df meia 'zi `xead z` epilr mikilnn ep` oke ,mzekln zlgz mewn lka rinydle ricedl

d"x mei ik ('a  .'d jlnd iptl erixd xtey lewe zexvevga ('e g"v) mildza cec xn` jke
lk xne`e xidfny ink epilr fixkdl xtey ea oirweze daeyz ini zxyrl oey`x `ed

mlerd z` oixidfny miklnd oiyer oke .envr lr xbz `xwi e`l m`e aeyi aeyl dvexd
xd cnrn epxikfdl ('b  .dprh el oirney oi` dxdfdd xg` xaerd lke mdizexfba dlgz

epizea` elawy dn epnvr lr lawpe ,c`n wfg xtey lewe (f"h h"i zeny) ea xn`py ipiq
xn`py xtey zriwza elynpy mi`iapd ixac epxikfdl ('c   .rnype dyrp mnvr lr

enc edgwze axg `aze xdfp `le xteyd lew z` rneyd rnye (b"l l`wfgi) l`wfgia
zengln zrexz lewe w"ndia oaxg epxikfdl ('d  .hln eytp z` xdfp `ede 'ebe didi ey`xa

ep`yke ,dngln zrexz izrny xtey lew ik ('c dinxi) dinxia xn`py enk miaie`d
xqny wgvi zcwr epxikfdl ('e  .ycwnd zia oipa lr 'd z`n ywap xteyd lew mirney

.daehl eiptl eppexkf dlrie eny zyecw lr epytp xeqnp epgp` oke ,minyl eytp
xteyd rah `ed jk ik ,`xead iptl epnvr xaype cxgpe `xip xteyd zriwz rnypyk ('f
.ecxgi `l mre xira xtey rwzi m` ('e ,'b qenr) qenra xn`py enk ,cixgne cirxn `edy

'd mei aexw ('c"i ,'` diptv) diptva xn`py ,epnn d`xile lecbd oicd mei xikfdl ('g
  . (f"h my) drexze xtey mei ,c`n xdne aexw lecbdl`xyi igcp ueaw epxikfdl ('h

e`ae lecb xteya rwzi `edd meia dide (b"i ,f"k diryi) diryia ea xn`py eil` zee`zdle
  .'ebe xey` ux`a micae`ddiryi) diryia xn`py da oin`dle miznd ziigz epxikfdl ('i

mdxcea`) ernyz xtey rewzke e`xz mixd qp `eypk ux` ipkeye laz iayei lk ('b ,g"i
,(:f"h d"x) ohyd aaxrl ick od zepeyd zeriwzd ik `xnba yxetnd mrh cere .(d"x 'ld

z`ial ze` `ed ik cgti k"g`e ,driwz zevn oiniiwn l`xyi ik aeygi dpey`xa ik
zend rla aizk ik ,egk lhai f`y miznd ziigz onf `ed ik rfrcfi dpexg`le ,giynd

mya 273 cv ixhie xefgn) ohyde rxd xvid `ede zend j`ln edfe (g"k diryi) gvpl
mely oi` hihe ytx einin eyxbie 'ebe jxc ept elq elq xn`e k"ei zxhtdae .(`zwiqtd
jeygz l` oexba `xw dil jinqe ,ohy = 'oi` 'hihe 'ytx zeaiz iteq ,miryxl 'd xn`

aizke ,xtey z"x r'x rb't oi`'e oh'y oi` aizk mb .ohyd aaxrl ick ,jlew mxd xteyk
 .dpyd y`x -cer oiir .(b"zz 'iq dyn dhn) aaxern `ed ik ohy oi`
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TRANSLATION OF SOURCES

'a 'nr 'ek sc dpyd y`x zkqn ilaa cenlz-Mishnah. The Shofar used on NewYear was
of an antelope's horn and straight, and its mouth was overlaid with gold.  There were two
trumpets, one on each side of it. The Shofar gave a long blast and the trumpets a short one,
since the proper ceremony of the day was with the Shofar. On communal fast days they
used two curved Shofars of rams, the mouths of which were overlaid with silver. There
were two trumpets between them; a short blast was made with the Shofars and a long one
with the trumpets, because the religious duty of the day was to be performed with the
trumpets. The Jubilee is on a par with New Year for blowing the horn and for blessings. R.
Judah says: on New Year the blast is made with a Shofar of rams and on Jubilees with one
of antelopes.

a cenr fh sc ziprz zkqn ilaa cenlz-  R. JUDAH SAYS: HE NEED NOT RECITE
THE ZIKRONOTH AND SHOFAROTH etc.: Said R. Adda of Joppa; what may be R.
Judah's reason? Because Zikronoth and Shofaroth are recited only on New Year and on the
Day of Atonement of the Jubilee year and in the time of war.

'` dkld '` wxt alele dkeqe xtey zekld m"anx-It is a Torah based positive
commandment to hear the Teruah sound of the Shofar on Rosh Hashonah as it is written:
(Bamidbar 29) Yom Teruah Yihiyeh Lechem.  The type of Shofar that one blows on both
Rosh Hashonah and in the Yovel year is a sheep’s horn that is bent.  No other animal
horns may be used except for a sheep’s horn.  Even though the Torah does not explicitly
require the Teruah sound of a Shofar on Rosh Hashonah, it is written concerning the laws
of the Yovel year: (Va’Yikra 25) V’Ha’Avarta Shofar Teruah etc. Ta’Aviru Shofar.  Through
the Oral law it was passed down that just as the Teruah that must be heard in the Yovel
year is through a Shofar so too the Teruah sound that must be heard on Rosh Hashonah
must be through a Shofar.

d"xa xtey zriwzl minrh-mipic xve`-Rav Saadiya Gaon wrote: The blowing of the
Shofar that we were commanded to perform on Rosh Hashonah represents ten matters.  1)
Rosh HaShana represents the day when creation began and on which G-d started to create
the world and reigned over it.  It is the practice among Kings that the beginning of  their
reign is celebrated by the blowing of trumpets and horns.  Each year on Rosh Hashonah
we act as if we are accepting the reign of G-d as if it was starting anew.  That is what King
David meant when he wrote: (Tehillim 98, 6) B’Chatzatzrot V’Kol Shofar 
Hari’Oo Lifnei Hamelech Hashem.  2)   Rosh Hashonah is the first of the Ten days of
Repentance.  We blow Shofar as an announcement: whoever wishes to repent should
repent.  He who does not take the opportunity to heed the message is inviting trouble for
himself.  In a similar manner mortal Kings announce their decrees.  Anyone who 
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disobeys a King’s decree after hearing the announcement has no defense for violating the
decree.  3) To remind us of our encounter at Har Sinai about which it is written: (Shemot
19, 16) V’Kol Shofar Chazak Mi’Oud.  We should accept upon ourselves that which our
forefathers accepted upon themselves when they said: Na’Aseh V’Nishmah.  4) To remind
us of what the Prophets said in relation to the blowing of the Shofar.  It is written in Sefer
Yihezkel (33):  V’Shama Ha’Shomaiya Et Kol Ha’Shofar V’Lo Nizhar Va’Tavo Cherev
Va’Teekacheihu Damo B’Rosho Yihiyeh.  Each person is forewarned and only has himself
to blame.  5) To remind us of the destruction of the Beit Hamikdash and the sound of the
horns of our enemies during battle as it is written in Yirmiyahu (4): Ki Kol Shofar Shamati
Truat Milchama.  When we hear the sound of the Shofar, we should include in our prayers
a request that Hashem rebuild the Beit Hamikdash.  6) To remind us of Akeidat Yitzchok.
Yitzchok was ready to sacrifice himself for the sake of G-d.  We too must be pepared to
give up our lives in pursuit of Kedushat Hashem and that thought should serve to our
benefit.  7) When we hear the sound of the Shofar, we should fear, shake and spread
ourselves before G-d.  That is the nature of the sound of the shofar.  It causes fear and
trembling  as it is written in Sefer Amos (3, 6): Im Yitaka Shofar B’Ir V’Am Lo Yecherdu.
8) To be reminded of the great judgment day and to be scared of it as it is written in Sefer
Tzefanya (1, 14): Karov Yom Hashem HaGadol Karov V’Maher M’Od , Yom Shofar
V’Teruah (ibid., 15).  9) To remind us of the impending  gathering of the Jewish people
who are scattered throughout the world and to ask that it happen soon as it is written in
Sefer Yishayahu (27, 13) V’haya Ba’Yom Ha’Hoo Yitakah B’Shofar Gadol Oo’Va’Oo
Ha’Ovdim B’Eretz Ashur etc. 10) To remind us of the day when the dead will be
resurrected and to encourage us to believe in its coming as it is written in Sefer Yishayahu
(18, 3) Kol Yoshvei Tevel V’Shochnai Aretz Ki’Nisoah Nes Harim Ti’Ra’Oo V’Kitkoah
Shofar Tishma’Oo.  There is an additional reason given in the Gemara: that the different
sounds of the Shofar are meant to confuse the Satan; at first he will think that the Jews are
fulfilling the requirement of Tekiah and then he will become concerned that perhaps what
he heard was the harbinger of the coming of the Moschiach and then he will worry that
what he heard is a sign of the beginning of the resurrection of the dead at which time
Satan’s strength will weaken as it is written: Bela Ha’Maves Li’Netzach (Yishayajhu 28) that
is a reference to the Angel of Death who represents the evil inclination and the Satan.  In
the Haftorah of Yom Kippur in which we recite: V’Amar Solu Solu Panu Derech (He says:
pave a road, pave a road) etc. Va’Yigarshu Maymav Refesh V’Teet Ain Shalom Amar
Hashem La’Risha’Im, ( and its waters throw up mire and mud.  There is no peace says G-d
to the evil ones).  The last letter of the words: Refesh V’Teet Ain, spell out Satan.  In the
next verse it is written: Kra B’Garon Al Tachshoch Ka’Shofar Hareim Kolecha, (cry out
vociferously be not restrained, raise your voice like a Shofar), in order to confuse the Satan.
It is also written: (Melachim 1, 5, 18): Ain Satan V’Ain Fegah Rah (so that there is neither
adversary nor evil hindrance).  The first letters of those words spell out the word: Shofar
and it is written: Ain Satan, because Satan becomes confused.
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THE THEME OF THE dkxa OF epihtey daiyd
It is hard to determine the intent of l"fg in composing the dkxa of epihtey daiyd.  Our
current version of the dkxa does not seem to fit that which is found in the following:

?mipyd zkxa xg`l zeilb ueaiw xnel e`x dne-'a 'nr 'fi sc dlibn zkqn ilaa cenlz
eaxw ik l`xyi inrl e`yz mkixte epzz mktpr l`xyi ixd mz`e (e"l l`wfgi) aizkc

jilr ici daiy`e  ('` ediryi) :xn`py ,miryxa oic dyrp - zeilb evawzpy oeike .`eal
on oic dyrpy oeike .dpy`xak jihty daiy`e ('` ediryi) aizke  ;jibiq xak sxv`e

.ecgi mi`hge miryt xaye ('` ediryi) :xn`py ,mdnr micf lleke ,mipind elk - miryxd
The theme of the destruction of the miryx better matches the wording of our version of
the dkxa of mipiylnle in which we ask: ca`z rbxk dryxd lke. Perhaps the `xnb is
representative of the period before  mipiylnle became a separate dkxa when the theme
of the dkxa of  mipiylnle may have been included within the  dkxa of  epihtey daiyd.

There are other difficulties with the `xnb in dlibn zkqn.  The `xnb presumes that the
word epihtey in the dkxa represents judges that have the power to mete out the ultimate
justice; i.e. dealing with the miryx.  However, that kind of justice can only be provided by
a heavenly court and not by a court of human judges.  It appears from early versions of the
dkxa that the dkxa is a prayer for the re-establishment of courts consisting of human
judges at the time when the  mler ly epeax will be recognized as a supreme ruler. 

'd dz` epilr jelne dligzak epivreie dpy`xak ephtey daiyd -(1) l`xyi ux` bdpn
.htynd ade` 'd dz` jexa  .jcal

wcva jnr ehtyi dligzak epivreie dpy`xak ephtey daiyd -(2) l`xyi ux` bdpn
htynd ade` 'd dz` jexa  .htynae dpen`a jiipre

epilr jelne dligzak epivreie dpy`xak ephtey daiyd-dlitz xcq oe`b mxnr ax xcq
.htyne dwcv ade` jln 'd dz` jexa .htynae wcva mingxae cqga jcal 'd dz`

ade` jln 'd dz` jexa .dligzak epivreie dpy`xak ephtey daiyd -oe`b dicrq ax
.htyne dwcv

What purpose will courts consisting of human judges serve at a time when the ly epeax
 mler is recognized as the supreme ruler?  One of the primary functions of the oic zia is to
establish ycg y`x and the dates for the mibg.  They are also responsible to count the
years of dhiny and to set the laei year.
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 ycwle mipy ray ray xetql dyr zevn-'` dkld 'i wxt laeie dhiny zekld m"anx
izye ,miyngd zpy z` mzycwe 'ebe mipy zezay ray jl zxtqe xn`py miyngd zpy

 .cala lecbd oic zial oixeqn el` zevn ixiyra xteya rewzl dyr zevn-'i dkld
lke (drexz xtey zxarde xn`py) dlgz oic zial dxeqn ef devne ,laeid zpya ixyzl

y`xa  oirwezy jxck ryz xteya oirweze ,xtey exiarz xn`py rewzl aiig cigie cigi
 .l`xyi leab lka xtey oixiarne ,dpyd

If this is the theme of the dkxa of  ephtey daiyd, it fits our understanding of the  dkxa
of xteya rwz.  The dkxa of xteya rwz is a prayer for the return of all the twelve tribes
so that laei can be re-established and the dkxa of ephtey daiyd is a prayer for the next
step in the coming of the ultimate dle`b; that the oixcdpq be re-established so that the
oixcdpq can count the years of dhiny and to then declare the year of laei. 

Why does the dkxa of ephtey daiyd include the words: jcal 'd dz` epilr jelne?  In
other words, why do we pray for the establishment of  'd zekln while praying for the
re-establishement of a Jewish judicial system.  It may be required pursuant to the following: 

aehd :opgei iax xn` dpg xa xa dax xn`-'` 'nr 'hn sc zekxa zkqn ilaa cenlz
`de ;dkxa dny `l zekln da oi`y dkxa lk ?ol rnyn `w i`n .zekln dkixv aihnde
`cge ,dcic `cg ,zeikln izy dkixvy xnel :`xif iax xn`  !`pnif `cg opgei iax dxn`

!ux`d zkxac `cge milyexi dpeac `cge ,dcic `cg  ,zlz irap ,ikd i`  .milyexi dpeac
milyexi dpea ;dzxagl dkenqd dkxa dl `iedc meyn ?`l `nrh i`n ux`d zkxa ,`l`

`l inp milyexi dpea elit`c oicd `ed  !dzxagl dkenqd dkxa dl `iedc iraz `l inp
 `l` ,`iraminy zekln xn` `lc `rx` gxe` e`l cec zia zekln xn`c icii``tt ax .

 .dcicn xal zeikln izy dkixv :xn`w ikd ,xn`
From this `xnb we learn that it is inappropriate to refer to the re-establishment of  zekln
cec zia without simultaneously referring to the establishment of  miny zekln.  l"fg may
have applied the same rule to the request for the re-establishment  of a Jewish Court
system.  It is inappropriate to request the re-establishment  of a Jewish Court system
without also asking for the establishment of  miny zekln.  This rule would then explain
the inclusion of the words: meid lk epiew jzreyil ik in the dkxa of gnv z`.

The early versions of the dkxa are proof  that the  dkxa experienced changes over time..
The m"anxl zelitz xcq and the ixhie xefgn (the late 1100’s CE) are the first sources to
include the words:  dgp`e oebi epnn xqde.  The omission of the word: jln at the
conclusion of the dkxa in the early versions of the dkxa requires further discussion. 

odkd lrhib oa mely cec dynl dnily d`etx cra
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TRANSLATION OF SOURCES

'a 'nr 'fi sc dlibn zkqn ilaa cenlz-What was their reason for mentioning the
gathering of the exiles after the blessing of the years? — Because it is written, But you, O
mountains of Israel, you shall shoot forth your branches and yield your fruit to your people
Israel, for they are at hand to come.  And when the exiles are assembled, judgment will be
visited on the wicked, as it says, And I will turn my hand upon you and purge away your
dross as with lye, and it is written further, And I will restore your judges as at the first. And
when judgment is visited on the wicked, transgressors cease, and presumptuous sinners are
included with them, as it is written, But the destruction of the transgressors and of the
sinners shall be together.

'` dkld 'i wxt laeie dhiny zekld m"anx-It is a positive commandment from the Torah
to count seven sets of seven years and to declare the 50th year as it is written: V’Safarta
Lecha Shevah Shabbatot Shanim etc.  V’Kidashtem Es Shenas Ha’Chamishim.  These two
Mitzvot are solely the responsibility of the Large Court.  'i dkld-It is a positive
commandment to blow Shofar on teh tenth day of teh month of Tishrei (Yom Kippur) in
the Yovel year.  This Mitzvah is primarily the responsibility of the Jewish Court (as it is
written: V’Ha’Avarta Shofar Teruah) and each individual is responsible to blow Shofar as it
is written: Ta’Aveeru Shofar.  They blow 9 sounds from teh Shofar as they do when they
blow Shofar on Rosh Hashonah, and they blow Shofar throughout the land of Israel. 

'` 'nr 'hn sc zekxa zkqn ilaa cenlz-Rabbah b. Bar Hanah said in the name of R.
Johanan: The blessing ‘Who is good and bestows good’ (in Bircat Ha’Mazone) must
contain mention of G-d's kingship. What is he teaching us? That any benediction which
does not contain mention of G-d's kingship is not a proper blessing? R. Johanan has
already said this once! R. Zera said: He teaches us that there is a requirement to mention
kingship twice, once for that Bracha and once for the Bracha ‘Who buildest Jerusalem’. If
that is so, there should be a requirement to mention G-d’s kingshipthree times, once for
itself, once for ‘Who buildest Jerusalem’, and once for the blessing of the land? Hence you
must conclude: Why do we not require one for the blessing of the land? — Because it is a
benediction closely connected with the one which precedes it. Then ‘Who builds Jerusalem’
should also not require it, being a benediction closely connected with the one which
precedes it? — The fact is that, strictly speaking, the blessing ‘Who builds Jerusalem’ also
does not require it, but since the kingdom of the house of David is mentioned, it is not
appropriate that the kingship of heaven is not mentioned. R. Papa said: What he, R.
Johanan, meant is this: It requires two mentions of the kingship of heaven besides its own.
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htyne dwcv ade` jln
The dnizg of the dkxa of ephtey daiyd is troublesome on two counts.  First, why is it
the only dkxad znizg in dxyr dpeny that includes the word: jln?  Second, why do we
shorten the dkxa during daeyz ini zxyr? 

The mdxcea` presents the following answer to our first question:
zenizga jln owzp `l ik `ven dz`-yecw dz` d"c dxyr dpeny mdxcea` xtq
zkxae el` zepey`x yly ode .cala zekxa rax`a `l` mlk zekxa dxyr dpeny

ik zea`l zefnex el` zepey`x zekxa yly zenizgy iptn mrhde .epihtey daiyd
lr ,wgvi cbpk mizn dign diipy dkxa znizge mdxa` obn `id dpey`x dkxa znizg

`xead egipd `l k"g`e znk aeyg 'ide `xead zevna ehgeyl oikqd ecia eia` gwly my
y"r awri cbpk yecwd l-`d ziyily dkxa znizge .eze` digd el`k ixde ehgeyl

htyne dwcv ade` jln znizge .leqt rxf epnn `vi `ly dyecwe dnily ezhn dzidy
zeaiyg xeara zekln ozrax` seqa epwz jkitle htynd lr ayeid jlnd cecl zfnex
myk lecb my jl iziyre (h ,f a"y) cecl xn`py dn y"r `ede cecle zea`l zefnex ody
zepey`x ylyy iptn ik e"xp `"aixd yxity iz`vn k"g`e .l"pk ,ux`a xy` milecbd

htyne dwcv ade` jlne ,zeikln yly mcbpk xn` zedl` mda xn`pe zea` 'b cbpk md
dkxa`e jlnd iwl` jnnex` (` ,dnw 'dz) aezk oke jia` cec iwl` aezky dn cbpk

 :'ebe oeiv jiwl` mlerl 'd jelni (i ,enw my) xn`e .cre mlerl jny

The f"h and the mdxcea` present these answers to the second question:
l`igi x"d eig` mya o`k azk xeha - .'ek xn` m` edin-a w"q giw oniq miig gxe` f"h

m` y`xl xefgl jixvy oiprl htynd jlndn htyne dwcv ade` jln y"n el dyw didy
l-`d yecwd l-`d xne` dpyd lk 'nba qxbc ixhie xefgn mya k"g` azke gky

lr ayei eiykry itl zekln da xikfny htynd jlnda iepiy yi xity f"tle htynd
dwcv ade` jln dpyd lk `"ie htynd lr jln envr d`xne mlerd lk oecl htynd
v"`y o`k `"nx 'k f"tre 'ek 'ekxa x`yn ith zekln xnel jiiy htyn iabc htyne

'da azk envr xehd la` n"bde i"xd zrc d"ke htyne dwcv ade` jln xn` m` xefgl
'it` welig yic l"pe zekxac w"tqa y"`xde 'ezd k"ke oicd xwir mye xefgl jixvy d"x

 jkle xwir dwcvd `l` xwir htynd oi` dpyd lkac htyne dwcv ade` jln gqepa
l"p cere .dwcv xikfn `l jkle xwir htynd k"di cr d"xn la` htynl dwcv enicwd

mei dl yic dhn ly c"a xacl 'nbec mipnfd oia welig yiy epiidc mdipia yxtd yic
 mc` ipa mi`a k"`` miayei oi` minid x`ya la` mnvrn miayeiy c"a zaiyil laben
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k"`` oicl miayei oi` dpyd lkac dlrnly c"aa d"k mdipia epecie eayiy miywane
dwcv ade` jln dpyd lka xn` f"re c"dcn ly bexhw yiy 'ngn 'zi epnn miywan

k"`yn xxernd oevxk htyn miiwl eze` xxernd t"r htynd ade` `edy epiidc htyne
.envr cvn htynd `ed envra 'zi `ed k"ie d"xa

ef znizg lr ip` dnz y"`xd oa l`igi x"d azkie-epihtey daiyd d"c mdxcea` xtq
dkxa ol `niiw `d zekln oiprl dxyr dpeny 'kxa znizg lkn zipzyp dnl dkxad

ade` jln oia lecb yxtd dn rcei ipi` dxe`kl cere zekln da oi` dzxiagl dkenqd
i`yx epi`y j` gky m` y`xl xefgl jixvy oiprl htynd jlnd oiae htyne dwcv

aey .ipira xyie jln mixne` oi` `ivpaextay izrny mpn` .lk ita lbxedy dn zepyl
l-`d xne` dlek dpyd lk (a ,ai) zekxac w"ta b"d ixhie xefgn 'wpd xecqa iz`vn

ayei eiykry itl htynd jlnd yecwd jlnd xne`y z"iyrn ueg htynd l-`d yecwd
jiiy htyn iabc htyne dwcv ade` jln dlek dpyd lk `"ie mlerd lk oecl htynd lr
dpqxdi zenexz yi`e ux` cinri htyna jln '`py enk zekxa x`yn ith zekln xnel

 .iz`ype
The mdxcea` and the  f"h refer to the following dkxad znizg: dwcv ade` l-`d
htyne. That version of the dnizg has significant Halachic implications:

dwcv ade` jln da mzeg ,epihtey daiyd-'` sirq-'giw oniq miig gxe` jexr ogley
 .htynd jlnd mzeg mixetkd mei cre d"xne ;htynedbddwcv ade` jln xn` m` edin :

ade` l-`d mixne` dpyd lky mewna `l` xefgiy exn` `le ,xefgl jixv oi` ,htyne
 .a"twz oniq l"re ,(mibdpn zedbde xehe zekxac w"tq i"xd) htyne dwcv

We can conclude from the `"nx that the practice of changing the wording of the dkxa of
epihtey daiyd during the daeyz ini zxyr began in places where the dnizg was l-`d
htyne dwcv ade`.  The reason l"fg changed the dkxa of  htyne dwcv ade` l-`d
was to have it run parallel with the dkxa of  yecwd l-`d.  A second possible source may
be places that followed l`xyi ux` bdpn.  Their wording is: htynd ade` 'd dz` jexa,
with neither the word:  l-`d nor the word: jln.  The word: jln may have been added to
reflect that the mler ly epeax sits in judgment during the daeyz ini zxyr.  The reason
for the two versions of the dkxad znizg is the two versions of the following `xnb:

mc` dlek dpyd lk :axc dinyn daq `ppig xa dax xn`-'a 'nr 'ai sc zekxa zkqn
meie dpyd y`x oiay mini dxyrn ueg ,htyne dwcv ade` jln ,yecwd l-`d lltzn

.htynd jlnde yecwd jlnd lltzny mixetkd
xa xa dax xn` zekxac `nw wxta opiqxb-'dy oniq dpyd y`x xcq hwld ileay xtq

oiay mini zxyrn ueg htynd l-`d yecwd l-`d mc` lltzn dlek dpyd lk dpg
 .htynd jlnd yecwd jlnd lltzny mixetikd meil dpyd y`x

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 4  No. 2                                                                                             f"qyz dpyd y`x zay

TRANSLATION OF SOURCES

yecw dz` d"c dxyr dpeny mdxcea` xtq-The word: Melech is not found in the close of
any of the Brachot of Shemona Esrei except in the close of four Brachot.  They are the first three
Brachot and the Bracha of Hasheiva Shofteinu.  The reason being that the endings of the first
three Brachot of Shemona Esrei reflect the fact that they refer to the three Avot.  The first Bracha
ends: Magen Avrohom and the second Bracha ends: Michayei Maysim.  This is a reference to
Yitzchok.  Yitzchok’s father took a knife in his hands for the purpose of slaughtering Yitzchok on
instruction from G-d.  From the moment Yitzchok’s father took the knife in his hands to
slaughter Yitzchok,  it is as if Yitzchok was already dead.  G-d then stopped Yitzchok’s father
from proceeding to slaughter him.  This series of events is viewed as if Yitzchok was in fact killed
and then brought back to life. The end of the third Bracha “Ha’Ail Ha’Kadosh” is a reference to
Yaakov.  Yaakov’s offspring was untainted.  Yaakov was considered holy because he did not give
birth to any non-believers.  The end of the Bracha of Melech Ohaiv Tzedaka Oo’Mishpat  is a
reference to King David who reigned justly.  As a result Chazal inserted the word: Melech in the
endings of these Brachot to reflect their importance in that they refer to the Avot and Dovid
Ha’Melech.  Chazal further based the insertion of the word: Melech on a verse composed by
Dovid Hamelch: V’Aseita Lecha Shem Gadol KiShem Ha’Gedolim Asher B’Aratz.  I then found
support from what the Revei Neri explained: Because the first three Brachot refer to the Avot and
the name of G-d is mentioned next to their names so we mention G-d as king.  The Bracha of
Oheiv Tzedaka Oo’Mishpat contains a reference to G-d as king because of the verse: Elokei
Dovid Aveicha and it is further written: Arromimcha Elokei Ha’Melech V’Avarcha Shimcha
L’Olam V’A’Ed and the verse: Yimloch Hashem L’Olam Elokeiyich Tzion etc.

'a w"q 'giw oniq miig gxe` f"h-The Tur wrote in the name of his brother, HaRav Yichiyal that
he had a question as to why when the prayer leader said: Melech Ohaiv Tzerdaka Oo’Mishpat
instead of Ha’Melech Ha’Mishpat during the Asara Yimai Teshuva, the prayer leader had to return
to the beginning of the Bracha.  He then answered in the name of the Machzor Vitri who says that
there is another version of the Gemara that was the basis for the change in wording of the Bracha.
There it was written: all year, we recite: Ha’Ail Ha’Kadosh Ha’Ail Ha’Mishpat.  Based on that
version of the Gemara, it is understandable why we change the wording to Ha’Melech
Ha’Mishpat.  We change the wording of the Bracha to Malchut to reflect that during this period
G-d holds court and judges the world and shows that he is King over all justice.  There are those
who recite the words: Melech Ohaiv Tzerdaka Oo’Mishpat throughout the year. They base their
wording on the fact that it is appropriate to associate the concept of Malchut with the concept of
justice.  That is why the Ramah wrote that it was not necessary for the prayer leader to return to
the start of the Bracha during the Asara Yimai Teshuva if he said: Melech Ohaiv Tzedaka
Oo’Mishpat.  That is also the opinion of the Rey and the G’m. However, the Tur himself wrote in
Hilchot Rosh Hashona that it is necessary to return to the start of the Bracha.  That is the proper
way for us to conduct ourselves.  So wrote Tosaphot and the Rosh at the end of the first chapter
of Masechet Brachot.  It appears to me that there is a difference between the wording of Melech
Ohaiv Tzedaka Oo’Mishpat and Melech Ha’Mishpat.  During the year, the word: justice is not
what is emphasized rather Tzedaka is emphasized.  That is why the word: Tzedaka comes first.  
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But between Rosh Hashona and Yom Kippur, Ha’Mishpat is emphasized and that is why the
word: Tzedaka is omitted.  There is a further difference between the two periods.  Let us compare
this to a human court.  They have set days when they meet. They do not meet on the other days
unless there is a dispute that must be resolved.  The heavenly court is different.  The heavenly
court does not meet unless there is someone who is persecuting the Jews and the Jews ask that the
heavenly court sit.  That is why we recite the words: Melech Ohaiv Tzedaka Oo’Mishpat.  This
means that G-d likes to perform justice when the Jews ask for justice.  However in the period
between Rosh Hashonah and Yom Kippur, G-d sits in judgment on his own initiative.   

epihtey daiyd d"c mdxcea` xtq-Rav Yichiyal son of the Rosh was surprised by the fact that
the ending of the Bracha of Hasheiva Shofatainu was different than the endings of the other
Brachot of Shemona Esrei in that the ending included the word: Melech.  He was surprised
because of the rule that a Bracha that is connected to another Bracha does not contain a reference
to Malchus.  Moreover he was not sure how the difference between reciting: Melech Ohaiv
Tzedaka Oo’Mishpat and reciting Melech Ha’Mishpat would cause the prayer leader to have to
repeat the Bracha if he forgot to change the wording even though it is usually inappropriate to
deviate from what the wording used by the congregation.  Nevertheless, I heard that in Provencia
they did not recite the word Melech (instead they would say:  Ohaiv Tzedaka Oo’Mishpat) and
that wording appears to me to be correct.  I did find in the holy book, the Machzor Vitri that all
year round one should say: Ha’Ail Ha’Kadosh and Ha’Ail Ha’Mishpat except in the Asara Yimei
Teshuva when one says Ha’Melech Ha’Kadosh and Ha’Melech Ha’Mishpat because on those
days, G-d is sitting in judgment in that He is judging the world.  Others say that it is appropriate to
recite the wording: Melech Ohaiv Tzedaka Oo’Mishpat all year round because concerning justice it
is appropriate to use G-d’s title of King because of the verse: Melech Ba’Mishpat Ya’Amid Eretz
V’Ish Treumot Yi’Hersena V’Nasasi. 

'giw oniq miig gxe` jexr ogley- It is appropriate to end the Bracha of Hasheiva Shoftainu
with the words: Melech Ohaiv Tzedaka Oo’Mishpat.  From Rosh Hashonah until Yom Kippur
one changes the ending to Melech Ha’Mishpat.  Ramah: But if the prayer leader ends the Bracha
with the words: Melech Ohaiv Tzedaka Oo’Mishpat, the prayer leader does not have to repeat the
Bracha.  The only circumstance when it is necessary for the prayer leader to repeat the Bracha is in
a place where during the year they are accustomed to ending the Bracha with the words; Ha’Ail
Ohaiv Tzedaka Oo’Mishpat.

'a 'nr 'ai sc zekxa zkqn-Rabbah Bar Chinana in the name of Rav said: All year round a
person recites: Ha’Ail Ha’Kadosh; Melech Ohaiv Tzedaka Oo’Mishpat except during the Asara
Yimei Teshuva when he recites Ha’Melech Ha’Kadosh and Ha’Melech Ha’Mishpat.

'dy oniq dpyd y`x xcq hwld ileay xtq-We have the following version of the first
chapter of Masechet Brachot: Rabbah Bar Chinana in the name of Rav said: All year round a
person recites: Ha’Ail Ha’Kadosh; Ha’Ail Ha’Mishpat except during the Asara Yimei Teshuva
when he recites Ha’Melech Ha’Kadosh and Ha’Melech Ha’Mishpat.
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THE AUTHOR OF THE dkxa OF mipiylnle

The dkxa of mipiylnle is a dkxa that was composed later than the other zekxa: 
lltzn meie mei lka :xne` l`ilnb oax .dpyn-'a 'nr 'gk sc zekxa zkqn ilaa cenlz

mipind zkxa :iel iax xn` !oiieed ixqyz ,ixq ipnz ipd . . . `xnb. . . dxyr dpny mc`
cbpk ipngp xa l`eny iaxc dixa lld iaxl :iel iax xn` ?depwz in cbpk .depwz dpaia

xn` megpz iaxl ;rny z`ixway cg` cbpk- sqei axl ,mirxd ceakd l-` (h"k mildz)
dpeny xicqd ilewtd oerny :opax epz .dxcyay dphw `ileg cbpk- iel oa ryedi iax

yi melk :minkgl l`ilnb oax mdl xn` .dpaia xcqd lr l`ilnb oax iptl zekxa dxyr
 .dgky zxg` dpyl ,dpwze ohwd l`eny cnr ?mipind zkxa owzl rceiy mc`

The following question is asked: what was so unique about the dkxa of  mipiylnle that it
required l`ilnb oax to solicit a volunteer to compose it?  

xyan lew z"ey1zekxa `xnbd ixac oiadl yi xen`d it lre-it lre d"c 'f oniq 'a wlg 
b"x mdl xn` dpaia xcqd lr b"x iptl zekxa g"i xicqd ilewtd oerny :a"r seq g"k sc

jixv dfe  .dpwze ohwd l`eny cnr mipind zkxa owzl rceiy mc` yi melk minkgl
itl ok` ?dltzay zexg` zekxa g"i on xzei mipind zkxa oewza yi xneg dfi`-xe`ia

dxizi dpeek dkixv `id jkitl 'd iaie`e epiaie`l zevxnp zellw d`ln dlek ef dkxay
.miny myl lkd wx epnvr jxevl ziccv diipt meya zaxern `dz `ly dxedh daygne
dkxad z` xcqnde owznd yi`dy dfl yexce  .l"pd mildza d"r jlnd cec ly exn`nk

ode ,ef dpeekl mini`zne mipekpd miiehiad zxinya wcwciy od dilr egex z` ozi z`fd
milibx ep`e) mipencwd eazky enk ely dpeekd lr zkneq dxvwd epzrc milltznd ep`y

iyp` epeiky zepeekd lka izpeeik el`k daeyg `dzy devn efi` meiw zrya lltzdl
h"i dpyn c"t zea` 'qna exn`na rcepy ohwd l`eny z` exga okle ,(dlecbd zqpk

r"xde dpei epiaxe i"yxe m"anxd my eyxite  .gnyz l` jaie` letpa xne` ohwd l`eny
gikedl libx did ohwd l`eny la` d`eevd z`f xn` jlnd dnlyy t"r` `xephxan
sc zenaiae a"r a"k sc zeaezka yi dfa `veike) dxiard z`fn xidfdle dcnd z`fa

d"c my zeaezka zetqezd eyxite ,'eke dt zeywr jnn xqd iq` ax xn`c a"r c"k
`"g xyan lew z"ey ixtqa oiire ,e`iadl libx iq` axc `l` `ed weqt :iq` axc meyn

.ef dkxa xeciqa eci zgzn dlwz `vz `ly migeha eid eae ,(e"p cenr g"i oniq

Rabbi Rath is alerting us to the fact that the dkxa of mipiylnle is the only dkxa within 

1. Rabbi Meshulam Rath (1875-1963) who was born in Poland and was ordained at age 12. He served as a rabbi in Rumania
and then immigrated to Israel in 1949 where he was`an active member of the Israeli Chief Rabbinate council. (Bar-Ilan CD)
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dxyr dpeny that is written in negative terms.  He describes the words as constituting
zellw.  The form of the  zellw have varied over the centuries:

mipinde mixvpd jizxezl eaeyi `l m` dewz idz l` micneynl-l`xyi ux` bdpn
.micf ripkn 'd dz` jexa .eazki l` miwicv mre miigd xtqn egnie eca`i rbxk

lke dewz idz l` mipiylnle-dltza oicnere d"c dlitz xcq oe`b mxnr ax xcq
ripkze xayze xwrz dxdn oecf iyere ezxki dxdn epiaie` lke eca`i rbxk micfd

.micf ripkne miryx xaey 'd dz` jexa .epinia

jexa  .epinia xayze xwrz dxdn oecf zeklne dewz idz l` micneynl-oe`b dicrq ax
.micf ripkne miryx xaey 'd dz`

dewz mdl idz l` micifle mipinl micneynl -iqnli'biqd ozp iaxa dnly epiax
micfde eca`i rbxk dxdn epiaie` cia`ze ripkze xayze xwrz dxdn oecf zeklne

miryx xaey 'd dz` jexa  .epixxve epiytp iaie` lkl dnewz ozz l`e ezxki dxdn
.micf ripkne

ohwd l`eny was qualified to compose a dkxa that included zellw because of the
philosophy that he espoused:

l` jaie` letpa (ck ilyn) xne` ohwd l`eny-'k dpyn 'c wxt zea` zkqn dpyn
dpynd yexit  .et` eilrn aiyde eipira rxe 'd d`xi ot jal lbi l` elykae gnyz

la` ,ieeivd df xn` xy` `ed dnlyy it lr s`e-'k dpyn 'c wxt zea` zkqn m"anxl
wxt zea` lr dpei epiax yexit .dxiard z`fn xidfne dcind z`fa jpgn did dfd mkgd
`a dne - jal lbi l` elykae gnyz l` jiaie` letpa xne` ohwd l`eny-'hi dpyn 'c

libx didy l"x `l` exn` dnlye `ed mly weqt `lde dfa ohwd l`eny eprinydl
aie`d zeida mb ik ea milykp mc` ipae jixvd xac `edy iptn df weqt xnel l`eny

zltna gnyi `l wicvd df ik xnel eppevx  .ecal 'd iptn izla ezrxa genyl oi` ryx
y"ke eze` ez`py iptn `l `ed miny ceak ezltny iptn ezgny zpeek m` j` miryxd

`ed dpde gny `ed dnle .dax ezrx elykda eal lbi m`e edenk oilwlewn eiyrny in
oiekzn did dfle  .jal lbi l` elykdae gnyz l` jiaie` ltpa xn`p df lk lre edenk

`l et` oexg ,et` eilrn aiyde eipira rxe 'd d`xi ot oiqxeby yie  .xicz exn`l l`eny
lecb yecg l`eny eprinyd dzre  .eizeper lk lr el oilgeny cnln ,et` eilrn `l` xn`p

.gnyl yper `ede eze` miwie aie`l legni eaie` ltpa gny dfy 'd d`xi ik l"xy

ohwd l`eny was further qualified in that he was an individual who merited ycewd gex-
ernye dpaia oiayei eid zg` mrt aey-c dkld bi wxt (onxail) dheq zkqn `ztqez

mdipir epzpe iikf xecd oi`y `l` ycewd gexl ie`xy mc` o`k yi zxne` lew za
.ohwd l`enya

ß

ß

ß

ß
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TRANSLATION OF SOURCES

'a 'nr 'gk sc zekxa zkqn ilaa cenlz-MISHNAH:. RABBAN GAMALIEL SAYS:
EVERY DAY A MAN SHOULD SAY THE EIGHTEEN BENEDICTIONS . . .  These
eighteen are really nineteen? R. Levi said: The benediction relating to the Minim was
instituted in Jabneh.  To what was it meant to correspond? R. Levi said: On the view of R.
Hillel the son of R. Samuel b. Nahmani,  to The G-d of Glory thundereth;  on the view of
R. Joseph, to the word ‘One’  in the Shema’; on the view of R. Tanhum quoting R. Joshua
b. Levi, to the little vertebrae in the spinal column. Our Rabbis taught: Simeon ha-Pakuli 
arranged the eighteen benedictions in order before Rabban Gamaliel in Jabneh. Said
Rabban Gamaliel to the Sages:  Can any one among you frame a benediction relating to the
Minim?  Samuel Ha’Katan arose and composed it. The next year he forgot it

it lre d"c 'f oniq 'a wlg xyan lew z"ey-According to what was said let us try to
understand the words of the Gemara in Masechet Brachot page 28 end of side 2: Shimon
Ha’Pekuli put the 18 Brachot in their proper order in front of Rabban Gamliel in Yavneh.
Rabban Gamliel asked the scholars who were present: is there not one among you who
knows how to compose a Bracha concerning the heretics.  Shmuel Ha’Katan stepped
foreward and composed the Bracha.  This series of events needs further explanation.  How
much more difficult was it to compose the Bracha concerning the heretics than to compose
the other Brachot of Shemona Esrei.  It must be that because this Bracha is replete with
curses against our enemies and the enemies of G-d that it required more thought and purer
thought.  It required these additional elements so that the Bracha would not be tainted by
reflecting our needs because its purpose is to only reflect the needs of heaven.  It is similar
to that which King David said in Tehillim.  In order to reach that goal, Rabban Gamliel
needed to find an individual who would bring with him the proper spirit to carefully
choose phrases that would satisfy the goal of the Bracha.  It also needed to be that when
we recite the words with our limited abilities we can rely on the author’s intentions in the
manner discussed by our early commentators.  (This is similar to our practice when we
perform a Mitzvah to pray that it be fulfilled in the manner intended by the men of the
Great Assembly).  Rabban Gamliel therefore chose Shmuel Ha’Katan who was known for
his motto as recorded in Pirkei Avot, chapter 4, Mishna 19:  Shmuel Ha’Katan says: B’Nifol
Oy’Vecha Al Tismach (Do not take pleasure in the downfall of your enemies).  The
Rambam, Rashi, Rabbeinu Yonah  and the Bartenura explain that although it was King
Solomon who composed that phrase, it was Shmuel Ha’Katan who regularly used those
words as a reminder and warned others about violating its meaning. (We find a similar
circumstance in Masechet Ketubot page 24, side 2 and in Masechet Yevamot page 24 side 2
where we find Rav Yossi say: Ha’Seir Mimcha Akshut Peh etc.  Tosaphot explains in
Masechet Kesubot that those words were part of a biblical verse but it was Rav Yossi’s
custom to quote it regularly).  By choosing Shmuel Ha’Katan to compose the Bracha 
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Rabban Gamliel was confident that his wording would result in people having the proper
Kavanah when reciting this Bracha. 

'k dpyn 'c wxt zea` zkqn dpyn-Shmuel Ha’Katan says: Bi’Nifol Oy’Vecha Al Tismach
Oo’Vi’Kishlo Al Ya’Gael Libcha Pen Yireh Hahsem V’Rah B’Ainov V’Haishiv Mai’Alav
Apo ( Rejoice not when your enemy falls, and let not your heart be glad when he stumbles;
Lest the Lord see it, and be displeased, and He turn away His wrath from him).

'k dpyn 'c wxt zea` zkqn m"anxl dpynd yexit-Although it was King Solomon who
said this commandment,  it was this scholar who followed that advise and would warn
others not to violate it.

'hi dpyn 'c wxt zea` lr dpei epiax yexit- Shmuel Ha’Katan says: Bi’Nifol Oy’Vecha Al
Tismach Oo’Vi’Kishlo Al Ya’Gael Libcha.  What did Shmuel Ha’Katan want to teach us; is
not what he said already a verse that King Solomon composed?   The Mishna is teaching us
that  Shmuel Ha’Katan would regularly quote this verse because it is advise that everyone
can use and it concerns a matter that people violate.  When your enemy is evil do not be
happy that he is evil except that you can be happy that G-d will deal with him.  A righteous
person should not be happy when his enemy falls unless he is happy because the fall of the
evil one is a celebration for the heavens and not because it will benefit him.  Certainly a
person whose own conduct is not proper should not be happy when his enemy falters.
Why should he be happy.  He is as bad as his enemy .  That is why the verse says: with the
fall of your enemy do not be happy and with his failure do not let your heart be gleeful.
That is what Shmuel Ha’Katan regularly advised.  There are those who interpret the verse
to mean that G-d will see that you are happy.  Your joy in seeing your enemy fall will not
meet with G-d’s approval.  G-d will then turn his anger away from the enemy.  The verse
does not use the words: Charon Apo; instead the verse uses the words: Mai’Alav Apo. This
is interpreted to mean that G-d may forgive your enemy his sins.  Based on that
interpretation, Shmuel Ha’Katan is establishing a new thought; that G-d will see how the
person is happy because his enemy has fallen.  Then G-d may decide to forgive the enemy
and lift him.  That will end up being a punishment for the one who was joyful.

c dkld bi wxt (onxail) dheq zkqn `ztqez-One more time they were sitting in Yavneh
and heard a voice come from heaven saying: there is a person present who is worthy that a
holy spirit envelope him except that his generation is not deserving of such an honor.  All
present turned and looked at Shmuel Ha’Katan who they knew was worthy of such a
statement.
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WHAT PROMPTED THE COMPOSITION OF mipind zkxa

The Gemara describes the dkxa of mipiylnle as mipind zkxa.  The phrase, zkxa
mipind, does not in and of itself provide us with a clue as to why l"fg felt the need to
compose the dkxa because the word: mipin is not a pejorative word (i.e. the devn of
mipin rax` on zekeqd bg).  Its literal meaning is: type.  In the context of this dkxa the
word means a type that separates itself from the way of the Torah. That is the meaning of
the word that has been given to it by Ismar Elbogen, in his book Jewish Liturgy at page 31: 

The Hebrew word oin has the basic meaning "species" and can denote any special or
exceptional group -- hence, all those who separate themselves from the way of the Torah,
heretics. Any heresy could be called zepin; the term embraces the views of the Sadducees,
Samaritans, Christians, and Gnostics. Accordingly, considerable debate has occurred as to
what particular heresy this benediction was intended to attack, and whether it did not exist
already before Christianity. 

Rashi clearly defines zepin as Christianity:
inrh miktedd ixvepd eyi icinlz mze` - zepin-'a cenr 'ai sc zekxa zkqn i"yx

.lil`e zerh yxcnl dxezd

Elbogen proceeds to describe the circumstances that drove l"fg to compose this dkxa:
Originally the Christians did not have any special prayers or any particular public worship
of their own. They held assemblies for whatever rites were peculiar to Christianity, like the
Lord's Supper, but they did not have a coherent liturgy; hence, no Christian liturgy from
the first century exists.  The Jewish Christians continued to pray with the Jews. At first no
one prevented them from doing so, and they had no reason to avoid the synagogue. In one
sense the synagogue offered them too little, because it did not take into consideration their
particular type of messianic faith and made no room for its expression in the prayers; they
found expression for it in their assemblies. Yet, by the same token, nothing in the service
conflicted with their own religious views. Thus, they participated in public worship and
even served as precentors. The fact that they were Jews who believed in C did not make
any difference at all, and only gradually did the synagogue attempt to protect itself against
heterodox phenomena. Little by little tension arose between Judaism and
Judeo-Christianity. The natural development of Christianity led to the increasing deification
of  J and to the growing tendency to address him in prayer as a miracle worker. Therefore,
the sages ruled that when a sectarian recites a benediction, one does not answer "amen"
unless he has heard the benediction in its entirety. This makes perfect sense to anyone who
has read the ancient Christian prayer texts. Add to this the fact that the Christians came to
be enemies of the Jewish nation, for in their desire to curry favor with the Romans, they
denounced their former coreligionists -- hence, the words oexehlic and mixqen (informers) 
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became synonyms for Christians.  The hope and the longing of the Jews was for the
rebuilding of the Temple in Jerusalem. For the Christians, the destruction of the Temple
was a principal propaganda point; for them, G-d -- by putting an end to the sacrifices --
had in effect proclaimed His will that the law of Moses be abrogated. They would not let
themselves be deprived of this proof. It was a matter of principle to the Christians that the
word of the gospel would be fulfilled, and that Jerusalem would remain in total subjugation
until the end of time. Whether and when the Jews acquired any serious, wellfounded hopes
for the fulfillment of their desires before the rebellion in the time of the Emperor Trajan
we do not know. Such hopes may have been connected with the journey to Rome of some
tannaim, led by R. Gamaliel during the brief reign of the Emperor Nerva. In any case, the
beginning of the total break between Jews and Jewish Christians must be fixed at this
period. An important step in accomplishing the separation was the expulsion of the
Christians from the synagogue. The synagogue was a convenient base for missionary
activities. It provided occasion for discussions of matters of faith and opinion, and
excellent opportunities for disseminating propaganda. The Jewish Christians were among
the most eager synagogue-goers, and they even served as precentors, as mentioned above.
It was necessary to make this function distasteful to them and to pressure them out of the
synagogue. To achieve this end, Benediction 12 was introduced into the  Amida, and
Samuel the Lesser established it according to the instructions of R. Gamaliel, "Samuel the
Lesser arose and composed it" ( B. Ber., ibid.). The petition for the annihilation of the
sectarians was intended to expel them from the synagogue. This follows clearly from the
words of the Midrash: 

If one passes before the ark and makes a mistake in any of the benedictions, he is not
made to repeat it; but in the benediction concerning the sectarians he must be made to
repeat it against his will. The reason that he must repeat it is that, if he has in him any
element of heresy, he will be cursing himself and the congregation will respond "amen"
(Tanhuma B., Leviticus, 2a). 

Errors in the course of prayer were an everyday occurrence, and for the most part they
were passed over with indulgence and in silence;  only in Benediction 12 was strict
attention paid that the precentor not drop or change a word from the prayer text.   Here no
leniency was granted in case of an error; the precentor either followed the ordained ritual
or he was removed, for the whole purpose was to test him to see whether he was inclined
to Jewish Christianity or not. A Jewish Christian could not recite this prayer if he did want
not to curse himself and to make the congregation join in by saying "amen." Even if he was
among the worshipers, he would not be able to listen quietly while the precentor recited the
petition for the eradication of his community and the congregation endorsed this petition
with its "amen." Thus, Benediction 12 became a touchstone for the presence of Jewish
Christians in the synagogue and for their participation in prayer. Unwilling to listen to this
prayer on a daily basis, they left the synagogue, and the purpose was achieved. 

The circumstances as described by Elbogen explain why the dkxa needed to include
zellw.  Negative words alone would not have driven the Christians from the synagogue.
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THE CENSORING OF THE xeciq
The opinion that the dkxa of mipiynle was composed to be a diatribe against Christianity
undoubtedly was influenced by the fact that the  dkxa was heavily censored by the
Catholic Church in the Middle Ages.  Remants of the censorship still exist today within the
wording of the  dkxa.  The following question can be asked about the words in the dkxa.
Why does the first word of the dkxa begin with the letter: e"e- emipiynl ? To what is the
word connected?  In his xtq, dpia aizp, Rabbi Yissaschar Jacobsen provides an answer
from a letter written by Professor Daniel Goldschmidt:

ici lr dpey`xd dlnd dwgnp mdn dnka ,'mipiylnle micneynl, cid iazka llka
 `nex xefgna xak  ,ce`n mipyi miqetca xak 'mipiylnle,  .dxefpvd1540miqetcae 

.xzeia miwizrd miifpky`
When censors erased the word micneynl, the word: mipiylnle was left.  The e"e was
never removed by l"fg, perhaps to remind us of the censorship that took place.

Handwritten manuscripts of old mixeciq provide other examples of censorship.   All the
handwritten manuscripts of the ixhie xefgn that are currently available present the dkxa
as follows:

 (erasure) lke dewz (erasure) oezxki dxdn l`xyi jnr iaie` lke eca`i rbxk (erasure)
 lk ripkze(erasure). . . ripkne miaie` xaey 'd dz` jexa epinia dxdna 

It appears that we currently do not have any uncensored version of the dkxa as it was
originally presented by the ixhie xefgn.

Professor Daniel Goldschnmidt in his book: heite dltz ixwgn presents a icxtq xefgn
which he believes predates the Spanish Inquisition.  In that version of dxyr dpeny the
complete dkxa of mipiynle was censored.

Rabbi Moshe Hershler, l"vf, in his edition of the  gwexl dlitzd xeciq points out in a
footnote that the Catholic Church also censored commentaries on the dkxa:

dewz idz l` micneynl-'any cenr epihtey daiyd [dp] gwexl dlitzd xeciq iyexit`1

'ezky enk ,dewz mdl idz l` ,ux`d iiebk miyere micnzyne mzeytpa mi`hegd mze`l
,eyeai `l jieew lk mb ,gk etilgi 'd ieewe miwicvl la` ,eyeai jiafer lk 'd l`xyi dewn

cenlza mixwetd l`xyi ipin eca`i rbxk mipind lke .dewz idz l` micneynl la`
 ipin md ,`py` 'd j`pyn cec xn`y enk ,ux`d ipt lrn eca`i rbxk zene`d ipine
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xwrz dxdn ,dryxd mec` oecf zeklne eca`i dxdn ,zene`d lk jnr iaie` lke .zene`d
'd dz` jexa .epinia dxdna dlityz ripkze .ux`l zxbin enk ,dixcbz xbnze xayze

.l`xyi ipa iptl micf ripkne ,zene`d md l`xyi iaie` miaie` xaey

 `1 dxrd -any cenr micneynl [ep] gwexl dlitzd xeciq iyexit lr zexrd
,micneynle :aezky n"k dwgn dxefpvd d`xpk 169 - 172 'nr `itlclit i"zka

mec` oecf zeklne ,ezxki dxdn jnr iaie` ,zene`d ipin md ,zene`d ipine ,micnzyne
'd ewgn oke ,mipind lke ,micneynl ,zene`d md ,xbnze xayze xwrz dxdn dryxd
ca`l xdni ,mec` ,mec`e ,milxr 'h ,'h ripkze 'g xaey cr 'eke 'c oecf zeklne :zexey

rextl d"awd cizry zeiprxet h"k cbpk dnily dcenr ewgn oke ,mec` zix`y epinia
zeaiz hrnl rhwd lk ewgn me`ifen yihixa i"zkae .rhwd seq cr dryxd mec`n

 .qixte cxetqwe` i"zk it lr epwzrdy dne ,zeccea

The word: micneynle was the word that troubled the Catholic Church.  Rabbi Yaakov
Emden in his xtq, yx` gel advises not to define the word in the dkxa in the same
manner as the word is generally defined in the Hebrew language.  The word: cny means
religious persecution.   That is not the meaning of the word in the dkxa.  We are not
cursing those Jews who were victims of religious persecution.  The proper definition of the
word is presented by the mdxcea` who looks to a comment of the o"anx for the
explanation of the word:

ieb cg`e ,minyay eia`l eiyrn exkpzpy - xkp oa lk-'bn weqt 'ai wxt zeny o"anx
oke .l`xyil `l` jxved `l aezkde .(o`k) `zliknn i"yx oeyl .rnyna l`xyi cg`e

minyay eia`le eig`l xkpzdy ,cnzy`c l`xyi xa lk xkp oa lk qelwpe` mbxz
,rcneyn exeriye ,xkepn eyexite ,mewn lka minkg exikfdy cneyn `ede ,mirxd eiyrna
enk ,o"ird exqge ,(g an ziy`xa) idercenzy` `l oepi`e ideg`l sqei rcenzy`e oeyln
zeaezk) ihw xec .(mrcn jxr jexr 'ir) mrcn mewna mcn exn`e ,zeax zelna derilady

:(a d oixcdpq) riwa ,iwa .rihw xec ,(a i

In a note to 'hpw oniq of yx` gel, the editor quotes oegxt oerny iaxl jexrd zxagn 
ield dcedi iax cinlz who defines the word: rcneyn:
edecinriy meyne ,dxizi o"iyde cnr oeyln cnreyn ehtyn cneyn ik oe`b i`d ax xn`e

.jk `xwp miycewnd mina leahl
ield acedi iax teacher of  oegxt oerny iax defines the word similarly:
mdilr milltzn ep`y mipind md miqeziade miwecvd la`-'dq ze` 'b xn`n ixfekd xtq
 .ocxia mileahd zicenrnd zxeza miqpkpd micnreynd md eixage eyi mpn`e epzltza
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TRANSLATION OF SOURCES

Professor Daniel Goldschmidt-Among the handwritten manuscripts we find that
concerning the words: V’La’Mishumadim V’La’Malshinim, the first word
(V’La’Mishumadim) was erased by the censor.  We therefore find in very old editions of the
Siddur that the Bracha begins with the word: V’La’Malshinim, as in the Machzor Roma
published in 1540 and in Ashkenazic Siddurim that are even older.

'any cenr epihtey daiyd [dp] gwexl dlitzd xeciq iyexit-La’Mishumadim Al Si’Hi
Tikva -those who sin with their souls, convert and act like the other nations of the world,
do not give them hope as it is written: O Lord, the hope of Israel, all who forsake You shall
be ashamed but for the righteous ones; believers in G-d will be strengthened; also those
who believe in You will not wither but to the apostates do not give hope. V’Chol
Ha’Minim K’Regah Yo’Vaidu-these are those who separated from the Jewish people who
deny the Oral Law.  Those who have separated themselves,  in a minute will be destroyed
from the face of the earth as King David said: Your enemies, G-d, I will hate.  King David
was referring to those who separated themselves from the Jewish people.  V’Chol Oy’Vai
Amcha, all the nations, Mihaira Yo’Vaidu.   O’o’Malchus Zadon, this is the evil Edom,
quickly destroy, cast down its fortifications.  V’Sachniya-make her low soon within our
time.  Baruch Ata Hahem Shover Oyvim-the enemies of Israel are the nations of the world.
O’Omachniya Zaydim-in front of the Jewish people.

`1 dxrd -any cenr micneynl [ep] gwexl dlitzd xeciq iyexit lr zexrd-In the
handwritten manuscript of the Siddur Hatefila La’Rokeach designated Philadelphia pages
169-172, the censor appears to have erased all the words that refer to the Mishumadim:
O’o’Mishtamdim, O’o’Minai Ha’Oomot, Haim Minai Ha’Oomot, Oyvei Amcha Mihaira
YiKareitu, O’o’Malchut Zadon, Edom Ha’Risha Mihaira S’Akeir O’o’Sishabeir
O’o’smagair, Hail Ha’Omot, La’Mishumadim, V’Chol Ha’Minim.  They also erased five
other lines: from the words: Malchus Zadon, 4, until Shover, 8, V’Sachniya, 9,9 Arailim,
V’Edom, Edom, Yimahair L’Abeid B’Yamiynu Sh’Airis Edom.  They also erased a full
page in which 29 punishments that G-d will inflict upon Edom are described, until the end
of the paragraph.  In a manuscript found in the British Museum, they erased the whole
section concerning this Bracha except for a few letters.  What I have produced in this
edition appears in manuscripts found in Oxford University and in Paris. 

xkp oa lk-'bn weqt 'ai wxt zeny o"anx-The word “neichar” means that their deeds are
estranged from G-d.  This word describes types of Jews and non-Jews.  That is what Rashi
said in his comments on this verse.  But the verse was necessary only concerning a Jew.
That is how Onkelos translated the words: Kol Ben Naichar-any Jew who “ishtamad”.  He
became a stranger to his brothers and to his Father in heaven through his evil acts.  This is 
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the “Mishumad” that Chazal refer to in many places.  The meaning of the word is:
Minukar, estranged; similar to the word: Mishumdah, from the root-V’Ishtamudah that
Onkelos uses in Breishis 42, 8-V’Ishtamudah Yosef L’Achooie V’Einoon Lo Ishtmudohei1.
They removed the letter “Ayin” from the word as Chazal did to many words; for
example-Midam instead of Midaam; Dor Katei and not Dor Kateii; Baki instead of Bakii.

oegxt oerny iaxl jexrd zxagn-Rav Hai Gaon said that a Mishumad is called
Mishuamad because he is one who stood, from the root word of “stand”.  The letter Shin
is extra.  He is called by this name because he allowed them to stand him up to have him
immerse into holy water that are called by that name (baptisim).

'dq ze` 'b xn`n ixfekd xtq-But the Tzedukim and the Baysusim are the Minim that we
refer to in our prayers but J and his followers are the ones who adopted the practice of
baptism, baptising in the Jordan River.

1. The original verse: edxkd `l mde eig` z` sqei xkie.
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dryxd lke  OR dryx iyer lke
During the course of studying zixgy zltz we have learned that reaching for a xeciq
upon entering a zqpad zia involves more than choosing a gqep.  It also involves choosing
which words to recite in a dltz.  We face that choice every day when we recite jexa
xn`y.  Are we going to recite enr ita or enr dta? The dkxa of mipiylnle requires us
to make another decision: Are we going to recite dryxd lke or dryx iyer lke?  Here are
several current versions of the dkxa:

 dewz idz l` mipiylnle-fpky` gqepdryxd lkedxdn micfde  ezxki dxdn jiaie` lke ca`z rbxk 
.micf ripkne miaie` xaey 'd dz` jexa .epinia dxdna ripkze xbnze xayze xwrz

micfde  ezxki dxdn jnr iaie` lke eca`i rbxk mipind lke dewz idz l` mipiylnle-cxtq gqep
miaie` xaey 'd dz` jexa .epinia dxdna mripkze mltyze mlkze xbnze xayze xwrz dxdn

.micf ripkne
ji`pey lke jiaie` lke eca`i rbxk micfd lke mipind lke dewz idz l` mipiylnle -micxtqd bdpn

  ezxki dxdndryx iyer lkexaey 'd dz` jexa .epinia dxdna mripkze mlkze xayze xwrz dxdn 
.micf ripkne miaie`

 dewz idz l` mipiylnle -l`xyi zcear xeciqdryx iyer lkeezxki dxdn mleke eca`i rbxk  
micf ripkne miaie` xaey 'd dz` jexa .epinia dxdna ripkze xbnze xayze xwrz dxdn micfde1.

The theme of the dkxa changes significantly depending on whether we recite dryxd lke
or dryx iyer lke.  Is it a dkxa that decries evil or those who commit evil? The difference
is best illustrated from the following `xnb:

dil exrvn `w eede xi`n iaxc dizeaaya eedc ipeixa edpd-'` 'nr 'i sc zekxa zkqn ilaa cenlz
- ?jzrc i`n :edziac `ixexa dil dxn` .ezenilc ikid ik edielr ingx xi`n iax ira `w ded ,`aeh

:`xwc ditiql lity ,cere !aizk mi`hg ?mi`heg aizk in ,mi`hg enzi (c"w mildz) :aizkc meyn
- daeyza excdlc edielr ingx ira ,`l` ?mpi` cer miryxe - mi`hg enzic oeik ,mpi` cer miryxe

 .daeyza excde edielr ingx `ra .mpi` cer miryxe

Rabbi Aryeh Leib Frumkin in his commentary to oe`b mxnr ax xcq provides the 
following from the  `"xb:   wicv oi` ik llk jxca llwl xyt` i`y itl "dryx iyer lke" xnel `ly

.daeyza exfgiy ok mb opyie .`hgi `ly ux`a 
Others quote from the following yxcn:

mlerd on ewlzqiy miryxd lr lltzdl mc`l el xeq` :ax xn`e -`"r d"w `xie 't mlrpd yxcn
 ihaye ;mlerl epia` mdxa` `a `l dxf dcear caer didyk mlerd on gxzl d"awd ewlq `lnl`y

Û

Û

Û

Û

1. This version of the dkxa is found in a line of German-Jewish mixeciq including the Hirsch xeciq.  Rabbi Zeligman Baer in
his commentary to his l`xyi zcear xeciq expresses reservations about reciting these words.
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eid `l mi`iapde miciqgde miwicvd mze` lke ;dpzp `l dxezde giynd jlne cec jlnde ;eid `l l`xyi
 .mlera

The hope that miryx will do daeyz is probably what influenced the composers of the
following version of the dkxa to choose their wording:

 dewz idz l` micneynl-l`xyi ux` bdpnjizxezl eaeyi `l m`egnie eca`i rbxk mipinde mixvpd 
.micf ripkn 'd dz` jexa .eazki l` miwicv mre miigd xtqn

Rabbi Aryeh Leib Frumkin in his edition of the oe`b mxnr ax xcq indicates that he found
a manuscript that contains the following version of the dkxa:

 dewz idz l` micneynle jzixal eaeyi `l m`ezxki dxdn epi`pyne epiaie` lke ,rbxk elki mipinde
.micf ripkne miaie` xaey 'd dz` jexa .epinia ripkze xayze xwrz dxdn oecf zeklne

Given the possibility that miryx will do daeyz, why does the dkxa still contain other
zellw; i.e. dxdna ripkze xbnze xayze xwrz dxdn micfde  ezxki dxdn jiaie` lke
epinia?  Perhaps we need to ask: who are the micf and oecf zekln?:

.dryxd mec` oecf zeklne-'any cenr epihtey daiyd [dp] gwexl dlitzd xeciq iyexit 

There is only one group of miryx about which we can utter such zellw with impunity; i.e.
wlnr. Is mec`  synonomous with wlnr?  That equation is the subject of debate.  The
composer of our dkxa may believe that they are synonomous in line with the following:

dyr xy` z` xekf :'h oniq `vz 't `negpz yxcnae-df oiprle d"c 'an oniq 'a wlg xyan lew z"ey 
,milyexi mei z` mec` ipal 'd xekf c"dd ?dyr `l jle ,dyr epl d"awd iptl l`xyi exn` .wlnr jl

`ly cr ,dgn` dgn ik xne` cg` aezke wlnr xkf z` dgnz xne` cg` aezk :`"i oniq my cer . . .'eke
ly `qka eci heytl leki mce xya xyt` ,dgn` dgn `qka eci hytyk ,dgnz `qka eci hyt

,dgn` dgn jkitl ,'d `qk milyexil e`xwi `idd zra da aezky milyexi aixgdy i"r `l` ?d"awd
meya ok `vnp `le milyexi aixgdy wlnr lr xnel yecig xac dfe .'dl dngln d-i qk lr ci ik xn`pe

 .`zgn `cga edl zign `negpz yxcnde ,wlnr lr `le mec` lr wx l"fg ixacae mi`iapd ixaca mewn

That this dkxa may include a reference to the destruction of  wlnr explains the following: 
l`wfgi) aizkc  ?mipyd zkxa xg`l zeilb ueaiw xnel e`x dne-'a 'nr 'fi sc dlibn zkqn ilaa cenlz

- zeilb evawzpy oeike .`eal eaxw ik l`xyi inrl e`yz mkixte epzz mktpr l`xyi ixd mz`e (e"l
daiy`e ('` ediryi) aizke  ;jibiq xak sxv`e jilr ici daiy`e  ('` ediryi) :xn`py ,miryxa oic dyrp

('` ediryi) :xn`py ,mdnr micf lleke ,mipind elk - miryxd on oic dyrpy oeike .dpy`xak jihty
.ecgi mi`hge miryt xaye

This `xnb may be a basis to argue that when dlecbd zqpk iyp` composed dxyr dpeny
they felt obligated to include a reference to the destruction of  wlnr within the  dkxa of
epihtey daiyd.  Why would they include a reference to the destruction of wlnr? Based
on the Biblical requirement of: mixvnn mkz`va jxca wlnr jl dyr xy` z` xekf.
wlnr zxikf was then moved to mipind zkxa after the composition of  mipind zkxa.
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TRANSLATION OF SOURCES

` 'nr 'i sc zekxa zkqn ilaa cenlz' -There were once some highwaymen in the
neighborhood of  R. Meier who caused him a great deal of trouble. R. Meier accordingly
prayed that they should die. His wife Beruria said to him: On what basis did you conclude
that such a prayer is permitted? Because it is written Let Chotim cease? Is it written
Chotim? It is written Chata’Im! Further, look at the end of the verse: and let the wicked
men be no more. Since the sins will cease, there will be no more wicked men! Rather pray
for them that they should repent, and there will be no more wicked. He did pray for them,
and they repented.

`xxb-Do not recite: V’Chol Osei Rish’A. It is inappropriate to curse others since there is
noone on Earth who has not sinned.  Also the sinners may yet repent and do Teshuvah.

`"r d"w `xie 't mlrpd yxcn-Rav said: it is prohibited to pray that the evil doers should
be removed from this world.  Had G-d removed Terach, father of Avrohom, while he was
an idol worshiper, Avrohom our father would have not been born; the Twelve Tribes
would have never come into existence; nor would King David and his descendant the
Moschiach.  The Torah would have not been given and all the righteous people and
prophets would have never existed.

'any cenr epihtey daiyd [dp] gwexl dlitzd xeciq iyexit-Malchut Zadon is Edom,
the evil one.

df oiprle d"c 'an oniq 'a wlg xyan lew z"ey-In Midrash Tanchuma, Parsha Ki Taitzai,
Siman 9: Zechor Eis Asher Asa Lecha Amalek. Bnei Yisroel said to G-d: the verse says:
Lanu Asa (to us they did), O’o’Licha Lo Asa (but did they not do to You as well)? That is
the basis for the verse: Zechor Hashem Livnei Edom Es Yom Yerushalayim, etc. . . . Also
there is Siman 11: In one verse it is written: Timcheh Es Zecher Amalek (we must eradicate
Amalek’s name) while in another verse it says: Ki Mocho Emche (that G-d will eradicate
Amelek).  The two verses teach us that until Amelek raised his hand against G-d’s seat, it
was the Jews’ responsibility to eradicate Amalek; but once Amalek raised his hand against
G-d’s seat, it became G-d’s responsibility to eradicate Amalek.  Is it possible that a human
being can threaten G-d’s place? By destroying  Jerusalem as the verse says: at that time,
they will call Jerusalem the place of G-d, therefore G-d took on the responsibility of
eradicating Amalek.  It is further based on the verse: G-d put his hand upon his throne and
declared war on Amalek.  By claiming that Amalek destroyed Jerusalem, the Midrash
Tanchuma is introducing a new idea.  This idea is not found among the words of the
prophets nor in the words of Chazal.  You find sources in which Edom is blamed for
destroying  Jerusalem but there are no sources that blame Amalek.  It is the Midrash 
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Tanchuma that states the original thought that Edom and Amalek are one and the same.

'a 'nr 'fi sc dlibn zkqn ilaa cenlz-What was their reason for mentioning the gathering of
the exiles after the blessing of the years? — Because it is written, But you, O mountains of
Israel, you shall shoot forth your branches and yield your fruit to your people Israel, for
they are at hand to come.  And when the exiles are assembled, judgment will be visited on
the wicked, as it says, And I will turn my hand upon you and purge away your dross as with
lye, and it is written further, And I will restore your judges as at the first.  And when
judgment is visited on the wicked, transgressors cease, and presumptuous sinners are
included with them, as it is written, But the destruction of the transgressors and of the
sinners shall be together, and they that forsake the Lord shall be consumed.
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THE THEME OF THE dkxa of miwicvd lr
Although the general consensus holds that  mipind zkxa was composed in opposition to
Christianity, there are those who disagree:

miax eaygy enk ililbd ivixrn cbp `l dpwzpy ipira d`xp mipind zkxae-dltz oewz
dkxa mcbpk owzl ekxhviy ote`a `idd zra jk lk evxtp `l oiicr ik l"f epilecbn

e` rexbl l`xyi zc xewnn zehepd zepeyd zezkd lk cbp did dzpwz xwir `l` ,zcgein
.mda `veike zixgy ilaehe miiq`de mizeqiiade miwecvd enk mdd minia eaxpy siqedl

mipind lky itle mipin mya dkxal mpexkf epizeax lv` mi`xwp eid elld zezkd lk
z` mcbpk owzl ekxved ,minid zexewa recik zecdidle micedil dax ewifd mixkfpd

.z`fd dkxad

l"fg’s choice of the wording within the dkxa of miwicvd lr may support the position of
the dltz oewz.  The words: zn`a jnya migahead lkl aehl xky oze appear to be
inappropriate because their recital contradicts the rule found in the following dpyn: 

did `ed ;wicvd oernyn law ekeq yi` qepbihp`-'b dpyn '` wxt zea` zkqn dpyn
oiynynd micark eed `l` qxt lawl zpn lr axd z` oiynynd micark eidz l` :xne`

.mkilr miny `xen idie qxt lawl zpn lr `ly axd z`
Despite their apparent impropriety, we find that the words: aehl xky were a part of
almost every version of the dkxa since its composition:

jexa .jpevx iyr zekfa aeh xky epl mlye jingx endi wcvd ixib lr-l`xyi ux` bdpn
.miwicvl ghkn 'd dz`

jingx `p endi wcvd ixb lre miciqgd lre miwicvd lr-dlitz xcq oe`b mxnr ax xcq
.yeap `l mlerle mdnr epwlg miye zn`a jnya mighead lkl aeh xky oze epiwl` 'd

.miwicvl ghane oryn 'd dz` jexa

xky oze epiwl` 'd jingx endi wcvd ixb lre miciqgd lre miwicvd lr -oe`b dicrq ax
.miwicvl ghane oryn 'd dz` jexa .eyeai `le jnya mighead lkl aeh

To understand why l"fg included the words: aehl xky oze within the dkxa of lr
miwicvd, it is necessary to study an additional version of the  dpyn in zea` zkqn: 
 yi` qepbihp`-yi` qepbihp` d"c 'd wxt ` `gqep ozp iaxc zea` zkqn zephw zezkqn

 zpn lr axd z` miynynd micark eidz l` :xne` did `ed  ;wicvd oernyn law ekeq

ß

ß

ß
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 miny `xen idie qxt lawl zpn lr `ly axd z` miynynd micark eid `l` qxt lawl
 eidy micinlz ipy el eid ekeq yi` qepbihp`  .`al cizrl letk mkxky didiy ick mkilr

 dn exn`e odixg` ewcwce ecnr .micinlzl micinlze micinlzl oipey eide eixaca oipey
.ziaxr exky lehi `le meid lk dk`ln lret dyriy xyt`  ;df xac xnel epizea` e`x
ecnr .jk mixne` eid `l miznd ziigz yie xg` mler yiy epizea` oircei eid el` `l`

iqezia ;wecv mey lr miwecv  .oiqeziae miwecv zevxt izy mdn evxtpe dxezd on eyxite
 mdilr dqb ozrc dzid `ly .mdini lk adf ilke sqk ilka oiynzyn eide .qezia mey lr

`ad mlerae dfd mlera onvr oixrvn ody miyext cia `ed zxeqn mixne` miwecv `l`
.melk mdl oi`

The words: aehl xky oze in the dkxa of  miwicvd lr may have been included to express
opposition to the interpretation that  wecv and qezia gave to their teacher’s rule.  What
caused the students of  ekeq yi` qepbihp` to err?  They failed to distinguish between a
qxt and xky.  In coining the dkxa of miwicvd lr, l"fg were careful to choose the word:
xky.  The m"anx explains the difference between the two words:
mc`d lenbi xy` lenbd `xwii qxt-'b dpyn '` wxt zea` zkqn m"anxl dpynd yexit
epal e` ,ecarl xn`iy ink ,dahdde cqgd jxc lr df dyri `l` ,oica el aiig epi`y in

ik ,xkye qxt oia lcadd `ed dfe  .mipy e` xpic jl oz`e ,jk dyr :ezy`l e` ,ohwd
mkl aihiiy i`pz lr 'd z` ecarz `l mz`y ,ciqgd df xn`e .oica ea miaiig xkyd

`le cqgl mieewn mpi`y micark edecar `l` ,exeara ecarze lenbl eewze ,cqg mklnbie
`l df mre .oixcdpqn ixiyra epx`ay enk ,dad`n micaer eidiy :dfa dvx ,dahdl

`xen `die ,ixnbl d`xid egipz l` ,dad`n oicaer mkzeid mre :xn`e ,d`xid on mxht
'd z`" ('bi ,'e mixac) :exne` `ede ,d`xia devnd dxeza ok mb d`a xak ik ,mkilr miny

uingi `l ade`d" :exn`e ."d`xin cear ,dad`n cear" :minkgd exn`e ."`xiz jiwl`
cegiae ,dyrz `l zeevna lecb `ean d`xil ik ,"dxdf` lr xeari `l `xide ,devn

.zeirniyd zeevna
Not all agree with the distinction that the m"anx made between the words: qxt and xky:
exwyz rnzyl `lc ,exkfz ly o"iif fizdl jixv-'fi sirq '`q oniq miig gxe` jexr ogley

 .mzxkfe ly o"iif fizdl jixv oke .qxt lawl zpn lr miynynd micark iede ,exkyz e`

Scholars disagree on how much a threat Christianity posed to Judaism in the First Century
CE.  Undoubtedly, Christianity grew as a threat to Judaism each century thereafter. It may
be best to conclude that language condemning the miwecv was part of  dxyr dpeny even
before mipind zkxa was composed but that the advent of Christianity propelled oax
l`ilnb to give the condemnation of all sects that threatened Judaism a dkxa of its own. 
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dltz oewz-It appears to me that Birchat Ha’Minim was composed not in opposition to the
followers of the Galilean as many Torah greats believed because at the time the Bracha was
composed  the Christians had not grown in number to the point that it was necessary to
compose a Bracha in opposition to them.  Rather the main reason that the Bracha was
composed was in opposition to the many groups who at that time wandered away from
Mainstream Judaism either by adding or reducing to its rules like the Saducees, the
Baysussim and the Essenes and “those who bathed in the morning” and others like them.
All of these groups were known among our forefathers as Minim.  Because all the above
Minim did damage to Judaism in those times, it became necessary to compose this Bracha.

'b dpyn '` wxt zea` zkqn dpyn-Antigonos, a man who hailed from Socho learned
from Shimon Ha’Tzaddik.  He would say: do not be like employees who serve their
employer only for a the purpose of being rewarded but rather be like employees who serve
their employer without thinking of what reward they may receive and may fear of heaven
be upon you. 

yi` qepbihp` d"c 'd wxt ` `gqep ozp iaxc zea` zkqn zephw zezkqn- Antigonos, a
man who hailed from Socho learned from Shimon Ha’Tzaddik.  He would say: do not be
like employees who serve their employer only for a the purpose of being rewarded but
rather be like employees who serve their employer without thinking of what reward they
may receive.  May fear of heaven be upon you in order that your reward in the future be
twice as much.  Antigonos, a man who hailed from Socho had two students who studied
with him and would teach students.  They stood and thought about what they learned and
said: what caused our forefathers to say something like this; is it possible that an employee
work a full day and not receive his pay in the evening.  Had our forefathers known that
there is a world after this world and there will be resurrection of the dead they would have
never said something like that.  They stood up and separated themselves from the Torah
and established two branches; the Saducees and the Baysussim.  They were named
Tzedukkim because their first leader was Tazddok; Baysussim because their first leader was
Bayssus.  They continued to study the traditional text.  They were not yet full of themselves
except that the Tzuddikim would say: it is a tradition among the Perushim that they endure
suffering in this world even though they know that in the Next world they have nothing. 

'b dpyn '` wxt zea` zkqn m"anxl dpynd yexit-A “peros” is a reward that a person
receives even if he does not deserve it.  The one who gives it to him does it as a favor like
someone who says to his employee or his son or his wife: do this and I will give you one or
two Dinars.  That is the difference between a “peros” and “sichar”.  “Sichar” is something
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that a person deserves by right.  This righteous man, Anigonos, said: you should not serve
G-d on condition that G-d do favors for you.  You will then look forward to these favors
and you will serve G-d only because He does you favors.  Instead, serve G-d like an
employee who expects no favors or benefits.  Antigonos wanted that man to serve G-d out
of love as we explained in the Tenth chapter of Masechet Sanhedrin.  However, serving
G-d out of love does not obviate the need to serve G-d out of fear.  That is why Antigonos
continued by saying: in as much as you serve G-d out of love, do not set aside your fear of
G-d .  Fear of G-d must be upon you as we learned in the Torah: Et Hashem Elokecha
Tirah.  Our forefathers said: Serve G-d out of love; serve G-d out of fear.  They further
said: One who loves G-d will not delay in performing a mitzvah; one who fears G-d will
not violate even a warning.  Fear is a great part of the negative commandments especially
those involving listening.

fi sirq `q oniq miig gxe` jexr ogley-It is important to enunciate the letter Zayin in the
word Tizkiru in Kriyat Shema so that it does not sound like tishakru (lie) or Tisachru
(receive a benefit) because then you will be considered as ones who serve G-d only in order
to obtain favors.  Additionally, it is necessary to enunciate the Zayin in the word:
Oo’Zichartem.
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SUPPLEMENT

A SCHOLARLY LOOK AT mipind zkxa

The following is an excerpt from an article by Philip S. Alexander, Professor of
Post-Biblical Jewish Literature at Manchester University and Co-Director of the Centre for
Jewish Studies on early Jewish Christian relations.

'The Parting of the Ways' from the Perspective
of Rabbinic Judaism 

B. Elements of a Rabbinic Policy Towards the Christians 

b) The Cursing of the Heretics Bavli Berakhot 28b-29a: 

a. "Our Rabbis taught: 

b. Shim'on ha-Paqoli arranged the Eighteen Benedictions in order before Rabban Gamliel
at Yavneh. 

c. Rabban Gamliel said to the Sages: 'Is there no-one who knows how to compose a
benediction against the heretics (minim)? 

d. Shmu'el ha-Qatan stood up and composed it. 

e. Another year he forgot it and tried to recall it for two or three hours, yet they did
not remove him." ____________________ 

Birkat ha-Minim (Palestinian Recension)1: 

a. For apostates (mešummadim) may there be no hope, 

b. And the arrogant kingdom (malkhut zadon) uproot speedily in our days. 

c. May the Christians (no?erim) and the heretics (minim) perish in an instant. 

d. May they be blotted out of the book of the living, And may they not be written with the righteous (Ps
69:29). 

Blessed art Thou, O Lord, who humblest the arrogant." Bavli Berakhot 28a-29b is given
as a baraita which claims to report events at Yavneh in the late first century C. E. It 

e.

1. See S. Schechter, "Geniza Specimens", Jewish Quarterly Review o. s. 10 (1896), pp. 656f. Further, J. Mann, "Genizah Fragments
of the Palestinian Order of Service", Hebrew Union College Annual 2 (1925), pp. 269ff.
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should be noted, however, that the baraita is found only in the Bavli. Unit E above,
regarding Shmu'el ha-Qatan forgetting the wording of the benediction, is paralleled in
Yerushalmi Berakhot V,4 (9c) but not units A to D. Yerushalmi Berakhot IV,3 (8a), in a
different tradition, also links the Birkat ha-Minim to Yavneh: "If a man says to you that
there are seventeen benedicitions, say to him: The Sages set 'Of the Minim' in the prayer at
Yavneh." The existence of a Birkat Minim can be traced back with some confidence to the
first half of the second century C. E. Perhaps the earliest securely dated evidence for its use
may be found in Justin's references to the Jews cursing the Christians in synagogue
(Dialogue xvi, xcvi). But the precise connection of the Birkat ha-Minim with Shmu'el
ha-Qatan and with an editing of the synagogue liturgy at Yavneh in the time of Gamliel II
is attested only in comparatively late strata of Rabbinic literature. This fact should be borne
constantly in mind in reconstructing the history of the benediction, and too much weight
should not be placed on the uncorroborated testimony of Bavli Berakhot 28b-29b. 

The language of Bavli Berakhot 28b-29a seems carefully chosen and precise. The editing of
the Eighteen Benedictions to which it refers was "official", since it took place in the
presence of the Nasi' ("before Rabban Gamliel"). The editing took the form of arranging in
order the benedictions (hisdir/sidder... 'al ha-seder). Shim'on ha Paqoli produced a siddur out
of existing material: the implication appears to be that the substance of the benedictions
was only minimally affected. In the context of this editing of the benedictions Gamliel asks
someone "to compose" (letaqqen) a benediction against the minim. The implicit contrast
between "ordering" and "composing" suggests that the Birkat ha-Minim was a new text.
However, analysis of the Birkat ha-Minim itself throws this in some doubt. Though it is
impossible now to reconstruct the original wording of the benediction from the numerous
variant texts, it is clear that all the extant versions combine two quite disparate motifs: they
pray for the overthrow of the "arrogant kingdom" (which would naturally be taken as a
reference to Rome), and they pray for judgement on the minim. It is quite clear from
Rabbinic literature that judgement on the minim is seen as the focus of the benediction:
hence its title "Of the Minim". Why then introduce "the arrogant kingdom"? One solution
would be to suppose that the reference to the arrogant kingdom is secondary and dates
from after the time of Constantine when, to use the language of a late addition to Mishnah
Sotah 9: 15, "the kingdom was turned to minut". The minim on this view would definitely be
the Christians. But this suggestion is not entirely satisfactory. The motif of the arrogant
kingdom actually forms the framework of the benediction: note how the concluding
formula, which normally draws out the central point, refers to "humbling the arrogant" and
makes no mention of the minim. It is more likely that the Birkat ha-Minim is a restatement of
an erlier benediction calling for the overthrow of Israel's oppressors. The question remains:
why insert a condemnation of the minim specifically into a benediction directed against the
political oppressors of Israel? It has been suggested that the benediction as it now stands is
a prayer for divine judgement and envisages that judgement as beginning first with the
wicked of Israel and then extending to the nations2. This is speculative and perhaps a little 

2. W. Horbury, "The Benediction of the Minim and Early Jewish-Christian Controversy", Journal of Thoelogical Studies 33 (1982),
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oversubtle. The point may simply be to condemn the minim by association, by lumping
them together with the enemies and oppressors of Israel. 

Who were the minim against whom the benediction was directed? Patristic evidence makes
it clear that the Birkat ha-Minim was undoubtedly applied to Christians, and, indeed, the
Palestinian recension quoted above specifically mentions "the Christians" (no?erim), in what
may be, in effect, an explanatory gloss on minim. However, the term minim in Rabbinic
literature is not confined to Christians, but applies to "heretics" in general. Other pejorative
terms are found in the various versions of the benediction: "wicked" (reša'im), "sinners"
(poše'im), "slanderers" (malšinim), "informers" (moserim), "apostates" (mešummadim),
"renegades" (perušim)3. But it should be noted that these terms are general and
uncontentious in a way that minim is not. There would doubtless have been a consensus
within a congregation that "apostates" and "sinners" should be damned: they had
self-evidently put themselves beyond the pale. The term min, however, was much sharper,
in that it discriminated among those who continued to worship with the Community and to
proclaim their loyalty to Israel. It is as important to note the term min itself as it is to
identify the specific group or groups to whom is refered. The term marks a significant
attempt to draw a distinction between orthodoxy and heresy. In Rabbinic terms a min was
basically a Jew who did not accept the authority of the Rabbis and who rejected Rabbinic
halakhah. Hence insofar as it applies to Christians, it must refer primarily to Jewish
Christians. In condemning the minim the Rabbis were in effect condemning all who were
not of their party: they were setting themselves up as the custodians of orthodoxy. The
original benediction against the arrogant kingdom may have contained also references to
the "wicked" and other general types of miscreant. The Rabbinic reformulation, which
almost certainly used the term minim, turned the benediction into a pointed attack on the
Rabbis' opponents. This growing consciousness of orthodoxy shows a turning away from
the more pluralistic attitudes of Second Temple times. Indeed, it is possible that the use of
the term min in the sense of "heretic", rather than "member of a sect" (in a broadly neutral 
sense), was a distinctively Rabbinic usage 4. 

p. 42. 
3. Perušim can, of course, mean "Pharisees" (see e. g. Mishnah Yadayim 4:4-6), but there was surely never a Benediction against

the Pharisees! It is normally assumed (e. g. Jastrow, Dictionary 1222a) that paruš was used in two opposed senses: (1)
"seceder", "renegade", and (2) "abstemious", "saintly" = "Pharisee". However, it is possible that the Benediction against the
Perušim was aimed not at seceders like the Samaritans, or even like the Qumran sect, but at over-scrupulous people, too holy
to worship or socialize with the rest of the Community. Note Hillel's dictum in Mishnah Pirqei 'Avot 2:4; "Do not separate
yourself from the Community" ('al tifroš min ha-?ibbur), and Tosefta Sanhedrin 13:5 (cf. Bavli Rosh ha-Shanah 14a): "But as
for the minim, and the apostates (mešummadim), and the betrayers (mesorot), and the 'epiqorsin, and those who have denied the
Torah, and those who have departed from the ways of the community (porešin mi-darkhei ha-?ibbur), and those who have
denied the resurrection of the dead, and anyone who has sinned and caused the congregation (ha-rabbim) to sin, and those
'who have set their fear in the land of the living' (Ezek. 32:24), and those who have stretched out their hand against Zebul [=
the Temple], Gehinnom is closed in their faces and they are judged there for ever and ever". Note also the negative list of
the seven types of paruš in Yerushalmi Berakhot 9:7 (14b).

4. It is curious that the etymologies of the terms min, mešummad and mumar (which often interchanges with mešummad in the
manuscripts) are all problematic. They all appear to be distinctively Rabbinic, in the sense that they are unattested outside
Rabbinic texts. The definition of a mešummad in Bavli Horayot 11a as "one who ate animals not ritually slaughtered..." must
surely represent an intensification and Rabbinization of the term. The definition of mešummadim in Sifra Va-yiqra 2:3 (ed.
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What was the purpose of introducing the Birkat ha-Minim? If our earlier line of reasoning is
correct, then the answer must be: To establish Rabbinism as orthodoxy within the
synagogue. The power of cursing was taken seriously in antiquity: no-one would lightly
curse himself or his associates, or put himself voluntarily in the way of a curse. A Christian,
or any other type of min, could not act as precentor if the Birkat ha-Minim were included in
the Eighteen Benedictions, for by reciting it he would be publicly cursing himself, and the
congregation would say, Amen!. Nor could a min, even as a member of the congregation,
easily say Amen! on hearing the benediction5. Thus the minim would effectively be excluded
from public worship. There are other examples of ritual cursing being used in ancient
Jewish liturgies as a way of publicly marking the boundaries of a group. The most pertinent
example is the recitation of the negative form of the Priestly Blessing to curse "the men of
the lot of Satan" during the festival of the renewal of the covenant at Qumran (1Qs II). 

According to Bavli Berakhot 28b-29a the Birkat ha-Minim was formulated at Yavneh. But it
would be wrong to imagine the Yavneh was in any position to force it upon the synagogues
of Palestine, let alone of the Diaspora. The synagogue was not a Rabbinic institution and
there was no mechanism by which the Rabbis could have imposed their will directly on it.
How then was the Birkat ha-Minim introduced into the synagogue? A Rabbi, or a follower
of the Rabbinic party, if asked to act as precentor in the synagogue, would have recited the
Rabbinic form of the Eighteen Benedictions. Since the text of the prayers was still fluid,
such innovation in itself would probably have caused little surprise. It is also possible that
Rabbinic Jews would have interrupted the service from the body of the congregation and
insisted on the Rabbinic Birkat ha-Minim being recited. Mishnah Megillah 4:9 alludes to the
practice of rebuking a meturgeman publicly during the service if he delivers one of the
forbidden Targumim6. A similar strategy could have been used to impose the Birkat ha- 

Weiss 4b) as those who "do not accept the Convenant" is more likely to correspond to common usage. 

5. Tan?uma Vayyiqra 3 (ed. Buber 2a): "He who goes before the ark and makes a mistake — in the case of all other
benedictions he is not made to repeat, but in the case of the Birkat ha- Minim he is made to repeat whether he likes it or not,
for we take into consideration that he may be a min. He is made to repeat so that if he should have a heretical tendency he
would be cursing himself and the congregation would answer, Amen!" The argument of R. Kimelman ("Birkat ha-Minim and
the Lack of Evidence for an Anti-Christian Jewish Prayer", in: E. P. Sanders (ed.), Jewish and Christian Self-Definition [Fortress
Press: Philadelphia 1981], p. 227) and S. T. Katz ("Issues in the Separation of Judaism and Christianity after 70 C. E.: A
Reconsideration", Journal of Biblical Literature 103 [1984], pp.74f.) that the benediction against the minim would not be specific
enough to cause problems for the Jewish Christians (since the Christian could always say to himself, "I am not a heretic; the
benediction must apply to someone else") has some force. Magical praxis in the ancient world certainly tried to name the
object of an incantation as precisely as possible. However, it should be borne in mind that the Birkat ha-Minim was a Rabbinic
benediction (indeed, min = "heretic" may be a Rabbinic coinage: see note 13 above). So anyone opposed to the Rabbis would
have felt threatened.

6. Mishnah Megillah 4:9: "If a man says in his prayer, 'Good men shall bless you!' this is the way of heresy (minut); if he says,
'Even to a bird's nest do your mercies extend', or 'May your name be remembered for the good you have done!' or 'We give
thanks, we give thanks!' they silence him. He who paraphrases the laws regarding the forbidden degrees (Lev 18:6-18), they
silence him. He who says, 'And you shall not give any of your seed to make them pass through [the fire] to Molech' (Lev
18:21) means'And you shall not give of your seed to make it pass to heathendom', they silence him with a rebuke." Cf.
Mishnah Berakhot 5:3. This tradition of interrupting the service to insist that a particular order should be followed, or
particular forms of prayer used, should, perhaps, be set in the context of the long established tradition of "zeal for the Law",
whereby private individuals had a right and a duty to enforce the Law, even to the extent of resorting to violence. See M.

copyright. 2006. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Minim on the synagogues. Bavli Berakhot 29a states: "If a reader errs in any other
benediction, he is not dismissed, but if he errs in that of the minim, he is dismissed, for he
himself may be a min" (cf. Yerushalmi Berakhot V,4 [9c]). In this way the Rabbinic Birkat
ha-Minim may have been introduced into the synagogue service. In the end it was accepted
as standard, but this acceptance undoubtedly would have taken some time.  It should be
noted that the Birkat ha-Minim would not have been the only benediction of the Eighteen
Benedictions that could have created problems for Jewish Christians in synagogue. The
Eighteen Benedictions pray for the coming of the Messiah, and for the restoration of
statehood and of the Temple service. This nationalism contrasts sharply with the more
generalized language of the Paternoster, the distinctive early Christian prayer. The
Palestinian recension of the Eighteen Benedictions from the Cairo Genizah is less
specifically nationalistic than the Babylonian recensions. It is possible, therefore, that with
careful exegesis Jewish Christians could have said Amen! in good faith to some forms of
the Eighteen Benedictions (though not, of course, to the Birkat ha- Minim).  There is
evidence to suggest that some synagogue authorities hostile to Christianity used a formula
for cursing  J as a test of membership. This practice is alluded to by Justin (Dialogue xlvii,
cxxxvii; cf. I Apology xxxi), and may lie behind 1 Cor 12:3 (cf. Acts 26:11). But it does not
seem to have been advocated by the Rabbis. The Rabbis adopted a more subtle ploy: they
appear to have set out first and foremost to establish Rabbinism as orthodoxy, knowing
that once that happened the exclusion of the Christians from the synagogue would
inevitably follow. 

Professor Alexander refers to Justin and his Dialogues.  Below is the text of the
reference.

CHAP. XCVI.--THAT CURSE WAS A PREDICTION OF THE THINGS
WHICH THE JEWS WOULD DO.

"For the statement in the law, 'Cursed is every one that hangeth on a tree, confirms our
hope which depends on the crucified Ch-t, not because He who has been crucified is cursed
by G-d, but because G-d foretold that which would be done by you all, and by those like to
your, who do not know that this is He who existed before all, who is the eternal Priest of
G-d, and King, and Chr-t. And you clearly see that this has come to pass. For you curse 
in your synagogues all those who are called from Him Christians; and other nations
effectively carry out the curse, putting to death those who simply confess themselves to be
Christians; to all of whom we say, You are our brethren; rather recognise the truth of G-d.
And while neither they nor you are persuaded by us, but strive earnestly to cause us to deny
the name of Chr-t, we choose rather and submit to death, in the full assurance that all the 

Hengel, The Zealots (T. & T. Clark: Edinburgh 1989), pp. 146-228.
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good which G-d has promised through Chr-t He will reward us with. And in addition to
all this we pray for you, that Chr-t may have mercy upon you. For He taught us to pray
for our enemies also, saying, 'Love your enemies; be kind and merciful, as your heavenly
Father is.  For we see that the Almighty G-d is kind and merciful, causing His sun to rise
on the un-thankful and on the righteous, and sending rain on the holy and on the wicked;
all of whom He has taught us He will judge.

Justin Martyr. 

After the Bar Kokba war against the Romans, Ariston of Pella, a converted Jew, wrote, as is
generally accepted, a dialogue in which the Christian Jason and the Jew Papiscus are made
the speakers, and in which the nature of Jesus is discussed. This dialogue, already
mentioned by Celsus, may be wholly imaginary and without historical basis. But the famous
dialogue of Justin Martyr with the Jew Tryphon, which took place at Ephesus (Eusebius,
"Historia Ecclesiastica," iv. 18) at the time of the Bar Kokba war, is strictly historical, as
certain details show; for instance, the statement that on the first day no strangers were
present, while on the second day some Jews of Ephesus accompanied Tryphon and took
part in the discussion (Justin, "Dialogus cum Tryphone," cxviii.), a certain Mnaseas being
expressly mentioned (ib. lxxxv.). The Jewish auditors are not only able to follow the
intricate discussion intelligently, but their demeanor also is seemly; Tryphon especially
proves himself a true disciple of Greek philosophy, and his scholarship is freely
acknowledged by Justin (ib. lxxx.). At the close of, the debate, Jew and Christian confess
that they have learned much from each other, and part with expressions of mutual
good-will (ib. at the end). Justin was born and reared in proximity to Jews; for he calls
himself a Samaritan (ib. cxx.), meaning thereby probably not that he professed the religion
of the Samaritans, but that he came from Samaria.

Reproduced from www.questia.com
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"epilre" wcvd ixib lre

The word “epilre” in the opening line of the dkxa of miwicvd lr appears to be
misplaced.  On what basis is it appropriate for us to place ourselves in the category of:
miwicv, miciqg, jnr ipwf, mdixteq zhilt and wcvd ixb?  Early versions of the dkxa
l`xyi ux` bdpnk do not include the word: “epilre” in the dkxa1 :

.miwicvl ghan i"`a .jpevx iyer mr aeh xky epl oze jingx endi wcvd ixib lr-1
.miwicvl ghan i"`a .jpevx iyer mr aeh xky epl oze jingx endi jnr l`xyi lr-2

ghan i"`a .ja ighea ja egnyie wcv ixib mixbd lre l`xyi zia jnr ipwf lr mgxz-3
.miwicvl

mr aeh xky mdl oze epiwl` 'd jingx endi wcvd ixib lre miciqgd lre miwicvd lr-4
.miwicvl ghane oryn i"`a .jpevx iyer

The oe`b mxnr ax xcq does not include the word:
jingx `p endi wcvd ixb lre miciqgd lre miwicvd lr-dlitz xcq oe`b mxnr ax xcq
.yeap `l mlerle mdnr epwlg miye zn`a jnya mighead lkl aeh xky oze epiwl` 'd

.miwicvl ghane oryn 'd dz` jexa
The ixhie xefgn is one of the first mixeciq to include the word as part of the dkxa:

l`xyi zia jnr ipwf lre miciqgd lre miwicvd lr-dz` jexa d"c ht oniq ixhie xefgn
lkl aeh xky oze epiwl` 'd jingx `p endi epilre wcvd ixib lre mdixteq zhilt lre
ghane oryn i"`a .epgha ja ik yeap `l mlerle mdnr epwlg miye jnya mighead

.miwicvl

The circumstances under which the word entered the dkxa is a mystery.  It is possible that
it was added to the dkxa because "epilr" mingx was a need that was always a part of
dxyr dpeny.  However, the request for fulfillment of that need may at first have been
included in a different dkxa and then moved to the dkxa of  miwicvd lr.  That is what
we find in l`xyi ux` bdpn. In that bdpn, the zekxa of  miwicvd lr, milyexi dpea and
epilew rny follow each other2 and share a common theme; i.e. mingx. According to bdpn
l`xyi ux` and the xeciq of  oe`b dicrq ax, the request for "epilr" mingx is part of the
dkxa of milyexi dpea and not miwicvd lr. 

1. Professor Uri Ehrlich in an article entitled: l`xyi ux` bdpn it lr dxyr dpeny zltn mitqep mirhw published in uaew
ci lr, Volume 19.

2. The dkxa of cec gnv z` was not a separate dkxa but was included as part of the dkxa of milyexi dpea.
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 -1epilr miaxd jingx epiwl` 'd mgxzekln lre jceak okyn oeiv lre jxir milyexi lre 
.milyexi dpeae ciec iwl` 'd dz` jexa .jgiyn cec zia

 -2epilr miaxd jingxa epiwl` 'd mgx okyn oeiv lre jxir milyexi lre jnr l`xyi lr 
.milyexi dpeae ciec iwl` 'd dz` jexa .jlkidle jzial `pw jceak

 -3epilr miaxd jingxa epiwl` 'd mgxokyn oeiv lre jxir milyexi lre jnr l`xyi lre 
iwl` 'd dz` jexa .jpern lre jycwn lre jlkid lre jgiyn cec zia zekln lre jceak

milyexi dpea ciec

 -oe`b dicrq axepilr epiwl` 'd mgxlre jlkid lre jxir milyexi lre jnr l`xyi lr 
.milyexi dpea 'd dz` jexa .milyexi z` jingxa dpae jceak okyn oeiv lre jpern

The opening of the dkxa of  milyexi dpea is different as well. It begins with the words:
epilr miaxd jingxa epiwl` 'd mgx.  We can date the move away from the wording in
l`xyi ux` bdpn because the oe`b mxnr ax xcq includes different opening words:

xy`k dkeza oekye aeyz mingxa jxir milyexi lr-dlitz xcq oe`b mxnr ax xcq
.milyexi dpea 'd dz` jexa .epinia mler oipa dze` dpae zxac

ozp iaxa dnly epiax who lived between the time of  oe`b mxnr ax and the ixhie xefgn
provides in his xeciq that the word "epilr" appear both in the dkxa of miwicvd lr and in
the dkxa of milyexi dpea. His xeciq confirms that a change in the language of the two
zekxa was developing during his era.  We can then surmise that when the opening words
to the dkxa of milyexi dpea were changed to  jxir milyexile, the word epilr was
removed from the dkxa of milyexi dpea but was left in the  dkxa of miwicvd lr:

ozp iaxa dnly epiax-'d jingx endi epilre wcvd ixib lre miciqgd lre miwicvd lr
.miwicvl ghane oryn i"`a .yeap l`e jpevx iyer miwicvl aeh xky oze epiwl`

ziad lre jceak okyn oeiv lre jxir milyexi lre jnr l`xyi lr epiwl` 'd epilr mgx
.milyexi z` dpa 'd dz` jexa  .yecwde lecbd

It can further be argued that the connecting letter “e"e” that appears before the word:
milyexile was inserted after this change occurred.  The “e"e” was added to remind us that
the theme of mingx that permeates the dkxa of miwicvd lr is also part of the theme of
the dkxa of  milyexi dpea.

This newsletter would be incomplete if the sources that show that the  dkxa of rny
epilew according to  l`xyi ux` bdpn included a request for mingx were not provided:

.dltz rney 'd dz` jexa .epizywa z` dxdn dyre epilr mgxe epizlitz lewa epiwl` 'd rny -3
'd dz` jexa .dz`xwp jcal dz` megxe oepg l-` ik epilr mgxe qeg epizlitz lew epiwl` 'd rny -4

.dltz rney
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A CONNECTION BETWEEN dxyr dpeny AND oefnd zkxa
The following `xnb presents a rule of composition that may have been followed in
composing both oefnd zkxa and the zekxa of dxyr dpeny:

iqei iax ?milyexi oipaa mzeg edn :opax epz-'` 'nr 'hn sc zekxa zkqn ilaa cenlz
s` :`ni` `l` ?`l milyexi oipa ,oi` l`xyi riyen .l`xyi riyen :xne` dcedi iaxa

ax xn` .izxza miiqe `cga gzt ,`zelb yix ial rlwi` `ped ax xa dax .l`xyi riyen
:xne` iax ,`teb !mizya oinzeg oi` :xne` iax ,`ipzde !izxza mzgnl `zxeab :`cqg
ux`d lr .oefn `wtnc ux`  !oefnd lre ux`d lr :iaxl iel diaizi` .mizya oinzeg oi`

ycwn ;mipnfl edpiycwc l`xyi !mipnfde l`xyi ycwn ;zexit `wtnc ux` !zexitd lre
!mipnfde l`xyie zayd ycwn ;miycg iy`xl edpiycwc l`xyi !miycg iy`xe l`xyi

i`n `nrhe .dytp it`a `cge `cg lk ,izxz ,mzd ,`id `cg ,`kd ?`py i`ne .efn ueg
:zyy ax xn` ?dlr ied i`n .zeliag zeliag zevn oiyer oi`y itl  ,mizya oinzeg oi`
dpeaa mzeg ,milyexi lr mgxa gzt ,l`xyi riyena mzeg l`xyi jnr lr mgxa gzt

meyn ,milyexi dpeaa mzeg l`xyi lr mgxa gzt elit` :xn` ongp axe .milyexi
onfa ,'d milyexi dpea izni` ,qpki l`xyi igcp 'd milyexi dpea (f"nw mildz) :xn`py

 .qpki l`xyi igcpy
This `xnb stands for the rule that a dkxa such as  lecb xteya rwz which ends with the
words: l`xyi enr igcp uawn must precede a dkxa such as milyexi dpea.   Why were the
three zekxa of epihtey daiyd, mipiylnle and miwicvd lr placed between the zekxa of
lecb xteya rwz and milyexi dpea?  Professor David Flusser in his book -ipy zia zecdi
dwihtlwet`e o`xnew may provide an answer1:

i`xtq ly ezilbz2m`  .dcinrd zltz jeza mipind zkxa ly dnewin zpadl daeyg 
wpri 'dy leg ly dcinrd zltza l`xyin mc` ywa ziad ipta ixd ,eizegpd z` lawp

ok  .zeieprxetn eze` livie eize`hg z` el glqiy ,daeyza eil` eze` aiyiy ,zrc el
ly yeb seqal `a jk xg`  .daehl z`fd dpyd z` jxaie eizelgn `txi 'dy lltzd

zeewzd izy z` ze`han odn dpexg`de dpey`xdy ,l`xyi llkl zrbepd ,zekxa yng
dnl oaen  .milyexi oiipale zeilb ueaiwl diitivd z` :xzeia zeaeygd zeibelehkq`d

ly zeiyi` zeywa zxey ixg` minid zixg`a l`xyi zreyil zeywad izy ze`a
 df dxn`py ezlitz z` rnyi 'dy dywaa eizeywa lk z` miiqn `ed dnle ,lltznd

1. page 96.
2. An excerpt from Professor Safrai’s paper was included in Newsletter 3-35.  In summary, Safrai postulates that during

the time of the ipy zia, only the middle 12 zekxa of dxyr dpey were recited on weekdays.  
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zekxad yely z` ea alyl mi`zn did xy` ,icigid irahd mewndy mb oaen  .dzr
yely oze`y `xw jk  .l`xyi llk did opiipr mby zekxad ipy oia did 'zeihilet'd

,ziyextde ,ziiq`d ,ziwecvd ,'zelekq`'d yely ixwird opiipr epizrcl xy` ,zekxad
.milyexi oiipa lr dkxad oial zeilb ueaiw lr dkxad oia ze`vnp

oeicd3zekxad yely iptl ze`ad ,milyexi ly efe zeilb ueaiw ly ef ,zekxad izya 
elld zekxad izy `weecy yibcdl ick ievx ,x`yd oia ,did ,odixg`e eply 'zeihilet'd
.minid zixg`l l`xyi zeewz z` wdaen ote`a zeriand ,dcinrd zltza zecigid od

dnxb dreyil dbxrd ik m` ,zeibelehkq` zernyn oi` dcinrd zltz ly zekxad x`yl
.zexg` zekxal mb excg miibelehkq` miaiheny jkl

Professor Flusser explains what he believes to be the theme of each of the zekxa of
epihtey daiyd, mipiylnle and miwicvd lr:

on4,mipind zkxal zncewd "epihtey daiyd" dkxady  wiqdl ozip eykr cr xen`d 
ixg` d`ad ,"miwicvd zkxa"e ,miwecvd ly zirhend dkldd cbp zipten d`xpk dzid

rbepy dne  .miyextd zcr ly dpxw zelrdl wtq `ll ,did dciwtz ,mipind zkxa
;mdipinl miyxetd z` ztwez `idy epi`x xak ,mipind zkxa `id ,zirvn` dkxal

.miiq`d cbp x`yd oia zipten mrt dzid ef dkxay ,jk lr riavn ep`ady xnegd
xazqnk rbep opiipr ,dcinrd zltz ly ef xg`l ef ze`ad ,zekxa yly oze`y dcaerl

yi-miyextle miiq`l ,miwecvl-ipy zia zecdi ly zeifkxnd zelkq`d yely oze`l
elld zekxad yelyy ,jkl sqep xeyi` . . . mvnevnd epixwgn `yepl xarn zeklyd
zepc ody jkl xeyi` mb oitiwrae- zetewzdn dtewza dltzd jezl cgi mb eqpked

odizenigy zekxad oia ze`vnp od  .dcinrd zltza onewin deedn-"zelekq`"d yelya
xcqa- elld zenizgd izy dxwna `le ;"milyexi dpea" ,"l`xyi enr igcp uawn" :od

`ivep m`e ".qpki l`xyi igcp ,'d milyexi dpea" :('a,'fnw) milidz xtqn weqt od-jetd
milyexi oipal deewzdy ,jk lr izravd onfn  .xrtd xbqii ,elld zekxad  yely z`

daxgp milyexiyk ,oey`x zia oaxegn lgd ,zecdia zeixwird zeewzd eid zeilb ueaiwle
izyy zexiaqd dca`e li`ed  .dfd meid cr ,dvx` eaexa xfg `le dlebl jld mre

-icne qxt inia xak z`e- myexd xzeie xzei lawzp ,dfd onfa enybzi dl`d zeitivd
.minid zixg`a wx ovx`a evawzi  zeielbde dxcd lka dpaz milyexiy

Professor Flusser’s argument that the mipin in the dkxa of mipiylnle were the Essenes
fits the chronology of Jewish History.  Judaism faced a threat from the Essenes in a much
earlier period than the time when Judaism faced a threat from Christianity.

3. page 94.
4. page 93
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TRANSLATION OF SOURCES

'` 'nr 'hn sc zekxa zkqn ilaa cenlz-Our Rabbis taught: How does one conclude the
blessing of the building of Jerusalem? R. Jose son of R. Judah says: Saviour of Israel.
‘Saviour of Israel’ and not ‘Builder of Jerusalem’? Say rather, ‘Saviour of Israel’ also.
Rabbah b. Bar Hanah was once at the house of the Exilarch. He mentioned one at the
beginning of the third blessing and both at the end. R. Hisda said: Is it a superior way to
conclude with two? And has it not been taught: Rabbi says that we do not conclude with
two?  The above rule was stated explicitly: Rabbi says that we do not conclude with two.
In objection to this Levi pointed out to Rabbi that we say ‘for the land and for the food’? It
means, he replied: a land that produces food. But we say, ‘for the land and for the fruits’? It
means, a land that produces fruits. But we say, ‘Who sanctifies Israel and the appointed
seasons’? It means, Israel who sanctify the seasons. But we say, Who sanctifies Israel and
New Moons? It means, Israel who sanctify New Moons. But we say, Who sanctifies the
Sabbath, Israel and the seasons?  This is the exception. Why then should it be different?  In
this case it is one act, in the other two, each distinct and separate. And what is the reason
for not concluding with two? Because we do not make religious ceremonies into bundles.
How do we decide the matter? R. Shesheth says: If one opens with ‘Have mercy on Thy
people Israel’ he concludes with ‘Saviour of Israel’; If he opens with ‘Have mercy on
Jerusalem’, he concludes with ‘Who builds Jerusalem’. R. Nahman, however, said: Even if
one opens with ‘Have mercy on Israel’, he concludes with ‘Who builds Jerusalem’, because
it says. The Lord does build up Jerusalem. He gathers together the dispersed of Israel, as if
to say: When does God build Jerusalem? After He gathers the dispersed of Israel.

Professor David Flusser-page 96-The discovery of Safrai is an important aid to
understanding the placement of the Bracha of Minim within Shemona Esrei.  If his premise
is correct, we can conclude that at the time of the Second Temple the following represents
the order of a person’s requests within the Brachot of Shemona Esrei: that G-d bestow
upon him knowledge, assist the person to do Teshuvah, forgive the person’s sins and save
him from catastrophes.  The person then asks for a cure for his ailments and for a plentiful
year.  Following those requests the person recited a combination of five Brachot which
contained requests for all the Jewish people; the first and last of which represented the two
most important eschatological requests; i.e. hoping for the return of all the exiles and the
rebuilding of Yerushalayim.  It is understandable why the two requests for the salvation of
the Jewish people follow the person’s requests for his personal needs and why the person
completes that section of Shemona Esrei with a last request that G-d listen to his prayers.
It is also understandable  why the appropriate place to insert the ‘political’ Brachot is
between the two other Brachot that include requests for all the Jewish people.  In our
opinion that is how the three Brachot that are Brachot dealing with three political schools,
the School of the Tzedukkim, the Essenes and the Perushim found themselves between the 
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Brachot that concern the gathering of the exiles and the rebuilding of Jerusalem.

Professor David Flusser-page 94-The placement  on the two Brachot, concerning  the
gathering of the exiles and the rebuilding of Jerusalem, surrounding the three ‘political’
Brachot, among other things, was meant to emphasize that these two Brachot, are the only
Brachot in Shemona Esrei that represent the hope of the Jewish people for the days in the
future.  The theme of no other Bracha in Shemona Esrei was meant to be eschatological.
However, over time, the yearning for the Final redemption caused eschatological themes to
seep into other Brachots.  

Professor David Flusser-page 93-From what has been discussed up to this point, we can
conclude that the Bracha of Hasheiva Shoftainu that precedes the Bracha of the Minim was
authored as a response to the erroneous Halachic positions of the Tzedukkim and that the
role of the  Bracha of Al Hatzadikkim that comes after the Bracha of the Minim was
without a doubt to enhance the position of the Perushim.  Concerning the Bracha that is in
the middle, the Bracha of the Minim, we already saw that its theme is a response to the
enemies of the Perushim.  The sources that we have brought forth clearly demonstrate that
the Bracha was composed to be a response to the Essenes.   The upshot is that these three
Brachot which follow each other in Shemona Esrei represented the three central political
schools of the Second Temple period; the Tzedukkim, the Essenes and the Perushim.
There is an additional implication concerning the topic of our research.  It confirms
additionally that these three Brachot were inserted simultaneously into Shemona Esrei-and
indirectly confirms that the theme of these three Brachot  are the three schools-and
explains their placement in Shemona Esrei.  These three Brachot are found between the
Bracha that ends: Mikabetz Nidchei Amo Yisroel and Boneh Yerushalayim; and not
coincidentally these two Bracha endings are presented in an order that is opposite the order
the words are presented in the verse: (Tehillim 127, 2): Boneh Yerushalayim Hashem,
Nidchei Yisroel YiChaneis.  If we remove the three political Brachot, the gap will close.
Awhile ago I pointed out that the return of the exiles and the rebuilding of Jerusalem were
the main yearnings in Judaism starting from the destruction of the First Temple, when
Jerusalem was destroyed and the people went into exile and most of them failed to return
even until the present.  Once hope was lost that those two expectations would materialize
in their time, the thought became more and more acceptable-already in the time that Persia
conquered Babylonia-that Jerusalem would be rebuilt in all its glory and the exiled would
return only at the end of days.
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SUPPLEMENT

THE ESSENES
RECLAIMING THE DEAD SEA SCROLLS 
The History of Judaism, the Background of Christianity, the Lost Library of
Qumran 

LAWRENCE H. SCHIFFMAN 

page 72-

JEWISH SECTS IN THE AFTERMATH OF THE MACCABEAN REVOLT 

In this historical setting, we first meet, in the writings of Josephus, the three major sects of
the period -- Pharisees, Sadducees, and Essenes. The group that collected the Dead Sea
Scrolls also arose at that time, being yet another response to these events. Though scant
direct information exists about most of these sects, the Dead Sea sectarians have left us
their ancient library, which is now reshaping our understanding of all of the groups of
Second Temple Judaism. 

For our purposes, a sect can be defined as a religious ideology that may develop the
characteristics of a political party in order to defend its way of life. The way the term is
generally used in the study of ancient Judaism differs from its usual usage in religious
studies, wherein "sect" commonly denotes a group that has somehow split from a
mainstream movement. Thus, in the Second Temple period, we refer to all Jewish groups
as sects, regardless of size or importance. 

Competing sects each sought adherents among the people. Although all were Jewish and
regarded the Torah as the ultimate source of Jewish law, each had a different approach or
interpretation of Jewish law and considered other groups' approaches illegitimate. The
various sects also held differing views on such theological questions as the nature of God's
revelation, the free will of human beings, and reward and punishment. They also took
different stands on how much acculturation or assimilation to Hellenism they were willing
to tolerate. 

The greatest conflict arose over the most important symbol of Jewish life -- the Temple
itself. When one group would brand as illegitimate sacrifices made by the priestly caste in
charge of sacrifices or would accuse them of conducting services improperly, fierce
intersectarian conflict would erupt. The Pharisees and Sadducees each sought to control
the temporal powers that gave one sect or another the right to determine how the priests
would minister in the Temple. 

Sadducees and Pharisees were the major participants in the Jewish religious and political 
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affairs of Greco-Roman Palestine. In fact, the gradual transfer of influence and power from
the priestly Sadducees to the learned Pharisees went hand in hand with the transition from
Temple to Torah that characterized the Judaism of this period. 

At the same time, a number of sects with apocalyptic or ascetic tendencies also contributed
to the texture of Palestinian Judaism. Some of these sects played a crucial role in creating
the backdrop against which Christianity arose. Others encouraged the messianic visions
that twice led the Jews into revolt against Rome. Still others served as the locus for the
development of mystical ideas that would eventually penetrate rabbinic Judaism. Each of
these groups was characterized by its adherents' extreme dedication to its own
interpretation of the Torah and the associated teachings it had received. 

page 78

ESSENES 

The Essenes, a sect noted for its piety and distinctive theology, were known in Greek as
Essenoi or Essaioi. Although numerous suggestions have been made about the etymology of
the name, none has achieved scholarly consensus. The most recent theory, and also the
most probable, holds that the name was borrowed from a group of devotees of the cult of
Artemis in Asia Minor, whose demeanor and dress somewhat resembled those of the group
in Judaea. 

Since the discovery of the Dead Sea scrolls, most scholars have identified the Qumran sect
with the Essenes. In fact, the only information we have about the group is gleaned from
Greek sources, primarily Philo, Josephus, and Pliny the Elder. The term "Essene" does not
appear in any of the Qumran scrolls. 

According to the testimony of Philo and Josephus, there were about four thousand
Essenes -- scattered in communities throughout Palestine -- although there is some
evidence that they avoided the larger cities. The Roman author Pliny identifies an Essene
settlement between Jericho and Ein Gedi on the western shore of the Dead Sea. For those
scholars identifying the Essenes of Philo and Josephus with the Dead Sea sect, that
location -- in the vicinity of Qumran -- has been regarded as decisive proof of their claims.
As we shall soon see, identification of the sect is a much more complex issue. 

ESSENE PRACTICES 

Essene children were educated in the ways of the Essene community, but only adult males
could enter the sect. The community was organized under officials to whom obedience was
required. A court of one hundred could expel from the community any members who
transgressed. 

Aspiring members received three items -- a hatchet, a loin-cloth, and a white garment -- 
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and had to undergo a detailed initiation process that included a year of probation. They
were then eligible for the ritual ablutions. After that stage, candidates had to undergo a
further two years of probation, after which they had to swear an oath -- the only oath the
Essenes permitted. In the final stages of their initiation, the candidates bound themselves
by oath to be pious toward God, just to men, and honest with their fellow Essenes, and to
properly transmit the teachings; to be kept secret were the names of the angels. The
initiates were then allowed to participate in the sect's communal meals and were considered
fullfledged members. 

The Essenes practiced community of property. Upon admission, new members turned
their property over to the group, whose elected officials administered it for the benefit of
all. Hence, all members shared wealth equally, with no distinctions between rich and poor. 

Members earned income for the group through various occupations, including agriculture
and crafts. The Essenes avoided commerce and the manufacture of weapons. All earnings
were turned over to officials, who distributed funds to buy necessities and to take care of
older or ill members of the community. Not only did the Essenes provide aid for their own
members, but they also dispensed charity throughout the country. Special officers in each
town took care of traveling members. 

Characteristic of the Essenes were their moderation and avoidance of luxury. They viewed
income only as a means of providing the necessities of life, and that approach guided their
eating and drinking habits as well as their choice of clothes. It also explains why they did
not anoint themselves with oil. Indeed, they saw oil as transmitting ritual impurity.
Asceticism manifested itself most strongly among those Essenes who were celibate. But it
appears that in many cases celibacy may not have been absolute, but instead practiced later
in life, after the individual had had children. 

The Essenes' attitude toward the Jerusalem Temple was ambivalent. Whereas they accepted
the notion of a central place of worship in Jerusalem, they disagreed about how the Temple
authorities understood purity and sacrifices. They therefore sent voluntary offerings to the
Temple but did not themselves participate in its sacrificial worship. 

The Essenes began their day with prayer, after which they worked at their occupations.
Later, they assembled for purification rituals and a communal meal prepared by priests and
eaten while wearing special garments. After the members silently took their places, the
baker and the cook distributed the food, according to the order of the diners' status. The
community then returned to work, coming together once again in the evening for another
meal. At sunset, they recited prayers once again. Though some of these practices were
common to other Jews of the period as well, the Essenes' unique manner of practice
separated them from their fellow Jews. 

Ritual purity was greatly emphasized. Ablutions were required not only before communal
meals but also after relieving oneself and after coming in contact with a nonmember or a 
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novice. Members were extremely careful about attending to natural functions modestly.
They immersed often in order to maintain ritual purity and refrained from expectorating.
They customarily wore white garments, regarding modesty of dress as very important.
Noteworthy was their stringency in matters of Sabbath observance. 

Essene teachings were recorded in books that the members were duty bound to pass on
with great care. Essenes were reported to be experts on medicinal roots and the properties
of stones, the healing powers of which they claimed to have derived from ancient writings. 

According to Greek sources, the Essenes embraced several fundamental beliefs. One was
the notion of unalterable destiny. Another was their belief in the immortality of the soul.
According to Josephus, they held that only the soul survived after death. Josephus asserts
that in that respect their belief was very close to that of the Pharisees. 

Josephus first mentions the Essenes in his account of the reign of Jonathan the
Hasmonaean ( 152-143 B.C.E.), when describing the religious trends of the time. He says
that the Essenes participated in the war against Rome in 66-73 C.E. and that some were
tortured by the Romans during the revolt. With the destruction of the country following
that unsuccessful uprising, the Essenes disappeared. 

Ever since the discovery of Qumran cave 1 in 1947, scholars have attempted to identify the
Qumran sect with one of the groups known to have existed in Second Temple times.
Those who seek to identify the sect with the Essenes tend to gloss over points of
disagreement, pointing only to similarities between the two groups. Yet, important
differences do exist between descriptions of the Essenes and Qumran sectarian teachings,
regarding details of the initiation process and of Jewish law. 

The major sects of Second Temple times participated in religious and political ferment
throughout their existence. The results of that ferment would eventually determine the
future of Judaism. The failure of the Great Revolt and the destruction of the Temple in 70
C.E. settled once and for all some of the most volatile issues. The Sadducees lost their
power base; the Essenes and the Dead Sea sect were physically decimated; extreme
apocalypticism had been discredited. The Pharisaic approach alone was left to
accommodate itself to Roman rule and post-Temple worship, in time becoming the
Judaism known today. The legacy of the other sects, however, lives on in their rediscovered
writings, in the sectarian teachings that influenced the medieval Karaites, and in some
aspects of the new theology of Christianity. 

One of the sects that disappeared was the Dead Sea sect. Now, after almost two thousand
years of silence, its writings have been rediscovered. How did it fit into this picture of
sectarian strife in the Second Commonwealth? And from its library what can we discover
about what happened so many years ago? 

Examining the origin and early history of the sect will help us to understand the forces that
operated after the Maccabean Revolt and how various Jewish groups reacted to those 
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forces. While some sects were accommodating themselves to the new order in various
ways, the Dead Sea group decided it had to leave Jerusalem altogether in order to continue
its unique way of life. 

CHAPTER 5 
Origins and Early History 

To understand the schism that gave birth to the Dead Sea sect, we need to frame it against
the background of Jewish history and sectarianism in the Hellenistic period. But we now
have even more specific information about the particular conflicts, mostly over sacrifices
and ritual purity, that led the sectarians to break away and form a distinct group. Indeed, we
will see that the origins of the sect are to be traced to the internal priestly turmoil associated
with Hellenistic reform, the Maccabean Revolt, and the rise of the Hasmonaean dynasty
and high priesthood. 

EVIDENCE OF THE HALAKHIC LETTER 

A Qumran text, today known as the Halakhic Letter, demonstrates quite clearly that the root
cause that led to the sectarian schism consisted of a series of disagreements about sacrificial
law and ritual purity. The full name of this document is Miq?at Ma'ase ha-Torah (some legal
rulings pertaining to the Torah). The writers of its text list more than twenty laws that
describe the ways their practices differed from those prevailing in the Temple and its
sacrificial worship. But even more important, the document reveals more precise
information than we have previously had about the origins of the sect. 

The Halakhic Letter begins with a statement about its own intent*: 

These are some of our (legal) rulings [regarding Go]d's [Torah] which are [some of
the] rulings of [the] laws which w[e hold, and a]ll of them are regarding [sacrifices]
and the purity of.... ( HALAKHIC LETTER B1-3)

____________________ 
* Information on this and all texts quoted or cited in this book is found in the Guide
to Dead Sea Scrolls Texts Cited at the back of the book. All translations presented here are
by the author, except for biblical texts, which for the most part follow the New Jewish
Publication Society translation. Square brackets are used to indicate restorations made by
scholars to fragmentary scroll texts. Parentheses are used to indicate explanatory material
added to the translation. 

The first sentence announces that what follows are some of "our (legal) rulings" that "we
hold." Throughout the letter the authors refer to themselves in the plural. What then
follows is a list of twenty-two halakhic matters over which the sectarians disagree with the
addressee of the letter. For most of these, the text includes both the view of the writers as
well as that of their opponents. Such phrases as "but you know" and "but we hold," 
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indicate the polemical nature of the text. Later we will look at one of the document's
specific laws, which demonstrates unquestionably that this group adhered to the Sadducean
trend in Jewish law. 

The second part of the letter returns to general principles, presenting the writers' general
views on the schism now under way. The authors state: 

[You know that] we have separated from the mainstream of the peo[ple and from all
their impurities and] from mixing in these matters and from being involved w[ith
them] regarding these matters. But you k[now that there cannot be] found in our
hands dishonesty, falsehood, or evil. ( HALAKHIC LETTER C7-9)

The writers here state that in accepting the aforementioned rulings, they had to withdraw
from participation in the rituals of the majority of the people. The purpose of this
document was to call on their erstwhile colleagues in Jerusalem and the Hasmonaean leader
to effect a reconciliation that would allow them to return to their role in the Temple.
Needless to say, reconciliation meant accepting the views this document puts forth.
Accordingly, the authors make the general statement that the addressees know that the
members of this dissident group are reliable and honest, meaning that the list of laws is
indeed being strictly observed as stated by the authors. 

At this point, the letter plainly explains its purpose: 

[For indeed] we have [written] to you in order that you will investigate the Book of
Moses [and] in the book[s of the P]rophets and of Davi[d..., in the deeds] of each
and every generation. ( HALAKHIC LETTER C9-11)

The sectarians have written to the addressee (now for the first time in the singular) in order
that "you" will examine the words of the Torah, the Prophets, and David (presumably the
biblical accounts of the Davidic monarchy), as well as the history of the generations. 

The text now turns to what is to be found in those particular documents, that is, the
Scriptures that the sectarians want their opponent to search. The addressee is told (again in
the singular) that it has been foretold that he would turn aside from the path of
righteousness and, as a result, suffer misfortune. The text of the Halakhic Letter then
predicts that in the End of Days, the ruler will return to God. All of it is in accord with
what is written in the Torah and in the Prophets. This time the authors do not mention the
Writings, probably because the relevant blessings and curses do not occur there. 

The text now returns to the discussion of the kings, recalling the blessings fulfilled during
the time of Solomon, son of David, and the curses visited on Israel from the days of
Jeroboam, son of Nebat (c. 922-901 B.C.E., son of Solomon), through the time of
Zedekiah ( 597-586 B.C.E., last king of Judah). 

Next the writers state that in their view some of the blessings and curses have already come 

copyright. 2006. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
to pass: 

And we recognize that some of the blessings and curses which are written in the
B[ook of Mo]ses have come to pass, and that this is the End of Days when they will
repent in Isra[el] for[ever...] and they will not backsli[de]. (HALAKHIC LETTER
C20-22)

Here the authors reveal their belief that they are currently living on the verge of the End of
Days, a notion that later became normative in Qumran messianic thought. It is also clear
that they considered their own age the period foretold by the Bible as the final repentance
of Israel. 

In light of these beliefs, the authors exhort the addressee (singular) to recall the events
surrounding the reigns of Israel's kings, to examine their deeds, and to note that those who
observed the laws of the Torah were spared misfortune, their transgressions forgiven. Such
was the case with David, whom the addressee is asked to remember. 

The authors then sum up why they sent this text to the addressee: 

And indeed, we have written to you some of the rulings pertaining to the Torah
which we considered were good for you and your people, for [we have seen] that
you have wisdom and knowledge of the Torah. Understand all these (matters) and
seek from Him that He correct your counsel and distance from you evil thoughts
and the counsel of Belial, in order that you shall rejoice in the end when you find
some of our words correct. And let it be considered right for you, and lead you to do
righteousness and good, and may it be for your benefit, and for that of Israel. (
HALAKHIC LETTER C26-32)

Here the phrase Miq?at Ma'ase ha-Torah (some of the rulings pertaining to the Torah)
appears. The authors state that the letter is intended for the benefit of the addressee and
the nation. The addressee is credited with being wise and having sufficient knowledge of
the Torah to understand the halakhic matters presented in the letter. The writers call on
him to mend his ways and renounce all of his incorrect views on matters of Jewish law.
Doing so will lead him to rejoice at the end of this period (the End of Days), for he will
come to realize that the writers of the letter are indeed correct in their views. His
repentance will be judged a righteous deed, beneficial both for him and for all Israel. 

One of the interesting features of the Halakhic Letter is the way the grammatical number of
addressees shifts. In the introductory sentence, the letter is addressed to an individual, but
in the list of laws, the authors engage in a dispute with a group ("you," plural). When the
text returns to its main argument -- at the conclusion of the list of laws -- it shifts back to
the singular. We will see later that the plural sections are addressed to priests of the
Jerusalem Temple, and the singular to the Hasmonaean ruler. 

To understand the nature of this text, we will consider an example of one of its halakhic 
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controversies -- the law regarding liquid streams: 

[And even] regarding (poured out) liquid streams, we sa[y] that they do not have
[pu]rity. And even the liquid streams do not separate between the impure [and the]
pure. For the moisture of the liquid streams and (the vessel) which receives from
them are both considered one identical moisture. (HALAKHIC LETTER B56-58)

This enigmatic rule refers to questions of ritual purity in the pouring of liquids from one
vessel to another. In a case when the upper vessel is pure and the lower one is not, the
question in our text concerns whether the upper vessel -- the source of the liquid stream --
can be rendered impure when the stream itself links the two vessels together. The text of
the Halakhic Letter asserts that the entire entity is "one moisture," that is, that the impurity
does rise back up the stream, against the direction of the flow, so as to render the upper
vessel impure.

This law has a close parallel in the Mishnah. There, in reporting a number of disputes
between the Pharisees and the Sadducees, the Mishnah states: 

The Sadducees say: "We complain against you Pharisees. For you declare pure the
(poured out) liquid stream."( M. YADAYIM 4:7)

In contrast to our text and the Sadducean view implied in the Mishnah, the Pharisees ruled
that in such cases the stream did not impart impurity to the pure vessel from which it was
being poured. To them, the impurity of the lower vessel could not flow up, against the flow
of the stream, to render the upper vessel impure. Because the Sadducees, in this and many
other cases, share the same positions we find in the Halakhic Letter, we can convincingly
show, using this and other Qumran texts, that the Qumran sect had a substratum of
Sadducean halakhic views. 

It appears that this letter was written to the head of the Jerusalem establishment, the high
priest. The comparisons with the kings of Judah and Israel must have been particularly
appropriate to someone who saw himself as an almost royal figure. In the letter, the ruler is
admonished to take care lest he go the way of the kings of First Temple times. Such a
warning could be addressed only to a figure who could identify, because of his own station
in life, with the ancient kings of biblical Israel. 

The Halakhic Letter makes no mention of the Teacher of Righteousness or any other leader
or official known from the sectarian documents. Because the sect's own official history,
presented in the Zadokite Fragments, claims that their initial separation from the main body
of Israel took place some twenty years before the coming of the teacher, we can conclude
that the Halakhic Letter was written by the collective leadership of the sect in those initial
years. This explains why the teacher does not appear in this text. 
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A SHORT LESSON IN ipy zia HISTORY

To properly understand Professor Flusser’s explanation as to why l"fg inserted the  zekxa
of epihtey daiyd, mipiylnle and miwicvd lr between the zekxa of zeilb ueaiw and
milyexi oipa, we need to gain a better understanding of the historical circumstances that
existed at the time that dxyr dpeny was composed.  Let us begin with a question: if
dxyr dpeny was composed by dlecbd zqpk iyp` after the Jews returned to l`xyi ux`
and rebuilt the ycwnd zia, why was it necessary to pray for zeilb ueaiw and oipa
milyexi?  The short answer is that few of the Jews who lived in laa returned to ux`
l`xyi and the ten tribes who were exiled by aixgpq were not identifiable by that time.
As a result, the type of zeilb ueaiw that was envisioned by the dkxa did not happen at
that moment. 

The rebuilding of the ycwnd zia is viewed by many in the same fashion. In his dncwd to
his yexit on dki` zlibn, page 11, Rabbi Shlomo Aviner, `"hily, gives us a fresh
perspective on the period of the ipy zia and helps us understand why dlecbd zqpk iyp`
composed dxyr dpeny and included these zekxa:

('` 'ai dlibn) l"fg mivxzn  ?mlerd cr dle`bl epikf `l oey`x zia oaxeg xg`l recn
efy o"anxd azk oke ,"`nlra dciwt" `l` dnly dle`b dzid `l ipy ziaa zn`ay

) ztleg ,zipnf ,dphw dlvd dzidmr xtq cer d`xe  .al ek `xwie z"dr o"anx .xr 'nr dle`bd xtq

69 dxrd 98 'nr m"anxl giyn zekld  .206 'nr ,a evx`e) ywyxw i`cqg iax azk oke  .(b xn`n 'c xe`

a wxt g llkzpigaa `ed ipy ziae ,oey`x zia oaxega epaiigzd day zelba dzr ep`"y ,(
) aelr ,mi`hg `ln ,okqne llne` did lkd ipy ziaa  ."ynn dle`b epi`e 'lw wqtd'd`x

'fh my o"anx) azk wew axd oxn mb  .(d l`xyia ze`ci`d jldnl ,zexe`zniypk `ed ipy ziay (
) azk xg` mewnae  .miwenrd zelbd ina dlilvd iptl dpexg` xiee`283 'nr di`xd ixn`n(

.l`xyil oekpd mei`d xefitd z`xwl ,zelbl daeh dpkd didy

) iyilyd zia oiipa z` epefga x`zn ,oey`x zia oaxeg onfa `aipy ,`iapd l`wfgimy

'an-'n) m"anxd azek  ?ipyd zia `le  iyilyd ziad dnl  .('c ,'` dxiga zia zekldziay (
m`e ,l`wfgia hxetn iyilyd ziade ,mikln xtqa yxetn exe`iz ,dnly dpay oey`x
`ed ipy zia  .l`wfgi oiipak hrne dnly oiipak hrn ede`yr-?ipy zia eyr cvik ,ok
jled   .miipiy ia`kn laeq mc`  .lecb jxr lra `ed ipnf zia mb la`  .ipnf zia `et`

  ?dicrla xyt` ike ?daeyg dpi` ike  .zipnf znizqa d`lnne oya lthn dlde `texl
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 `ed ipnfd mb  !jled `ed mzekfa la`  .miipnf mdy oaenk  .miiaw zxfra jldzn revt
) m"anxd xne`  .mipy ze`n dnke ipnf zeidl leki  .dax zeaiyg lra'`,'b dkepg zekld(

gek ea`y epnne -ipy zia oaxeg cr ,dpy miiz`n lr xzi l`xyil dxfg zeklndy
) cec oa mdxa` iax ,c"a`xd xne`  .dkex`d zelba cnrn wifgdl'c ,'` dxiga zia zekld,(

eze` avn it lr eycw gexa z`f rci `ed  .axgidl ipyd zia cizry rci xteqd `xfry
`l m` ik  .ax jxr yi ipnfl mb ,epxn`y dn edf `l`  ?dpa z`f lk recn ,ok m`  .xecd
xy` cr ipnf gxe`a :dlegl dtexz myex `texd  .epl didi `l gvp mb-ipnfd z` dpap

) dzxfr `ll eixea lr jldzie mwzyizia ,96 'nre ,ipy zia dlrnl ,64 'nr ,aez jycwnl xtq oiire

y` ly ycwnd.(
The period of the ipy zia served as a period of preparation for the long zelb. zqpk iyp`
dlecbd composed  dxyr dpeny as part of that process of preparation. The inclusion of
the zekxa concerning zeilb ueaiw and milyexi oipa by dlecbd zqpk iyp` was an
admission by  dlecbd zqpk iyp` that the final redemption was not yet at hand.  They may
have inserted the zekxa of  epihtey daiyd and  miwicvd lr between the zekxa of
zeilb ueaiw and  milyexi oipa to alert us that as long as there is infighting within the
Jewish people, the two hopes, zeilb ueaiw and milyexi oipa would not be fulfilled.  That is
a lesson for all generations including our own.

Rabbi Aviner alludes to one further historical fact that must be remembered as we recite
the second half of the zeirvn` zekxa.  The period of the ipy zia in contrast to the
period of oey`x zia was missing cec zia zekln.  Rabbi Aviner reminds us by way of a
citation to the  m"anx that although the period of the ipy zia lasted almost 600 years,
from 515 BCE to 70 CE, an independent Jewish monarchy existed during that period for
only about 200 years. The Jewish monarchy was re-established as a result of the successful
revolt (168-164 BCE) which is celebrated during the holiday of dkepg.  dkepg is celebrated
as a joyous occasion but l"fg may have wanted to us to also remember the tragic side of
the story.  The revolt resulted in the beginning of the reign of the mi`penyg.  The
 mi`penyg were mipdk.  By controlling the monarchy and the dlecb dpedk, the mi`penyg
wore both dpedk xzk and zekln xzk.  In doing so they ignored the need to re-establish
cec zia zekln.  Ironically the  miyext who supported the  mi`penyg in their revolt were
also those who prayed every day that the monarchy of the mi`penyg be replaced by
cec zia zekln.  With the passage of time the Hasmonean kings turned against the
miyext.  The `xnb relates what occurred during the reign of  `kln i`pi (103-76 BCE):

mnezyn mlerd dide ,l`xyi inkg lk ebxdie-'` 'nr 'eq sc oiyeciw zkqn ilaa cenlz 
 .dpyeil dxezd z` xifgde ghy oa oerny `ay cr
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TRANSLATION OF SOURCES

Rabbi Shlomo Aviner-Why after the destruction of the First Beit Hamikdash, did we not
merit to have the final redemption? Chazal answer that that the Second Temple was never
meant to be the final redemption; rather it was to be a small respite.  So wrote the Rambam
that the Second Temple was meant to be a small salvation , temporary, ephemeral.   So too
wrote Rabbi Chisdai Karshkat that we are know in an exile that is still the punishment for
what occurred before the destruction of the First Temple and that the Second Temple was
a short break in the exile and was never meant to be the Final redemption.  In the Second
Temple period, circumstances were miserable and wretched, full of sin, pathetic.  Our
Teacher, Rabbi Kook wrote that the Second Temple was a last breath of fresh air before
dive into the days of the deep exile. In another place  he wrote that the Second Temple
Period was a a good means of preparing for the exile, in anticipation of the great dispersion
that was prepared fore the Jewish people.

Yechezkeil the Prophet who prophesized during the period of the First Temple, describes
in his vision the building of the Third Temple.  Why the Third Temple and not the Second
Temple.  The Rambam writes: the First Temple that King Solomon built is described in
depth in the Book of Kings; the Third Temple is described in depth by Yechezkeil.  If so,
based on what plan did they build the Second Temple? They build it by following some of
the plan used by King Solomon and some of the plan of Yechezkeil.  The Second Temple
was always viewed as temporary.  But even a temporary Beit Hamikdash had great value.
Let us compare it to a person who is suffering from a tooth ache.  He goes to the dentist
who works on the tooth and fills it in with matter that is not permanent.  Is not the filling
important? Could the person have gone on without that repair?  A person with a broken
leg walks with the help of crutches.  He knows that it is temporary.  But because of those
crutches, the person can walk.  Something temporary can still be of great importance. It
can last for several hundred years.  The Rambam says that the Jewish monarchy returned
for about 200 years, until the destruction of the Second Temple.  From that period the
Jewish people drew the strength to be able to withstand a very long exile.  The Ravad says
that Ezra the Sopher knew that the Second Temple was destined to be destroyed.  He
knew that from Divine Inspiration based on what he knew about his generation.  If that it
so, why did Ezra bother to build the Second Temple? His reasoning followed what we
expressed before; even a temporary Beit Hamikdash has great value.  If we do not take
advantage of the opportunity to build a temporary Beit Hamikdash, why should G-d give
us the opportunity to build a permanent Beit Hamikdash.  Sometimes a doctor will provide
a temporary cure for a sick person and overtime, the person improves and begins to walk
without the need of any help.

'` 'nr 'eq sc oiyeciw zkqn ilaa cenlz-King Alexander Janneus killed all the scholars of 
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the Jewish people.  The world was silent of Torah learning until Shimon Ben Shetach came
and returned Torah learning to its proper place.

copyright. 2006. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 10                                                                                     f"qyz dxy iig zyxt zay

SUPPLEMENT

More on the Period of the Second Temple
The fact that few people returned to l`xyi ux` from laa is an additional indication that
the period of the ipy zia was never viewed as a dnly dle`b.  It is important to know
that the `xnb provides us with an opinion that there was a Halachic basis not to leave laa
to return to l`xyi ux`.

`rac ,dcedi axc dipin hinzynw ded `xif 'x-'a 'nr 'iw sc zeaezk zkqn ilaa cenlz
,dyra xaer l`xyi ux`l laan dlerd lk :dcedi ax xn`c ,l`xyi ux`l wqinl

.'d m`p mze` icwt mei cr eidi dnye e`aei dlaa (f"k edinxi) -'` 'nr '`iw sc-:xn`py
('a mixiyd xiy) :`pixg` `xw aizk ?dcedi axe .aizk zxy ilka `edd ?`xif iaxe

elri `ly `edd ?`xif iaxe .'ebe dcyd zeli`a e` ze`ava milyexi zepa mkz` izrayd
iaxckl dil irain `edd ?`xif iaxe .aizk `pixg` izrayd ?dcedi axe .dnega l`xyi

,zg`e ;dnega l`xyi elri `ly ,zg` ?dnl elld zereay 'b :xn`c ,`pipg iaxa iqei
yecwd riaydy ,zg`e ;mlerd zene`a ecxni `ly l`xyi z` `ed jexa yecwd riaydy

xiy) ?dcedi axe .i`cn xzei l`xyia oda ecarzyi `ly miakek icaerd z` `ed jexa
yy :xn`c ,iel iaxckl dil irain ?`xif iaxe .aizk exxerz m`e exirz m` ('a mixiyd

,uwd z` ewgxi `lye ,uwd z` elbi `ly - jpi` ,oxn`c ipd - `zlz ?dnl elld zereay
iax xn` - dcyd zeli`a e` ze`ava ('a mixiyd xiy) .miakek icaerl ceqd elbi `lye

ip` - e`l m`e ,ahen dreayd z` oiniiwn mz` m` :l`xyil d"awd mdl xn` ,xfrl`
 .dcyd zeli`ke ze`avk mkxya z` xizn

TRANSLATION: R. Zera was evading Rab Judah because he desired to go up to the
Land of Israel while Rab Judah had expressed the following view: Whoever goes up from
Babylon to the Land of Israel transgresses a positive commandment, for it is said in
Scripture, (Yirmiyahu 27) They shall be carried to Babylon, and there shall they be, until the
day that I remember them, saith the Lord. And R. Zera? — That text refers to the vessels
of ministry. And Rab Judah? — Another text also is available: I adjure you, O daughters of
Jerusalem, by the gazelles, and by the hinds of the field, that ye awaken not, nor stir up
love, until it please’. And R. Zera? — That implies that Israel shall not go up all together as
if surrounde] by a wall. And Rab Judah? — Another ‘I adjure you’ is written in Scripture.
And R. Zera? — That text is required for an exposition like that of R. Jose son of R.
Hanina who said: ‘What was the purpose of those three adjurations? — One, that Israel
shall not go up all together as if surrounded by a wall; the second, that whereby the Holy
One, blessed be He, adjured Israel that they shall not rebel against the nations of the world; 

copyright. 2006. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 6                                                                                                

and the third is that whereby the Holy One, blessed be He, adjured the idolaters that they
shall not oppress Israel too much’. And Rab Judah? — It is written in Scripture, That ye
awaken not, nor stir up. And R. Zera? — That text is required for an exposition like that of
R. Levi who stated: ‘What was the purpose of those six adjurations? — Three for the
purposes just mentioned and the others, that the prophets shall not make known the end,
that the people shall not delay the end, and that they shall not reveal the secret to the
idolaters’.

By the gazelles, and by the hinds of the field. R. Eleazar explained: The Holy One,
blessed be He, said to Israel, ‘If you will keep the adjuration, well and good; but if not, I
will permit your flesh to be a prey like that of the gazelles and the hinds of the field’.

  

daexy xira elit` l`xyi ux`a mc` xeci mlerl-'ai dkld 'd wxt mikln zekld m"anx
eli`k ux`l dvegl `veid lky ,l`xyi daexy xira elit`e ux`l dvega xeci l`e m"ekr

,mixg` midl` cear jl xn`l 'd zlgpa gtzqdn meid ipeyxb ik xn`py ,f"r caer
dvegl ux`dn z`vl xeq`y myk ,e`ai `l l`xyi znc` l`e xne` `ed zeiprxetae

 .eidi dnye e`aei dlaa xn`py ,zevx`d x`yl laan z`vl xeq` jk ux`l

ux`l laan dlerd lk dcedi ax xn`c `xnb-'` cenr '`iw sc zeaezk zkqn ryedi ipt
`edd `xif 'xe 'ek mze` icwt mei cr eidi dnye e`aei dlaa xn`py dyra xaer l`xyi

yi dxe`kle .'ek mkz` izrayd `pixg` `xw aizk dcedi 'xe aizkc `ed zxy ilka
i` cere .e`aei dlaac `xw `l` mkz` izraydc `xw iziin `l `teb i"x `dc denzl
dlekae myl l`xyi elby zeikln rax` x`yn laa `py i`n mkz` izraydc `xwn

elby zenewn x`yn k"`yn `xeqi` `ki` l`xyi ux`l laan `wecc rnyn `iibeq
s`c zetqeza eywdy dn il `iyw ez .l`xyi ux`l zelrl oixeq`y c"nl `kil l`xyi

evxizy dne aizk oey`x zelba `d e`aei dlaac `xwn slinl `xwirn c"qc i`nl
`lc ipy zelbl laa oipr i`n k"` xzei `iyw `xw citw inp ipy zelbac l"ic zetqeza
i`cec `cg ebn `cg ayiil c"prl d`xpde .zevx` x`yl `l` laal zipy elby ogky`

dy`d 't yixa migqta `zi`ck laal did l`xyi zelb xwirc i"xl dil `hiyt d"`la
l`bil oicizr myne laal did l`xyi zelb xwirc rnyn mzdc minrhd lkle [a"r f"t]
miinex zxifb lawl oileki l`xyi oi`y d"awd rcei mzd inp opixn`cke giynd zenia

x`yle inexl elbed ipy zelba i`ce `dc denzl yi dxe`kle laal mze` dlbde cnr
`eaix drax` hrn izn `"k elr `ly laaa ex`yp l`xyi aexc jgxk lr `l` zene`

izxn` ip` yxek lr ip` laew d"awd xn`y [`"r a"i] dlibnc w"ta `icdl inp `zi`cke
awri oir xtqa `aed l"f `"ayxd my yxite 'ek enr lkn mka in xn` `ede izelb uawi

jde onfd didiyk giynd jln i"r mlek el`biy did d"awd zpeek zn`ac lyn jxc `edy
 jk jezne k"b mitetk eid oiicre oeiyxa elry oze` `"k llk dle`b eid `l yxekc dle`b
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w"ta l"x xn`c `de onfd ribd `l oiicry `xfr mr elr `ly oze` lr zekf cnll il yi
,`id `wiqt `xnin e`l `xfr inia mklek mzilr `ly ekl `pipq `w l"` [a"r 'h] `neic

zelb` mkz` izraydc `xw xwir f"itlc  .eppiprl xefgp jix`dl oi`e ,od zewelg zecb`e
dle`b ied `l yxekc dciwte laal `wec xeaicd i"tr elbedy dlebd aex mdy i`w laa

rnyn utgzy cr dad`d z` exirz m` aizkc epiide dry itl `nlra dciwt `l` llk
'x iziin jkl k"k gxken epi` df lky itl `l` mewnd z`n lkl utge zr didiy drya
zxy ilk`c b"r` zn`ae mze` icwt mei cr eidi dnye e`aei dlaac `xwn di`x dcedi

ux`l mdl exfg `l laaa eidy zxy ilk oze`c opifg `dc xzei di`x ied `axc` i`w
mze` icwt meia aizkc `dc jgxk lr `l` mqxetne reci dfe yxek inia elryk l`xyi

dxenb dciwt s`c yxek inic dciwta llk ixii` `l dfd mewnd l` mizeaiyde mizilrde
`lc dfd onfa inp ixii` mkz` izraydc `xwc i`ce f"itl k"`e ziyixtcke ixwin `l

l`xyie laan zxy ilkd eaeyi f`y cizrl dxenb dciwt didiyk `l` utgzy cr opixw
:oekp il d`xp ok ,oznc`l eaeyi
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THE WORDS: oikz dkezl dxdn cec `qke IN milyexi dpea
The words:  oikz dkezl dxdn cec `qke which are part of the current version of the
dkxa of milyexi dpea in fpky` gqep and cxtq seem to be out of place.  First, the words
are inconsistent with the theme of the dkxa and express the theme of the next dkxa, z` 
cec gnv.  Second, our version of the dkxa follows laa bdpn which kept the zekxa of
milyexi dpea and cec gnv z` as two separate zekxa.  It was  l`xyi ux` bdpn which
combined the themes of both zekxa as seen in the following versions of the dkxa:

zekln lre jceak okyn oeiv lre jxir milyexi lre epilr miaxd jingx epiwl` 'd mgx
.milyexi dpeae ciec iwl` 'd dz` jexa .jgiyn cec zia

okyn oeiv lre jxir milyexi lre jnr l`xyi lre epilr miaxd jingxa epiwl` 'd mgx
iwl` 'd dz` jexa .jpern lre jycwn lre jlkid lre jgiyn cec zia zekln lre jceak

.milyexi dpea ciec
Third, the  dkxa as it appears in oe`b mxnr ax xcq does not contain those words.  

aeyz mingxa jxir milyexi lr-dltza oicnere d"c dlitz xcq oe`b mxnr ax xcq
.milyexi dpea 'd dz` jexa .epinia mler oipa dze` dpae zxac xy`k dkeza oekye

'd dz` jexa .meid lk epiew jzreyil ik jzreyia mexz epxwe ,ginvz dxdn cec gnv z`
.dreyi oxw ginvn

The ze`gqep that follow the m"anx including oniz bdpn still do not include those words:
zxac xy`k jxir milyexi jeza oekyz (ci)-dlitzd zekxa gqep zelitz xcq m"anx

cec gnv z` (eh) .milyexi dpea 'i-i dz` jexa .epinia dxdna mler oipa dze` dpae
.dreyi oxw ginvn 'i-i dz` jexa .jzreyia mexz epxwe ginvz dxdna

It is the ixhie xefgn which is the first source to include those words in the dkxa:
xy`k dkeza oekyze aeyz mingxa jxir mlyexile-dz` jexa d"c ht oniq ixhie xefgn

dpea i"`a .oikz dkezl dxdn cec `qke mler oiipa epinia aexwa dze` dpae zxac
epieiw jzreyil ik jzreyia mexz epxwe ginvz dz` dxdn jcar cec gnv z` :mlyexi

 .dreyi oxw ginvn i"`a .meid lk

Why did the ixhie xefgn include those words?  The answer may lie in an interpretation of
the following weqt ('fh ,'g ,'` mikln)that is presented in the xdef:  

l`xyi ihay lkn xira izxgaÎ`l mixvnn l`xyiÎz` inrÎz` iz`ved xy` meidÎon
.l`xyi inrÎlr zeidl ceca xga`e my iny zeidl zia zepal

The excerpt from the xdef serves as an answer to a different question:
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oinipa z`yn z"ey1mixeciqa `gqepd itk g"i zlitza milyexi zkxa oiprle-dp oniq 
 e`l d`xp dxe`klc .milyexi dpea i"`a oikz dkezl dxdn cec `qke da oinzegy eply
micxtqd ixeciqae .milyexi dpeal cec `qk oipr dnc dnizgd oirn dnizgl jenq epiid

mler oipa epinia aexwa dze` dpae oikz dkezl dxdn cec `qke oinzege `gqepd oiktdn
l"f m"anxd 'cqae dnizgd oirn dnizgl jenq xity ied edcicle .milyexi dpea i"`a
eply mixeciqay `gqepd yayl oi`c d`xp n"ne .oikz dkezl dxdn cec `qke blcn

:mixetd meia ohiitd cqi oke  .`ed cg` oipr lkd milyexi oipa oipre cec oiprc meyn
mikln xtqa aizkc rnyn ikd inp `xwe  .milyexi dpea i"`a cec xir opekl mpni onbx`e

l`xyi ihay lkn xira izxga `l mixvnn l`xyi z` inr z` iz`ved xy` meid on
xira izxga `l `xw gzt ;l`xyi inr lr zeidl ceca xga`e my iny zeidl zia zepal

x`ean mrhde .`ed cg` lkd cec epiid milyexi epiid dpin rny .ceca xga`e miiqne
ipa inr z` iz`ved xy` meid onl aizk :eda` x"`  :l"fe ldwie dyxta xdefd xtqa
diyix e`l `xw `d ;ceca xga`e l`xyi ihay lkn xira izxga `l mixvnn l`xyi

xga`e ,i`d mr i`d i`n ,ceca xga`e xira izxga `l aizkc diyix ditiq e`le ditiq
lkzq` `zxw ipanl dinw `zerix zi` `ed jixa `ycew ck `l` ?dil iran milyexia

`l c"dd ,dia `nrl iziine `zxw ipa xzale `zxwc `nr bidpc `yix `idda `zincwa
oedlek `zn ipa lke `znc oiba l`xyi lr `irx iednl ceca `plkzq`c cr xira izxga

edi` `irx i`e `nlrl ah `znl ah dil ah `ah edi` `irx i` `nrl bidpc `irxa oiniiw
'wd ixac .l"kr 'ek `ed jixa `ycew lkzq` `zyde `nrl iee `znl iee dil iee `yia

 :l"f wiplq mdxa` x"a oxd` oinipa
The ixhie xefgn may have added the words: oikz dkezl dxdn cec `qke so that the
dkxa of milyexi dpea would incorporate the rule enunciated by the xdef that a city
depends on its leaders for its welfare.  milyexi will reach its potential as a city only at the
time that cec zia zekln governs over it.  That maxim explains why  l"fg had no difficulty
in allowing the zekxa of  milyexi dpea and gnv z` to be merged as they were in bdpn
l`xyi ux`.  It further explains why no one questioned why the  dkxad znizg of the
combined zekxa in l`xyi ux` bdpn,  milyexi dpeae ciec iwl`, is inconsistent with the
rule that a dkxa cannot present two themes.

The fact that the ixhie xefgn was the first to add these words to the dkxa out of concern
for a rule enunciated by the xdef may be circumstantial evidence that the xdef was not yet
composed at the time of the oe`b mxnr ax xcq nor at the time of the m"anx.  Such a
position would be consistent with what scholars such as Gershom Sholem have postulated
and adds fuel to the fire concerning the question as to when the xdef was composed.  

1.  R. Benjamin Aaron b. R. Avrohom Salnik lived in Poland,  1555-1620. He was a student of R. Moses Isserlis (Rema) and R.  Shlomo Luria (Maharshal).
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dp oniq oinipa z`yn z"ey-Our version of the Bracha of Boneh Yerushalayim in
Shemona Esrei in which we finish by reciting: V’Kisai Dovid Mihaira L’Socha Tachin.
Baruch Ata Hashem Boneh Yerushalayim is troubling.  The ending Bracha does not match
the ending words-the words: seat of Dovid seem to express a different theme than the
words: building Yerushalayim.  In Nusach Sepharad they reverse the words and end:
V’Kisai Dovid Mihaira L’Socha Tachin Oo’Vinai Osa B’Karov Bi’Yameinu Binyan Olam.
Baruch Ata Hashem Boneh Yerushalayim.  In that version of the Bracha, the ending
Bracha matches the ending words.  The Rambam in his order of prayers omits the words:
V’Kisai Dovid Mihaira L’Socha Tachin.  The conclusion I am about to draw is that we
should not change our version of Shemona Esrei because an argument can be made that
the theme of the words: V’Kisai Dovid Mihaira L’Socha Tachin and the theme of the
words: Boneh Yerushalayim are one and the same.  This is in line with what the author of
the piyut for Shemona Esrei on Purim wrote2: preparing them royal blue to establish the
City of David.  Baruch Ata Hashem Boneh Yerushalayim.  A verse in the Book of
Melachim conveys the same idea: From the day I took my nation out of Egypt, I did not
pick a city from among the tribes where I will build a home on which I could place My
name.  I picked David to be over my nation, Israel.  The verse begins with the words: I did
not pick a city and ends with I chose David.  We can conclude that Yerushalayim is
synonymous with David.  They are one and the same.  The connection between the two is
expressed in the Book of the Zohar in Parshat V’Yakheil and this is what is written3:

R. Hiya and R. Isaac and R. Jose were walking together on the road when R. Abba
met them. Said R. Hiya: ‘Assuredly the Shekinah is with us.’ R. Abba, when he came
up with them, expounded the verse: “Since the day that I brought forth my people
Israel out of Egypt, I chose no city out of all the tribes of Israel to build a house,
that my name might be there; but I chose David to be over my people Israel” (I
Kings VIII, 16). ‘This verse’, he said, ‘does not seem to be logically constructed. It
begins, “I chose no city”, and ends, “but I chose David”, instead of, as we should
expect, “but I chose Jerusalem”. What connection have the two with each other?
But the truth is, that when it is the pleasure of the Holy One, blessed be He, to build
a city, He first considers who shall be the leader of its people, and not until then
does He build the city and bring the people into it. The verse then says, in effect, “I
chose no city until I had observed David to be fitting shepherd of Israel.” For a city
with all its inhabitants depends for its existence on the care of the people's shepherd
and leader. If the latter be a good shepherd, it is well with him, well with the city,
and well with the people; but if he be an evil shepherd, woe to him, woe to the city,
and woe to the people!

2. Transaction reproduced from the Artscroll Siddur.
3. Translation reproduced from the Davka CD-ROM Soncino Classics.
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     ‘Thus, the Holy One, blessed be He, when He looked at the world and decided to
build the city, first raised up David, as it says, “but I chose David”, etc.’ ‘This is a
new thought, what we have just heard’, said his Companions.
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A Connection Between the dxhtdd zekxa and dxyr dpeny
Professor Shmuel Safrai of Hebrew University in a  paper entitled Gathering in the Synagogues
on Festivals, Sabbaths and Weekdays presented at a synposium on Ancient Synagogues in Israel
at the University of Haifa in May 19871 notes the following:

A number of scholars have pointed out that the benedictions recited after the haftara are not
only benedictions to be said after a reading from the Prophets because, in contradistinction
to the blessing said after the reading of the Torah, which is brief and pertains only to the
Torah, giving thanks to the Torah of truth, the blessing after the haftara include in their
various recensions prayers touching on a wide range of issues: consolation, the kingdom of
David, the Torah and the Temple service, and the sanctification of the Sabbath, and they are
recited in a most festive manner.  Some scholars have hypothesized that in ancient times
these blessings constituted the nucleus of the prayer to be recited on a given day. In other
words; originally, the congregation would gather for the reading of a passage in the Torah
and the Prophets; after the reading, the leader or the person who was honored with the
reading from the prophets would add a number of benedictions, and these were the entire
prayer service. The language and content of the blessings as they have come down to us are
similar to the blessings recited by the High Priest on Yom Kippur after the reading of the
Torah (Mishna Yoma 7:1): “And he recites eight benedictions over them-on the Torah and
on the Temple service and on Thanksgiving and on atonement of sin and on the Temple . .
.and on Israel and on Jerusalem . . . and on the priests.” According to the Mishna the same
benedictions are to be recited by the king after reading “the king’s portion:” “On Sukkot
when the High Priest blesses them, but he substitutes ‘pilgrimage festivals’ for ‘atonement’.”
Here too no prayer is mentioned as preceding, and only after the reading of the Torah did
they recite the eight blessings which constituted the prayer.

Support for the fact that the zekxa for the dxhtd may at one time have constituted the
whole prayer service can be found in the oeyl of the dxhtdd zekxa:

,gilyd ycwn dyxtd meiq xg`le-meiq xg`le d"c zay ly zixgy oe`b mxnr ax xcq
:mcew jxane .`iapa xihtn k"g`e miweqt 'b dxeza xihtnd `xew ?cvike .`iapa oixihtne

jexa .zn`a oixn`pd odixaca dvxe miaeh mi`iapa xga xy` mlerd jln epiwl` 'd dz` jexa
jexa,jxan dixg`le  .wcvde zn`d i`iapae enr l`xyiae ecar dynae dxeza xgead 'd dz`
lk ik miiwne xacn ,dyere xne`d .on`pd l-`d .zexecd lka wicv mlerd jln epiwl` 'd dz`

aeyi `l xeg` jixacn cg` xace ,jixac mipn`pe epiwl` 'd `ed dz` on`p .wcvde zn`d eixac
mwp mewpz ytp znebrle .epiig zia `id ik oeiv lr mgx  .eixac lka on`pd 'd dz` jexa .mwix

.jzreyia mexz epxwe .ginvz dxdn cec gnv z`  .milyexi dpea 'd dz` jexa .epinia dxdn
 .cec obn 'd dz` jexa

1. The proceedings of the synposium have been published as BAR International Series 499, 1989
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In the oe`b mxnr ax xcq, two of the zekxa that are recited after the dxhtd resemble two
of the zekxa found in dxyr dpeny; milyexi dpea and cec gnv z`.  There is a further
connection between the dxhtdd zekxa and dxyr dpeny:

,zg` dkxa eiptl jxan `iapa xihtnd-e'h dkld 'ai wxt mitk z`iype dlitz zekld m"anx
dkxa ,zekxa rax` eixg`l jxane ,'eke mi`iapa xga xy` mlerd jln epiwl` 'd dz` jexa

obn da mzeg ziyily ,milyexi dpea da mzeg diipy ,eixac lka on`pd l-`d da mzeg dpey`x
 .dltza mzegy enk meid zyecw oipr da mzeg ziriax ,cec

The m"anx notes that the last dkxa after the dxhtd always matches the ending  dkxa of
meid zyecw (the middle dkxa) of  dxyr dpeny on aeh meie zay.

Why in dxyr dpeny do we conclude the dkxa of cec gnv z` with dreyi oxw ginvn
while after reciting the dxhtd we conclude a similar dkxa with: cec obn? 

l`b , llde rny z`ixw :`ax xn` .dle`ba mzege-'a 'nr 'fiw sc migqt zkqn ilaa cenlz
epycw xy`  ,`yeciwc :`xif iax xn` .edpip ingxc ?`nrh i`n .l`xyi l`eb ,`zelvc ,l`xyi

jixve :awri xa `g` ax xn` .edpip ingxc ?`nrh i`n .jizevna epycw ,`zelvc ,epeve eizevna
zeny) mzd aizke mei z` xkfz ornl (fh mixac) `kd aizk .meid yeciwa mixvn z`ivi xikfiy
obn ,`zxht`c ,dreyi oxw ginvn ,`zelvc :`liy xa dax xn` .eycwl zayd mei z` xekf (k

.cec obn mixne`y edf :sqei ax ipz ,milcbd myk lecb my jl iziyre (f a l`eny) .cec

The reason is provided in the following yxcn: 
d`xy ,xacn aezkd epia` mdxa`a-minz l-`d [`l] d"c gi xenfn (xaea) mildz yxcn

fi ziy`xa) minz dide iptl jldzd ic-y l-` ip` el xn`e ,ea xgae ,eixg` xxebzny d"awd
xy` 'd ip` xn`py ,y`d oyaka zg` ,od el`e .zepeiqp xyra etxvy .dtexv 'd zxn` .(`

mipy ,('` ,'ai ziy`xa) jzclenne jvx`n jl jl zg`e ,('f ,'eh ziy`xa) micyk xe`n jiz`ved
ixd ,('a 'fh ziy`xa) izgty l` `p `a zixvnd xbdae .drax` ixd ,jlnia`ae drxta ,dxya

eikipg z` wxie miklnae .dyy ixd ,('i ,'`k ziy`xa) dn`d (oa z`) yxb l`rnyiae ,dyng
oiae  .dpeny ixd ,('i ,'fi ziy`xa) xkf lk mkl lend dlinae ;dray ixd ,('ci ,'ci ziy`xa)

`p gw el xn`y wgvi ly dcwrae ,dryz ixd ,eipaa zecaryn zeikln rax` ed`xdy mixzad
dne .xeabk cnre ,dad`ne d`xin olawe  .dxyr ixd ,('a ,'ak ziy`xa) jcigi z` jpa z`

mixne` mlerd zene`e  .('` 'eh ziy`xa) jl obn ikp` xn`py ,ea miqegd lkl `ed obn ?exky
lkne ,oiqelke`d one ,miklnd zreyz one ,y`d oyakn elivde mdxa` z` aagn d"awd dnl

z` aixwie gwiy el xne` elit` mkl d`xne aixwn ipixd d"awd odl xn`  ;eilr exary zexvd
dltza oikxan eipa xgnle  .ea miqegd lkl `ed obn ,epibn ip` jkl  .il rney `ed ,inyl epa

mixne` dn iptn :d"awd iptl cec xn` .(b gi mildz) iryi oxwe ipbn .mdxa` obn 'd dz` jexa
'ek mildz) ipqpe 'd ippga :eiptl xn`  .zepeiqp dxyra eizpga el xn` ?cec obn `le ,mdxa` obn

ik ,dxhtdd zkxaa cec obn exn`iy cec lltzd cin ,ea cnr `le ray zaa eze` dqpy oeik !('a
il ozze aizkc `ed `cd ,cec obn 'd dz` jexa .cre mlerl exp daki `ly el zrayp jycw mya

 .jryi obn
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meiq xg`le d"c zay ly zixgy oe`b mxnr ax xcq-After completing the reading of the
Torah portion, the reader recites Kaddish and then the Haftorah is read.  Prior thereto, the
one who is to read the Haftorah reads three verses from the Torah and then reads the
portion from the Prophets.  Before reading the Haftorah, the reader recites a Bracha.
(Please note the differences between our version of the Brachot and the version provided
by Rav Amram.  In particular please note the Bracha that ends with the words: Boneh
Yerushalayim and the Bracha that begins with the words: Es Tzemach Dovid).

e'h dkld 'ai wxt mitk z`iype dlitz zekld m"anx-The one who reads the Haftorah
recites one Bracha before reading the Haftorah and recites four Brachot after reading the
Haftorah.  The fourth Bracha ends with a reference to what makes the day a holy day.  We
follow the same pattern when we recite the Bracha that ends the middle Bracha of
Shemona Esrei on Shabbat and Yom Tov.

'a 'nr 'fiw sc migqt zkqn ilaa cenlz-AND HE CONCLUDES WITH A FORMULA
OF REDEMPTION. Raba said: The ending of the benediction following the reciting of
the Shema’ and Hallel is ‘who redeemed Israel’; that of Shemona Esrei is ‘the redeemer of
Israel’. What is the reason? Because it is a petition. R. Zera said: The formula in Kiddush is
‘who did sanctify us with His commandments and did command us’; that of  Shemona
Esrei is ‘sanctify us with Your Commandments.’ What is the reason? Because it is
supplication. R. Aha b. Jacob said: And he must refer to the Egyptian exodus in the
Kiddush of the day. For here it is written, that you may remember the day when you came
forth out of the land of Egypt, while there it is written, Remember the Sabbath day, to
hallow it by reciting Kiddush.  Rabbah b. Shila said: The formula in Shemona Esrei is ‘who
causes the horn of Salvation to spring forth,’ while that of the Haftorah is ‘the shield of
David.’ And I will make you a great man, like unto the name of the great ones that are in
the earth.  R. Joseph taught: that alludes to the fact that we say ‘the shield of David.’

minz l-`d [dk] d"c gi xenfn (xaea) mildz yxcn-This verse is a reference to Avrohom
Aveinu.  G-d saw that Avrohom wanted to be close to G-d so G-d chose Avrohom.  G-d
said: I am G-d, follow me and you will be complete.  The words: Imrat Hashem Tzerufah
are a reference to the fact that G-d’s word is pure. G-d purified Avrohom through ten
tests.  These are the tests: the first was in the burning furnace as it is written: I am G-d who
took you out of Oor Kusdim; the second: when G-d told Avrohom: Lech Lecha
M’Artezecha  O’oMi’Moladitcha; two tests involved Sarah; one involving Pharaoh and one
involving Avimelech, that totals four.  Concerning Hagar the Egyptian woman about
whom Sarah told Avrohom: Bo Nah Al Shifchasi, that was the fifth test.  Concerning 
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Yishmael, it is written: Garesh et Ben H’Amah;  that was the sixth.  Concerning the battle
between the Kings it is written: Va’Yarek Es Chanichav, that was the seventh.  When
Avrohom underwent circumcision it is written Himol Lechem Kol Zachar;  that was the
eighth.  When G-d showed Avrohom in the Bris Bain HaBisarim that his children would
be enslaved by four kingdoms, that was the ninth.  Concerning Akeidas Yitzchak it is
written: Kach Nah Es Bincha Es Yichidecha, that was the tenth test.  Avrohom accepted
the tests out of both fear and love and withstood them bravely.  What was Avrohom’s
reward?  He became the protector of all those who depend on him as it is written: Anochei
Magen Lecha.  The nations of the world said: why does G-d love Avrohom and why did
G-d save Avrohom from the burning furnace, from the Kings, from the maligners and
from all the troubles that came upon Avrohom?  G-d said to the nations: I will show you
that even if I ask Avrohom to sacrifice his son in My name he will listen to Me.  It is for
that reason that I protect Avrohom and he is the protector of those who depend on him.
In the future, Avrohom’s children will recite a Bracha in Shemona Esrei: Magen Avrohom.
Concerning  the words: Magini V’Keren Yishee: King David said to G-d: why do the
people say: Magen Avrohom and not Magen Dovid.  G-d answered: because Avrohom was
tested through ten tests.  King David said: B’Chononee Hashem V’Nasani (test me G-d
and try me).  G-d tested King David in the incident involving Bat Sheva.  After King David
failed that test, King David immediately prayed that the people should recite Magen Dovid
in the Brachot of the Haftorah.  That is what is meant by what is written: Va’Titain Li
Magen Yishecha (G-d gave me the shield of His salvation).
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SUPPLEMENT 
During the course of searching for sources using the Bar Ilan Judaic Library on CD-ROM,
I almost always find interesting material that is not necessarily on point. This past week
during the course of searching  the words: cec obn, I came across the following:

A Source for Each of the  zekxa dxyr dpeny
 -228 cenr ai dyxt xfril` iax zpyn

( A Midrash attributed to Rebbe Eliezer son of Rav Yossi Ha’Galili) 

,mipencwd mi`iapd lky .dxv jezn lltznd on xzei dxvn `ly lltzn ly egek dti
`l jrey jxrid 'py ,oilltzn eid dxvd odilr `eaz `ly cr ,dxv oiyibxn eidy oeik

zrae 'py ,gibyn `lk df ixd ,dxvd zra lltzne daehd zra wzey `edy in la` .xva
epi` mc` ipa ceakl 'it` .l`xyi jeprci idl` ewrfi il 'ne`e ,epriyede dnew exn`i mzxv

.'nege lw [mixacd ixde] ,ipeyxbze ize` mz`py mz` `ld crlb ipwfl gzti xn`ie 'py ,ok

.zepeiby lr `iapd wewagl dltz 'py ,dxv zra `ly epilr oilltzn eid mi`iapd m` dne
`l` .izryt izier iz`hg hxit `l ixde ,envr lr zepeiby xn`z m` .zepeiby od [efi`]

,mler ly epeax ,eiptl 'n` .['ebe] iz`xi jrny izrny iei ,'ne` `ed dn .l`xyily zepeiby
,ongxd odia` odl xkef `dz ,l`xyi lr `eal ywan xrv yiy drya ,jiptln oevx idi

 .xkfz mgx fbxa 'py ,oca`l `ly eipa oky lke .mca`l `ly ,mecq lr opgy

dldze dltze .jzldz `ed ,`xiz jiwl` 'd z` 'py ,zeevnd jeza dltz xwirl oiipn
 .`id zg`

ipc`e miwl`d iwl` `ed mkiwl` 'd ik 'py ,`xepde xeabd lecbd l-`d 'ne`y oiipn
 .lecbd lwd epiwl` dzre 'ne` `xfr oke .'ebe mipc`d

edil`a 'ne` `ed oke .l`xyile wgvil mdxa`l xekf 'py ,zea` dyly oixikfny oiipne
 .`iapd edil` ybie 'ebe zlra idie

cg` lecb .jkxa`e lecb iebl jyr`e zea`a l"z ,zea` 'b da yi dpey`x dkxay oiipn
 ja ,jnvr ipta jl dkxa ,dkxa dide l"z ,oinzeg olka leki .dyly ixd ,zekxa izye

 .olka oinzeg oi`e oinzeg
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 .jl obn ikp` l"z ,mdxa` obn dnizgy oiipne

mbd iwl` 'd xn`ie 'd l` `xwie ,edil`a 'ne` `ed oky .dltz diexw miznd ziigzy oiipn
 .'d l` lltzie 'ne`e ,'ebe cra zlcd xbqie `aie ,ryil`a 'ne` `ed oke .dpnl`d lr

 .eyicwz eze` ze`-av 'd z` 'py ,dltz z`xwp dyecwdy oiipne

ly odikxv jk xg`e ,d"awd ly egaya zepey`xd zekxa yly zeidl jixvy oiipn
.d"awd ly egay ,dxiyay zepey`xd ze`xwn yly ,epiax dyna epivn oky .zeixa

drxt zeakxn .ekxv 'n` jk xg` .dngln yi` 'd ,d-i zxnfe ifr ,d`b d`b ik 'dl dxiy`
.'ebe elige

'ne`e ,'ebe iranl oingxe ,lf` dizial l`ipc oic` 'py ,dltz diexw drcd zli`yy oiipn
 .gayne `cedn izda` dl` jl

.jnr zgyz l` miwl` 'd xne`e 'd l` lltz`e 'py ,dltz diexw dgilqd zli`yy oiipne
oke .dglq 'd drny 'd ,my 'ne` edn .dcez`e iwl` 'd l` dlltz`e ,l`ipca 'ne` `ed oke

 .dltz iexw iecedy ,cnln .ezcezdke `xfr lltzdke ,`xfra 'ne` `ed

dywape dnevpe ,`xfra 'ne` `ed oky .dltz diexw dlvdde dle`bd zli`yy oiipn
'ne` `ed oke ,dbcd irnn eiwl` 'd l` dpei lltzie ,dpeia 'ne` `ed oke ,z`f lr epiwl`n
dglvdde dle`bde dreyide .dltz diexw dreyidy ,cnln .riyei `l l-` l` milltzne

 .od cg` oeyl lk

'ne`e ,['ebe] `txie miwl`d l` mdxa` lltzie 'py ,dltz diexw d`etxd zl`yy oiipn
`p l-` 'ne`e ,ep`hg exn`ie dyn l` mrd wrvie 'ne`e ,lltzie xiwd l` eipt ediwfg aqie

'ne`e ,'d l` ewrvie ,mytp arzz lk` lk ,'ebe mryt jxcn milie` 'ne`e ,dl `p `tx
.wy iyeal mzelga ip`e 'ne`e ,m`txie exac glyi

l` dlr edil`e zezyle lk`l a`g` dlrie 'py ,dltz diexw mipy zkxa zli`yy oiipn
 .lnxkd y`x

 .yewln zra xhn 'dn el`y 'py ,ozpera minybd z` oil`eyy oiipne
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lk ,didi ik xac ux`a didi ik arx 'py ,zeiprxet ipin lk odn xiardl oil`eyy oiipne
 .dpgz lk dltz

,mi`nv mb miarx ,jxc oeniyia xacna erz 'py ,dltz diexw zeilb ueaw zli`yy oiipn
eid zeca` o`vk 'py ,mirez zeilbd e`xwpe .mdl xva 'd l` ewrvie ,dxyi jxca mkixcie

mixeq`l xn`l '`py ,jyg iayie mixeq` zeilbd e`xwpe .zenlve jyg iayi 'ne`e .inr
 .['ebe] jyga xy`l e`v

yi` `hgi xy` z`e ezltza 'ne` dnly oky .dltz diexw htynd zli`yy oiipn
`ld 'ne`e lltzn htyedi oke .jcar z` zhtye ziyre minyd rnyz dz`e ,edrxl

 .ma htyz

.sxgl azk mixtqe ea 'zky ,aixgpqa epivn oky .dltz diexw micf zrpkd zli`yy oipn
`ed oke .dx`ypd zix`yd cra dltz z`ype 'ne`e .ediryie ediwfgi lltzie 'ne` edn

`le 'ne` `ed oke .drxl `idy dltz yiy o`kin .daehl dfd mrd cra lltzz l` 'ne`
.`hg ja dide 'd l` jilr `xwi

 .epevx mixyi zltze 'ne`e ,rnyi miwicv zltze 'py ,dltz diexw miwicv zghady oiipn

jnrn `l xy` ixkpd l` mbe ,ezltza 'ne` dnly oky .wcvd ixib odnr oilleky oiipn
 .ixkpd jil` `xwi xy` lkk ziyre ,minyd rnyz dz`e ,`ed l`xyi

jycwn lr jipt x`de ezltza 'ne` l`ipc oky .dltz diexw mlyexi oipa zli`yy oiipn
,minyd iwl` l` lltz`e ywan dz` df dn lr jlnd il xn`ie 'ne` dingp oke .mnyd

 .d`x`e `p dxar` 'py ,dltz diexw dze`xl s` .aeh jlnd lr m` jlnl xn`e

l`eny `xwie 'ne`e ,'d l` gepn xzrie 'py .ozywa zeyrle ozltz renyl oil`eyy oiipn
xne`e ,xrpd ipir z` gwt xn`ie 'd l` ryil` lltzie 'ne`e ,xhne zelew 'd ozie 'd l`

 .mixepqa dfd iebd z` `p jd xn`ie 'd l` ryil` lltzie

,exdhd `l ,dypne mixt`n zax mrd ziaxn ik 'py ,dceard z` zevxl oilltzny oiipne
my oaie ,ceca 'ne` `ed oke ,ippr 'd ippr 'ne` edil` oke .xn`l mrd l` ediwfg lltzd ik

.zelr lrie 'dl gafn
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ok lr '`py ,dltz z`xwpe ,'ebe 'd iptl ayie cec jlnd `aie 'py ,daehd lr oiceny oiipne
jln ediwfgl azkn 'ne`e .xn`ze dpg lltzze 'ne`e ,jiptl lltzdl eal z` jcar `vn

 .eilgn igie ezelga dcedi

iwl`l uari `xwie 'ne`e ,jxae l`ed dzre 'py ,d"awd iptln dkxa oil`eyy oiipne
 .melya enr z` jxai 'd ['`py] ,mely d"awdly dkxae .l`xyi

lk 'py .gay `idy exn`e xeaiv ikxcn iyxety jxck ,gay dpi`e dywa dltzdy oiipn
'ne` `ed oke .dizera ira `neia dzlz oipnfe xne`e ,yp`e dl` lk on era `rai ic

 .dz` il-` ik iplivd 'n`ie ,dna ,eil` lltzie egzyie el cbqi f"r icaera

oxwe ipbn 'ne`e ,ux`a xy` milecbd myk lecb my jl iziyre 'py .cec obn oixne`y oiipn
 .iryi

'py oiprk ,zexwrd zciwt m` .xyr dpny lr zexg` zecn cer siqedl leki dz` oi`e
ixd ,`xwie c`n `nvie 'py oiprk ,dqpxt m`e .mileg z`etx llka `ed ixd ,wgvi xzrie

.odl dnecke .mipyd zkxa llka `ed

d"awd epevy ,daiag zxhwd dn d`xe `ea .zxhwl 'zkd dyiwdy ,dltzd `id dlecb
`id daiag .dnvr ipta gafn zxhwle cg` gafn zepaxw ipin xyr dylyl zeyrl

daiag .exihwd `l zxhwe ,mle`d zezlc exbq mb 'py ,fg` yprp dzliha lry ,zxhwd
l`ey lecb odk oi`e ,mixetkd meia oiaixwn l`xyi zepaxw dxyr rax`y ,zxhwd `id

did dry dze`ay oiipn .'d iptl y`d lr zxhwd z` ozpe 'py ,zxhwd zrya `l` ekxv
lr d`a dpi`y .jk lk daiag zxhwd dn iptn .jiptl zxhw izltz okz 'py ,lltzn

cigid oi` jkitl .`hg lr d`a dpi` zxhwd la` ,elzi dna odl yi zepaxwd lky .`hg
.dry itl didy ,mi`iyp oaxwn ueg ,zxhw acpzn
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The dnizg of milyexi dpeae cec id-l`

The zekxa of milyexi dpea and gnv z` are combined in l`xyi ux` bdpn and are
separated in laa bdpn.  The dnizg of the dkxa in l`xyi ux` bdpn is: dpeae cec id-l`
 milyexi.  Both practices can point to the same  `ztqez for support:

minkg exn`y zekxa dxyr dpeny-'dk dkld 'b wxt (onxail) zekxa zkqn `ztqez
mixb lye oiyext lya mipin ly llek  .mil-` ipa 'dl eaday zexkf` dxyr dpny cbpk

.`vi onvrl eli`e onvrl el` xn` m` .mlyexi dpeaa cec lye mipwf lya

The c"ix ztqez says not to recite milyexi dpeae cec id-l` based on the following: 
mc` `iai l` mlerl :ax xn` dcedi ax xn`-'` 'nr 'fw sc oixcdpq zkqn ilaa cenlz

ly epeax :eiptl xn` .lykpe oeiqp icil envr `iad l`xyi jln cec ixdy ,oeiqp icil envr
idl-` mixne` oi`e awri idl-`e wgvi id-l` mdxa` id-l` ,mixne` dn iptn ,mler

.ipqpe ippga ,mler ly epeax :eiptl xn`  .il ziqpin `l z`e ,il eqpin edpi` :xn` ?cec
edciclc ,jcda `zlin `pciare ,jl `pqpin :xn` .'ebe ipqpe 'd ippga (e"k mildz) xn`py

 .dexr xaca jl `piqpnc ,jl `prcen `w `p` eli`e edpizrced `l
c"ix ztqez concludes: cec id-l` mixne` oi`y `nl`. He further supports his position
by pointing to the following:

myk lecb my jl iziyre ('f 'a l`eny) -'a 'nr 'fiw sc migqt zkqn ilaa cenlz
 .cec obn mixne`y edf :sqei ax ipz ,milcbd

l`xyi ux` bdpn interprets sqei ax’s position differently:
,('h ,'f ,'a l`eny) 'ebe milecbd myk lecb my jl iziyre-ek dyxt (xaea) l`eny yxcn
zayae .awrie wgvi mdxa` id-l` cbpk ,milyexi dpeae cec id-l` minkg eraw o`kin

ginvn cec id-l` ,exikfn `iapa xihtnd ,exikfn daizd iptl xaerd oi`y it lr s`
 .l`xyi enrl dreyi

l`xyi ux` bdpn maintains that the words: cec id-l` must always be recited at some
point in zixgy zltz.  When it is not recited as part of the combined  zekxa of dpea
milyexi and cec gnv z`, it must be recited as one of the  zekxa of the  dxhtd.

It is important to note that in mixteq  zkqn1  the dkxa of the dxhtd that speaks of cec 

1. This is how Abraham I. Schechter  on page 24 of his PHD dissertation entitled: Studies In Jewish Liturgy, Seder Hibbur
Berakot, published in 1930, describes the composition of mixteq zkqn:  Evidently Babylonians who left their eastern
home and came to reside in Palestine continued to regard the Babylonian rabbis as superior to the Palestinian.  The
Babylonian Jews in Palestine tried to introduce their native customs into the synagogues of their adopted country.  They
tried to dictate even in matters of liturgy in which Palestine remained supreme.  Consequently, in the eighth century, the
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does not include the words:  cec id-l`.
jcar `iapd edil`a epid-l` 'd epigny-'ai dkld 'bi wxt mixteq zkqn zephw zezkqn

cer elgpi `le ,xf ayi `l e`qk lre ,epial lbie `ai dxdna ,jgiyn cec zia zeklnae
dcedi ryez einia ,mlerl exp dakz `ly el zrayp jycw mya ik ,eceak z` mixg`

enrl dreyi oxw ginvn 'd dz` jexa  .epiwcv 'd e`xwi xy` eny dfe ghal oekyi l`xyie
.l`xyi

Why is it necessary to mention cec zia zekln in the zekxa of the dxhtd?
jnr l`xyi lk lre epilr epid-l` 'd mgx-'fpw oniq zekxa xcq hwld ileay xtq2'it 

lr owiz dnlye ;jxir milyexi lre jnr l`xyi lr owiz cec  .epxn`y enk dkxad qeteh
`vi `l milyexi dpeaa cec zia zekln xikfn epi`y lk xn xn`e  .yecwde lecbd ziad
zeklne miny zekln xikfdl ep` mikixvy itl e"xp oinipa 'x ig` 'it mrhde .ezaeg ici
l`xyi extk cec zia zekln dwlgpy meia :l"fx exn`y dn itl ycwnd ziae cec zia

wxt '` mikln) aizkck cec zia zeklnae ycwnd ziaae d"awda extk .mixac dylya
('fh-'ai3,l`xyi jild`l yi`  .cec zia zekln ef ,iyi oaa dlgp `le ceca wlg epl dn 

.ycwnd zia edf ,cec jzia d`x dzr .d"awda extky ,jid-l`l `l` jild`l ixwz l`
xg`e :('d ,'b wxt ryed) xn`py ozyly erazie exfgiy cr oil`bp l`xyi oi`y xn xn`e
zia zekln ef ,mkln cec z`e ;miny zekln ef ,mdid-l` 'd z` eywae l`xyi ipa eaeyi

mbe  .oepalde dfd aehd xdd `nizc dnk ycwnd zia edf ,eaeh l`e 'd l` ecgte ,cec
zia df milyexi dpea ,miny zekln df miwicvl ghane oryn  :ozyly oixikfn dltza

oxecqk dlitza oxcq oi` dnl dnzz l`e .cec zia zekln df dreyi oxw ginvn ,ycwnd
 .dlibna yxetnck miweqtd xcq lr xg` oipr lr zxceqn dltzdy itl weqta

The practice of ending a dkxa with the words: cec id-l` enjoyed a second life as part of
oefnd zkxa:

mezgl bdep did l"f axd oa l"f wgvi axd ciqgde-'ek weqt '`i wxt ziy`xa ihp`wix
lbx zeidl dkfe ezcearl myd eaxwy ixg` ik milyexi dpeae cec id-l` oefnd zkxaa

zia zeklnl fnexd oefnd zkxaa eze` oixikfn ep` ,dltza xkfed `le ,dakxnd on iriax
[bi ,fhw mildz] xn`py jxal d`p ile jxa` ip` [a"r hiw migqt] cec xn`y enk ,cec

.'ebe `y` zereyi qek

spiritual forces of Palestine set out to reprieve their lost prestige, to manifest once more to their Babylonian opponents
their ability to produce original literary creations and their non-dependence on Babylonian decisions.  The result was the
Masseket Soferim.

2. This is a reference to the third dkxa of oefnd zkxa.
3. `le ceca wlg epl dn xn`l xac jlnd z` mrd eayie mdil` jlnd rny `l ik l`xyi lk `xie -(fh),'ai wxt ,'` mikln

                                                                               .eild`l l`xyi jlie cec jzia d`x dzr l`xyi jild`l iyi oaa dlgp        
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TRANSLATION OF SOURCES

'dk dkld 'b wxt (onxail) zekxa zkqn `ztqez-The 18 Brachot of Shemona Esrei
represent the 18 times G-d’s name is recited in the chapter of Tehillim that begins: Havu
Lashem Bnei Ailim. It is permitted to combine the Bracha concerning Minim with the
Bracha concerning the Perushim; the Bracha concerning the converts with the Bracha
concerning the Elders and the Bracha of Etz Tzemach Dovid with the Bracha of Boneh
Yerushalayim.  The alternative of dividing into two any of those Brachot is also permitted.

'` 'nr 'fw sc oixcdpq zkqn ilaa cenlz-Rab Judah said in Rab's name: One should
never intentionally put oneself in a position of being tested, since David king of Israel did
so, and failed. He said to G-d, ‘Sovereign of the Universe! Why do we say in Shemona
Esrei "The G-d of Abraham, the G-d of Isaac, and the G-d of Jacob," but not the G-d of
David?’ G-d replied, ‘They were tried by me, but you were not.’ Then, replied he,
‘Sovereign of the Universe, examine and try me’ — as it is written, Examine me, O Lord,
and try me. He answered ‘I will test you, and also grant you a special privilege; for I did not
inform them of the nature of their trial beforehand, yet, I inform you that I will try you in a
matter of adultery.’ 

'a 'nr 'fiw sc migqt zkqn ilaa cenlz-From the verse: I will make for a you a well
known name like the giants, Rav Yosef  derived the basis for reciting Magen Dovid.

'ek dyxt (xaea) l`eny yxcn-Based on the verse: I will make for a you a well known
name like the giants, our Rabbis composed the Bracha: Elokei Dovid Oo’Boneh
Yerushalayim, so that we would recite the name Dovid after G-d’s name just like we recite
the names of Avrohom, Yitzchak and Yaakov after G-d’s name.  On Shabbat, although the
prayer leader does not recite the words: Elokei Dovid Oo’Boneh Yerushalayim, the one
who reads the Maftir recites those words in the Bracha: Elokei Dovid Matzmiach Yeshua
L’Amo Yisroel.

'fpw oniq zekxa xcq hwld ileay xtq-In Birkat Hamazone, the formula of the Bracha is:
Rachem Hashem Eloheinu Aleinu V’Al Kol Yisroel Amecha.  King David coined the
words: Al Yisroel Amecha V’Al Yerushalayim Irecha.  King Solomon coined the words: Al
Habayis Ha’Gadol V’Ha’Kadosh.  Mar said: whoever does not mention Malchut Dovid in
the Bracha: Boneh Yerushalayim has not fulfilled his obligation.  The reason is given by my
brother, Rav Binyamin as follows: it is necessary to mention the Kingdom of Heaven and
the Kingdom of David and the Beit Hamikdash in accordance with what our Rabbis said:
by splitting King David’s kingdom after King Solomon’s death the Jewish people denied
three principles: they denied G-d’s existence, the Beit Hamikdash and the Kingdom of 
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David as it is written: (Kings 1, 12, 16) What portion have we in David? We have no
inheritance in the son of Yishai, those words represent the denial of the Kingdom of
David;   Concerning the words: To your tents (O’Halecha) O Israel; do not read the word
as: O’Halecha but as Elokecha; these words represent the denial of G-d’s existence.  The
words: now look at your house, David, represents the Beit Hamikdash.  Mar further said:
The Jewish people will not be redeemed until they repent and affirm all three principles as
it is written: (Hosea 3, 5) afterwards the Jewish people will return and seek G-d their G-d,
those words represent the Kingdom of G-d; the words: and David their King represents
the Kingdom of David and the words: and they will fear G-d and his goodness represents
the Beit Hamikdash as it is written: this good mountain and Lebanon.  We also mention
these three principles in Shemona Esrei: Misha’an Oo’Mivtach La’Tzaddikim represents the
kingdom of Heaven; Boneh Yerushalayim represents the Beit Hamikdash and Matzmiach
Keren Yeshua represents the Kingdom of David.  Do not be taken aback by the fact that
the themes of the Brachot in Shemona Esrei are not in the same order as they appear in the
above verse because the order of the Brachot in Shemona Esrei is based on another rule,
the order of the verses as outlined in Masechet Megilah.

'ek weqt '`i wxt ziy`xa ihp`wix-The Chasid, Rav Yitzchok, would end the Bracha of
Boneh Yerushalayim in Birkat Hamazone with the words: Elokei Dovid Oo’Boneh
Yerushalayim.  He based his practice on the fact that Dovid Hamelech was brought close
to G-d and merited being the fourth wheel on G-d’s chariot.  Since Dovid Hamelech is not
mentioned in any of the Brachot of Shemona Esrei, we mention him in one of the Brachot
of Birkat Hamazone in which there is a hint to Malchut Beit Dovid.  This is in accordance
with what the gemara tells us King Dovid said: I will recite the Zimun.  It is fitting that I
recite the Zimun in accordance with what is written: a cup of redemptions I will lift.
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SUPPLEMENT 

The Third dkxa of oefnd zkxa
Our study of the  zekxa of  milyexi dpea and cec gnv z` reveals a connection between
the words of the zekxa, the third dkxa of oefnd zkxa and the third  dkxa that follows
the recital of the dxhtd.  Time does not permit a full comparison of the zekxa but a brief
review of various versions of the third dkxa of  oefnd zkxa is a good way to begin: 

 dcerq zekld oe`b mxnr ax xcq

zia zekln lre jceak okyn oeiv lre jxir mlyexi lre jnr l`xyi lr epid-l` 'd mgx
eplklkn epqpxtn epipf epirex .eilr jny `xwpy yecwde lecbd ziad lre jgiyn cec

mztxge dhern mzpzny .mce xya zpzn icil epkixvz l`e .epizexvn dxdn epl gexd
zia zeklne .epiiga cec oa giyn edil` `aie .epgha `xepde lecbd jycw mya ik ,daexn

dkezl eplrde jny ornl epriyede jcal dz` epilr jelne .dnewnl xefgz dxdn cec
.mlyexi dpea 'd dz` jexa .jxir oeiva epngpe da epgnye

oe`b dicrq ax xeciq

oeiv lre jpern lre jlkid lre jxir milyexi lre jnr l`xyi lr epilr epid-l` 'i-i mgx
xifgz ciec zia zeklne eilr `xwp jny dz` xy` yecwde lecbd ziad lre jceak okyn

.on` milyexi dpea 'i-i dz` jexa .aexwa milyexi z` dpae epinia dnewnl

 oefnd zkxa gqep zelitz xcq m"anx

lecbd ziad lre jceak okyn oeiv lre jxir milyexi lre jnr l`xyi lr epid-l` 'i-i mgx
aexwa milyexi dpae epinia dnewnl xifgz jgiyn cec zeklne eilr jny `xwpy yecwde

 .milyexi z` eingxa dpea 'i-i dz` jexa zxac xy`k

iqnl'ibiqd ozp iaxa dnly epiax xeciq

 ziad lre jceak okyn oeiv lre jxir milyexi lre jnr l`xyi lr epilr epid-l` 'i-i mgx
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z` dpae epinia dnewnl xifgz dxdn cec zia zeklne eilr jny `xwpy yecwde lecbd
eingxa dpead 'i-i dz` jexa  .dpipaa epignye dkezl epilrde mler oipa aexwa milyexi

.on` ,milyexi z`

 eplk`y jxap d"c bt oniq ixhie xefgn

lre jceak okyn oeiv lre jxir mlyexi lre jnr l`xyi lk lre epilr epiwl` i"-i mgx
epia` epiwl` .epilre eilr jny `xwpy yecwde lecbd ziad lre jgiyn cec zia zekln
epizexv lkn dxdn epiwl` i-"i epl geexde epigiexde .epilklke epiqpxt epipf epirx epirex

mlerl yeap `le mze`eeld icil `le mce xya zpzn icil `l epiwl` i"-i epkixvz `p l`e
 :on` .mlyexi dpea `"-a .epinia dxdna ycewd xir milyexi dpaze cre

 hvw oniq dcerq zekld - `"g rexf xe` xtq 

oeiv lre jxir milyexi lre jnr l`xyi lre epilr epid-l` 'd mgx ziyily dkxa jxane
eilr jny `xwpy yecwde lecbd ziad lre jgiyn cec zia zekln lre .jceak okyn

epkixvz l`e .epi`pey lkn epiwl` 'd epl giexd epgiexd epilklk epiqpxt eppef epirx epia`
`le dagxde d`lnde dyecwd jcil `l` mz`eld icil `le e"a zpzn icil `l epiwl` 'd

 .milyexi dpea i"`a a"a w"dr milyexi dpae cre mlerl yeap

 a oipr fl cenr (g"e`) ` wlg xyei hwl 

zia zekln lre ,jceak okyn oeiv lre ,jxir milyexi lre ,jnr l`xyi lr epid-l` 'd mgx
epipef epirx epia` epid-l` .eilr jny `xwpy yecwde lecbd ziad lre ,jigiyn cec

'd epkixvz l`e ,epizexv lkn dxdn epid-l` 'd epl gexde ,epgiexde epilklke epiqpxt
dyecwd dagxd d`lnd jcil `l` ,mz`eld icil `le ,mce xya zpzn icil `l epid-l`
i"`a ,epinia dxdna ycwd xir mlyexi dpaze .cre mlerl mlkp `le yeap `le ,dgeztde

 .on` mlyexi dpea
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meid lk epiew jzreyil ik
Whether the dkxa of gnv z` contained the words: meid lk epiew jzreyil ik in the
original oe`b mxnr ax xcq is a matter of debate.  The Rabbi Aryeh Frumkin edition of the
xcq includes the words.  The Professor Daniel Goldschmidt edition does not.  In bdpn
l`xyi ux` the dkxa was part of the dkxa of milyexi dpea.  The words were not
included. 

The version of the dkxa as it appears in the  xeciq of oe`b dicrq ax omits those words: 
.dreyi oxw ginvn 'd dz` jexa .jzreyia mixz epxwe ginvz dzr ciec gnv z`

That version is followed in the xeciq of dqnl'biqn ozp iaxa dnly epiax.  It is also
followed until this day by the mipniz with one difference.  They substitute the word
“dxdn” for the word “dzr”.  

Why would anyone think that the words were a later addition?  Rabbi Avrohom Ginsel in
his x`eand xecqd adds the following footnote to the words: meid lk epiew jzreyil ik:

oicd meil aiydl lkeiy ick dreyil zetvl oeki meid lk epiew jzreyil ik mixne`yk
.(i"x`d mya)  .dreyil zitiv  :eze` oil`eyyk

The i"x` based his advice on the following: 
:el mixne` oicl mc` oiqipkny drya :`ax xn`-'` 'nr '`l sc zay zkqn ilaa cenlz

 ,diaxe dixta zwqr ,dxezl mizr zraw ,dpen`a zzpe z`ypdreyil zitvzltlt ,
.`l - `l i` ,oi` - exve` `id 'd z`xi i` :ikd elit`e ?xac jezn xac zpad ,dnkga

il zaxir :el xn` .el dlrde jld .diilrl oihig xek il dlrd :egelyl xn`y mc`l lyn
 .dzilrd `l m` ahen :el xn` .e`l :el xn` ?oehneg aw oda

Medieval commentators do not quote this `xnb as the source for the words:
ginv` ,ginvz dxdn jcar cec gnv z`-cec gnv z` [hp] gwexl dlitzd xeciq iyexit

cecl oxw 'niba g"nv ,(ai e dixkf) ,gnvi eizgzne eny gnv yi` dpde  ;(fi alw milidz)
mlerl mdl `iyp icar cece ;('a 'nr,'gv sc oixcdpq zkqn) l`inr oa mgpn `ed ,m"gpn

iryi oxwe (h aiw milidz),ceaka mexz epxw ,jzreyia mexz epxwe ,(dk fl l`wfgi)
epriyeie el epieiw ,meid lk epieiw jzreyil ik ;(b gi milidz) (h dk diryi) /'d dz` jexa 

.dreyi oxw ginvn

 ,alw 'dz) my lr ginvz dxdn cec gnv z`-gnv z` d"c dxyr dpeny mdxcea` xtq
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 y"r jzreyia .ceaka mexz epxw y"r mexz epxwe .(fi alw milidz) cecl oxw ginv` (fi
diryi) '`py mewnd zreyi `id milyexi oipa ik jzreyia xn`e .eppxw mexz jzreyiae

hn ziy`xa) y"r meid lk epiew jzreyil ik .epid-l` zreyi z` ux` iqt` lk e`xe (i ,ap
oxw ginvn i"`a mzege .meid lk iziew jze` my lr meid lk xn`e .'d iziew jzreyil (gi

.l`xyi zial oxw ginv` `edd meia '`py dreyi

my lr-ginvz dxdn cec gnv z` -xwi x"a dcedi epiaxl zekxade zelitzd yexit
epxw my lr ,jzreyia mexz epxwe  .icar cec aezk (fi alw milidz) cecl oxw ginv`

cere .('b ,'dl milidz) ip` jzreyi my lr ,jzreyia xn`e  .('h ,'aiw milidz) ceaka mexz
meid lk epiew jzreyil ik .('i ,'ap diryi) epid-l` zreyi z` ux` iqt` lk e`xe my lr

milidz) meid lk iziew jze` y"r meid lk xn`e  .'d iziew jzreyil (gi hn ziy`xa) y"r
.aezky enk epid-l` zereyi edfe  .cec oxw ginviy edfe dreyi oxw ginvn i"`a .('d ,'dk

cecl oxw ginv` `edd meia aezk cere  .('` ,'ep diryi) `eal izreyi daexw ik my lre
.(fi alw milidz)

On what source did the `xnb base its expectation that the question: dreyil zitv would
be asked oicd meia?

ux`e miny `xay eze`y rcil-ala zeielzd zevn .oey`x mei-'` devn ohw zeevn xtq
aizke ,xnebe jidl` 'd ikp` ('k zeny) aizkck zegex 'cae dhne dlrn lyen ecal `ed

ux`d lre lrnn minya midl`d `ed 'd ik jaal l` zeayde meid zrcie ('c mixac)
exn`y oiteqelitd on iwet`l yexit ,rcil .xie`a elit` minkg eyxce .cer oi` zgzn

mixvn z`ivie seq mi zrixw elit`e ,xac `le bidpn el oi`e .zelfna eil`n bdep mlerdy
z` bidpn d"awd ok` .mixaec md xwy ik oin`dl epl yie .eid lfna eyrpy ze`ltpd lke
erav` swep mc` oi`e ze`ltpd lk epl dyre mixvnn ep`ived `ede .eit gexa elek mlerd

dfae .eppek xab icrvn 'dn (f"l milidz) xn`py dlrnln eilr oifixkn ok m` `l` dhnln
zitv epic zrya dzin xg`l mc`l oil`eyy (`l sc zay) minkg exn`y dn ielz

ep`ivedy oin`dl epl yiy myky ,ielz dfa dpin rny `l` .ef devn aizk okide .dreyil
xeaic `edy xg`n oigxk lre .xnebe jiz`ved xy` jidl` 'd ikp` aizkc mixvnn(bikd ,

ip`y ia epin`zy dvex ip` jk mkz` iz`ved ip`y ia epin`zy dvex ip`y myk ,xn`w
aizkck ,zipy eingxa epriyei oke .mkriyedle mkz` uawl cizr ip`e mkid-l` 'd

xnebe minrd lkn jvawe aye ('l mixac)(c .
dxyrn cg` `ed jid-l` 'd ikp`y xg`n ,xnelk-'b ddbd '` devn uxt epiax zedbd ,ohw zeevn xtq

 .'eke w"d i`ce `l` ,rnyn ji`de ,ieev `ed ikp` ok enk ,mieeiv md zexacd lke ,zexac

 .k"r .dilr oil`ey jkle ikp`n `id daizk devn dreyil zitv ok m`-'c ddbd
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TRANSLATION OF SOURCES

x`eand xecqd-When one says: Ki Li’Yishuascha Kiveinu Kol Ha’Yom, one should look
forward to the day of redemption so that when one passes away and goes to the next world
one will be able to answer affirmatively to the question: did you look forward to the day of
redemption?

'` 'nr '`l sc zay zkqn ilaa cenlz-Raba said: When man is led in for Judgment he is
asked: did you do business with integrity, did you establish times for learning, did you
engage in procreation, did you look forward to salvation, did you engage in the dialectics of
wisdom, did you understand one thing from another.  Yet even so, if ‘the fear of the Lord
is his treasure,’ it is well: if not, it is not well. This may be compared to a man who
instructed his agent, ‘Take me up a kor of wheat in the loft,’ and he went and did so. ‘Did
you mix in a kab of humton?’ he asked him, ‘No,’ replied he. ‘Then it were better that you
had not carried it up,’ he retorted. The School of R. Ishmael taught: A man may mix a kab
of humton in a kor of grain, and have no fear.

'` devn ohw zeevn xtq-Mitzvot that are centered in the Heart-This refers to knowing that
the One who created the heavens and the Earth, He is the only one who governs on high
and below and in the four directions as it is written (Shemot 20): Anochei Hashem
Elokeicha and it is written (Devarim 4): V’Yadata Ha’Yom V’Hasheivosa El Livovecha Ki
Hashem Hoo Ha’ Elokim Ba’Shamayim Mi’Ma’Al V’Al H’Aretz Mi’Tachas  Ain Od.  Our
Rabbis derived from those words: even in the air.  Know, that those words were said in
order to contradict those philosophers who say that the world runs on its own through
random luck and that the world has no overseer nor spokesman.  They further argue that
even the splitting of the Red Sea and the Exodus from Egypt and all the miracles that
happened there occurred as a result of fate.  It is our responsibility to believe that the
philosophers speak untruths.  G-d is the overseer over the world by word of His mouth.
G-d took us out of Egypt  and undertook great miracles. None on this world even bends
his finger without that act being ordained from above as it is written (Tehillim 37): From
G-d the steps of man are ordered.  Based on that principle Chazal said that they ask a
person once he passes away at his moment of judgment: did you look forward to the day of
redemption.  Where is that requirement written?  Listen to what is the basis for that
requirement.  It is derived from the rule that we are required to believe that G-d took us
out of Egypt as it is written: I am G-d who took you out of Egypt.   Those words are part
of one of the Ten Commandments.  They have  a broader meaning; just as I expect you to
believe that I took you out of Egypt, so too I expect you to believe that I am also the G-d
who will gather you together and rescue you.  G-d will rescue us a second time as it is
written (Devarim 30) V’Shav V’Kabetzcha MiKol Ha’Amim.
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'b ddbd '` devn uxt epiax zedbd ,ohw zeevn xtq- This is what he means: the words: I
am G-d your G-d are part of the First Commandment.  Since all the commandment are
orders, then the words: I am your G-d is also a commandment.  In what way? It is a
commandment to us to believe that G-d is promising that He will bring the ultimate
redemption for the Jews.

'c ddbd '` devn uxt epiax zedbd ,ohw zeevn xtq-Therefore looking forward to
redemption is a Mitzvah that is written as part of the First of the Ten Commandments.
That is why a person is asked at his judgment after death whether the person looked
forward to redemption.
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THE THEME OF THE dkxa OF epilew rny

The dkxa of  epilew rny serves two purposes.  It acts as the conclusion of the middle
zekxa of dxyr dpeny and it is the point in which a person may add his own zelitz. 

zliy xa l`eny axc dixa dcedi ax xn`-'` 'nr 'g sc dxf dcear zkqn ilaa cenlz
lk seqa xnel `a m` la` ,dltz rneya eikxv mc` l`ey :exn`y t"r` ,axc dinyn

:exn`y t"r` ,ax xn` iy` xa `iig x"` .xne` - dkxae dkxa lk oirn dkxae dkxa
m`e ,mileg zkxaa xne` - ezia jeza dleg el yi m` ,dltz rneya eikxv mc` l`ey

mc` l`ey :exn`y t"r` ,iel oa ryedi 'x xn` .mipyd zkxaa xne` - dqpxtl jixv
 .xne` - k"dei xcqk elit` ,ezltz xg` xnel `a m` la` ,dltz rneya eikxv

Is there a restriction on what a person may add to the dkxa of epilew rny?  Rabbi Yaakov
M’Emden in his book: yx` gel, 'fqw oniq expresses concern about certain additions:

) dltz zia lra dt cinrdy epilew rny zkxaa dpigzd-'fqw oniqRabbi Zalman
Hennezekxa rahn lr siqedl oi`y dpnid dgep xac lr lkyn zrc `le izrc oi` (

.dnvr dxyr dpeny zltzk `id daegy xeaqk cnre `ad lkl zg` d`eydae  .zelitza
mpn` m`e  .dlecbd zqpk iyp` erawe epwzy dn lr dreaw zqtez zeyrl llk oekp epi`e

erbp rci xy`e xzeia el jixvy dn itl yi` lk dltz rneya eikxv mc` l`ey exn` l"fg
`l m` s`e  .ezltz laewz ezpek xdehe ezaygn zekf itl ealae eita hxt  ,eae`kne
dltzd zcear xwr `id `ide didz 'd iptl oevxl ezbyd itk wx ce`n gv oeyl `dz

shrzda egiya 'd itl eytp z` jetyie ald iwrnn xac ycgl rceid xedhe oekp .alay
epwz gxkddne  .ieynl dnec dcneln miyp` zevn zillk dhelg raw zltzk `l egex

ycegnd `l m` ycg gqep siqedl oi` dilr deya mc` lkl dltz dlecbd zqpk iyp` epl
mc` daxi l` xne` ip` llk jxce  .lledi elky itle gaeynd `ed ik mei mei cigid lv`

.mihrn jxac eidi ok lr 'ebe minya miwl`d ik e`a aexwn zeycg zepigza

Rabbi Emden does not specify the dpgz that he found objectionable.  In the book, ax
mipipt, a compilation of zepigz published by the Hebrew Publishing Company in 1916,
the publisher includes two zepigz that are to be recited after the words: rney dz` ik.  
A`d̈ oE` xi ¦c x` ©t hb ¦c §lEWr¤b oE` h §ni ¦x §w §xr ¤t oE` h §bi ¦c §pi¦fr¤b A`d̈ Ki ¦̀  h`b̈ Ki ¦c hr ¤A Ki ¦̀  `p̈ ῭

. . . fi ¦̀  h §kr ¤x hi ¦p q`eë o`d̈ §hr¤b
. . . yi ¦pr ¤tr ¤W` ©A r ¤l ©̀  Ev cp̈r¤b oii ©c  hi ¦n l ¥M §l ©k §nE q¥p §x ©t §n hqi ¦A Ec q`eë h`b̈ h §qi ¦A Ec ,dŸ ©̀

The theme  of the first dpgz is iecie, confession of sin.  The theme of the second dpgz is 
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dqpxt, income.  These zepigz have been translated into Hebrew and can be found in the
Arstscoll xeciq.  They begin as follows:
(.. `hga hxtae) dfd meid cr dnc`d lr izeid mein ,jptl izryte ,izier ,iz`hg 'd `p`

izierye iz`hgy iryte i`hge iper lr il xtkze ,lecbd jny ornl dyr ,'d `p`
.lecbd jnya iznbty zenyd lk `lnze .dfd meid cr ixerpn ,jiptl izrytye

iwg mgl iptixhd .mipik ivia cr min`x ipxwn lklkne qpxtne ofd ,miwl`d 'd `ed dz`
`le xzda ,xrva `le zgpa ,mdl jxhv`y mcew izepefn izia ipa lkle il `vnde

  . . . dpeilr dkxa rtyne ,dglvde dkxa rtyn ,melyle miigl ,oeifal `le ceakl ,xeqi`a

Rabbi Yaakov M’Emden expresses a valid objection to the recital of the zepigz in the
dkxa of dltz rney.  When the `xnb grants its consent to an individual making personal
requests in the dkxa of dltz rney, the `xnb was giving its consent to a practice that it
expected would take place occasionally; i.e. when a family member was sick or a family
member had financial difficuty.  The `xnb never gave its consent to the inclusion of the
same additional words each day. It can be argued that when a person adds additional words
each day the words become a part of the dkxa and change the  minkg erahy rahn.  The
l`xyi zcear xeciq, many Sephardic  mixeciq and the RCA De Sola Poole xeciq follow
Rabbi Yaakov M’Emden’s opinion.  Among the mixeciq that include the zepigz are the
zelitzd xve` and the `"xbd xeciq.

What is the source for the zepigz?   
iecied o`k xn`iy aezk l"fi"x`d ly dltzd gqepa zepekd xrya-l`xyi zcng xeciq

jk xg`e zehxta jxe`a dcezi dvxi m`e 'eke izryte ,izier ,iz`hg mler ly epeax
mewna dxvw jxc eizepefn lr le`yl jixv mb  .epaiyz l` mwix epikln jiptlne xn`i

.'eke epikln jptlne xn`iy mcew dfd
What is the basis to recite iecie each day during dxyr dpeny?

i`xw ipdn rnynl `ki` `zxaib `zklid ipd `pepnd ax 'n`-'hi oniq ixhie xefgn
`dzy lltzndl o`kin ,(` '` l`eny) zerp dizty wx dal lr zxacn `ide :dpgc

dlerd hgyz xy` mewna (e `xwie) d"awd on  ?ok zeyrl dcnl inne .ygla ezltz
did m`e .`hg lr d`a z`hgde .dacpa d`a dlerdy .zeixad ceak iptn .z`hgd hgyz

la` .dfly eipt epialie ef `id z`hgay lkd erci z`hgd z` hegyl cgein mewn
:dpg dxn` .df ly e`hga erci `le dler `idy oixeaqk dlerd mewna z`hgd hgypyk

ygla dxyr dpeny lltzdle yegl dkixv ip` s` zeixad ceak lr qg d"awdy oeik
oebk ieciee ly opi`y zelitz x`y la` .exiag rnyi `le ei`hg lr dcezn mc` oday

 .ygla xnel jixv oi` dixg` lye rny zixw iptly zekxa
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TRANSLATION OF SOURCES

'` 'nr 'g sc dxf dcear zkqn ilaa cenlz-Said Rab Judah the son of Samuel b. Shilath in
the name of Rab: Even though it was said that one should pray for his private needs only at
‘Who hears prayer,’ nevertheless, if he is disposed to supplement any of the Benedictions
by personal supplications relevant to the subject of each particular Benediction, he may do
so. So also said R. Hiyya b. Ashi in the name of Rab:  Even though it has been said that one
should pray for his own needs only at ‘Who hears prayer’, still if for example one has a sick
person at home, he may offer an extempore prayer at the Benediction for the Sick; or if he
is in want of sustenance, he may offer a special prayer in connection with the Benediction
for Prosperous Years.  R. Joshua b. Levi said: Though it has been decided that private
prayers for personal needs only may be inserted in the Benediction ‘Who hears prayer’5 , yet
if one is disposed to offer supplication after The Prayer to the extent of the Day of
Atonement Service,  he may do so.

'fqw oniq yx` gel- I do not agree with the decision of Rabbi Zalman Henne, author of
the Siddur Beis Tefila to add a prayer in the Bracha of Shema Koleinu. It appears to me
that his action violates the rule that one should not change the wording of a Bracha that
was coined by our Rabbis.  One who sees the words of the prayer inserted within the
Bracha might think that there is an obligation to recite it as part of Shemona Esrei.   The
placement of the prayer is not appropriate because it is a permanent addition to what was
composed by the men of the Great Assembly. It is true that Chazal said that one should
make a request for his personal needs in the Bracha of Shomeah Tefila. However, Chazal
expected that a person would express his needs according to what he felt and would use
whatever words he could put together to express his needs in order for his prayer to be
accepted.  If he could not express himself well, as long as his words were sincere, the words
would be considered service and prayer of the heart.  Correct and pure is one who can
compose a new prayer from the depths of his heart and who can spill his heart to G-d.
Such a prayer is not like the fixed prayers that some people recite as if it is a burden that
they are carrying.  It was out of necessity that the Men of the Great Assembly composed
the fixed prayers so that all men who recite it are equal.  It is not appropriate to add to the
fixed prayers unless it is a new prayer for the individual each day which is the best.  In
general I advise against reciting new prayers that were just composed because it is not
respectful in that you are addressing G-d who resides on high.  It is better that your words
be few.  

l`xyi zcng xeciq-In the book Shaar Ha’Kavanos in the Nusach of Tefila composed by
the Ar”i it is written: that one should recite the following Vidui (confession) in the Bracha
of Shema Koleinu:  G-d, I have sinned.  (A person can choose to list his individual sins)
and then he can say: Oo’Milphanecha Malkeinu Raykom Al Tisheiveinu.  He can also ask 

copyright. 2006. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 4                                                                                           

for sustenance in a few words at this point in Shemona Esrei before the person recites:
Milphanecha.

'hi oniq ixhie xefgn-Rav Hamnuna said; these important rules we can learn from the
verses that discuss Chana: V’Hee Midaberes Al Leiba Rak Sifasehah Na’Ot (She speaks
from her heart but only her lips move); from these words we learn that a person should
recite Shemona Esrei quietly.  From where did Chana learn that rule? From G-d; a verse
says: in the place where you slaughter the Olah sacrifice, you should also slaughter the sin
sacrifice.  This rule was promulgated out of respect for human beings.  The Olah sacrifice
is brought by one who wants to make a gift to G-d.  The sin sacrifice is brought to obtain
forgiveness for sin.  If there was a designated place to slaughter only the sin sacrifice,
everyone who was slaughtering their sacrifice at that place would be embarrassed because it
would be a sign that they had sinned.  However, when the same place is used to slaughter
both the Olah sacrifice and the sin sacrifice, noon is embarrassed because it is not clear
which type of sacrifice is being slaughtered.  Chana reckoned that since G-d took into
consideration the honor of human beings when they were in the act of repenting from their
sins so too we should be concerned about the honor of human beings when they confess
their sins in Shemona Esrei.  Shemona Esrei should be recited silently so that when a
person confesses his sins, noon will hear what is being said.  Concerning other Tephilot
that do not involve the confession of sins, like the Brachot before and after Kriyat Shema,
it is not necessary to recite silently.
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epaiyz l` mwix epikln jiptlne
Because the dkxa of epilew rny marks the end of the middle zekxa of dxyr dpeny, we
need to pay close attention to the words that  l"fg chose to close the dkxa.  Since the time
of the ixhie xefgn, the closing words of the  dkxa of epilew rny have been: jiptlne
epaiyz l` mwix epikln.  When we trace the source for those words, we can draw two
conclusions: that the words were chosen to close the dkxa of epilew rny to remind the
mler ly epeax that the mler ly epeax promised to accept zelitz that are recited xeaiva
and that the opening line of the dkxa is recited in the zegilq after the zecn b"i and
before iecie in order to mark the end of the section of zegilq that is devoted to the b"i
zecn and the beginning of the section devoted to iecie.  

The words epaiyz l` mwix are taken from the following `zcb`: 
:opgei iax xn` ,`xwie eipt lr 'd xarie-'a 'nr 'fi sc dpyd y`x zkqn ilaa cenlz

,xeav gilyk `ed jexa yecwd shrzpy cnln  .exne`l xyt` i` aezk `xwn `lnl`
ip`e ,dfd xcqk iptl eyri oi`heg l`xyiy onf lk :el xn` .dltz xcq dynl el d`xde

dyrie mc`d `hgiy xg`l `ed ip`e ,mc`d `hgiy mcew `ed ip` ,'d 'd .mdl lgen
 zecn dxyr ylyl dzexk zixa :dcedi ax xn` ,oepge megx l-` .daeyzzexfeg opi`y

mwix .zixa zxk ikp` dpd (cl zeny) xn`py ,
From this source we derive the principle that when we recite the  zecn b"i, our prayers are
answered.  The next source teaches us the rule that in order for recitation of the zecn b"i
to cause our prayers to be answered, the zecn b"i must be recited xeaiva:
epilv` bdpn oi`y ozp ax epiax xn` ikde- xn` ikde d"c ziprz xcq oe`b mxnr ax xcq

.xeava `l` ezltza oze` xnel cigil zeyx oi`e xeava `l` zecn dxyr yly xnel
,odia`l mal z` oipeekne mingx oiywane dwcv oiyere oiprzne oivawzn xeavdyk i`ele
q`ni `l xiak l-` od xn`py ,oze` dpere miax ly ozltz q`en oi`e mdilr mgxn d"ad
ikp` dpd xn`py mwix zexfeg oi`y epizea` mre dyn mr zixa d"ad zxke .('d ,e"l aei`)

 .xeava `l` oze` oixne` oi` jkitl .('i ,c"l zeny) zixa zxek

The third source teaches us the rule that the mler ly epeax accepts the zelitz that are
recited miaxa:
iz` `l `nrh i`n :ongp axl wgvi iax dil xn`-'a 'nr 'f sc zekxa zkqn ilaa cenlz

 xn` .ilvile dxyr xnl itpkl :dil xn` .`pliki `l :dil xn` ?iielvl `zyipk ial xn
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izil `xeav ilvnc `pcira ,`xeavc `gelyl xn dil `nile  .`zln il `gixh :dil
oa oerny iax meyn opgei iax xn`c :dil xn` ?i`d ilek i`n :dil xn`  .xnl dircele

drya  ?oevx zr izni` ,oevx zr 'd jl izltz ip`e (h"q mildz) aizkc i`n ,igei
oevx zra 'd xn` dk (h"n ediryi) :`kdn ,xn` `pipg iaxa iqei iax .oilltzn xeavdy

:aizke ,q`ni `le xiak l` od (e"l aei`) :`kdn ,xn` `pipg iaxa `g` iax .jizipr
:xne` ozp iax ,ikd inp `ipz .icnr eid miaxa ik il axwn iytp melya dct (d"p mildz)

,q`ni `le xiak l-` od :xn`py ,miax ly ozltza q`en `ed jexa yecwd oi`y oipn
zelinbae dxeza wqerd lk `ed jexa yecwd xn` .'ebe il axwn iytp melya dct :aizke

 .mlerd zene` oian ,ipale il ,ip`ct eli`k eilr ip` dlrn - xeavd mr lltzne micqg
We can conclude from these sources that  l"fg added the words:l` mwix epikln jiptlne
 epaiyz to the concluding dkxa of the middle zekxa so that we can remind the ly epeax
 mler that the  mler ly epeax promised to accept zelitz that are recited xeaiva.

The opening line of the dkxa of epilew rny appears after the recitation of the zecin b"i
and before  iecie as part of zegilq.  Although the complete paragraph that we recite is not
part of the zegilq found in the oe`b mxnr ax xcq we do find a similar paragraph that
serves the same purpose.  It was recited as the concluding paragraph of zegilq:
eplew 'd rny .epzltz z` mingxa lawe 'd eplew rny-zexeny` xcq oe`b mxnr ax xcq
epgp` epizewcv lr `l ik .epzreyl epzgexl jpf` mlrz l` ,drny eplew .eppre eppge `xwp

 .dglq 'd drny 'd .miaxd jingx lr ik ,jiptl eppepgz militn
We do not find that the paragraph: epilew rny precedes the iecie epny` in the  zegilq in
any of the early mixeciq.  This fact is confirmed by a 1475 compilation of bdpnk zegilq
fpky` that is available for viewing at the Jewish National Depository Library-Digitized
Book Depository,  www.jnul.huji.ac.il.

There is a weqt that plays a role both in the dkxa of epilew rny and zegilq.  
ediryi) xn`py ,dltz dz`a ,cec `ay oeike-'` 'nr 'gi sc dlibn zkqn ilaa cenlz

 (e"pizltz ziaa mizgnye iycw xd l` mize`iadedcear z`a ,dltz z`ay oeike .
 xn`pyigafn lr oevxl mdigafe mdizler .

mzd ,lltzn d"awdy oipn xn`y df oke-'fhw oniq (wil) dit`qen - mipe`bd zeaeyz
'x xn` ;`xwie eipt lr 'd xearie jiptl 'd mya iz`xwe aizkc dna dpyd y`xa i`w

shrzp d"awd ly eiptln ceaky cnln exne`l xyt` i` aezk `xwn `lnl` opgei
iptl eyri mi`heg l`xyiy onf lk el xn`e dlitzd xecq dynl ed`xde xeav gilyk

eax iqei 'x meyn opgei 'x yxite oipn aezkd on dfl fnx xn`e mdl lgen ip`e dfd xcqk
 aizkcn fnxizlitz ziaa mizgnye .
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TRANSLATION OF SOURCES

'a 'nr 'fi sc dpyd y`x zkqn ilaa cenlz-And ‘the Lord passed by before him and
proclaimed [etc.].  R. Johanan said: Were it not written in the text, it would be impossible
for us to say such a thing; this verse teaches us that the Holy One, blessed be He, drew his
robe round Him like the reader of a congregation and showed Moses the order of prayer.
He said to him: Whenever Israel sin, let them carry out this service before Me, and I will
forgive them.

   ‘The Lord, the Lord’: I am the Eternal before a man sins and the same after a man
sins and repents. ‘A God merciful and gracious:’ Rab Judah said: A covenant has been
made with the thirteen attributes that they will not be turned away empty-handed, as it says,
Behold I make a covenant.

xn` ikde d"c ziprz xcq oe`b mxnr ax xcq-This is what our teacher Rabbi Nosson said:
it is not our custom to recite the Thirteen Attributes except with a quorum of ten men.  An
individual is not permitted to recite them in his prayers except with a group of ten men.
When a group of ten men come together, fast, do good deeds and ask for compassion and
direct their hearts towards G-d, G-d shows compassion for them and does not despise the
prayers of a group and answers the requests of the group as it is written (Job 36, 5): Hain
Ain Kabir Lo Yim’as (Behold, God is mighty, and does not despise any) .  G-d made a pact
with Moshe and our forefathers that their prayers will not go unanswered as it is written:
Hinei Anochei Korais Bris (Shemot 34, 10).  As a result, we are allowed to recite the
Thirteen Attributes of G-d only in the presence of a quorum of ten men.  

'a 'nr 'f sc zekxa zkqn ilaa cenlz-R. Isaac said to R. Nahman: Why does the Master
not come to the Synagogue in order to pray? He said to him: I cannot.  He asked him: Let
the Master gather ten people and pray with them in his house?  He answered: It is too
much of a trouble for me. He then said: Let the Master ask the messenger of the
congregation to inform him of the time when the congregation prays?  He answered: Why
all this trouble?  He said to him: For R. Johanan said in the name of R. Simeon b. Yohai:
What is the meaning of the verse: But as for me, let my prayer be made unto You, O Lord,
in an acceptable time?  When is the time acceptable? When the congregation prays. R. Jose
b. R. Hanina says: You learn it from here: Thus says the Lord, “In an acceptable time have
I answered You”. R. Aha son of R. Hanina says: You learn it from here: Behold, God
despises not the mighty.  And it is further written: He has redeemed my soul in peace so
that none came nigh me; for they were many with me.  It has been taught also to the same
effect; R. Nathan says: How do we know that the Holy One, blessed be He, does not
despise the prayer of the congregation? For it is said: ‘Behold, God despises not the
mighty’. And it is further written: ‘He hath redeemed my soul in peace so that none came 
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nigh me, etc.’. The Holy One, blessed be He, says: If a man occupies himself with the study
of the Torah and with works of charity and prays with the congregation, I account it to him
as if he had redeemed Me and My children from among the nations of the world.

'` 'nr 'gi sc dlibn zkqn ilaa cenlz- And when David comes, prayer will come, as it
says. Even then will I bring to my holy mountain, and make them joyful in my house of
prayer. And when prayer has come, the Temple service will come, as it says, Their
burnt-offerings and their sacrifices shall be acceptable upon My altar. And when the service
comes, thanksgiving will come, as it says. Who so offers the sacrifice of thanksgiving
honors me.

'fhw oniq (wil) dit`qen - mipe`bd zeaeyz-That which he said: from where do we know
that G-d prays? The source concerns the prayers for Rosh Hashona about which it is
written: V’Karasi B’Shem Hahshem Lifanecha V’Ya’Avor Hahsem Al Panav Va’Yikra.  Rav
Yochonon said: if the matter had not been written,  it would not have been proper to say;
G-d dressed like a prayer leader and showed Moshe which prayers to recite and G-d said to
him: whenever Jews sin, they should recite the order of these prayers and I will forgive
them.  Rav Yochonon was further asked: where is there a reference to this in the Torah?
Rav Yochonon answered in the name of his teacher, Rav Yosi that there is a reference to
G-d praying in the verse: V’Simachtem B’Beis Tefilasi (my place of worship).  
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INTRODUCTION TO THE LAST THREE zekxa  OF dxyr dpeny

Are the last three zekxa of dxyr dpeny a single unit or are they three distinct  zekxa,
each with its own theme?  The following source treats the three zekxa as a single unit:   

ylya `l eikxv mc` l`yi l` mlerl :dcedi ax xn`-'` 'nr 'cl sc zekxa zkqn ilaa cenlz
gay xcqny carl dnec zepey`x :`pipg iax xn`c  .zeirvn`a `l`  zepexg` ylya `le zepey`x

jlede xhtpe eaxn qxt lawy carl dnec zepexg` ,eaxn qxt ywany carl dnec zzeirvn` ,eax iptl
 .el

An argument can be made that each of the three final zekxa are distinct based on the
dpyn that provides that at the time that the ycwnd zia stood, only two out of the three
zekxa,  dcear and mipdk zekxa, were recited each morning:

mixacd zxyr e`xw ;ekxa ode zg` dkxa ekxa dpennd mdl xn`-'` dpyn 'd wxt cinz zkqn dpyn
zayae mipdk zekxae dceare aivie zn` zekxa yly mrd z` ekxa  .xn`ie reny m` dide rny

 :`veid xnynl zg` dkxa oitiqen

The dkxa that was not recited each morning in the ycwnd zia was micen.  Why did l"fg
add the dkxa of micen?  It is an important question because by adding the dkxa of micen,
l"fg caused the last three zekxa of dxyr dpeny to be referred to as a unit by the term:
d`ced.  The answer is that l"fg wanted to create a symmetry between the beginning and
ending of  dxyr dpeny.

,seqe dlgz zea`a :oda dgey mc`y zekxa el` :opax epz-'` 'nr 'cl sc zekxa zkqn ilaa cenlz
eze` oicnln - dkxae dkxa lk zlgzae dkxae dkxa lk seqa geyl `a m`e  ;seqe dlgz d`ceda

 .dgyi `ly

The act of bowing at the beginning and end of the dkxa of zea` and at the beginning and
end of the dkxa of micen is an integral part of the experience of  dxyr dpeny.  In his
book: dpxn`z iznvr lk, Professor Uri Ehrlich of Ben Gurion University, discusses:
dltzd ly zillelin `ld dtyd, the non-verbal language of prayer.  Among the
non-verbal acts are: standing, bowing, facing, directing one’s eyes, use of one’s hands,
taking three steps back, one’s clothing, one’s shoes and one’s voice.  Our concern is how
the act of bowing is an element of prayer.

Professor Ehrlich explains the  `xnb that limits bowing to the dkxa of zea` and to the
dkxa of micen as follows (page 58):
 zeigyd z` zcriin dklddy epi`x xak  .g"id zltza zeigyd ly ozernyn xexial zeptl lkep o`kn
 'seqe dlgz micen ,seqe dlgz dpey`x dkxa' :dltzd meiqay micen zkxale dpey`xd gayd zkxal
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 g"id dltza diigyd m"anxd oa mdxa` 'x ly zeixebhwd it lr ,ok m` ;('g ,'` zekxa `ztqez)
ifit iehia ozep lltznd dltzd ziy`xa  .dywa ly `le , dicede gay ly ciwtza wx zynyn

z`  milyn `ed dltzd seqa  .ef zennex cebipd jxc lr dyibcnd diigya eitay l-`d zennexl
oi` mle`e  .ef cqg zax mipeilra ezxkd z` z`hand diced ziigya l-`d ly eaehe ecqg zxkfd

mipe`d xqeg z` eiptl yibcn `ed oi` xnelk ,enr ahii ornl l-`d ingx z` xxerl ick gy lltznd
zniiw dpi` ,micigid ipepgzae zeiprza zgeexd ,ef zernyna diigy  .l-`d zxfr z` wicvnd iyep`d

.g"id zltza

Why do we not bow as we recite each of the middle zekxa of dxyr dpeny?
xywdae  .diigya deeln epi` ,g"id dltza ihppinecd `edy ,dywad wlg `weec recn dl`yd zl`yp

dywad zeigy lehia xwira dzernyny ,zekxad lka geyl bdpnd ly zyxetnd diigcd xekfl yi df
jenzl ick da yi dywa zeigy ici lr lltznd ly invrd ekxr zknpde drpkdd zrad ly dxcrid . . .

cvn oeghia ly drcez xevil evx dltzd iavrny xazqn  .g"id zltza dywad ly df icegii ite`a
ipepiba zeaxdl jixv epi` ,eia`a ghead oak eiwel`a eghan my xy` ,lltznd  .eiwel` iptl lltznd

lk lr eingxe lkl 'd aeh' :eilr xn`py in iptl eikxv z` qextiy el ic  .eywean z` biydl ick ievix
dwevn e` jxev jezn zxn`p dppi` ,lynl micigi ipepgzak `ly ,rawd zltza dywad cere  .'eiyrn

ceqia  .mce xya `ed xy`a eikxv lr mc`d ly dreawd ezywa `id `l` ,lltznd lr shga e`ay
ef dgpd .lltznd lr cqg ritydl oekp ezednn l-`dy dqitzd zgpen el` mikxv lr dywad

.eikxv lr ywale eznew `elna cenrl lltznl zxyt`n

Why do we bow in the dkxa of micen?
dwifd  .sebd zty zervn`a zilelind dicedd z` yibcdl d`a micen zkxaa diigydy oiev xak lirl

lr mdxcea` ly eixac jkl miti  .wizre wenr `ed diced ly ran oial dieegzyd e` diigy zeegn oia
`picene 'jlnd l` degzy`e' opinbxznck miegzyn micen 'it igxide  . . . jl epgp` micen  :micen zkxa
degzyne ig `edy in ?dcen `ed ine ;jcez le`y `l ik (igie `negpz) dax ziy`xaa opixn`e  .`klnl

.minlerd igl

Bowing in micen has an additional purpose; to indicate the end of dxyr dpeny:
ziigy ly cnn mb micena diigyl did g"id zltz zeyabzd ly izbxcdde akxend jildzay okzi

:mi`pzd zexewnal dltz ze`gqep eidy xazqn zexewn dnkn  .dltzd seq z`xwl dcxt
minkg erawy zekxa dxyr dpenya `ven z` oke-'a weqt 'bl wxt mixacl mi`pz yxcn

'd dz` jexa  .d"awd ly egaya egzt `l` dlgz l`xyi ly mdikxv reazl evx `ly mi`iape
'ne` `ed 'yilyae ;miznd zigz 'ne` `ed dipyae ;awri '`e 'vi '` 'a` '` 'ea` id-l`e epid-l`

'ne` `ed dpexg`ae jiptln dnily dle`b epid-l` 'd epil`b 'ne` `ed jk xg`e myd zyecw
 :jl epgp` micen epid-l` dzre

cnn micen zkxal yi xeby dlitzd gqepa s`e ,xzeia mled ziptebe zilelin d`ceda dltzd meiq ok`
oi` .d`ced-dywa-gay ly ipenxdd dpanl uegn zbxeg dizeawra d`ad mely miy zkxa  .meiq ly
.dltzd meiqa diigy zllekd dycg dcxt zeegn mi`pzd ztewz seqa xak mi`ven ep`y `ti` `lt

It appears then that the last three zekxa of dxyr dpeny are called d`ced because of the
importance of the dkxa of micen but the zekxa represent separate and distinct themes.

copyright. 2006. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 17                                                                                               f"qyz igie zyxt zay

TRANSLATION OF SOURCES

'` 'nr 'cl sc zekxa zkqn ilaa cenlz-Rab Judah said: A man should never petition for his
requirements either in the first three benedictions or in the last three, but in the middle ones. For
R. Hanina said: In the first ones he resembles a servant who is organizing his words of praise to
his master; in the middle ones he resembles a servant who is making a request from his master, in
the last ones he resembles a servant whose master has granted his request and the servant takes his
leave.

'` dpyn 'd wxt cinz zkqn dpyn-The leader of the Kohanim said to the other Kohanim:
Recite one Bracha and they recited the Bracha; recite the Aseret Ha’Dibrot, Shema, V’Haya Im
Shamoa and Va’Yomer.  Bless the people with three blessings: Emes V’Yatziv, Avodah and Birkat
Kohanim.  On Shabbat they would add one Bracha in honor of the Mishmar that completed its
tour of duty.

'` 'nr 'cl sc zekxa zkqn ilaa cenlz-Our Rabbis taught: these are the Brachot in which
one bows: in the beginning and the end of the Bracha of Avos and in the beginning and the end
of the Bracha of Ho’Da’Ah.  If one has a practice of bowing at the beginning and the end of each
Bracha-we teach him to abandon that practice.

Professor Uri Ehrlich-From there we can turn our attention to explaining the meaning of the
bowing that is performed during Shemona Esrei.  We have already seen that Halacha connects the
bows to the first Bracha of praise and to the Bracha of thanksgiving that comes at the end of
Shemona Esrei; i.e. the first Bracha, at the beginning and at the end, the Bracha of Modim, at the
beginning and at the end (Tosephta Brachot, 1, 8).  Therefore in accordance with the categories of
bowing that Rav Avrohom, son of the Rambam, established, the bowing that takes place in
Shemona Esrei becomes part of the praise and the thanksgiving but does not play a part in the
personal requests found in the middle Brachot of Shemona Esrei.  As a person begins to recite
Shemona Esrei, the person performs the physical act of bowing.  The physical act of bowing is
part of the obligation to begin Shemona Esrei with praise as it accompanies the words of high
praise that the person recites about G-d.  The physical act reflects the low position that the person
feels he occupies vis-a-viz G-d.   At the end of Shemona Esrei, the person completes his
acknowledgement of G-d’s kindness by adding to his words of thanksgiving a physical act that
reflects thanksgiving.  In this manner the person recognizes how great is G-d’s generosity.   The
purpose of the bowing is not to arouse G-d’s compassion in order that G-d be kind to him.  In
other words, the purpose of the bowing is not to reflect that the person does not deserve G-d’s
kindness.  That kind of bowing is to be performed on a fast day or when individuals have a special
need.  It has no place in the recitation of Shemona Esrei.

Professor Uri Ehrlich-The question has been asked: why do we not bow in the beginning and
end of each of the middle Brachot of Shemona Esrei.  It would seem to be appropriate to do so
because the Brachot deal with the needs of the community which is the dominant theme of
Shemona Esrei.  The answer begins with recalling that Chazal specifically prohibited bowing in
those Brachot.  The way the Gemara presents its position indicates that Chazal meant to stop a 
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practice that was followed by many . . .The absence of an expression of submission and the
lowering of the worth of the one praying through bowing during the Middle Brachot has support
in the special characteristics of the Middle Brachot.  Those who composed Shemona Esrei wanted
the physical actions of the person praying to reflect an air of faith in G-d.  The one praying is
putting his faith in G-d as a son does with his father.  In that type of relationship, the person does
not need to lower himself in order to obtain what he needs from G-d.  What is required is that he
makes his requests to the One who is described as: Tov Hashem La’Kol V’Rachamav Al Kol
Ma’Asav.  There is an additional reason why it is not necessary to bow in the Middle Brachot.  The
requests that are found in Shemona Esrei are not like the special prayers that individuals recite for
their own special situations.  The Middle Brachot are recited not because of a special need or
hardship that came suddenly to the one praying; rather they are standard requests that a person
makes for his basic needs as a human being.  The basis for making those requests is the premise
that G-d as part of His Essence wants to give the person that which the person needs.  Based on
this view of G-d’s beneficence, it is appropriate for the one praying to remain standing upright
while reciting the Middle Brachot, the Brachot consisting of requests. 

Professor Uri Ehrlich- We noted above that the bowing that takes place in the Bracha of
Modim was instituted to add a physical expression of thanksgiving to the verbal expression of
thanksgiving.  That bowing partly or fully is an expression of thanksgiving has a deep and ancient
history.  The words that the Avudrohom uses to explain the Bracha of Modim are therefore very
fitting:  Modim Anachnu Lach . . . The Yarchei explains that the word: Modim is synonymous
with the word: bowing as it is translated into Aramaic: and I will bow to the King-Oo’Modina
La’Malka.  It is written in Bereishit Rabbah (Tanhuma Va’Yichei):  Ki Lo Sh’Oal Tod’Cha
(because those in the nether world cannot praise G-d).  Who can praise G-d? One who is alive
and can bow down to the One Who Lives Forever.

Professor Uri Ehrlich-It is possible that during the complicated process of composing
Shemona Esrei, the practice of bowing in the Bracha of Modim may have had another purpose; to
mark the end of Shemona Esrei.  It is evident from several sources that there were such versions
of Shemona Esrei dating back to the period of the Tannaim. 

'a weqt 'bl wxt mixacl mi`pz yxcn-It is apparent that in composing the Shemona Esrei
Brachot our Sages and Prophets did not want to begin Shemona Esrei with requests for personal
needs but instead began with praises to G-d: Baruch Ata Hashem our G-d, the G-d of our
forefathers, G-d of Avrohom, G-d of Yitzchok, G-d of Yaakov.  In the second Bracha they
provided: Techiyas Ha’Maisim.  In the third Bracha they provided: Kedushas Hashem.  Then he
says: Rescue us G-d with a complete rescue before You.  In the last Bracha he says: V’Ata
Elokeinu Modim Anachnu Lach.   

Professor Uri Ehrlich-It was appropriate that in its original form, Shemona Esrei ended with
the theme of thanksgiving performed through both a verbal act and by a physical act.  Even in its
current form, the Bracha of Modim exhibits a dimension of being the end of Shemona Esrei.  The
Bracha of Sim Shalom that follows in its heels has a theme that does not follow harmoniously
with the themes of praise-request-thanksgiving.   It is therefore not surprising that we find already
at the end of the period of the Tannaim that  a new and separate gesture being bowing is practiced
at the end of Shemona Esrei.

copyright. 2006. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 17                                                                                               f"qyz igie zyxt zay

SUPPLEMENT 

Is one allowed to bow in more places than the dkxa  of zea` and the dkxa of micen?

 epexei dl`y d"c aq oniq m"anxd oa mdxa` iax z"ey

mxky litkie mxfra didi `ed jexa yecwd oice zc ixen l`xyi inkg epizeax epexei
itk ezceare ezad`e myd z`xia lczydl maal ehd l`xyin miyp`a dxezd htyn

oenda elltziy zrae d`xi zxeve daexn dpeeka didzy mzltza mnvr lr ewcwce mgek
recid bdpnk mnr elltzi ldwd aexle ux`d inrl llek ax ueawae zeiqpk izaa mrd
elltziy zrae ea cenrl oileki opi`y xaca xeavd lr egixhi `ly ick reawd aegde

dxnf iweqita eayi miyxcn ziaa evawziy zra xeav zltz e` odizaa onvrl micigi
mlyexie l`xyi ux` jxc `edy ycwd ipt l` mdipt d`xie dni`a rny zixw zekxae

lr exingd lltznd oiipra ('` 'l zekxa) cenlza daezkd `zixaa dzi`ck 'i-i ycwne
.dyecwae yicwa drixka eegzyie dvx` erxkie dltzl mzcinrk mzaiyi didzy mnvr

seqe dlgz zea`a mb mzpek siqeze mal rpkiy zra dvx` miegzyn maex e` mzvwne
zenewna eegzyi mizrd zvwnae drixke digy mewna diegzyd seqe dlgz d`cede

elz xacly ellk ,dltzd zekxa x`ya e` rny zixw zekxaa e` dxnf iweqita mixg`
`ny dfn repnl ie`x e` xeq` df xaca m` epizeax epexei  .mzpeeka mziegzyde mzrixk

z` eraw minkgdy l"xe ('ae '` c"l zekxa) minkgd ixac lr dwelg `ed eli`k d`xi
d`xi jxc `ede li`ed dfn repnl oi` e` mdixac lr wlegk d`xp odilr siqende zerixkd

 .minyd on letk mxkye htynd jxc epexei  .epnn minkgd erpn `le dxizi dpeka dceare

,di`tkl` 'qa ixeaga mze` izxxia zei`x dnk oiiprd dfa il yiy t"r` daeyzd
dltzd xwir xne`e dl`yd itk dxvw jxca dzr ip` aiyn ,diegzyd ipipra mizeer
epi` e` dltz ef xne` dz`  .dltz ef ecarl ,'` 'a sc ,ziprz 'nba `ipzc ald zcear
dltz ef xne` ied ala `idy dcear `id ef i`  .mkaal lka xnel cenlz ,dcear `l`

daxd la` ,minyl eal z` oeekiy jixv lltznd opax epz ,'` ,`"l sc zekxa `xnbae
jpf` aiywz ,jpf` aiywz mal oikz xne` le`y `a` ,i"ka o`k `edy enk eqxb mipey`x

d"r minkgde  .xzi dlerne gaeyn dltza ald zpeek siqeny xac lky cnl dz` dfne
`lew icil `iz`c `xneg exingd `le mda cenriy mc` lk lekiy mixac epwz mzpwza

dlek rny z`ixwa eal z` oekiy cr rny zixw zaeg ici mc` `vi `ly eaiig eli`y
 zixw zaeg ici `vei did `l mlek dltzd zkxaa eal oekiy cr dltz zaeg `vi `lye
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xyt` i`y xac epwze ecnr df iptne  .mizrd zvwna l`xyin micigi `l` dltze rny
m"anx ,'a b"i zekxa) oey`x weqta rny zixwa dpek `ede daeg ici z`ivia epnn zegt
dltz 'd m"anxe 'a ,c"l zekxa) zea` `idy dpey`x dkxaa dltzae (`"d a"t y"w 'd

dlek rny zixwa eal z` oekiy envr lr xingny iny xn`p df iptn `le (`"d i"t
lld ziak dkld ewqty df oke  .dfa eaiig `ly minkg ixac lr xaer `edy dlek dltzae

ici mc` `viy (a"d a"t y"w 'd m"anx ,'a 'i zekxa) okxck oixew mc` lky rny zixwa
x`ya e` dizekxae rny zixwa envr lr xingny ina xn`p df iptn `l dfa ezaeg

.minkg ixac lr xaer `edy ycwd iptlk dpeka ayiy dxnf iweqita e` zekxad
izaa oiayei mrd cvik (c"d `"it dltz 'd) dad` xtqa l"vf ix`n `a` azk yexitae

eidiy cr 'be dxey iptl dxey oiayei mrd lke 'eke mrd itlk mdipt oiayei mipwfd zeiqpk
'eke miayei mipwf cvik ,c"kd b"t dlibn `ztqeza `ipz oke 'eke ycwd iptlk mrd lk ipt

ldwze my dltz 'd n"k 'ire ('c 'g `xwie) 'py ycewd iptlk mdipt mrd lke zqpkd ofge
`xneg zqpkd ziaae xeav zltza jk daiyid oi` df itle .cren lde` gzt l` dcrd
c"r minkg ixack `ly zqpkd ziaa mzaiyia eprnye epi`xy mrd bdpne aeig `l`
df oke ,dfa ciqgd mdxa` 'xe 'iax zpwze p"kdiaa daiyid oipra mirhend mibdpnd

,'` c"l zekxa 'nb) seqe dlgz d`cedae seqe dlgz zea`a digya e` drixka eaiigy
`ly rcz ,epnn xzi xeq`l `l dfn zegt didi `ly xnel (i"d d"t dltz 'd m"anx

aey ey`xa rprpy oeik exn`y dfn xzi leaql gk oda oi`y xeavd lr lwdl `l` epeekzp
dkxae dkxa lk seqa rexkl edekixvd `xnegd leaql leki `edy lecb odkae  .jixv epi`
dlgz zea`a `l` drixka eaiig `ly iptn `le (/d"t dltz/ my m"anx ,'a c"l zekxa)

'x `vnp ok m`y degzyi e` xzi rxkiy in mc` lr xeq`p ,seqe dlgz d`cede seqe
zxg` ziefa e`vene ef ziefa egipn mc` ezltza didy minkg ixac lr xaer d"r daiwr
mbe eze` eraw `le dfa eaiig `l minkgdy ('` `"l zekxa) ze`egzydde zerixkd iptn

jk zegzydln rpnp `le dibdpnn ipyn `le milbxe mici heyta degzyn did d"r ax
opiqxbc ('a a"k sc) dlbn xnba dzi`ck my dzidy mipa` ly dtvx iptn `l` xeava

minkg ixac lr xar axy xninl `kile ,`xw mw xeav ziprza laal rlwi` ax mzd
cigi zltza `wec xnel mc` jygl m`e  .da eaiig `ly diegzyd mipt zlitpa dyry
zilc dkld dpi` mlek iptln (/`l/ my zekxa) dlere xvwn did xeava daiwr 'x ixdy
mdilr gixhdl oi` xeavay `id `nrh dl zi`c dkld `l` aezkd zxfb e` `nrh dl

`xeav icda dit`` ltp `lc ax dyrn mrh iielba (/ak/ my dlibn) 'nba opixn`ck
oia oiyer od mdizaae li`ed eli` oke `xeaiv gxhn `l 'eke letpile `xeav iabl lifile
mipyn oi` mrd oendae zeiqpk izaa oilltzny zrae xeav zltza oia cigi zltza

 qpki l` gxeh dfa eilr yiy ine ,xeavd lr gxeh dfa oi` mdilr migixhn `le mbdpnn
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ixd xnel mc` jygl m`e  .eiptl zqpkd ziae gxehd dfn lvpie mdnr lltzi l`e mdl
`ly eze` oicnln dkxae dkxa lk seqa zegyl `a m` ('` c"l zekxa) minkg exn`

siqedln erpn e` dkixv dpi`y dkxa exn`y enk erpn `le exn` `ly ezaeyz ,dgyi
oicnln `l` (h"d `"t dltz 'd m"anx /cl zekxa) zepexg` ylye zepey`x yly gqepa

aiig epi`e ezaeg `id jky dncne dreh `ny jixv epi`y eze` oicnln xnelk ,exn` eze`
odilr daeg `edy mincny df (dxez) xac oiyer od m` el` jke lecb odk epi`y dfa

mr milltzne zqpkd ziaa eze` miyer mpi` mde li`ed dreaw daeg epi`y oze` oicnln
zekxa) rahn iepy dfy oreh oerhi m`e ,micnere oicneln od ixd reawd bdpnk mrd oend

dzgizta dkxad zxev iepy `ed rahn iepyy ezaeyz (d"d `"t zekxa 'd m"anx ,'a 'n
'xy rcz  .dkxad zxevl iepy da oi` diegzydde drixkde dpipra e` dznizga e`

yiy oreh oerhi m`e  .envrl lltzn didyk ebdpna dkxad rahn dpyn did `l daiwr
gkep oilltzn mixvepd jk el aiyd ,miwecvd e` jk oilltzn miebdy iptn xeqi` dfa

mixvepd ibdpne miebd zweg c"r mlyexi gkep lltzdl epilr xq`i df iptn `le mlyexi
zea`a migey ep`y enk diigya mirxeke micner epgp`e dltza oicner miebde- dltza

ecnle eyxce mzlawa ewizrd md ik xeq` minkg ea eaiig `ly xac lk `le  .d`cede
exn` mde (h"d `"t dltz 'd m"anx) mei lka lltzdl l`xyi miaiig zeltz ylyy

oiaxny el` oke daeg `l dacp `wece ('` `"k zekxa) elek meid lk mc` lltziy i`ele
dfa oi` dreaw daeg `l mnvr lr `xnege dacp jxc `ede li`ed ze`egzyde zerixka
aexe ziprz zlbna miaezkd miyextd zeiprz dpd ,minkgd lr dwelg `le xeq` yyg

dkxa el `eaz ea `veikae dfa envr lr xingnde `xneg `l` daeg epi` zeciqgd dyrn
drxkpe degzyp e`ea ('e d"v mildz) aezkk l`xyi zcear jxce miny myl `ede li`ed
epnn fefl oi` minkg ea eaiigy xacc `zlnc `llke  .'eke eegzyde epid-l` 'i-i ennex

dpi`y dkxa oebk yexita epnn erpny xace dfa `veike mrahne zekxad oiipn oebk
lr xaerde mdixac lr xearl xeq` zepexg` ylye zepey`x ylya dtqede dkixv

oebk epnn erpn `le ea eaiig `ly xace  ('a 'c zekxa) miny icia dzin aiig mdixac
xeq` yyg dfa oi`e ,uexti oke daxi ok zeciqg dyrn e` dacp zltz e` dacp ziprz
xn`z l`e izrc `id ef l`xyi ipta dpekde d`xide dceard ikxc mezql xeq`d la`

ezxez cnlle cenll epgilvi l-`de (g"n c"t zea`) dz` `le mi`yx mdy izrc elaw
.oevx idi oke ezcear ikxc zexedle oiadle
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TWO DEFINITIONS OF THE WORD: d`ced
The following `xnb appears to contradict the conclusion that we reached last week that
the last three zekxa of dxyr dpeny represent three distinct themes:

(e"p ediryi) xn`py ,dltz dz`a - cec `ay oeike-'` 'nr 'gi sc dlibn zkqn ilaa cenlz
xn`py dcear z`a ,dltz z`ay oeike .izltz ziaa mizgnye iycw xd l` mize`iade

gaf ('p mildz) xn`py ,dcez dz`a ,dcear z`ay oeike .igafn lr oevxl mdigafe mdizler
l` eici z` oxd` `yie ('h `xwie) aizkc ,d`ced xg` mipdk zkxa xnel e`x dne .ippcaki dcez

aizkc ,jzrc `wlq `l !dcear mcew `ni`  .minlyde dlrde z`hgd zyrn cxie mkxaie mrd
,jzrc `wlq `l  !dceard xg` dxnile  .aizk zyrn zeyrl aizk in .'ebe z`hgd zyrn cxie
`zlin `cg d`cede dcear ,`xazqn !i`d` jenq ,i`d` zknqc zifg i`n  .dcez gaf aizkc

 .`id
The `xnb concludes that dcear which is the dkxa of dvx and d`ced which is the dkxa
of micen share the same theme.  What is that theme? The  `"yxdn explains the `xnb as
follows:  

dcezn mc` `iany gafd lry ,dcez gaf epiide .oaxwd lr `ed iecie oeyln d`ced jdc d`xp
inp jinqe .oaxwd lr mewn lk jiiy ieciedc  .`id `zlin `cg d`cede dcear wiqnc epiide .eilr

 .rnyna inp z`hgd lry iecied zeyrn ;'eb z`hgd zeyrn 'eb oexd` `yie i`d`

The `"yxdn is defining the word “d`ced” as having the same root as the word “iecie”
(confession).  His interpretation is based on the following `xnb  and yxcn:

dcezne exvi z` gaefd lk :iel oa ryedi iax xn`-'a 'nr 'bn sc oixcdpq zkqn ilaa cenlz
,`ad mlerde dfd mlerd ,minler ipya `ed jexa yecwdl ecaik eli`k aezkd eilr dlrn ,eilr

 .ippcaki dcez gaf ('p mildz) aizkc

ef 'ebe jig` jecei dz` dcedi-jecei dz` dcedi d"c fv dyxt (wal`-xece`iz) dax ziy`xa
in cbpk  .(gi eh aei`) mzea`n ecgk `le ecibi minkg xy` aei` ici lr ycewd gexa 'n`py `id

lky ,odiyrna oicene oxvi z` oiyaek ody ,miwicvd cbpk `l` exn` `l ?dfd `xwnd aei` xn`
dz` oke  .(bk p mildz) ippcaki dcez gaef 'py `ad mlerd iigl dkef eiyrna dcen `edy in

ziy`xa) `p xkd el dxn`e dgly sxyil de`ivede ecil xnz dyrn `ay dryay dcedia `ven
dcede exvi yak cin  .mce xyan yiiazz l`e j`xea z` xkde jipir `y ?`p xkd edn  .(dk gl

d"awd el fnxy fnx `ede  .dtixyd on eipa z` d"awd livd eiyrna dcedy liayae  .eiyrna
z`e xnz z` zlvd dz` d"awd el xn` ,('ck ,'gl ziy`xa) miycg ylynk idie 'py dligzn

`d ,dixfre l`yin dippg :od eli`e ,dtixyd on jipa z` liv` ip` s` ,dtixyd on dipa ipy
 .`ad mlerd iigl e`iane elivn d"awd eiyrna dcen `edy in lky zcnl
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The `"yxdn can find additional support from the procedure that was followed in bringing
zepaxw: 

lr eici izya egk lka jenql jneqd jixve-'bi dkld 'b wxt zepaxwd dyrn zekld m"anx
eici oia uveg xac didi `le ,oiccvd lr `le x`evd lr `l dlerd y`x lr xn`py dndad y`x

axrnl eipte oetva ecinrn miycw ycw oaxwd did m` ,jneq cvike-ci dkld .dndad oiae
lre z`hg oer z`hg lr dcezne eipxw izy oia eici izy gipne axrnl eipte gxfna cner jneqde

dcezn cvik-eh dkld  .dyrl wzipy dyrz `l oere dyr oer dcezn dlerd lre ,my` oer my`
.izxtk efe jiptl daeyza izxfge jke jk iziyre izryt izier iz`hg xne`

i"yx interprets the `xnb in '` 'nr 'gi sc dlibn differently: 
`zlin `cg  .d`ced oz dgiaf xg`-dcez gaef-'` 'nr 'gi sc dlibn zkqn ilaa cenlz

.`ed mewn ly dcear d`ced s`-`id
i"yx can point to the zekxa that the lecb odk recited on xetik mei in support of his
position:
dxez xtq lhep zqpkd ofg ?cvik lecb odk zekxa .'ipzn-'a 'nr 'n sc dheq zkqn ilaa cenlz 

lawne cner b"ke ,lecb odkl dpzep obqde ,obql dpzep zqpkd y`xe ,zqpkd y`xl el dpzepe
xzi :xne`e ,ewiga dgipne dxezd z` llebe  .xeyra j`e (bk `xwie) ;zen ixg` ('fh `xwie) `xewe

jxane ,dt lr `xew micewtd ynegay xeyrae (hk xacna) ,o`k aezk mkiptl izixwy dnn
lre ,ycwnd lre ,oerd zlign lre ,diicedd lre ,dceard lre ,dxezd lr :zekxa dpny dilr

 .dltz x`yde ,milyexi lre ,mipdkd lre ,l`xyi

d`cedd lre .dvx dceard lre  .dixg` ly dkxa - dxezd lr-'a 'nr 'n sc dheq zkqn i"yx
dcez gaef (gi sc) dlibn zkqna 'ixn`ck d`ced `la dcear oi`e ,dceard dxnbpy itl micen

.d`ced dgiaf xg` ;ippcaki

Both i"yx and the `"yxdn provide an explanation as to why the dkxa of dvx is followed
by the dkxa of  micen.  However, they do not explain how the two zekxa share the same
theme; i.e. `id `zlin `cg.  Perhaps the answer is found in the following:

opgei iaxe iel iaxe qgpt iax ,dcez gaf egafz ike-ci oniq xen` zyxt (`yxe) `negpz yxcn
lk ,mlerl  .lha epi` dcez oaxwe oilha olek zepaxwd lk `al cizrl :lilbc mgpn 'x mya xn`
ozg lew dgny lewe oeyy lew (bl dinxi) c"dd ,mlerl dlha dpi` dcez ziicede oilha zeicedd

df ,'d zia dcez mi`ian ecqg mlerl ik 'd aeh ik ze`-av 'd z` eced mixne` lew dlk lewe
o`k aizk oi` dcez ;jl zecez mly` jixcp iid-l` ilr (ep mildz) xn` cec oke  .dcez oaxw

 .dcez oaxwe dicedd zecez `l`
The dkxa of micen is a substitute for the dcez oaxw.  It shares the theme of: z` ayde
jzia xiacl dceard with the dkxa of dvx.  We pray for the day when the ycwnd zia
stands once again when the only oaxw that will be brought will be the  dcez oaxw. 
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TRANSLATION OF SOURCES

'` 'nr 'gi sc dlibn zkqn ilaa cenlz-And when David comes, prayer will come, as it says. Even
then will I bring to My holy mountain, and make them joyful in My house of prayer. And when prayer has
come, the Temple service will come, as it says, Their burnt-offerings and their sacrifices shall be acceptable
upon My altar. And when the service comes, thanksgiving will come, as it says. Who so offers the sacrifice
of thanksgiving honours Me. Why did Chazal insert the priestly benediction after Bracha of thanksgiving?
Because it is written, And Aaron lifted up his hands toward the people and he came down from offering
the sin-offering and the burnt-offering and the peace-offerings. But cannot I say that he blessed the people
before the service? Do not imagine such a thing. For it is written, ‘and he came down from offering’. Is it
written ‘to offer’? It is written, ‘from offering’.  Why not then say the priestly benediction after the blessing
of the Temple service?  Do not imagine such a thing, since it is written, who so offers the sacrifice of
thanksgiving.  Why base yourself upon this verse? Why not upon the other?  It is reasonable to regard
service and thanksgiving as one.

`"yxdn-It appears that the word “Hoda’Ah” in this context is derived from the same root as the word
“Vi’Duy” which is performed when sacrificing an animal.  That is what is meant by the words: “Zevach
Todah”; that during the sacrifice that one brings, ones confesses.  That is why the Gemara concludes that
Avodah and Hoda’Ah are one concept; confession is always a part of the sacrifice.  They also relied on the
words: Va’Yisa Aharon and Mai’Asos Ha’Chatas.  After completing the confession that was performed
during the sacrifice is what is being referred to.  

'a 'nr 'bn sc oixcdpq zkqn ilaa cenlz-R. Joshua b. Levi said; He who sacrifices his evil
inclination and confesses his sin over it, Scripture imputes it to him as though he had honoured the Holy
One, blessed be He, in both worlds, this world and the next; for it is written, Who so offers the sacrifice of
confession honours Me.

jecei dz` dcedi d"c fv dyxt (wal`-xece`iz) dax ziy`xa-The words: Yehudah, Ata
Yoducha Acheicha etc. are similar to what Job said by way of prophetic message when he said: Asher
Chachomim Ya’Geidu V’Lo Chachadu Mai’Avosam (Which wise men have told from their fathers, and
have not hidden it).  About whom did Job make this statement? He said it in reference to righteous men
who control their inclinations and who admit when they are wrong.  Whoever admits to his actions merits
entry into the Next World as it is written: Zevach Toda Yichabdanani (with a sacrifice of thanksgiving will
you honor me).  So too you find concerning Yehudah that at the time he was involved in the incident with
Tamar and Tamar was about to be taken out to be burned, Tamar sends Yehudah a message which reads:
Ha’Ker Nah (please recognize).  What did Tamar want Yehudah to recognize? Raise your eyes and
recognize your Creator and do not be embarrassed before human beings.  Immediately Yehudah gains
control over his emotions and admits to what he had done.  Because he is willing to admit to his actions,
G-d saves Yehudah’s descendants from being burned.  That is the clue that G-d gave Yehudah when the
Torah said: and it was at the end of three months1.  G-d said to Yehudah: you saved Tamar and her two
children from being burned, so too I will save your descendants from being burned.  Chananya, Misha’El
and Azariya are the ones who are saved.  So you learn that anyone who is willing to admit that he is wrong,
G-d saves him and grants him life in the world to come.  

1. The number three is a hint to the three people who were saved by Yehudah; Tamar and her two children.
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'bi dkld 'b wxt zepaxwd dyrn zekld m"anx-Halacha 13-It is necessary that he who leans on
the sacrifice do so with all his strength.  His two hands must rest on the head of the animal as it is written:
on the head of the Ola sacrifice; not on its neck and not on its sides.  Nothing should stand between the
person’s hand and the animal.  Halacha 14-How should one lean?  If the sacrifice was the holiest of holy
he stands the animal towards the north with its face towards the west.  The one leaning should be standing
in the east with his face towards the west.  He puts his two hands between the animals horns.  He then
states the reason he is bringing a Chatas offering or an Oshom offering.  For an Ola offering, he confesses
the sin concerning a positive commandment or for the sin concerning a negative commandment that is
connected to a positive commandment.  Halacha 15- How should he confess? By reciting: Chatasi, Ovisi,
Pashati, and I did so and so.  I repent before You, G-d and I sacrifice this animal in place of Your
punishing me.

'` 'nr 'gi sc dlibn zkqn ilaa cenlz- i"yx-Zoveach Todah-After completing the sacrifice,
give thanksgiving.  Chada Milsa Hee-Giving thanksgiving is considered a part of the service to G-d. 

'a 'nr 'n sc dheq zkqn ilaa cenlz-Mishnah. What was the procedure with the benedictions of
the Kohen Gadol? The synagogue attendant takes a Torah-scroll and hands it to the synagogue-president.
The synagogue-president hands it to the deputy and he hands it to the Kohen Gadol. The Kohen Gadol
stands, receives the scroll and reads therein “After the death”  and “How it was on the tenth day”.  Then
he rolls the Torah-scroll together, places it in his bosom and exclaims, ‘more than I have read before you is
written here!’ the passage ‘On the Tenth Day’, which is in the Book of Numbers, he reads by heart, and he
recites eight benedictions in connection therewith; i.e., over the Torah, for the temple-service, for
thanksgiving, for the pardon of sin, over the Temple, over Israel, over the Kohanim, over Jerusalem, and
the rest of the prayer.

'a 'nr 'n sc dheq zkqn i"yx-Al HaTorah-The blessing made after reading from the Torah.  Al
Ha’Avodah is the blessing of Ritzai.  V’Al Ha’Hoada’a is the Bracha of Modim which is recited because
the service has been completed.  It is inappropriate to recite the Bracha on the service without reciting a
Bracha for thanksgiving as it is written in Masechet Megilah: Zovei’Ach Toda Yichabdanni, after the
sacrifice comes thanksgiving.

ci oniq xen` zyxt (`yxe) `negpz yxcn-V’Chi Sizbichu Zevach Todah-Rabbi Pinchas and Rabbi
Levi and Rabbi Yochonon said in the name of Rav Minachem from Galilee: In the days to come it will no
longer be necessary to bring sacrifices except for the sacrifice of thanksgiving.  In the days to come, all
thanksgiving will not be necessary except for the Todah thanksgiving.  That is what is meant in the verse
(Yirmiyahu 33) The voices of happiness, the voices of a groom and a bride; a voice saying acknowledge
G-d because G-d is good since forever is His compassion, bringing thanksgiving to the House of G-d
represents the Todah sacrifice.  So said Dovid: Upon me G-d are Your vows.  I will bring thanksgiving
offerings to You.  Dovid does not use the singular  word Todah but the plural word Todos.  Dovid used
the plural word to connote that thanksgiving consists of the thanksgiving sacrifice and prayers of
thanksgiving.
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mipdk zkxae dcear
We began our introduction to the last three zekxa of dxyr dpeny with the following:

e`xw .ekxa ode zg` dkxa ekxa dpennd mdl xn`-'` dpyn 'd wxt cinz zkqn dpyn
dceare aivie zn` zekxa yly mrd z` ekxa  .xn`ie reny m` dide rny mixacd zxyr

 :`veid xnynl zg` dkxa oitiqen zayae .mipdk zekxae
We proceeded to discuss why l"fg inserted the dkxa of micen between the  zekxa of
dcear and mipdk zkxa but we failed to examine why mipdk zkxa followed the dkxa of
dcear in the ycwnd zia.  To understand that connection, let us review the following
excerpt from the oe`b mxnr ax xcq:

l`xyi iy`e ,dvx on xn`i `l`  .mely miy `le dvx dgpna ofg xn`i `l-dgpn zlitz
epipir dpfgze .jnr l`xyi zcear cinz oevxl idze .oevxa lawz dad`a dxdn mzltze

 .'eke
At the time of oe`b mxnr ax, the practice was to omit part of the wording within the dkxa
of dvx during dgpn zltz.  Why?  The leky`d xtq explains:
jxand odk dcear zkxa xeav gily xne`yke .mipdk zkxa-'` 'nr 'fi sc dlitz zekld

aey dceara dler epi`y odk lk iel oa ryedi iax xn`c okecl dler e` eilbx z` xwer
ipz  .dceara o`k s` dceara oldl dn 'ebe mrd l` eici z` oxd` `yie xn`py dler epi`

b"r`e ,dkld oke dler eilbx z` xwr la` eilbx z` xwr `ly `l` epy `l  :`irye` 'x
  .dcear xg`l `l` okecl dil ihn `lcsqene xvei oia zepyl da yi dcear zkxa jklde

dry mzltze l`xyi jnra epid-l` 'd dvx xne`e gzet sqene xveiac ,ziaxre dgpnl
`l` elek dvx xne` epi` dgpna la` ,mzltze l`xyi iyi`e jizia xiacl dceard ayde

 .mdilbx z` xewrl `ed mipdkl df oniqy iptn ,oldle l`xyi iyi`ndaeyza epivn oke
dgpna eze` oixne` oi`y l"f dicrq ax xn` xy`k ,exn`l bdpnd oi` dvx la` l"f oe`bl
mipdkl myed oniqd df ik dyer `ed dti `l cinz exne`y ine  .ziprz ly dgpnd on ueg

,oiler oi` l`xyi iyi` xne`yke ,mdilbx oixwer mipdk ,dvx xn`yke ,mitk z`iypl
mz`e ,dvx xnel epbdpn mditk oi`yep mipdkd oi`y t"r` dgpna cala mixetkd meiae

 :el` zebdpnk eyr

The `"ahix provides both the reason to recite the complete dkxa of dvx when zkxa
mipdk is not recited and the reason not to. 

mei ly dgpna mipdk zkxa oi`y iptne-'a 'nr 'ek sc ziprz zkqn `"ahixd iyecig
 zltz ly dcear zkxaa mixne` oi`y zenewnd zvwa ebdp ,epxn`y enk mixetkd
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mipdk zkxa my yiy dlirpae  .mzltze l`xyi iyi` `l` epid-l` 'd dvx dgpnd
jkitle mitk ze`iypl die`xd dltza `l` dvx mixne` oi`y xnel mzrce  .dvx mixne`

mewn lky xnel mzrce jtida mibdep yie  .dgpna dvx minid x`ya s` mixne` oi`
oke ,iyi` mixne` oaxw dcbpk oi`y dltzae dvx xne` dltz dze` cbpk oaxw didy

.zn`d ilral recie xwir

The xe`nd zxepn reports a comparable custom concerning  dxyr dpeny on a`a dryz: 
zekxa d`n gzet zixgy zltz-a`a dryz zekld dlitz- 'a wxt xe`nd zxepn
zyxt zexwl `ly mrd zvw ebdp l"f o"anxd azke .onewn edfi`e zepaxwd zyxte

.dxeza zexwl xeq`y itl zqpkd ziaa l`rnyi 'x yxcne onewn edfi` zpyne zepaxwd
diptl oikxane rny z`ixw oixew ixdy ,meid xcqa xeqi` epl oi`y itl ,d`xp epi`e

cinzd cbpk onewn edfi`e zepaxwd zyxte  .`iapa oixihtne dxeza oixew oke ,dixg`le
eppr xne` cigie .mini x`ya enk dltzd oinilyne .yyeg epi`e ekxck exne`e ,mepwz

rvn`a zepiw xnel ebdpe .dltzd v"y xfege .`texl l`eb oia xeaiv gilye ,dltz rneya
oi`e ,l`xyi iy`e xne`e ,dvx blcie ,dltzd milyne .dze` xfeg xeav gilyyk dltzd

.melyd dyer i"`a ,melyd dyer xne` ,mely miyl ribiyke .mipdk zkxa 'ne`

Why is there no mipdk zkxa during dgpn zltz?
meyn oditk oi`yep oi` mipdk la`-mipdk la` d"c dgpn zlitz oe`b mxnr ax xcq

 :eitk z` `yi `l xekyc ,xeq`e zexky `gikyc

What is the connection between the opening words of the dkxa of dvx and mipdk zkxa?
`id mipdk zkxay reci dpde-dl`y lre d"c cl oniq g"e` - c wlg milrt ax z"ey

d`p jle znizg cr micen on la` oeivl ezpiky xifgnd dkxad meiq cr dvx on zlgzn
oeivl ezpiky xifgnda dvx ly dkxad mzgy xg` la` . . . d`ced zkxa `id ef zecedl
sc dlibnc 'nba n"ne  .dcear zkxa `le d`ced zkxa `id ik `nlr ilekl dlri `l aey
xn`p okecl mipdkd ziilr oiprl e`l ?`id `zlin `cg d`cede dcear `xazqn `"r g"i

xg` e`le d`ced zkxa xg` dze` erawc mipdkd ly dnvr dkxad zxin` oiprl `l` df
 .ippcaki dcez gaef aizkc meyn dcear zkxa

Rabbi Eliyahu Munk in his zelitzd mler xtq explains the connection as follows:
dkenq `id  .epzlitzay zekxad zxey z` zniiqnd diilegl mipdk zkxa zkted jk

firdl llka mileki ep` 'd z` epzcear zekfa wx ik ,dl zncewd dceard zkxal
ep` dilry ,zekxad lk ly zxzekd zleb  .ezkxa z` epnn ywale eiptl aviizdl

l`xyil dkxa wifgn ilk d"awd `vn `l" l"fg ixac itl ik ,melyd `id eiptl mippgzn
.zncew dcear ilae "d`ced" ila izin` mely oi` . . .(`"i ,'b wxt oivwer) "mely `l`
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TRANSLATION OF SOURCES

dgpn zlitz oe`b mxnr ax xcq-The prayer leader should not recite in Mincha the words:
Ritzai and not the paragraph of Sim Shalom.  Instead he should begin with the words:V’Ishai
Yisroel Oo’Visphilasom Mihaira B’Ahahava Sikabel B’Ratzon Oo’Sihi L’Ratzon Tamid Avodat
Yisroel Amecha.  V’Sechezena Ainainu etc.

mipdk zkxa-'` 'nr 'fi sc dlitz zekld leky`d xtq-When the Prayer Leader recites the
Bracha of Avodah (Ritzai) the Kohanim who will be reciting Birkat Kohanim step forward or
ascend to the stage, as Rabbi Yehoshua Ben Levi said: any Kohain who does not ascend as the
prayer Leader recites the Bracha of Avodah cannot ascend as it is written: And Aharon raised
his hands towards the people etc.  In that verse Aharon did so after completing the Avodah
(service) so too in Tefila, the Kohain must ascend as the Prayer Leader recites the Bracha of
Avodah.  We learned from Rabbi Oshiya: when can a Kohain no longer ascend? If he has not
begun to ascend before the Prayer Leader completes the Bracha of Avodah. That is the
halacha;  he may continue to ascend even after the Prayer Leader completes the Bracha of
Avodah provided he already began to ascend.  As a result, it is necessary to change the
language of the Bracha of Ritzai depending on whether one is reciting Schacharis and Mussaf
in which the Kohanim bless the people and Mincha and Malaria when the Kohanim do not
bless the people.  In Schacharis and Mussaf the prayer Leader recites: Ritzai Hashem Elokeinu
B’Amcha Oo’Vi’Siphilasom Shiai V’Hashaiv Ha’Avodah LiDvir Baisecha V’Ishai Yisroel
Oo’Siphilosom but in Mincha the Prayer Leader does not recite the words: Ritzai and begins
with the words: Ishai Yisroel etc. because the words: Ritzai etc. are a message to the Kohanim
to step forward.  Similarly we find in the Responsa of the Gaon: but the custom is not to recite
the words: Ritzai etc. as Rav Sa’Adiya Gaon said: it is not our practice to recite those words in
the Mincha prayer except in the Mincha prayer of a fast day.  Those who recite the words:
Ritzai whenever they recite Mincha are not conducting themselves properly because those
words contain a message to the Kohanim to bless the people.  When the Prayer Leader says:
Ritzai, the Kohanim step forward and when the Prayer Leader says: Ishai Yisroel they no
longer ascend.  On Yom Kippur in Mincha, it is our practice to recite the words Ritzai even
thought the Kohanim do not bless the people.  You should follow whatever is your custom.

'a 'nr 'ek sc ziprz zkqn `"ahixd iyecig-Because the Kohanim do not bless the people
during Tephilat Mincha on Yom Kippur, it became the custom in some places that they do not
recite in the Bracha of Avodah of Tephilas Mincha the words: Ritzai Hashem Elokeinu etc.
but begin with the words: Ishai Yisroel Oo’Vi’Siphilasom.  During Tephilas Ne’Eilah in which
the Kohanim bless the people they would say: Ritzai.  The basis for their practice is that they
do not recite the words: Ritzai except in a Tefila when it was customary for the Kohanim to
bless the people.  That is why they did not recite the words: Ritzai in Tephilas Mincha on other
days as well.  There are those who followed the opposite practice.  Their thinking was based
on the idea that as long as there was a Korban that was brought at that time of day, they 
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should recite Ritzai.  On Tephilot that were recited at a time when no Korban was brought,
they do not recite Ritzai.  The latter is a better practice.

a`a dryz zekld dlitz- 'a wxt xe`nd zxepn-One begins Tephilat Schacharit with the
first of the 100 Brachot that one must recite each day, the Torah portions that deal with
sacrifices and the Mishna of Aizehu Mikomon.  The Ramban wrote that on Tisha B’Av some
had the practice not to recite the Torah portions that deal with the sacrifices, the Mishna of
Aizeh Mikomon and the paragraph of  “Rabbi Yishmael Says” because on Tisha B’Av we are
prohibited from learning Torah.  That is not a correct practice because we are not prohibited
from following the regular order of prayer on Tisha B’Av.  We recite Kriyat Shema and the
Brachot surrounding it despite the fact that is Torah learning and we have a Torah reading and
a Haftorah.  The Torah portions that deal with sacrifices and the Mishna of Aizeh Mikomon
are read to commemorate the Korban Tamid that was brought each day so we recite them on
Tisha B’Av and are not concerned about doing so.  We complete the prayers as on every other
day.  An individual recites the prayer Anneinu in the Bracha of Shema Koleinu and the prayer
leader does so between the Bracha of Go’Ail Yisroel and Rifa’Einu.  The prayer leader repeats
Shemona Esrei and in the middle of repeating Shemona Esrei, they recite the Kinot.  The
prayer leader then finishes repeating Shemona Esrei and skips the words: Ritzai and begins
with the words: Ishai Yisroel and they did not recite Birkat Kohanim.  And when he reaches
Sim Shalom, he ends the Bracha with Oseh Hashalom.  

mipdk la` d"c dgpn zlitz oe`b mxnr ax xcq-Kohanim do not bless the people during
Tephilas Mincha because of the possibility of a Kohain being intoxicated and a person who is
intoxicated may not participate in blessing the people.

dl`y lre d"c cl oniq g"e` - c wlg milrt ax z"ey-It is well known that Birkat
Kohanim begins with the words: Ritzai and continues until the Bracha of Ha’Machazir
Shechinaso L’Tzion.  From the beginning of the Bracha of Modim until the end of the Bracha
is the Bracha of Hadoa’ah. . . but after the prayer leader completes the blessing of Ritzai by
saying: Ha’Machazir Shechinaso L’Tzion the Kohanim may not ascend to the stage because
the next Bracha involves Hoda’Ah and not Avodah.  How do we explain the Gemara that
relates that the Bracha of Avodah and the Bracha of Hoda’Ah are one?  They are considered
one not for the purpose of setting the time when the Kohanim must ascend to the stage but
one for the purpose of determining when Brikat Kohanim is recited.  Brikat Kohanim is done
after the Bracha of Hoda’Ah and not the Bracha of Avodah because of the verse:  Zoveach
Todah Yichabdinani.

zelitzd mler xtq-Thus the Bracha of Birkat Kohanim is transformed into the final link in
the chain of Brachot that are in Shemona Esrei.  It is connected to the Bracha of Avodah that
precedes it because only out of the merit of serving G-d can we at all be so insolent as to stand
before G-d and to ask for G-d’s blessing.  The highlight of the Brachot which we ask from
G-d is for the request for peace because according to the words of Chazal G-d did not find a
better holder of the blessings of Israel than peace.  But there can bo no true peace without
thanksgiving and service coming before it.

copyright. 2007. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 20                                                                                                f"qyz `a zyxt zay

PARALLELS BETWEEN THE OPENING AND CLOSING
zekxa OF dxyr dpeny 

The last three zekxa of dxyr dpeny appear to parallel the first three zekxa of dpeny
dxyr.  It begins with the fact that both sets contain three zekxa.  Is there a significance to
the number three?  In discussing an unrelated matter, Rabbi Joshua ibn Shu'ib, a student
the Rashba and and a colleague of the Ritva writes:
xidfd mzcare llkae-mzcare llkae d"c milwye mihtyn zyxt airey oa` i"x zeyxc

zkxae gayd zkxae oipdpd zkxa ,zekxa dyly ody zevnd zkxae gayd zekxa lr
,caka dpkyn xy` ytpd mde ,zeytp mi`xwpd ytpd zegk dyly cbpk mde .zevnd
zkxa zekxa dyly ocbpk e`ai ,gena dpkyn xy` dnypde ,ala dpkyn xy` gexde

gexd cbpk gayd zkxae .'ebe jytp de`z ik aizkc ze`pdd dpnn ik ,ytpd cbpk mipdpd
.ipevigd oeibdd `edy oeyld ci lr ,ial oeibde '`py enk ,iniptd oeibdd eae gayd epnn ik

miielz mdy zelrnd mdy zevnd zkxa enk dlernd `ide dnypd cbpk zevnd zkxae
,zenler dyly cbpk md zekxa dylyd el`e .dzex`yd zaiq md zevnd meiwe dakxna

epiehvp el` cbpke ,`ad mlere zenypd mlere dfd mler cbpke ,oeilrde 'irvn`de ltyd
minrt dyly aizk my ik ,meid oixew ep`y milwy zyxta zexkfpd zenexz dylya

epiehvp milwy zevn miiwl oileki ep` oi`e ycwnd zia axgy xg` epizepeeray ,dnexz
.dnvr devnd epniiw el`k oexkf dzeidl dyxtd `exwl

The symmetry goes further.  Each of the last three zekxa of dxyr dpeny appears to
parallel the corresponding dkxa within the first three zekxa of dxyr dpeny.  The dkxa
of zea` shares a theme with the dkxa of dcear.  Rabbi Isaiah Wohlgemouth, the ixe`a
dltzd teacher at Maimonides School in Boston, reported that Rabbi Joseph Soloveitchik,
l"vf, opined that dxyr dpeny begins with the dkxa of zea` because if not for the zea`,
we would have no right to pray since Man has no inherent right to pray to the ly epeax
mler.  Prayer is a privelege.  We were granted the privelege to pray to the mler ly epeax
only because of zea` zekf.  Similarly, at the time that the ycwnd zia stood, the oaxw
cinz served the purpose of affording us the privelege to pray to the mler ly epeax.  Put
into halachic terms, the zekxa of zea` and dcear are mixiykn; means of obtaining
permission to approach the mler ly epeax with our needs.  This parallel theme helps
explain a `xnb that we studied:

zeltz :xn` `pipg iaxa iqei iax ,xnzi`-'a cenr 'ek sc zekxa zkqn ilaa cenlz
 iqei iaxc dizeek `ipz .mepwz oicinz cbpk zeltz :xn` iel oa ryedi iax ;mepwz zea`
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mdxa` :`pipg iaxa iqei iaxc dizeek `ipz .iel oa ryedi iaxc dizeek `ipze ,`pipg iaxa
,my cnr xy` mewnd l` xwaa mdxa` mkyie (h"i ziy`xa) xn`py zixgy zltz owz
dgpn zltz owz wgvi ;lltie qgpit cnrie (e"w mildz) xn`py ,dltz `l` dcinr oi`e

xn`py ,dltz `l` dgiy oi`e ,axr zeptl dcya geyl wgvi `vie (c"k ziy`xa) xn`py
xn`py ziaxr zltz owz awri ;egiy jtyi 'd iptle shri ik iprl dltz (a"w mildz)

l` dz`e ('f edinxi) xn`py ,dltz `l` dribt oi`e ,my olie mewna rbtie (g"k ziy`xa)
iaxc dizeek `ipze  .ia rbtz l`e dltze dpx mcra `yz l`e dfd mrd cra lltzz

cr jlede axw xgy ly cinz ixdy zevg cr xgyd zltz exn` dn iptn :iel oa ryedi
.zery rax` cr jlede axw xgy ly cinz ixdy ,zery rax` cr :xne` dcedi iaxe ;zevg

cr jlede axw miaxrd oia ly cinz ixdy - axrd cr dgpnd zltz exn` dn iptne
blt cr jlede axw miaxrd oia ly cinz ixdy ,dgpnd blt cr :xne` dcedi iax ;axrd

elkrzp `ly mixcte mixa` ixdy raw dl oi` axrd zltz exn` dn iptne .dgpnd
ly oaxw ixdy meid lk oitqen ly exn` dn iptne ;dlild lk miklede miaxw axran

.meid lk axw oitqen
The structure of dxyr dpeny appears to reflect the position of both `pipg iaxa iqei iax
who said: mepwz zea` zeltz and the position of  iel oa ryedi iax who held: zeltz
mepwz oicinz cbpk.  The first three zekxa reflect the position that  mepwz zea` zeltz.
The last three zekxa reflect the position that mepwz oicinz cbpk zeltz. 

The second dkxa of dxyr dpeny, zexeab parallels the second of the last zekxa, d`ced.
In the dkxa of d`ced we speak of: epnr mei lkay jqip lr.  What are those miqip? aiyn
mybd cixene gexd, mileg `texe miltep jneq etc. The third dkxa of dxyr dpeny, 
myd  zyecw parallels the third of the last zekxa, mipdk zkxa.  They each contain
zekxa.  In mipdk zkxa, the mipdk bless the people.  In dyecw, we repeat the dkxa that
the angels recite every day: enewnn 'd ceak jexa.

The opening and closing zekxa also share the fact that the themes of both sections can be
traced to a single source.  Professor Moshe Weinfeld in his book: zicedid diibxehild
dnecwd argues that the model for the opening and closing zekxa of dxyr dpeny is
found in the dltz that jlnd cec delivered before his death after  jlnd cec collected the
materials necessary to build the ycwnd zia:  

dz` jexa ciec xn`ie ldwd lk ipirl 'd z` ciec jxaie-'i weqt 'hk wxt ` minid ixac 
 'depia` l`xyi id-l`zx`tzde dxeabde dlcbd 'd jl- '`i weqt  .mler cre mlern 

xyrde-'ai weqt :y`xl lkl `ypznde dklnnd 'd jl ux`ae minya lk ik cedde gvpde
-'bi weqt  .lkl wfgle lcbl jciae dxeabe gk jciae lka lyen dz`e jiptln ceakde

 epid-l` dzrejl epgp` micen .jzx`tz myl milldne 
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TRANSLATION OF SOURCES

mzcare llkae d"c milwye mihtyn zyxt airey oa` i"x zeyxc-The definition of the
word “V’Avaditem” includes the performance of the Brachot of praise and the Brachot of
Mitzvoth which includes three types of Brachot; i.e. Brachot made in anticipation of an
enjoyment, Brachot of Praise and Brachot before performing Mitzvoth.  The three types of
Brachot represent three spiritual powers that are called “Nifashos”.  They are: the spirit
that rests in the stomach, the spirit that rests in the heart and the spirit that rests in the
mind.  Corresponding to those spirits are the three type of Brachot.  The Brachot that we
recite before an enjoyable act represent the spirit that rests in the stomach.  That is where
we feel many of those pleasures as the verse states: and the soul desires.  The Brachot that
are recited in praise correspond to the spirit that rests in the heart because the words of
praise emanate from the heart as it is written: musings of the heart that are recited by the
tongue that outwardly express the musings of the heart.  The Brachot that we recite before
performing a Mitzvah correspond to the spirit of the mind which is the highest form of
spirit just like the Brachot that are made before performing a Mitzvah which is the highest
form of activity.  Furthermore, the performance of Mitzvoth is the reason for the other
forms of spirit.  These three types of Brachot also represent the three worlds; the lower
world, the middle world and the higher world.  They also correspond to this world, the
world of the souls and the next world.   In conjunction with all three types of Brachot, we
were commanded to make three types of donations in Parshat Shekalim.  This is based on
the fact that the word ‘Terumah” appears three times in Parshat Shekalim.  Because of our
sins, the Beit Hamikdash has been destroyed and we can no longer fulfill the Mitzvah of
giving Shekalim.  Instead we read Parshat Shekalim so that we are reminded and feel as if
we are fulfilling the Mitzvah by recalling it.

'a cenr 'ek sc zekxa zkqn ilaa cenlz-It has been stated: R. Jose son of R. Hanina
said: The Tefillahs were instituted by the Patriarchs. R. Joshua b. Levi says: The Tefillahs
were instituted to replace the daily sacrifices. It has been taught in accordance with R. Jose
b. Hanina, and it has been taught in accordance with R. Joshua b. Levi. It has been taught
in accordance with R. Jose b. Hanina: Abraham instituted the morning Tefillah, as it says,
And Abraham got up early in the morning to the place where he had stood, and ‘standing’
means only prayer, as it says, Then stood up Pinchos and prayed. Isaac instituted the
afternoon Tefillah, as it says, And Isaac went out to meditate in the field at evening time,
and ‘meditation’ means only prayer, as it says, A prayer of the afflicted when he faints and
pours out his meditation before the Lord.  Jacob instituted the evening prayer, as it says,
And he lighted upon the place, and ‘pegi'ah’ means prayer, as it says, Therefore pray not
you for this people neither lift up prayer nor cry for them, neither make intercession to
[tifga’] Me.  It has been taught also in accordance with R. Joshua b. Levi: Why did they say
that the morning Tefillah could be said till midday? Because the regular morning sacrifice 
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could be brought up to midday. R. Judah, however, says that it may be said up to the fourth
hour because the regular morning sacrifice may be brought up to the fourth hour. And why
did they say that the afternoon Tefillah can be said up to the evening? Because the regular
afternoon offering can be brought up to the evening. R. Judah, however, says that it can be
said only up to the middle of the afternoon, because the evening offering could only be
brought up to the middle of the afternoon. And why did they say that for the evening
Tefillah there is no limit? Because the limbs and the fat which were not consumed on the
altar by the evening could be brought for the whole of the night. And why did they say that
the additional Tefillahs could be said during the whole of the day? Because the additional
offering could be brought during the whole of the day.
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THE THEME OF THE dkxa OF dvx

The dkxa of dvx is the first of the last three zekxa of dxyr dpeny which are grouped
under the category of  d`ced.  In truth, the words of the dkxa share more with the theme
of the dkxa of epilew rny than they share with the theme of the dkxa of micen.  Rabbi
Yissaschar Jacobsen in his dpia aizp xtq views the dkxa of dvx as consisting of five
zeywa and not words of  d`ced:

 .1;mzltzae l`xyi jnra ,epiwl` i-i ,dvx
 .2;jzia xiacl dceard z` ayde
 .3 ;oevxa lawz dad`a mzltze l`xyi iy`e
  .4;jnr l`xyi zcear cinz oevxl idze

.oeivl ezpiky xifgnd ,i-i dz` jexa .mingxa oeivl jaeya epipir dpifgze
Why did l"fg include among the last three zekxa of dxyr dpeny a dkxa that consists of
zeywa and why are the zeywa ones that resemble the  zeywa of the  dkxa of rny
epilew?  The answer may be that l"fg wanted every dltz to contain within it the zeywa
that are found in the dkxa of epilew rny.  Since the dkxa of epilew rny is not recited on
zay and aeh mei, the dkxa of dvx was composed to substitute for the dkxa of rny
epilew on those days.  This answer fits well into the thesis that Professor Shmuel Safrai put
forth that on weekdays before the destruction of the Second ycwnd zia an individual
would recite only the middle zekxa of dxyr dpeny, the zeywa, and would end his dltz
with the dkxa of epilew rny.  On zay and aeh mei, he would recite the first three and
last three zekxa of dxyr dpeny and one middle dkxa.  The dkxa of dvx would then
fulfill the role of the dkxa of epilew rny.  Under those circumstances, never was there a
day when both the dkxa of dvx and the dkxa of epilew rny were recited during a dltz.
The wording of the dkxa of dvx was not modified after the first three and last three
zekxa of dxyr dpeny were added to the weekday dxyr dpeny in order to keep the
wording of the dkxa consistent for all days. 

The dkxa of dvx has a long history of including zeywa.  The following represents i"yx’s
wording of the dkxa when it was recited as part of the dcear in the ycwnd zia.   

dixg` oikxan eid eyry dceard liaya - dceare -'a 'nr '`i sc zekxa zkqn i"yx
lawnd jexa ,oevxa lawz mzltze l`xyi iy`e l`xyi jnr zcear epiw-l` 'd dvx

.cearp d`xia jcal jze`y inp i` ,oevxa l`xyi enr zcear

.5
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Let us contrast the wording of the dkxa as we know it with how it appears in ux` gqep
l`xyi. 

'd dz` jexa  .jl degzyp mlyexiae ,jicar jecari dxdn ,oeiva oekye epiwel` 'd dvx
.cearp d`xia jze`y

The word: degzyp, let us bow, was placed in the dkxa to form a link to the dkxa of
 micen.  As we previously learned, the word: micen is synonymous with the word: degzyp.   

The juxtaposition of the word miegzyn near the word:  micen is found in two other places
of our zelitz; in the dceard xcq that we recite in xetik mei ly sqen zltz and in
epilr.  It is interesting to note that the word: micen is not found in the older versions of
those prayers.  Perhaps the gqep of the dkxa of dvx in l`xyi ux` gqep influenced the
wording of those other zelitz. Concerning the dcear on xetik mei: 

eilr eici izy jneqe glzynd xiry lv` el `a-'a dpyn 'e wxt `nei zkqn dpyn
xtk mya `p` l`xyi zia jnr jiptl e`hg eryt eer myd `p` xne` did jke dceezne

zxeza aezkk l`xyi zia jnr jiptl e`hgye erytye eery mi`hgle mirytle zeperl `p
'd iptl mkiz`hg lkn mkz` xdhl mkilr xtki dfd meia ik (fh `xwie) xn`l jcar dyn

odk itn `vei `edy yxetnd my mirney eidyk dxfra micnerd mrde mipdkde  .exdhz
 lecbmdipt lr miltepe miegzyne mirxek eid :cre mlerl ezekln ceak my jexa mixne`e 

The wording of epilr as found in early mixeciq:
dlecb zzl lkd oec`l gayl epilr-gily cxeie d"c dpyd y`x xcq oe`b mxnr ax xcq
epwlg my `ly .dnc`d zegtynk epny `le zevx`d iiebk ep`yr `ly .ziy`xa xveil

ep`e .riyei `l l` l` milltzne wixe ladl miegzyn mdy mpend lkk eplxebe mdk
miklnd ikln jln iptl miegzyne mirxekux` cqeie miny dhep `edy .`ed jexa yecwd 

.minexn idaba efr zpikye lrnn minya exwi ayene

The l"ixdn is one of the first to include the word: micen in the mixetikd mei ly dcear:
lkn miiqn did l"bq i"xdn-xn` [hi] d"c xetik mei zekld (mibdpn) l"ixdn xtq

 xne` didyk .exdhz mdl xne`e 'd iptl mkiz`hgmicene miegzyne mirxeklr miltepe 
.eipt lr ltepe degzyn dide eikxa lr rxky ,ediyrn xeaic lkl dyer did ,mdipt

The ixhie xefgn is one of the first to include the word: micen in epilr:
xveil dlecb zzl lkd oec`l gayl epilr -gayl epilr d"c hv oniq ixhie xefgn

mdk epwlg my `ly dnc`d zegtynk epny `le zevx`d iiebk ep`yr `ly ziy`xa
 ...'pend lkk epilxebemicene miegzyne mirxek epgp`e.d"awd miklnd ikln jln iptl 
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TRANSLATION OF SOURCES

'a 'nr '`i sc zekxa zkqn i"yx-After completing the service that the Kohanim
performed in the Beit Hamikdash, they would recite the following Bracha: Ritzai Hashem
Elokeinu Avodas Amcha Yisroel V’Ishai Yisroel Oo’Sifilasom Tikabel B’Ratzon, Baruch
Ha’Mikabail Avodas Yisroel B’Ratzon or they would conclude as follows: Sh’Osicha
Livadcha B’Yira Na’Avod.

'a dpyn 'e wxt `nei zkqn dpyn-Mishnah. He then came to the scapegoat and laid his
two hands upon it and he made confession. And thus would he say: I beseech You, O
Lord, Your people the house of Israel have failed, committed iniquity and transgressed
before You. I beseech You, O Lord, atone the failures, the iniquities and the transgressions
which Your people, the house of Israel, have failed, committed and transgressed before
You, as it is written in the Torah of Moses, Your servant, to say: for on this day shall
atonement be made for you, to cleanse you; from all your sins shall you be clean before the
Lord. And when the priests and the people standing in the temple court heard the
fully-pronounced name come forth from the mouth of the high priest, they bent their
knees, bowed down, fell on their faces and called out: blessed be the name of His glorious
kingdom ‘for ever and ever.
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SUPPLEMENT 

The dkxa of dvx in l`xyi ux` gqep

The wording of the  dkxa of dvx found in l`xyi ux` gqep does not appear in any later
mixeciq.  However the wording does appear in early several sources.  oe`b i`pexhp ax who
lived before oe`b mxnr ax provides for the language in his version of the dkxa:

,dcear liaya mzl`yye-`l oniq miig gxe` (wte`) icexa - oe`b i`pexhp ax zeaeyz
jk ,minkg ea yiy mewn lkae laaay epiax ziaae `zaizna-dze` oixne` ep` j`id

 .milyexia jipa jecarie dxdn jxir oeiva oekye epid-l` i"i dvx :oixne`

The wording is also found in two miyxcn.  That is some evidence that both books of
miyxcn were composed in l`xyi ux`:

mid-l` igaf-mid-l` igaf [d] d"c daey - ck `wqit (miealcpn) `pdk axc `zwiqt
'` ,'` cg .oipaxe qxhiit xa iqei 'xe iel xa icaf .(hi :`p mildz) 'be xayp al dxayp gex
dpeae cner ipa dnlyy ip` rcei daeyza iplawn z` m` minlerd oeax d"awd iptl cec
'be `kcpe xayp al `iixw oicd on zepaxwd lk eilr aixwne gafnd z` dpeae ycwnd z`

f` ,(k /`"p mildz/ my oiir) 'ebe oeiv z` jpevxa daihizy rcei ip`e (/`"p mildz/ my)
daeyz dyer `edy dfl oipn xn` `pxge .(`k /`"p mildz/ my) 'be wcv igaf uetgz

aixwne gafnd z` dpeae ycwnd zia dpae 'lyexil dler `edy eli`k eilr dlrn d"awd
z` jpevxa daihid ,dixza 'zk dn ,'be dkcpe xayp al `iixw oicd on ,zepaxwd lk eilr

jixv `edy daizd iptl xaer `edy dfl oipn oixn` oipaxe .'be wcv igaf uetgz f` oeiv
 ,`zkxia `cd on ,geyle zepaxwe ycwnd zia oiipa xikfdloeiva oekye epid-l` epivx

./milyexia/ 'yexia jipa jecarie 'ird 

mildz) dxayp gex mid-l` igaf-mid-l` igaf [a] d"c f dyxt (zeilbxn) dax `xwie 
epeax d"awd iptl cec 'n` 'n` edipin cg .opaxe qhxt oa iqei 'xe iel oa icaf .(hi ,`p

z` dpeae ycwnd zia dpai ipa dnlyy ip` rcei daeyza z` iplawn m` mlerly
gex mid-l` igaf diixw oicd on ./dxez ly/ dxezly zepaxw lk eilr aixwne gafnd

zia dpae mlyexil dlr eli`k eilr oilrny daeyz dyry dfl oipn 'n` oxge` .dxayp
mid-l` igaf diixw oicd on ,dxezay zepaxw lk eilr aixwde gafnd z` dpae ycwnd
on ,geyle dcear xikfdl jixv `edy daizd iptl xary dfl oipn 'n` opaxe .dxayp gex

 `zkxa `cdjxir oeiva oekye epid-l` i"i dvx .
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l`xyi iy`e- Where to Put the Comma?

The dkxa of dvx presents a punctuation dilemma.  Should a comma be placed after the
words: l`xyi iy`e; i.e. dad`a mzltze ,l`xyi iy`e jzia xiacl dceard z` ayde
oevxa lawz or before the words: l`xyi iy`e; i.e. iy`e ,jzia xiacl dceard z` ayde
oevxa lawz dad`a mzltze l`xyi.  This is a dilemma which is already expressed by
zetqez:

myl zia dpea ip` dpd ('b ,'a ,'a minid ixac) -'` 'nr 'iw sc zegpn zkqn ilaa cenlz
axrle xwal zelre cinz zkxrne minq zxhw eiptl xihwdl el yicwdl id-l` 'd

l`xyi lr z`f mlerl epid-l` 'd icrenle miycgle zezayl1df :ax xn` lcib x"` - 
minkg icinlz el` :xn` opgei iaxe ;oaxw eilr aixwne cner lecbd xy l`kine iepa gafn

.mdinia ycwn dpap eli`k aezkd mdilr dlrn ,dcear zeklda oiweqrd

zeyxcn - oaxw eilr aixwne cner lecbd xy l`kine-'` 'nr 'iw sc zegpn zkqn zetqez
opixn`c epiide .y` ly miyak xne`y in yie miwicv ly odizenyp xne`y in yi ;oiwelg

mixne` yie  .oevxa lawz dad`a dxdn mzltze l`xyi iy`e dceara dxyr dpenya
.xzei iz`vn `l ,l`xyi iy`e jzia xiacl dceard z` ayde lirlc` i`wc

We already learned about a group that took one side on this issue.  Those who followed the
practice of skipping the opening words of dvx in any dltz in which there was no zkxa
mipdk began the dkxa with the words:  l`xyi iy`e (Newsletter 4-19).

Whether the comma is placed before or after the words:  l`xyi iy`e, does not resolve the
problem that the words: l`xyi iy` appear to be duplicative.  If the comma is placed after
the words, then the words represent zepaxw.  That duplicates the word: dcear.  If the
comma is placed before the words, then the words represent dltz.  That is a duplication
of the word: mzltze.  The f"h discusses this issue and can only resolve one duplication.

-'ek mzltze l`xyi iy`e gqep lr xehd azk -'ek dvx mixne`-'kw oniq miig gxe` f"h
oevxa lawzzy oaxwd mewna `idy dltzd lr milltzn ,dcear dzr oi`y t"r s`e

ly gafnd lr miwicv ly oznyp aixwn lecbd xy l`kin yi yxcnae .jxazi myd iptl
ayde :yexit ikde epnn dlrnly dn lr miyxtn yie .l`xyi iy`e epwz df lre .dlrn
'itd lr .k"r oevxa lawz dad`a mzltze xacd zligz k"g`e .l`xyi iy`e dceard

 .e"ie `la mzltz xnel el did l`xyi iyi` edn yxtl `a i`e .mzltze ltk dyw oey`xd

1. The `xnb is troubled by the word: mlerl.  Was jlnd dnly predicting that the ycwnd zia would stand forever?  Given
the fact the ycwnd zia was destroyed, how do we then explain jlnd dnly’s use of the word: mlerl in the weqt?
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wxt y`x ,dpi` dpnf xg`e oaxw mewna `id dpnfa dltz cg`d zeltz ipin 'a yic l"ie
,'il iadi `l dpnfa dltz xky 'il iadi dltz xky ('` 'nr 'ek sc zekxa) xgyd zltz

yexit lre  .l`xyi iyi` mewn `l `idy dpnfa `ly dltz s` lelkl mzltze i`w df lr
`la dcear yiy `niz i`e  .dceard xkf xaky oeik l`xyi iy`e dil dl dyw dxza

dceard ayde xnel el dide ,mizpa jzia xiacla wiqtdl el did `l mipt lk lr ,miyi`
.mlekn xgaend `ed irvn`d yexitd ok lr .jzia xiacl l`xyi iy`e

The question that is raised by the f"h is answered as follows: 
zekld dpyn z"ey2lk `ax xn` . . . i"w zegpn 'nbae -mvrl edine d"c 'bi oniq 'bi wlg 

l`kine :my zetqezae ,my` `le dgpn `le z`hgl `le dler `l jixv epi` dxeza wqerd
xne`y in yie oiwicv ly odizenyp xne`y in yi  .oaxw eilr aixwne cner lecbd xy
dxdn mzltze l`xyi iy`e dceara dxyr dpenya opixn`c epiide  .y` ly miyak

`ed zepaxwd ceqc `xwie z"dr o"anx oiire ,c"w 'iq g"` f"h oiire oevxa lawz dad`a
jk oaxwd hgy m` il zeyrl ie`x did jk xn`ie oaxwd oiaixwnyk oaxwd lra cenriy
el`k envr xiivl jixv  ;'ek oitxey m`e il zeyrl ie`x did jk mcd oiwxef m`e 'eke ie`x
ingx dltzc mbde mepwz micinz cbpk zeltz exn`e .envra ynn gafnd lr axwp `ed

lkde zepaxwd lr oicnere oilltzn eid cnrn iyp`e . . . zn` ediiexz mepwz zea`e edpip
 .oade df oeika

An alternate answer:
dnyl dxez z"ey3iy`e exne`a ok mb oiekl mc`d jixv -f"tl `zyde d"c bn oniq 

`zi`cke ence ealg aixwn eziprza mc`d ik l`xyi miprzny zeiprz lk lr l`xyi
aixwdl aizke oale mec` `edy mipyeyk enler bidpn k"re l"fe a"r 'k sc zeny 't xdefa
`edy oyeyd dn ;oal dfe mec` df el xtkzne ence ealg aixwn mc` df cbpk mce alg il

xefgl eze` oiwven oi` oaxwd jk y`a `l` oal elek xefgl eze` oiwven oi` oale mec`
elek xefgl wnvp epi` ence ealg aixwne eziprza ayeiy in eiykr .y`a `l` oal elek

y`d eilr xaebe eixai` oiyilgn mc` ly eziprz jezn dcedi x"`c y`a `l` oal
iaxc epiide dxtk gafn `xwpd `ede y`d eze`a ence ealg aixwdl jixv dry dze`ae
jiptl izaxwdy `"e` 'd jiptl recie ielb xn`e ilvn ded `ziprza aizi ded ck xfrl`
ef drya itn dlerd gixd `diy n"xdi iteb zyleg zeninga mze` izgzxde ince ialg

mcde algd eziprza aixwn `ed mc`dy `vnp .ipvxze gafnd y`a oaxwdn dlerd gixk
oiekziy calae oaxwd mewna dltzd epwz jkitle dxtk gafn `ed eitn dlery gixde

ly zeiprzd lr l`xyi iy`e zpek ayiizn xzei f"tl `zyde .y"r l"kr oxn`c dnl
.ef dpek oiekl jixv mc`dy i`ceae l`xyi

2. Rabbi Menashe Klein, 1925-present.  Established the Ungvar community in Brooklyn and in Eretz Yisroel.
3. Rabbi Joseph Chaim ben Elijah al-Chakam was born in Baghdad, ca. 1835 and studied under Rabbi Abdallah Someich.  He

was the author of the ig yi` oa xtq.
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TRANSLATION OF SOURCES

'` 'nr 'iw sc zegpn zkqn ilaa cenlz-Behold, I build a house to the name of the Lord my
G-d, to dedicate it to Him, and to burn before Him sweet incense, and for the offering of the
continual bread, and for the burnt offerings morning and evening, on the Sabbaths, and on the
New Moons, and on the appointed feasts of the Lord our G-d. This is an ordinance forever to
Israel.  This is an ordinance for ever to Israel.  R. Giddal said in the name of Rab, This refers to
the altar built in heaven  where Michael, the great Prince, stands and offers up thereon an offering.  
R. Johanan said, It refers to the scholars who are occupied with the laws of Temple service: The
Torah imputes it to them as though the Temple were built in their days.

oaxw eilr aixwne cner lecbd xy l`kine-'` 'nr 'iw sc zegpn zkqn zetqez-The
Midrashim are divided in their explanation of what Mich’Ael does.  Some Midrashim report that
Mich’Ael offers the souls of righteous people as a sacrifice   Some Midrashim report that Mich’Ael
offers sheep of fire.  This is what is meant in the Bracha of Avodah in Shemona Esrei when we
recite the words:  V’Ishai Yisroel Oo’Sifilasam Mihaira B’Ahava Sikabeil B’Ratzon.  Others hold
that the words: V’Ishai Yisroel should be joined with that which is recited before it; i.e. V’Hashaiv
Es Ha’Avodah Li’Dvir Baisecha V’Ishai Yisroel.  I did not find anymore.

'ek dvx mixne`-'kw oniq miig gxe` f"h-The Tur writes concerning the choice of placing the
words: V’Ishai Yisroel before Oo’Sifilasam as follows: although we no longer bring sacrifices in
the Beit Hamikdash, we recite these words in reference to prayer which is in place of the sacrifices.
We hope that our prayers are accepted enthusiastically by G-d.  The Midrash teaches that
Mich’Ael, the great servant, sacrifices the souls of righteous people on the altar found in heaven.
Concerning that altar, Chazal added the words: V’Ishai Yisroel.  Others explain that the words:
V’Ishai Yisroel should be recited as part of the words that precede them and this is the meaning:
Re-establish the service in the Beit Hamikdash and the fires of Israel.  What follows are the words:
Oo’Sifilasam B’Ahava Sikabeil B’Ratzon.  Concerning the first explanation, there is a problem as
to why the theme of accepting prayer is recited twice.  If the purpose of using the duplicate
language was to explain what is Ishai Yisroel, then the connecting letter “vav” should have not
been included.  Therefore it should be explained as follows: the duplicate language is necessary
because there are two kinds of prayers.  The first type of prayer is the one that is recited within its
time deadline.  That is a prayer that is a substitute for the sacrifices.  The other type of prayer is
one that is not recited within any deadline.  We learned in Masechet Brachot: one who recites a
prayer after the deadline still receives credit for praying but does nor receive credit for praying
within the required time frame.  The word: Oo’Sifilasam includes prayers that are recited after the
required time frame which are not prayers that are substitutes for the sacrifices of Israel.
Concerning the second explanation, I have a problem.  The words: V’Ishai Yisroel appear to
duplicate what is meant in reciting the word: Avodah.  Perhaps you would like to answer that
there are sacrifices that do not involve fire.  But then why did Chazal put the word: Dvir between
the words Avodah and V’Ishai Yisroel.  The Bracha should have read as follows: V’Hashaiv
Ha’Avodah V’Ishai Yisroel L’Dvir Bai’Secha.  As a result the middle explanation is the best.
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mvrl edine d"c 'bi oniq 'bi wlg zekld dpyn z"ey-In Masechet Menachot page 110, Rava
said: everyone who is involved in Torah learning does not need an Olah offering, a Chatas
offering and a Mincha offering and an Asham offering.  Tosaphos explains: Mich’Ael the Great
Officer stands and brings sacrifices on behalf of the people learning.  There are those who explain
that Mich’Ael is bringing sacrifices involving the souls of righteous people and some who explain
that the sacrifices involve sheep of fire.  Concerning this activity we recite in Shemona Esrei in the
Bracha of Avodah: V’Ishai Yisroel Oo’Sifilasam Mihaira B’Ahava Sikabeil B’Ratzon.  See what the
Taz says in Orach Chaim Siman 104 and what the Ramban says in Parshat Va’Yikra that the secret
behind the sacrifices is that the person bringing the sacrifices stands by as the sacrifice is being
brought and says as follows concerning each stage of the service: what is happening to the animal
should have happened to me.  The person feels like he is the one who is being brought as the
sacrifice.  That is the meaning of the idea that prayer is a substitute for the sacrifices.  Although we
also say that our forefathers originated the concept of prayer, we must have in mind both sources
for prayer while we pray.  In addition, the people who used to accompany each shift of Kohanim
used to stand by the sacrifices and pray.  The words: V’Ishai Yisroel and  Avodah are not
duplicative in that one represents the service and one represents the thoughts and the prayers that
accompany the sacrifice.

f"tl `zyde d"c bn oniq dnyl dxez z"ey-A person must have in mind when he recites the
words: V’Ishai Yisroel all the fast days that Jews fast during the course of the year.  A person while
fasting is offering to G-d his fat and blood as the Zohar writes in Parsha Shemot: The lillies are a
symbol as to how G-d conducts the world in that they start out being red but turn white upon
being pressed.  The verse states: to sacrifice to Me the fat and the blood.  Similarly on a fast day
Man offers his fat and blood and is provided with forgiveness.  In that case one part of the offer is
red and one part is red.  A lilly is both red and white.  It turns white upon being burned.  So too a
sacrifice turns from red to white through fire.  Today when one fasts, he is offering his blood and
fat and it too turns white through the heat that is being produced by the fast.  Rabbi Yehudah
said: through a fast, a person becomes weak.  His bones begin to burn.  At that moment he is
offering his fat and blood as a sacrifice being burnt by the heat caused by the fast.  His fast creates
an altar of forgiveness.  This is what is meant by what Rabbi Eliezer said that he was involved in a
fast and was praying and said: G-d you know that through my fast I offered as a sacrifice my fat
and blood.  I heated them with the fire that was caused by my fasting.  Please accept the sacrifice
that I am expressing as if it was the sweet aroma of an Olah Korban and answer my prayer.  We
can conclude that  a person who fasts is offering his fat and blood.  The words that come out of
his mouth have the aroma of an alter of forgiveness.  That is why they instituted the practice of
praying in place of the sacrifices.  What is required is that the one praying have in mind as he
recites the words: V’Ishai Yisroel, the public fasts in which he participates during the course of the
year.
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epipir dpifgze
We end the dkxa of dvx with the words:  epipir dpifgze.  Why is the word: dpifgze
whose yxey is the word: dfg, to prophesize used in the dkxa?  What does the word:
epipir add to the dkxa?   A version of the  dkxa of dvx found in the xeciq of epiax
iq`nl'bql` oic zia a` ozp iaxa dnly may provide an answer to these questions:  

dy`e jizia xiacl aexwa dcar ayde ,dry mzltzae l`xyi jnra ,epid-l` i-i ,dvx
jnr zcear cinz oevxl `dze oevxa lawz dad`a dxdn mzceare mzltze l`xyi

epa uetgze oeivl jepl jzpiky aeya oira oir epipir dpifgze oevxl `dze epinia l`xyi
.oeivl ezpiky xifgnd ,i-i dz` jexa  .jiny ornl dceara dvexd jln l-` f`nk dvxze

Two sets of words stand out.  The words: oira oir and the word: jep.  Both are references
to miweqt:

oeiv 'd aeya e`xi oira oir ik eppxi ecgi lew e`yp jitv lew-'g ,'ap wxt ediryi1:
 :jycw depÎl` jfra zldp zl`b efÎmr jcqga zigp   -'bi ,'eh zeny

What is the connection between the miweqt? The connection can be found in the
following: 

lltzie .dltz rneya zeltzd leaw lr lltzi ok xg`e-'hi ze` 'b xn`n ixfekd xtq
exn`a ,mixvn i`veile miciqgle mi`iapl dzid xy`k oira oir dpikyd ze`xdl dl jenq

zavp dpikydy eala aeygie  .oeivl ezpiky xifgnd mezgie oeivl jaeya epipir dpifgze
micen zerixk rxkie ,dpikyd mze`xa miegzyn l`xyi eid xy`k ,dgkpl degzyie ecbp
jneqe  .ecgi mdilr gayde jxazi `xead zeaeha d`cedd zllek `idy d`ced zkxaa

 .melya dpikyd iptln ezxiht didzy ick dnizgd `idy mely dyer dl
According to Shmuel Chagai, the editor of the xeciq of ozp iaxa dnly epiax, dcedi iax
ield was a contemporary of  ozp iaxa dnly epiax.  Both lived between the time of the
s"ix and the m"anx.  It is clear that they shared an understanding of the theme of the
dkxa. ield dcedi iax explains the word:  epipir dpifgze to mean:  oir dpikyd ze`xdl
mixvn i`veile miciqgle mi`iapl dzid xy`k oira; i.e. prophesize.  This explanation
matches the meaning of the weqt from which the words:  oira oir are taken:

dtev enk dtev `xwi `iapd ik ji`iap - jitev lew (g)-'g weqt 'ap wxt ediryi w"cx
:jitev lew didi dn yxit ok xg`e zecizrd dtev `edy itl miebd lr jizzp

:dgnya lew e`iveiy xnelk - lew e`yp xn`e

1. Some mistakenly believe that the following words represent a weqt: edep l` eaeya oira oir ed`xpe.
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ceakd ay ik d`eapd d`xna e`xi xnelk oeiv myd aeya oira oir e`xi ik - ecgi eppxie
gex aeyz dreyid zrae  .ik`lne dixkf ibg eznyn dwqty d`eapd gex `ede  .oeivl

dzid mlek ik myd dz` d`xp oira oir xy` oke  .dzidyn xzei cere dzencwl d`eapd
.oird yega e`xy ceakd caln ipiq xd cnrna d`eapd gex mda

The words:  epipir dpifgze are a prayer that the time should come when we reach the level
of the mi`iap and those who came out of mixvn and that we merit being given the
prophecy that the  mler ly epeax is ready to return to oeiv.  This also explains why the
word: jep that comes from mid zxiy was included within the  dkxa. 

The phrase: oira oir is not found in any other version of the dkxa.  The words are found
as part of the explanation of the dkxa.

mingxa oeivl jaeya epipir dpifgz-'py cenr dvx [`q] gwexl dlitzd xeciq iyexit
'd ceak dlbpe oeivl ezpiky xifgnd 'd dz` jexa .oeiv 'd aeya e`xi oira oir ik aizkck

.oeivl eceak zpiky xifgiyk eicgi xya lk e`xe

The word: jep is found in the version of the dkxa recited in oniz gqep:
ezpiky xifgnd 'd dz` jexa .f`nk mingxa oeivl jepl jaeya epipir dpifgze epvxze

.oeivl

Further support for this interpretation of the dkxa can be found in the inclusion of the
word: f`nk in the version of the dkxa in the  oe`b dicrq ax xeciq and in the epiax xeciq
ozp iaxa dnly. 

'd dz` jexa .f` enk epa dvxze mingxa oeivl jaeya epipir dpifgze -oe`b dicrq ax
.oeivl ezpiky xifgnd

What does the word: f`nk refer to? 
mler ly epeax cec xn` .'ebe xtq df [al]-al oniq ziy`xa zyxt (xaea) `negpz yxcn
ilr aezk xtq zlbna ,iz`a dpd izxn` f` xn`py ,oey`xd mc` ly extqa ize` zazk

,dxiy `l` f` oi`e izxn` f` xn`py ,dxiy jiptl xnel jixv ip` jkitl ,(g ,n mildz)
,n mildz) id-l` 'd dz` ziyr zeax :eqlwn jkitl ,(` eh zeny) dyn xiyi f` xn`py

ycg xiy 'dl exiy xenfn xn`py ,`ad mlerl ?dxiy jiptl xnel oikixv ep` izni` .(e
 .('` 'gv mildz)

The word: f`nk is a reference to a time that we will be on the level of mixvn i`vei and we
will be privileged to recite dxiy.

The word: f`nk is part of the version of the dkxa according to the ixhie xefgn and iax
xwi xa dcedi but for some unexplained reason, few ze`gqep adopted it.
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TRANSLATION OF SOURCES

'g ,'ap wxt ediryi-The voice of your watchmen is heard; together shall they sing; for they
shall see eye to eye, when the Lord returns to Zion.

'bi ,'eh zeny-You in Your mercy have led forth the people whom You have redeemed;
You have guided them in Your strength to Your holy habitation.

'hi ze` 'b xn`n ixfekd xtq-In the Bracha of Shema Koleinu, he should pray that G-d
accepts his prayer.  He should next pray that he should merit that G-d  communicate with
him eye-to-eye as G-d did with the Prophets, the Righteous Ones and those who came out
of Egypt as he recites the words: V’Sechezena Aineinu B’Shuvcha L’Tzion.  He should
conclude with the words: Ha’Ma’Chazir Shechinaso L’Tzion.  He should then feel that the
Schechina is standing opposite him.  He should bow towards it just as the Jews bowed
when they felt the presence of the Schechina.  He should bow as he recites the word:
Modim in the Bracha of Thanksgiving which includes acknowledging the good that G-d
does for him.  He then recites: Oseh Shalom which is the end of Shemona Esrei.  We end
with a request for peace so that he takes leave of G-d in peace. 

jitev lew (g)-g weqt ap wxt ediryi w"cx-Your prophets.  A prophet is called a
Tzopheh like in the verse: Tzofeh Nisateicha Al Ha’Goyim.  He is called this because he
can see into the future.  The verse here then relates what you will see.
lew e`yp xn`e-In other words, they will call out in joy.
ecgi eppxie-Because they will look at G-d eye-to-eye when G-d returns to Tzion.  In other
words, they will see in a vision of prophecy that G-d is returning to Tzion.  That is the type
of prophecy that ended with the death of the Prophets Chagai, Zecharia and Malachi.  In
the time of Redemption, that type of prophecy will return as before but on even an even
higher level.  The phrase eye-to-eye  represents the type of prophecy that the Jews
experienced at Har Sinai except for the fleeting moment when they experienced G-d
directly.

'al oniq ziy`xa zyxt (xaea) `negpz yxcn-King David said: G-d, you included me in
the book of Adam as it is written:  Then I said, behold, I come; in the scroll of the book it
is written about me (Tehillim 40, 8).  As a result, I must recite Shire before You as it is
written: (ibid) Oz Omarti (then I said).  The use of the word “Oz” represents Shire as the
verse says: Oz Yashir Moshe (Shemos 15, 1).  Therefore King David praised G-d as it says
in the verse: Many, O Lord my G-d, are your wonderful works which You have done
(Tehillim 40, 6).  When will we need to recite Shire? In the next world as the verse says:
Mizmor Shiru La’Shem Shir Chodosh (Tehillim 98, 1)

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl
Vol. 4  No. 24                                                                                          f"qyz dnexz zyxt zay

oeivl ezpiky xifgnd/ cearp d`xia jze`y
The dkxa of dvx is unique in that we change the end of the dkxa to: d`xia jze`y
cearp in sqen zltz on  miaeh mini.  The apparent reason for changing the end of the
dkxa is due to the mipdk performing mitk z`iyp.  The words:  cearp d`xia jze`y are
borrowed from l`xyi ux` gqep.  In l`xyi ux`, the dkxa ended with those words
because the mipdk performed miitk z`iyp during zixgy zltz every day: 

degzyp mlyexiae ,jicar jecari dxdn ,oeiva oekye epiwel` 'd dvx :l`xyi ux` gqep
  .cearp d`xia jze`y 'd dz` jexa  .jl

Why is the dnizg of cearp d`xia jze`y recited when the mipdk perform mitk z`iyp? 
Perhaps a review of the daily dcear in the ycwn zia will yield a clue:

 oitqene oicinz zekld m"anx'e wxt '` dkldjenq ,`ed jk mei lka zecinzd zecear xcq-
,dxfrd lk z` oiylane ,el oigzete dxfrd lr yiwie zeqiitd lry dpennd `eai xgyd zelrl

dpennd `eaiy mcew elah xak myy mipdkd lke ,oiziagd zeyrl oiziag iyer oicinrne
cg` lk dkfie ipye oey`x qiit eqitie ,zifbd zkyla ecnrie e`eaie ,dpedk icba eyale

jk xg`e ,epxn`y xcqd lr mxeze oycd znexza dkfy df ligzne ,epx`iay enk ezk`lna
lr ogipne mivr ixfb ipy dlrn jk xg`e diipy dkxrn xcqn jk xg`e ,dlecb dkxrn xcqn

oikixvd zxyd ilk lk oi`ivene milkd zkyll oiqpkp jk xg`e ,y`d zeaxdl dlecb dkxrn
oiklede ,migahnd zial ekyen ezhigya dkfy dfe min cinzd z` oiwyne ,meid lk odl
zryae ,lecbd lkidd xry oigzety cr my oideye mixai`d zelrdl ekfy mipdkd eixg`
oeyica dkfy cg`d ,mipdk ipy lkidl oiqpkp jk xg`e cinzd z` oihgey xryd zgizt

  .dxepnd oeyica dkfy ipyde iniptd gafnd'a dklddrya epycn gafnd z` oycnde-
 .elawy df mcd wxef jk xg`e ,cinzd z` hgey hgeydy'b dkldmcd z` oiwxefy xg`e-

oihiytn migahnd ziaay el`e ,lkidd on odipy oi`veie zexp yng lkiday df aihn
 yakl ea dkfy xa` dlrn cg`e cg` lke oigzpne(ramp)yak ivgn mixai`d oipzepe ,

miycg iy`x lye ,egxfna dhnle yak ivgn oze` oipzep eid oitqen lye ,eaxrna dhnle
y`x `edy enqxtl ick mipdkd ilbx jelid mewna oxwl oxw oia dlrnln gafnd lr oipzep

eltie wilgi `ly ick ,zaya elit` yakd iab lr gln oiwxefe mixai`d z` my oiglene ,ycg
yakd oiae mdilbx oia uveg glndy it lr s`e ,dkxrnl mivra ozkild zra my mipdkd

 .oiyyeg opi` dcear z`fd dkledd oi`e li`ed'c dkldyakl mixai`d oilrny xg`e-
zad` oixewe oigzet ode ,zg` dkxa ekxa mdl xne` dpennde ,zifbd zkyll olek oiqpkzn

zayae ,mely miye dvxe aivie zn`e xn`ie reny m` dide rnye zexacd zxyre mler
 eny z` okyy in ,qpkpd xnyn iyp`l `veid xnyn iyp` exn`iy `ide zg` dkxa oitiqen
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dkefe iriaxe iyily qiit oiqitn jk xg`e ,zerixe mely deg` dad` mkipia oikyi dfd ziaa
zexpd izy aihne dxepnd oeyica dkfy df qpkp jk xg`e xihwne qpkpe dkfy in zxehwa

 .mipdkd eig`e `ed mle`d zelrn lr cnere ,dxepnd oycn mr xihwdy df `veie
'd dklddl dide ,gafnl mle`d oia dwxfe ,dtixbnd cg` lhp ,gafnle mle`d oia ribiyk-

oiqpkp mipdkd eig`y rcei did dlew z` rneyd ,oda zynyn dzid mixac dylye ,lecb lew
xiya xacl oiqpkp mield eig`y rcei did dlew z` rneyd iel oae ,`ae ux `ede zeegzydl
gxfnd xry lr mi`nhd z` cinrn did dlew z` rney didyk cnrnd y`xe ,`ae ux `ede

z` mixai`a dkfy df dlrn jk xg`e ,ozxtk e`iad `l oiicry lkd erciy ,cygd iptn
mle`d zelrn lry el` oiligzn ,mixai`d z` oilrny xg`e ,gafnl yakd on mixai`d

zlq oilrn jk xg`e ,dnewna epx`iay enk yxetnd mya zg` dkxa mipdk zkxa oikxane
jeqipd zryae ,jeqipl oiid z` oilrn oiziagd xg`e ,oiziagd xihwn zlqd xg`e ,mikqpd

iwxt lr zeriwz ryz oirweze ycwnay oebip ipina oixxeynd oikne ,xiyd mield oixne`
 .xiyd

The dkxa of dcear is considered a dkxa that points to the future.  That is the reason that
`eaie dlri is recited in the dkxa of dvx.  The dkxa of micen is considered a dkxa that
looks to the past.  That is the reason that miqipd lre is recited in the dkxa of micen:

el xn` ?dxne` oki` `pn iax-b"d/ '` xeh 'g sc 'c wxt zekxa zkqn inlyexi cenlz
dxne` xaryl `edy xac lke dceara dxne` `al `edy xac lk ?efl z` oi` oiic`e

 .`eal cizrl wreve xaryl d`ced ozepe dxn` `zipzne d`ceda

`adl `idy xac lk exn`e df lkl mipey`xd minkg eyyg-'brw oniq mizird xtq
lre dceara `eaie dlri epwz jkle  .d`ceda exne` xaryl `idy xac lke dceara exne`

.dicede gay ozepe `eal cizrd lr wreve opzcke d`ceda miqpd
The dnizg of  oeivl ezpiky xifgnd is the appropriate ending for the dkxa of dvx
because the words represent a look towards the future.  However, when the mipdk perform
miitk z`iyp, the dkxa of dvx is no longer forward-looking.  miitk z`iyp is performed
today in the same manner that it was performed in the ycwnd zia except that the mipdk
do not pronounce the yxetnd my.  It is therefore inappropriate to close the dkxa of dvx
with words that ignore the fact that we are about to perform a part of the dcear.  Put in
other words, miitk z`iyp represents the iaxrnd lzek of the dcear.  It is a remnant of
the dcear that we perform today in the same manner as it was performed in the zia
ycwnd.  It would be disrespectful for us to end the dkxa with the request: xifgnd
oeivl ezpiky when we are performing a part of the dcear.

oxd` dyn oa lryit mixt` znyp ziilrl
copyright. 2007. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 24                                                                                          f"qyz dnexz zyxt zay

TRANSLATION OF SOURCES

'` dkld 'e wxt oitqene oicinz zekld m"anx-The order of bringing the Korban Tamid is as
follows: just before the rise of the morning star, the superintendent of the lots would approach
the Beit Hamikdash and knock on the door to the Temple court.  The Kohanim inside would
open the door.  They would then inspect the court.   They would then appoint those who were
to prepare the flour for the meal offering.  The Kohanim who were already there had ritually
bathed themselves before the superintendent came and had donned their priestly garments.
They then went and stood in the Lishkat Hagazit (one of the chambers in the Beit
Hamikdash).  They then drew the first and second lots to determine who would perform the
first two parts of the service .  The one who drew the assignment to separate the ashes,
performed that task in the order we explained.  Then he would arrange a large pile of wood on
the altar.  Then he would arrange a second pile.  Then he would raise two logs and put them
into a big pile to increase the size of the fire.  Then they would go into the chamber where
they kept the utensils and took out whatever utensils they would need to perform the service
that day.  They would then pour water on the animal that would be used for the Tamid
sacrifice.  The one who drew the assignment to slaughter the animal brought the animal to the
slaughtering area.  Going with him were the Kohanim who drew the assignment to sacrifice
the parts of the animals.  They waited there until the gate to the great hall was opened.  When
the gate opened, the animal was slaughtered.  Then two kohanim who were assigned the first
jobs entered the great hall.  The one who drew the assignment to clean the inner alter and the
second one who drew the assignment to clean the menorah.

'a dkld-The one who was assigned to clean the alter cleaned it at the time that the animal for
the Tamid was being slaughtered.  Then the one whose assignment was to catch the blood
from the animal, threw the blood.  

'b dkld-After the blood was thrown, the one in the hall prepared five lights.  Then both the
one who cleaned the alter and the one who cleaned the menorah left the hall.  Those in the
slaughter area, skinned the animal and cut it into parts.  Each Kohain took the part of the
animal to which he was entitled.  They placed the meat at the bottom section of the ramp to
the alter on its western side.  The meat for the Mussaf offering was placed on the eastern half
and the meat for the Rosh Chodesh offering was placed on the upper part between the corners
in the place where the Kohanim walked.  This was done as a sign that it was Rosh Chodesh.
They would salt the meat there and would throw salt on the ramp even on Shabbat so that the
Kohanim would not slip and fall at the time that they would carry the wood to the pile .
Although the salt creates a barrier between the feet of the Kohanim and the ramp, there was
no concern because the carrying of the wood was not part of the service.

'c dkld-After the Kohanim brought the meat to the ramp, all the Kohanim entered the
Lishkas Ha’Gazis.  The superintendent would say to them: recite one Bracha.  They then 
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recited the Bracha of Ahavas Olam; then the Ten Commandments; then Shema, V’Haya Im
Shamoah and Va’Yomer; Emes V’Yatziv, Ritzai and Sim Shalom.   On Shabbos, they added
one more Bracha which represented what was said by the departing shift of Kohanim to the
incoming shift of Kohanim: He who placed His name on this house should place among you
love, unity, peace and friendship.  They then drew a third and fourth lot.  He who drew the
assignment for burning the incense, entered and burned the incense.  Then the one who drew
the assignment to clean the menorah entered and  prepared two lights.  The one who burned
the incense and the one who cleaned the menorah left and joined the other Kohanim who
were standing on the steps of the hall.

'd dkld-When the Kohanim came between the hall and the alter, one would take a drum and
would throw it between the hall and the alter and it would make a loud sound .  There were
three purpose for creating the sound.  A Kohain who heard the sound  knew that his fellow
Kohanim had entered the hall and were about to bow.  He would run to join them.  A Levite
who heard the sound knew that his fellow Leviim were entering the hall to begin to sing.  He
would run to join them.  The head of the delegation of Yisraelim who were part of that shift
when he heard the sound would dispatch the impure to the western gate out of concern so all
would know that they had not yet brought their penitential sacrifice.  Then the one who drew
the assignment of placing the meat on the alter moved the meat from the ramp to the alter.
After placing the meat on the alter, those who were standing on the steps of the hall would
begin to recite the blessing of  the Kohanim.  They would recite the words as one sentence and
recite the Explicit Name of G-d.  Then they would place the fine flour for pouring.  After that
they would sacrifice the cakes.  After that they would place the wine for pouring.  During the
pouring, the Leviim would recite songs.  They would play the assorted instruments that were
in the Beit Hamikdash .  They would then blow nine Tekiot for each chapter of song.

b"d/ '` xeh 'g sc 'c wxt zekxa zkqn inlyexi cenlz- In what part of Shemona Esrei did
Rabbi Nannah insert that prayer? And does he not agree with the following-any prayer that
concerns the future is recited in the Bracha of Avodah (Ritzai) and any prayer that concerns
the past is recited in the Bracha of Hoda’Ah (Modim).  The Mishna in fact reports that the
proper order is to call out for help for the future and then to give praise and thanksgiving.

'brw oniq mizird xtq-Our Sages were concerned about this matter and said: any prayer that
concerns the future is recited in the Bracha of Avodah (Ritzai) and any prayer that concerns
the past is recited in the Bracha of Hoda’Ah (Modim).  As a result they instituted the practice
of reciting Ya’Aleh V’Yavoh in the Bracha of Avodah and reciting V’Al Ha’Nissim in the
Bracha of Hoda’Ah.  This rule is in line with what we learned in the Mishna: that the order is
to call out for help for the future and then to give praise and thanksgiving.
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BOWING FOR  opaxc micen
The dkxa of micen is unique in that we are required to bow together with the xeaiv gily
when the xeaiv gily recites the opening words: jl epgp` micen and to then recite micen
opaxc.  Why are we required to join the xeaiv gily in bowing when the xeaiv gily
recites the opening words: jl epgp` micen but we are not required to bow with the gily
xeaiv when he bows while reciting the opening words of  dxyr dpeny?  We already
learned that the word: d`ced has two meanings; i.e iecie, confession and thanksgiving.
The word micen also has two meanings; i.e. dieegzyd and thanksgiving.   In composing
the zekxa of dcear, d`ced and mipdk zkxa, l"fg incorporated both definitions of the
word: micen.  The wording of the dkxa clearly includes the theme of thanksgiving.  Our
act of bowing as we recite the word: micen represents the theme of  diegzyd.

dpey`x dkxae-dxyr dpeny zltz (dl)-`fiinxbn oeyny x"a dnly epiax xeciq
jlnd iptl qpkpy mc`l dnecy ,seqe dligz da dgeye  .jexaa  miiqne jexaa ligzn

itl ,seqe dlgz micene  .degzyn cer eixac xacl ligznyk ,ezqipka deegzyne
oeyl `ed micene ,el deegzyn epnn xhtpe eaxl cary care ,dcear xg` `ed miceny
deegzyny xg`e  .`klnl `picene ('fi ,'ck ,'a minid ixac) jlnl eegzyie ,d`egzyd

.mely zkxa micenl jenq jkle ,melyl jl eax el xne`

That the act of bowing follows the dkxa of  dcear is consistent with what took place
during the dcear each day in the ycwnd zia:

dtxbnd z` cg` lhp gafnle mle`d oia eribd -'e dpyn 'd wxt cinz zkqn dpyn
dylye  .dtxbnd lewn milyexia exag lew rney mc` oi` ,gafnle mle`d oia dwxefe

`ede zeegzydl miqpkp mipdkd eig`y rcei dlew z` rneyy odk :zynyn dzid mixac
;`ae ux `ede xiya xacl miqpkp mield eig`y rcei dlew z` rney `edy iel oae ;`ae ux

.gxfnd xrya mi`nhd z` cinrn did cnrnd y`xe
Why did the mipdk run upon hearing the dtxbn?
.mipdkd eig` mr zeegzydl - `ae ux-e dpyn 'd wxt cinz zkqn `xephxan dicaer 'x

There were additionals acts of dieegzyd:
gafn oeyica ekfy in ;mle`d zelrna miler elgd-'` dpyn 'e wxt cinz zkqn dpyn

iphd z` lhpe qpkp iniptd gafn oeyica dkfy in  .mdiptl oinicwn eid dxepnde iniptd
 z` oycn oiwlec miigxfn zexp izy `vne qpkp dxepnd oeyica dkfy in  .`vie degzyde
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 daky e`vn miaxrd oia dxepnd z` wilcn did epnny wlec  .iaxrnd z` gipne igxfnd
 .`vie degzyde dipy dlrnn fekd z` lhp dlerd gafnn ewilcne epycn

gafnd iab lr milgbd z` xav dzgna dkfy in-'a dpyn ,'e wxt cinz zkqn dpyn
jezn jfad z` lhep did zxhwa dkfy in-'b dpyn  :`vie degzyde dzgnd ileya occxe

ied eze` micnlne  ,eiptga el epzep ekezl epnn xftzp  .eaexwl e` eade`l epzepe skd
cr xihwn xihwnd did `l `veie ccxn ligzd .dekz `ly jiptl ligzz `ny xidf

mrd eyxt .xhwd lecb odk iyi` xne` dpennd ,lecb odk did m` xhwd el xne` dpenndy
.`vie degzyde xihwde

What was the purpose of these additional acts of  dieegzyd? 
.ezevn dxnbp dzry - `vie degzyde-'` dpyn 'e wxt cinz zkqn `xephxan dicaer 'x

dieegzyd was such an important element of the dcear that a odk who otherwise was not
allowed to enter the ycew area unless he was performing a part of the dcear was
permitted to enter for purposes of bowing :

e` ycwl eqpki `ly mipdkd lk exdfede-'a dkld 'a wxt ycwnd z`ia zekld m"anx
miycwd ycw df ;ycwd l` zr lka `eai l`e xn`py dcear zrya `ly miycwd ycwl
miycwd ycwl ueg ycwl qpkpde-'c dkld 'a wxt  .ziad lk lr xidfdl zkextl zian

ipt l` xn`py dzin aiig epi`e ,dwel lecb oia heicd oia zeegzydl e` dcearl `ly
 .dwele e`la ziad x`y lre dzina miycwd ycw lr ,zeni `le zxetkd

 
We can conclude from the description of the daily dcear in the ycwnd zia that bowing
was performed by a odk when he completed his assignment.  We can also conclude that
after the dtxbn was thrown, all the mipdk who were part of the shift congregated to bow.
Why did the mipdk congregate together to bow?  We can answer that question by reviewing
the explanation given for bowing in opaxc micen:

`ly ick `l` oiggey mpi`e -'c dkld 'h wxt mitk z`iype dlitz zekld dpyn sqk
.`xdeik ifgin i`cn xzei dgeyy ine hrn my`x egyiy ic dfle mixtekk e`xi

An argument can therefore be made that the requirement to join the xeaiv gily when he
bows for the dkxa of micen was instituted to replace the practice of the  mipdk joining
together to bow.   Because the bowing that takes place in the opening dkxa of dpeny
dxyr does not parallel the dcear, that bowing does not create a need to join the gily
xeaiv in bowing.  We can further argue that the rule of mixtekk e`xi `ly ick may have
led to the responsive recital of other parts of dltz and in particular the recital of  dyecw.

oxd` dyn oa lryit mixt` znyp ziilrl
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TRANSLATION OF SOURCES

dxyr dpeny zltz (dl)-`fiinxbn oeyny x"a dnly epiax xeciq-The first Bracha of
Shemona Esrei begins with the word ‘Baruch” and ends with a line that begins with the
word “Baruch”.  We bow in the beginning and at the end of the Bracha.  We conduct
ourselves in this matter so as to resemble a person who enters before a king and who bows
upon entering.  When he begins to speak, he bows again.  We bow in the beginning and the
end of the Bracha of Modim because the Bracha of Modim follows the Bracha of Avodah.
A servant who has completed his work and takes leave bows.  The word “Modim” means
to bow as in the verse: (Chronicles 2, 24, 17) and they bowed to the king.  After he bows
his master says to him go in peace. In a similar manner, we recite the Bracha of peace just
after the Bracha of Modim.

'e dpyn 'd wxt cinz zkqn dpyn-When the Kohanim arrived in the area between the
Porch and the altar one of them took the tympanum and hurled it between the Porch and
the altar.  In Jerusalem no man could hear the voice of his fellow because of the loud noise
of the tympanum.  The hurling of the tympanum served three purposes; a Kohain hearing
the sound knew that his fellow Kohanim had entered in order to prostrate themselves and
so he ran to join them.  When a Levite heard the sound,  he knew that his fellow Levites
had entered to sing and so he ran in as well.  The chief of the Ma’Amad on hearing the
sound of it made the ritually unclean members of the shift stand by the East gate.

`ae ux-e dpyn 'd wxt cinz zkqn `xephxan dicaer 'x-In order to bow with his fellow
Kohanim.

'` dpyn 'e wxt cinz zkqn dpyn-The Kohanim that had gained the privilege to bear the
ladle of incense and the firepan of glowing cinders then began to ascend the steps of the
porch.  The Kohain who had been assigned the privilege to to clear away the ashes from
the inner altar and to snuff and to trim the candlestick went first.  The Kohain that had
gained the privilege to clear the inner altar of ashes entered and took the basket of ashes
and prostrated himself and went out of the sanctuary . The Kohain who had gained the
privilege to snuff and trim the candlestick cane in, and if he found the two easternmost
lights still burning he snuffed and trimmed the outer easterly end one and left the one on
the west of it alight for with its flame, he lit the candlestick before sunset.  If he found it
extinguished as well, he snuffed and trimmed it and then rekindled it from the fire upon the
outer altar for burnt offerings.  Then he took up the oil jar from the second step before the
candlestick and prostrated himself and went out from the sanctuary.

'a dpyn ,'e wxt cinz zkqn dpyn-The Kohain who had gained the privilege to bear the 
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firepan heaped up the glowing coals in it upon the Inner Altar whereon the incense was
burned and spread them out with the rim of the firepan.  He then prostrated himself and
came out from the sanctuary.

'b dpyn ,'e wxt cinz zkqn dpyn-The Kohain who had gained the privilege to bring and
offer the incense took the dish from within the ladle and gave the ladle to his friend or to
his relative who accompanied him.  If any of the incense was spilled from the dish into the
ladle his companion gave it to him in his two hands.  And they used to instruct him: Be
heedful that you do not begin in front of you in case you be burnt.  He commenced to level
it over and came away from the sanctuary.  The Kohain who was assigned to offer the
incense did not offer the incense until the superintendent said to him: Offer.  If the High
Priest was to offer the incense  the superintendent would say: My Lord High Priest, Offer.
When all had departed, he offered the incense, prostrated himself and came away from the
Sanctuary.

`vie degzyde-'` dpyn 'e wxt cinz zkqn `xephxan dicaer 'x-At that point his
assignment was completed.  

'a dkld 'a wxt ycwnd z`ia zekld m"anx-All the Kohanim were warned not to enter
those areas of the Beit Hamikdash that were designated Holy or Holy of Holies except to
perform a part of the service, as it is written: He should not enter at will into the area
designated as “Holy”.  That is the Holy of Holies.  The words: Mi’Bais La’Paroches teaches
that the same rule applies to all the Holy areas.   

'c dkld 'a wxt ycwnd z`ia zekld m"anx-Anyone who enters an area designated as
Holy except for the area designated as Holy of Holies and is not there to perform part of
the service or to bow, whether he is a simple Kohain or the High Priest, is punished by
being struck with lashes but is not given a death sentence as it is written: who enters before
the Kapores is not sentenced to death.  If he enters the Holy of Holies, he is sentenced to
death.  If he enters any other part he has violated a negative commandment  and is struck
with lashes.

'c dkld 'h wxt mitk z`iype dlitz zekld dpyn sqk-The reason to bow when the
prayer leader recites the word: Modim is to not appear as if he is denying what the prayer
leader is saying.  For this purpose it is enough to bow a little.  Someone who bows down
too much appears to be arrogant.

Translations of the zeipyn reproduced from the Blackman edition of the Mishna
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THE THEME OF THE dkxa: micen
The fact that the word: micen has multiple definitions; i.e. bowing and thanksgiving,
answers an objection made by Ismar Elbogen on page 27 of his book, Jewish Liturgy:

Finally, it is surprising that Benediction 17 (dcear) and Benediction 19 (mipdk zkxa)
contain petitions, though, according to the division described above, the third part
ought to have beeen devoted exclusively to thanksgiving. 

l"fg intentionally chose this word so as to give the dkxa of micen two themes; that the
dcear be reinstated and as a statement of thanksgiving.

The double meaning of the word micen appears again in the recitation of  opaxc micen.
When the xeaiv gily utters the words: jl epgp` micen, we perform two separate acts: we
bow and we recite a form of the dkxa of micen with him.  Both acts are performed ick
mixtekk e`xi `ly.  The wording within opaxc micen as presented both in ilaa cenlz
and the inlyexi cenlz reveals elements of both meanings.  The majority of the versions
present the theme of d`ced.  However, one version of opaxc micen found in the cenlz
inlyexi represents the practice of bowing and one version found in ilaa cenlz
represents oeiv zaiy:

md dn mrd ,micen xne` xeav gilyy onfa-'` 'nr 'n sc dheq zkqn ilaa cenlz
id-l` :xn` l`enye ;jl micen ep`y lr epid-l` 'd jl epgp` micen :ax xn` ?mixne`
;jl micen ep`y lr ziy`xa xvei epxvei :xne` i`niq iax ;jl micen ep`y lr xya lk

lr epzniiwe epziigdy lr lecbd jnyl ze`cede zekxa :i`niq iaxc dinyn ixn` ircxdp
 ;jl micen ep`yseq`ze epvawze ,eppgze epiigz ok :ikd da miiqn awri xa `g` ax

jl micen ep`y lr ,mly aala jpevx zeyrle jiweg xenyl ,jycw zexvgl epizeilbxn` .
 .edlekl edpixnip jklid :`tt ax

lkd le`y oa `ztlg 'x `pz -c"d/ b xeh b sc ` wxt zekxa zkqn inlyexi cenlz
enr geyl ick daexwl xaq 'xirf 'x  .micena calae xn` 'xirf 'x .d`ceda v"y mr oiggey
`le  ?dyigl oic edn :oel xn`  .oiyglne oipgb oizng ,`kdl wilq ck `qi 'x  .seqe dligz
mya `iig 'x `yiin 'x mya `pipg 'x dinxi 'x mya opgei 'x mya y"x ealg 'x xnc riny
de-l` zeixad lk oec` jl epgp` micen i`niq 'x mya `ixag dil oixn`c zi`e i`niq 'x

epzikfe epzniiwe epziigdy miznd dign ziy`xa xvei mlerd ig 'inler xev zegayezd
 micen :ax mya `caf xa `a iax  .ze`cedd l-` i"`a jnyl zecedl epzaxwe epzriiqe
 i"`a zict xy` iytpe jl dxnf` ik izty dppxz jnyl zecedl oiaiig ep`y jl epgp`
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 jl dlecb jl jnyl gaye diiced :`g` iax mya `pin xa l`eny iax  .ze`cedd l-`
epizlitpn epiknqzy epiza` id-l`e epid-l` 'd jiptln oevx idi zx`tz jl dxeab

jcaln cer oi`e mingx `lne mitetk swefe miltep jneq `ed dz` ik epiztitkn eptwfze
  .ze`cedd l-` i"`aik dkixa jl ,diegzyd jl ,dtitk jl ,drixk jl  :xn` `xtw xa

 ,oeyl lk rayz jxa lk rxkz jllk ik cedde gvpde zx`tzde dxeabde dlecbd 'd jl
lyen dz`e jiptln ceakde xyerde y`xl lkl `ypznde dklnnd 'd jl ux`ae minya

milldne jl epgp` micen epid-l` dzre lkl wfgle lcbl jciae dxeabe gk jciae lka
ipr livn ,jenk in 'd dpxn`z izenvr lk ,miegzyn ytp lkae al lka jzx`tz myl

zi`e oedlek 'ixn` oipax oibdp ocei x"`  .ze`cedd l-` i"`a elfebn oeia`e ipre epnn wfgn
.`cd e` `cd e` oixn`c

The two themes of the dkxa of micen are also reflected in l`xyi ux` gqep:
mingxde cqgd zeaehd lk lr  .epizea` iwl`e epiwl` 'd `ed dz` jl epgp` micen

jexa  .epcrqi 'd jcqg eplbx dhn epxn` m` epiptln epizea` mre epnr ziyrye epzlnby
.zecedl jl aehd 'd dz`

There is a one letter difference between l`xyi ux` gqep and laa gqep in the opening
words of the dkxa; the letter “y” in the word: dz`.  In laa gqep, the opening words
mean: we thank You that You are our G-d etc.  In l`xyi ux` gqep, the opening words
mean: We bow down to You; You are our G-d.  The balance of the words in the dkxa are
tied to the weqt: ipcrqi 'd jcqg ilbx dhn izxn` m`.  This portion of the dkxa
represents oeiv zaiy.  This is how the weqt is explained:

aeyg`e dpkqa invr d`ex ip` xy`k - izxn` m`-'gi ,'cv wxt mildz cec zcevn
 .cner x`ydl ize` oryi 'd jcqg dpd ,letpl ilbx dhn xaky

mr ziyry jcqg ,zelba ilbx dhn ik izayg m` -izxn` m`-'gi ,'cv wxt mildz w"cx
,ilbx henz `l ik iaal crqi ,xnelk .ipcrqi `ed ,mei lka epnr dyer dz`ye mipey`xd

.zelbd on ip`ivez cer ik

The inclusion of the words:  epcrqi 'd jcqg eplbx dhn epxn` m` in l`xyi ux` gqep
and the inclusion of the words: jycw zexvgl epizeilb seq`ze in our version of micen
opaxc leads us to conclude that the d`ced that the `xnb refers to is not a personal
thanksgiving.  It is an acknowledgement of our faith in the mler ly epeax.  The kindnesss
that the mler ly epeax demonstrates to us each day and the kindness that He showed to
our ancestors are our assurances that the mler ly epeax will ultimately return us to oeiv.

oxd` dyn oa lryit mixt` znyp ziilrl
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TRANSLATION OF SOURCES

'` 'nr 'n sc dheq zkqn ilaa cenlz-While the Precentor recites the paragraph ‘We give
thanks’9 what does the congregation say?  Rab declared: ‘We give thanks unto You, O Lord
our G-d, because we are able to give You thanks’.  Samuel declared: ‘G-d of all flesh, seeing
that we give You thanks’. R. Simai declared: ‘Our Creator and Creator of all things in the
beginning, seeing that we give You thanks.’ The men of Nehardea declared in the name of
R. Simai: ‘Blessings and thanksgiving to Your great Name because You have kept us alive
and preserved us, seeing that, we give You thanks’. R. Aha b. Jacob used to conclude thus:
‘So may You continue to keep us alive and be gracious to us; and gather us together and
assemble our exiles to Your holy courts to observe Your statutes and to do Your will with a
perfect heart, seeing that we give You thanks’. R. Papa said: Consequently let us recite them
all.

c"d/ b xeh b sc ` wxt zekxa zkqn inlyexi cenlz-Rav Yassa, when he descended here
to Eretz Yisroel from Bavel observed the congregation bowing and murmuring along with
the Schaliach Tzibur when he recited Modim.  Rav Yassa said to them: what is this text that
you are murmuring?  The Gemara expresses surprise: Did not Rav Yassa hear what Rav
Chelbo taught?  Rav Chelbo said: Rav Shimon reporting in the name of Rav Yirmiya and
Rav Chanina reporting in the name of Rav Simai but some same that it was anonymous
scholars reporting in the same of Rav Simai-all said that when the Schaliach Tzibbur recites
Modim, the congregation recites the following text: We thank You, master of all creatures,
G-d of praises, Rock of the worlds, Life of Eternity, Molder of creation, Resurrector of the
Dead, for Your having kept us alive and sustained us and having given us the merit assisted
us and drawn us near to graciously thank Your name.  Baruch Ata Hashem Kail
Ha’Hoda’Ot.  Rav Bar bar Zavda reported the following text in the name of Rav: We thank
You that we are obligated to give thanks to Your name.  My lips shall rejoice when I sing to
You as well as my soul which You have Redeemed .  Baruch Ata Hashem Kail
Ha’Hoda’Ot.  Rav Shmuel Bar Mina reported the following text in the name of Rav Acha:
Thanksgiving and praise to Your name.  Yours is greatness, Yours is strength, Yours is
splendor.  May it be the will before You, Hashem, our G-d and the G-d of our fathers that
You support us in rising from our fallen state and straighten us from our bent state for You
are the one who supports the fallen, and straightens us the bent and is full of mercy and
there us none besides You.  Baruch Ata Hashem Kail Ha’Hoda’Ot.  Bar Kappara  said the
following text: To You, kneeling; to You, prostrating; to You, bowing,  For to You shall
every knee kneel,  every tongue swear.  Yours, Hashem is the Greatness, the Strength, the
Slendor, the Triumph and the Glory.  Even everything in Heaven and on Earth.  Yours
Hashem is the Kingdom and the Sovereignty over every leader.  Wealth and honor come
from You and You rule everything;  in Your hand is power and strength and it is in Your
hand to make anyone great or strong.  So now G-d we thank You and praise Your 
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splendorous Name; with the entire heart and the entire soul we prostrate ourselves. All my
limbs will say: Hashem who is like You .  Deliverer of the poor from one mightier than he,
of the poor and the destitute from the one who robs him.  Baruch Ata Hashem Kail
Ha’Hoda’Ot.  Rav Yudan said: The Rabbis adopted a custom of reciting a combination of
these texts.  But some say that it is proper to recite any of the texts alone.  This explains
that what surprised Rav Yassa was the fact that he congregation recited all the versions of
Modim D’Rabbanan.

izxn` m`-'gi ,'cv wxt mildz cec zcevn-When I find myself in a time of danger and I
feel as if I have fallen, Your kindness, G-d, will keep me upright.

izxn` m` 'gi ,'cv wxt mildz w"cx-If I feel while I am in exile that my feet are beginning
to lose their footing, the kindness You showed our ancestors and the kindness that You
bestow upon us every day, will keep me upright.  In other words, my heart will not lose
faith because my feet will not become insecure because it is only a matter of time before
You rescue us from our exile.

copyright. 2007. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 27                                                    f"qyz ycegd zyxt icewt-ldwie zyxt zay

THE THEME OF THE dkxa: micen-2

Previously, we traced the requirement to bow in the dkxa of micen to the dcear in the
ycwn zia.  xwi x"a dcedi epiax in his zekxade zeltzd yexit traces the requirement to
another source: 

oa ryedi 'x xn` ,dk cr dklp xrpde ip`e-dklp xrpde ip`e d"c 'ep dyxt dax ziy`xa
diixend xdn xfegy exyia  ,mkil` daeype deegzype  dklpy ,eteqa dn d`xpe jlp  :iel
`l` melya dixend xdn xfg `l mdxa`  .dieegzyd zekfa lkde :wgvi 'x xn`  .melya

on`ie ,dieegzyd zekfa `l` el`bp `l l`xyi ;mkil` daeype degzype ,dieegzyd zekfa
zekfa `l` dpzp `l dxezd  ;('`l 'c zeny) eegzyie ecwie 'ebe cwt ik ernyie mrd

,diegzyd zekfa `l` dcwtp `l dpg  ;('` 'ck zeny) wegxn mziegzyde ,diegzyd
dide ,dieegzyd zekfa `l` zeqpkzn opi` zeilbde  ;('gk ,'` ,'` l`eny) 'ebe my egzyie

zia  ;('bi 'fk diryi) mlyexia ycwd xda i"il eegzyde 'ebe xteya rwzi `edd meia
miznd ;(hv mildz) 'ebe eegzyde epiwl` i"i ennex ,diegzyd zekfa `l` dpap `l ycwnd

 .('e 'dv ,mildz) 'ebe drxkpe degzype e`ea ,dieegzyd zekfa `l` miig mpi`
This yxcn is the basis for the five acts of bowing1 that take place during dxyr dpeny:

d`egzyd zekfa zekf ly mixac dyng o`k yie2.

xwi x"a dcedi epiax then notes that the `xnb holds that the bowing that takes place in the
dkxa of micen is more important than the bowing in the opening dkxa of zea`:

mewn lkn ,dkxa lk lr zeegzydl el `ed i`pby it lr s`y epizeax exn` df xac lre
epizeax exingde  .zeriqt 'bae seqe dlgz d`cedae seqe dlgz zea`a zeegzydl jixv

  .mlek lrn xzei micen lr d`eegzyd lr
Where does the  `xnb make that representation?

) reav :`ipzc-'` 'nr fh sc `nw `aa zkqn ilaa cenlzhyenamipy ray xg`l xkf (
) slhr dyrpbat) ctxr dyrp mipy ray xg`l slhr ,(a different species of batctxr ,(

) yeniw dyrp mipy 'f xg`lthorn) geg dyrp mipy ray xg`l yeniw ,(a different species
of thorn) cy dyrp mipy ray xg`l geg ,(demondyrp mipy ray xg`l mc` ly excy ,(

) ygpsnake .micena rxk `lc ilin ipde ;(
Why is a person who does not bow in the dkxa of micen compared to a snake?

 dtiwfa cnere rxek epi`y in-'` 'nr fh sc `nw `aa zkqn ilaa cenlz -`"yxdn

1. (1) zeriqt 'bae (2) seqe dlgz d`cedae (2) seqe dlgz zea`a
2. zeilb ueaiw and miznd ziigz have not yet ocurred.
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 .ygpk yprp zeidl ie`xe sewf jldn didyk oey`xd ygp dyrn dyer excy ixd ekxck
The `"yxdn bases his comment on the following: 

dn ,dl ie`x epi`y ina dipir dpzp dheq :opax epz-'` 'nr 'h sc dheq zkqn ilaa cenlz
ywany dn ,ely epi`y dna eipir ozepd lky ;dpnn edelhp dciay dne ,dl ozip `l dywiay

epi`y dna eipir ozpy ,ipencwd ygpa epivn oke-'a cenr .epnid oilhep eciay dne ,el oipzep oi`
lk lr jln `di izxn` ip` :d"awd xn` ;epnn edelhp eciay dne ,el epzp `l ywiay dn ,el ie`x

jldi izxn` ip` ;dcyd zig lkne dndad lkn `ed xex` (b ziy`xa) eiykre ,dige dnda
`ed ;lk`i xtr eiykr ,mc` lk`n elk`n `di izxn` ip` ;jli epegb lr eiykr ,dtewf dnewa

oke .drxf oiae jrxf oiae dy`d oiae jpia ziy` dai` eiykr ,deg z` `y`e mc` z` bexd` xn`
epzpy ,onde ,edifere ,edipec`e ,melya`e ,ifgbe ,ltezig`e ,b`ece ,mrlae ,gxwe ,oiwa epivn

 .mdn edelhp mciay dne ,mdl ozip `l eywiay dn ,mdl ie`x epi`y dna mdipir

xwi x"a dcedi epiax then asks and answers:
?zea` lyn xzei dxeng d`ced ly d`eegzyd dnle el` zenewna xzei mirxek dn iptn

dkxad xwire ,dixend xda dlgz lltzdy dltzd y`xa mdxa` mixikfn ep`y oeike . . .
d`egzyde  .dkxad y`xa miegzyn ep` ok lr mdxa` iwl` milltzne ,mdxa` my lr

`edy inp micenae ,d`egzyd zekfa l`bil ekfiye l`bil l`xyi ekfy xkfil dkxad seqa
xacny `vnp ,oeivl ezpiky xifgnde jzia xiacl dceard ayde epxn`y itl ,jk xg`
my lr ef d`egzyde . . .df lr d`ced el oiyer ep`e ,cizrd ycwnd zia oipa lr yexita

ici lr oey`x oipa dpapy enk ,d`egzyd xkya ycwnd zia dpaiy mil`ey ep`y
dvx ,jl zecewtd epizenyp lre jcia mixeqnd epiig lr  :mixne` ep` jk xg`  .d`egzyd

aizkc edfe  .zeigl dkfp `l ,eca`p e` xg` cia epizenyp m`y ,miznd ziigz lr ,xnel
mitebde zegexd dctiy miznd ziigz lr xacne  .zn` l-` ize` zict igex ciwt` jcia
dpen` l-` dz` mei lka epipecwt epl xifgn dz`y dnn  :milz yxcna xn`c  .mxq`nn

xnel el diidy .lke edf  .dlq jecei miigd lke :seqal mixne`y edfe  .mizn zeigdl
itl miegzyn ep` jkl  .dlrnl epyxty enk miznd ziigzl fnx `l` dlq jecei miigde
zia mixikfnd miizy el` ze`egzyd xwre . . . d`egzyd zekfa zeigl micizr mizndy

`di `ly `iegk d`ceda daxd rexkl minkg ecitwd jkle miznd ziigze cizrd ycwnd
 .miznd ziigze ycwnd zia oipaa xtekl dnec

The position of  xwi x"a dcedi epiax that the theme of the dkxa of micen includes ziigz
miznd is in line with our observation that the themes of the three closing zekxa of dpeny
dxyr parallel the themes of the opening three zekxa supports.  The theme of ziigz
miznd is then found in the second dkxa and the second to last dkxa of dxyr dpeny.

oxd` dyn oa lryit mixt` znyp ziilrl
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TRANSLATION OF SOURCES

dklp xrpde ip`e d"c 'ep dyxt dax ziy`xa-AND WE WILL BOW AND WE WILL
COME BACK TO YOU. Rabbi Yehoshua said: He prophesied that Isaac would return safely
from Mount Moriah. Rabbi Isaac said: Events in Jewish History took place as a reward for
bowing.  Abraham returned in peace from Mount Moriah as a reward for bowing: AND WE
WILL BOW AND WE WILL COME BACK TO YOU. Israel was redeemed from Egypt as a
reward for bowing: And the people believed... then they bowed their heads and worshipped (Ex. IV, 31).
The Torah was given as a reward for bowing: And worship You afar off (ib. XXIV, 1).  Hannah
was remembered as a reward for bowing: And they bowed before the Lord  (I Sam. I, 19). The
exiles will be reassembled as a reward for bowing: And it shall come to pass in that day, that a great
horn shall be blown; and they shall come that were lost... and that were dispersed... and they shall bow to the
Lord in the holy mountain at Jerusalem  (Isa. XXVII, 13). The Temple was built as a reward for
bowing: Exalt You the Lord our G-d, and bow at His holy hill (Ps. XCIX, 9).  The dead will come to
life again as a reward for bowing: O come, let us bow and bend the knee; let us kneel before the Lord our
Maker (Ps. XCV, 6). 

xwi x"a dcedi epiax-This Midrash includes five instances of G-d rewarding the Jewish people
on account of their bowing down to Him.

xwi x"a dcedi epiax-Concerning this matter Chazal said that although generally it is
considered a negative act to bow after completing each Bracha, it is necessary to bow at the
start and at the completion of the first Bracha of Shemona Esrei and at the start and at the
completion of the Bracha of Modim.  Chazal further held that the it was of the highest
importance to bow at the start and at the completion of the Bracha of Modim.

'` 'nr fh sc `nw `aa zkqn ilaa cenlz- It was taught elsewhere: The male zabu'a [hyena]
after seven years turns into a bat,  the bat after seven years turns into an arpad,  the arpad after
seven years turns into kimmosh,  the kimmosh after seven years turns into a thorn, the thorn
after seven years turns into a demon. The spine of a man after seven years turns into a snake if
he does not bow while reciting the benediction: We give thanks to You’.

'` 'nr fh sc `nw `aa zkqn ilaa cenlz -`"yxdn-He who does not bend over and then
straighten  at the start and at the completion of the Bracha of Modim is making his backbone
follow in the footsteps of the first snake who when he was first created stood erect.  This type
of person deserves to be punishment in the same manner as the first snake was punished.  

'` 'nr 'h sc dheq zkqn ilaa cenlz-Our Rabbis have taught: The suspected woman set her
eyes on one who was not proper for her; what she sought was not given to her and what she 
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possessed was taken from her; because whoever sets his eyes on that which is not his is not 
granted what he seeks and what he possesses is taken from him. We thus find it with the
primeval serpent in the Garden of Eden which set its eyes on that which was not proper for it;
what it sought was not granted to it and what it possessed was taken from it. The Holy One,
blessed be He, said: I declared: Let the serpent be king over every animal and beast; but now,
Cursed are you above all cattle and above every beast of the field. I declared, let it walk with an
erect posture; but now it shall go upon its belly. I declared: Let its food be the same as that of
man; but now it shall eat dust. It said: I will kill Adam and marry Eve; but now, I will put
enmity between you and the woman, and between your seed and her seed.  Similarly do we
find it with Cain, Korah, Balaam, Doeg, Ahitophel, Gehazi, Absalom, Adonijah, Uzziah and
Haman, who set their eyes upon that which was not proper for them; what they sought was
not granted to them and what they possessed was taken from them.

xwi x"a dcedi epiax-Why do we bow at the start and at the completion of the first Bracha of
Shemona Esrei and at the start and at the completion of the Bracha of Modim and why is it
most important that we bow at the start and at the completion of the Bracha of Modim?
Because we begin Shemona Esrei with a Bracha that begins and ends with a reference to
Avrohom Aveinu who was the first to pray at Mount Moriah, site of the Beit Hamikdash, and
the Bracha is known for him, and we refer to G-d of Avrohom, so we bow at the start of the
Bracha.  We bow at the end of the first Bracha to remember that the Jews merited being saved
in Egypt and that we expect to be saved in the future based on the merit of bowing.  We bow
in the Bracha of Modim which is recited after, since we ask that the service in the Temple be
restored and recite the Bracha of Ha’Machazeer Schechinaso L’Tzion which speaks directly of
the rebuiding of the Temple in the future and we acknowledge that hope.   The bowing that
takes place in the Bracha of Modim is a request that G-d rebuild the Temple in the merit of
bowing just as the first Temple was build in the merit of bowing. Then we say in the Bracha of
Modim: Al CHayeinu Ha’Misurim B’Yadecha V’Al Nishmoseinu Ha’Pkudos Lach.  These
words represent the Resurrection of the Dead.  If our souls had been turned over to any other
entity or were to be lost, we would not merit being resurrected.  That is the meaning of the
verse: In Your hands I place my soul; You will redeem me the True G-d.  The words in the
Bracha of Modim refer to Resurrection of the Dead when G-d will redeem the souls and
bodies from their imprisonment.  As it is written  in Midrash Tehillim: the fact that You return
our souls to us each day is proof that You are the G-d that we rely upon to resurrect the dead.
This further explains that which we recite at the end of the Bracha of Modim: V’Chol
Ha’Chaim Yoducha Selah.  That is what the word: Chol refers to. The word: Chol is not
needed in the Bracha.  It would have been enough to say: V’Ha’Chaim Yoducha Selah.  The
word: Chol is as a reference to all those who will be resurrected at the time of the Resurrection
of the Dead.  That is why we bow at the start and at the completion of the Bracha of Modim
because the dead will be resurrected in the merit of the fact that we bow in this Bracha.  As a
result the key acts of bowing are the ones associated with the rebuilding of the Beit Hamikdash
in the future and the Resurrection of the dead.  That is why Chazal emphasized the need to
bow at the start and at the completion of the Bracha of Modim like a snake so that one does
not appear to deny the fact that one day the Beit Hamikdash will be rebuilt and that the
Resurrection of the dead will take place.
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EARLY VERSIONS OF THE dkxa OF micen
The conclusion that we can draw from our analysis of the dkxa of micen is that the
original theme of the dkxa became lost within the words of the dkxa.  Even the word:
d`ced which describes the last three zekxa took on a new meaning.  It is now translated
as thanksgiving-thanking the mler ly epeax for the miracles that He performs for us each
day.  The meaning that the word first had was acknowledgement-acknowledging our faith
that just as the mler ly epeax performs miracles for us each day, He will perform the
ultimate miracle-rebuilding the ycwnd zia and performing miznd ziigz.  

Other aspects of the dkxa have been lost because some of the words found in early
versions of the dkxa were removed.  Notice what is missing from the version found in the
oe`b mxnr ax xcq:

obn epiig xev epizea` iwl`e epiwl` 'd jl epgp` micen-dlitz xcq oe`b mxnr ax xcq
epizenyp lre jcia mixeqnd epiig lr ,jzldz xtqpe jl dcep .xece xecl `ed dz` epryi

 jl epiew mlerne jicqg enz `l ik mgxnd ,jingx elk `l ik aehd .jl zecewtd`le
epnn jipt zxzqd `le epzafr `l .epid-l` 'd epznlkdjny mnexzie jxazi mlek lre .

aehd 'd dz` jexa .zn`a aehd jnyl elldie dlq jecei miigd lke .cre mlerl epkln
.zecedl d`p jle jny

Notice what is missing from the version found in oe`b dicrq ax xeciq:
cre mlerl epizea` iwl`e epiwl` 'd `ed dz` 'd jl epgp` micen -oe`b dicrq ax xeciq
xwae axr zr lkay jngxe jqip lre jl zecewtd epizenyp lre jcia mixeqnd epiig lr

 mnexzze jxazz mlek lrejzlef oi`e dz` cigi ikd`p jle jny aehd 'd dz` jexa 
.zecedl

Similar words are missing from the version in the iqnli'biqd ozp iaxa dnly epiax xeciq:
iwl`e epiwl` 'd `ed dz`y 'd jl epgp` micen -iqnli'biqd ozp iaxa dnly epiax xeciq

jqip lr jl zecewtd epikln epizenyp lre jcia mixeqnd epiig lr cre mlerl epizea`
`l ik aehd xwae axr zr mei lkay xwae axr zr lkay jingxe jcqge jingxe jiaehe

 mnexzze jxazz mlek lre jicqg enz `l ik mgxnd ,jingx elk`ln crl cgizze
miax mingx dlq jecei miigd lke oi`e dz` cigi ik mingxd lra minlerd ig zn`a

 jzlef.zecedl d`p jle jny aehd 'd dz` jexa
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The wording we recite is most like the version found in the ixhie xefgn:
id-l`e epid-l` i"i `ed dz`y jl epgp` micen-dz` jexa d"c ht oniq ixhie xefgn

mixeqnd epiig lr jzlidz xtqpe jl dcep xece xecl `ed dz` epryi obn epiig xev epizea`
lkay jizeaehe jiz`ltp lre epnr mei lkay jiqip lre jl zecewtd epiznyp lre jcia

ik jicqg epnz `l ik mgxnde jingx elk `l ik aehd .mixdve xwae axr zr lkae mei
jny cinz gazyie mnexzie jxazi mlek lre .(miqpd lr mixne` o`k) .jl epiew mlern

 .zecedl d`p jle jny aehd i"`a .dlq jecei miigd lke :cre mlerl epikln

It is significant that the m"anx omits the line beginning: mnexzie jxazi mlek lre.
ly dltzd xcq-cre mlerl epikln jny cinz gazyie mnexzie jxazi mlek lre

m"anxd1xecl `ed dz` epryi obn epiig xev epid-l` i"i `ed dz`y jl epgp` micen -
jiqip lr jl zecewtd epiznyp lr jcia oixeqnd epiig lr jzlidz xtqpe jl dcep xece

enz `l ik mgxnd jingx elk `l ik aehd .mixdve xweae axr zre zr lkay jize`ltpe
jny aehd i"`a .aehd l-`d aeh ik lecbd jny z` elldi dlq jecei miigd lk jicqg

 .zecedl d`p jle

Why did these changes occur?  The words that have been eliminated from the version
found in oe`b mxnr ax xcq: epnn jipt zxzqd `le epzafr `l epidl` 'd epznlkd `le
may have fallen victim to historical events.  Would it have been appropriate to expect those
who were threatened and victimized by the Crusades to recite each day: 'd epznlkd `le
epnn jipt zxzqd `le epzafr `l epid-l`.  Were not our fathers and grandfathers
humiliated each day during the Holocaust? Were they not victims of abandonment and
mipt xzqd?  On the other hand, each day that our fathers and grandfathers survived
represented a miracle and it was appropriate for them to express their faith that the epeax
mler ly would rescue them.

It is a greater challenge to explain why some words from the oe`b dicrq ax xeciq and the
iqnli'biqd ozp iaxa dnly epiax xeciq are missing.  The removal of the words gave a
new meaning to the words: mlek lre.   Artscroll translates the words: mlek lre as: for all
these.  In the oe`b dicrq ax xeciq and the iqnli'biqd ozp iaxa dnly epiax xeciq, the
words represent: over everyone.  The latter definition shows that the sentence beginning:
mlek lre shares a theme with the sentence beginning: miigd lke; i.e. minid zixg`, a
future time.  That both sentences share a theme may explain why dicrq ax omitted the
line beginning with: miigd lke and the m"anx omitted the line beginning with: mlek lre. 

1. As found in the book: heite dltz ixwgn by Professor Daniel Goldschmidt page 200.
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The dnizg of opaxc micen: ze`cedd l-` jexa

The dnizg of ze`cedd l-` jexa at the end of opaxc micen is a compromise between
the ending for opaxc micen as it is found in the ilaa cenlz and the ending as it is found
in the inlyexi cenlz.  In the ilaa cenlz, each version of opaxc micen that is presented
there ends with the words:jl micen ep`y lr.  In the  inlyexi cenlz  each version of 
 opaxc micen that is presented there ends with the words: ze`cedd l-` 'd dz` jexa1.
The compromise is explained by the  sqei zia as follows:

l-` 'ii dz` jexa da mzeg inlyexiae-gily ribiyke d"c '` ze` 'fkw oniq miig gxe`
zgqepke dnizg `la (c"d) h"ta dazk m"anxde . . .(d"d) zekxac `nw wxta ze`cedd
`l (.fl) ocic `cenlzac zeytp `xea zkxa iab oikxan cvik wxt seqae .ocic `cenlz

(inlyexiae d"c .al) dpei x"d icinlz eazk  .da mizg (`"d e"t) inlyexiae ,da mizg
oekpde .wtqn mya mezgp `l eply cenlza xkfed `ly oeike  ;`ed xvw rahn dfy enya

ig jexa 'eke zeax zeytp `xea 'i-i dz` jexa `nipe my `la dkxad znizg xnel
`l` mya ea oinzeg oi`y opaxc micenl oicd `edc eixacn cenll yie  .l"kr minlerd

.zeyrl ie`x oke ,ze`cedd l-` jexa :jk mezgie ,my `la dkxad znizg xne`

oe`b mxnr ax includes the dkxa at the end of  opaxc micen:
`ipzc .enr geyl xeavd lk oikixv micenl u"y ribnyke- dlitz xcq oe`b mxnr ax xcq
. . micena calae xn` `xirf 'x .d`ceda xeav gily mr migey lkd ,le`y 'xa `ztlg 'x

zeixad lk oec` jl epgp` micen ,oeniq 'x mya cr 'ek ealg 'x xnc dil riny `le . .
epziigdy mizn dign ziy`xa xvei minlerd ig minlerd lk xev zegayezd lk de-l`

.ze`cedd l-` i"`a jnyl zecedl epzaxwe epzriiqe epzikfe epzniwe

The mdxcea` notes that the y"`x recited the dkxa of: ze`cedd l-` i"`a.  
la` .dnizg da xikfn epi` (` ,n dheq) ocic `cenlzae-dxyr dpeny mdxcea` xtq

 .y"`xd bdep did oke ze`cedd l-` i"`a da mzeg (zekxac `"teq) inlyexia
So did the Vilna Gaon: 
ze`cedd l-` i"`a xnel `"xbd zrce - myd zxkfd `la-'c w"q 'fkw oniq dxexa dpyn

:ok ebdp `l mlerde

The primary reason not to recite :  ze`cedd l-` i"`a is the rule that we do not recite 

1. Newsletter 4-26 contains the complete versions.
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zekxa that are not mentioned in the ilaa cenlz.  Perhaps you think that the difference in 
the endings developed because of the difference in the number of words in each version.
The versions found in the  ilaa cenlz are very short; i.e. xvei epxvei :xne` i`niq iax
jl micen ep`y lr ziy`xa.  The versions in the inlyexi cenlz are much longer; 

ik izty dppxz jnyl zecedl oiaiig ep`y jl epgp` micen :ax mya `caf xa `a iax
.ze`cedd l-` i"`a zict xy` iytpe jl dxnf`

You may further have in mind the rule that the length of a dkxa affects its ending :
x"` :`ed jk zekxa qteh `pn x"`-'c xeh 'b sc '` wxt zekxa zkqn inlyexi cenlz
jexaa ea gzet jex` rahn  .jexaa oda mzeg epi`e jexaa oda gzet xvw rahn ocei

.jexaa mzege
That argument fails because the ilaa cenlz concludes that all the versions of micen
opaxc must be recited.   opaxc micen then became long enough to close with a dkxa.

Perhaps you think that the difference between the Talmuds is based on the practice
mentioned by the jexr ogley2 that some bow at the end of  opaxc micen.  Did the  cenlz
inlyexi hold that because the xeaiv gily bowed at the dkxa of d`p jle jny aehd
zecedl, in order to maintain symmetry between the xeaiv gily and the congregation, it
was necessary that the congregation bow at the end of opaxc micen and that bowing can
only take place while reciting a dkxa that has myd zxkfd.  That argument fails because in
the versions of opaxc micen that are found in the ilaa cenlz the words that come at the
end of opaxc micen are: jl micen ep`y lr.  Those words represent a jumble of the words:
jl epgp` micen.  If it is appropriate to bow while reciting the words: jl epgp` micen, then
it is also appropriate to bow while reciting the words: jl micen ep`y lr. 

Perhaps the difference between the Talmuds involves a much more fundamental issue:  is 
opaxc micen a dkxa or merely a d`ced?  

liayay .c`nl cr aeyg xac opaxc micen-'a oniq dlitz oipr hwld ileay xtq
gily ribi `ly cr xenble ligzdl leki m` ,oilltzn xeav `vne ,`ad lr exn` ezeaiyg

el dide .yicw gke dax dyecw gk el epzp ixd .lltzi l` e`l m`e ,lltzi micenl xeav
t"r` ea oi` dnizg s`e .dgizt el epzp `l d`ced `edy itl `l` dnily dgizta zeidl

.mikex` mixac ea yiy
Or perhaps the dispute concerns the definition of the word: micen.  Is it to be defined as
thanksgiving or bowing?  Notice that the ilaa cenlz introduces opaxc micen by writing:
?mixne` md dn mrd ,micen xne` xeav gilyy onfa.  The  inlyexi cenlz introduces
opaxc micen by writing: d`ceda xeaiv gily mr oiggey lkd le`y oa `ztlg 'x `pz.

2. eixacl yegl aehe ,seqa mb zegyl jixvy xne`y in yie . xeaivd enr oigey ,micenl xeav gily ribiyk-'` sirq 'fkw oniq miig gxe`
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TRANSLATION OF SOURCES

gily ribiyke d"c '` ze` 'fkw oniq miig gxe`-In the Jerusalem Talmud in the opening
chapter of Tractate Baba Kama, Modim D’Rabbanan ends with the Bracha: Baruch Ata
Hashem Kail Ha’Hodo’Ot . . . The Rambam presents his version of Modim D’Rabbanan in
the 9th chapter without a Bracha at the end.  The Rambam is following the version of
Modim D’Rabbanan found in the Babylonian Talmud.  At the end of the chapter: Kaitzad
Mi’Varchim in the Babylonian Talmud, the Bracha of Boreh Nifashos is presented without
an ending Bracha.  On the other hand, the Jerusalem Talmud presents a version that ends
with a Bracha.  The students of Rav Yona wrote: the Baylonian Talmud does not include a
Bracha at the end of Boreh Nifashos because it is a short Bracha.  Since the Babylonian
Talmud does not provide a Bracha at the end, we do not end with a Bracha out of doubt.
A compromise was forged concerning the Bracha of Boreh Nifashos to end it with a
Bracha that does not contain G-d’s name.   We say: Baruch Ata Hashem Boreh Nifashos
Rabos etc.  Baruch Chai Ha’Olamim.  We can learn from Rav Yona’s position on the
Bracha of Boreh Nifashos that we should conduct ourselves in the same way concerning
Modim D’Rabbanan.  We do not end it with a Bracha that contains G-d’s name but instead
end it this way: Baruch Kail Ha’Hodo’Ot.  This is the appropriate way to conduct
ourselves.

dxyr dpeny mdxcea` xtq-In our Talmud (Babylonian) Modim D’Rabbanan is
mentioned without a concluding Bracha.  But in the Jerusalem Talmud, it is presented with
a concluding Bracha: Baruch Ata Hashem Kail Ha’Hodo’Ot.  The Rosh followed the
version found in the Talmud Yerushalmi.

myd zxkfd `la-'c w"q 'fkw oniq dxexa dpyn-The Vilna Gaon ended Modim
D’Rabbanan with the Bracha: Baruch Ata Hashem Kail Ha’Hodo’Ot.  But the majority do
not follow that practice.

'c xeh 'b sc '` wxt zekxa zkqn inlyexi cenlz-Rav Mana said: the rule concerning
Brachot is as follows: Rav Yudin said: a short Bracha begins with a Bracha but does not
end with a Bracha.  A long Bracha begins with a Bracha and ends with a Bracha.

'a oniq dlitz oipr hwld ileay xtq-Modim D’Rabbanan is a very important prayer.
Because of its importance the rule was stated that one who comes late to synagogue and
finds the prayer leader reciting Shemona Esrei, should not begin reciting Shemona Esrei
unless he knows he will finish before the prayer leader reaches Modim.  Chazal put Modim
D’Rabbanan in the same category as Kedusha in Shemona Esrei and Kaddish.  By right
Modim D’Rabbanan should have opened with a Bracha but since it is primarily 
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thanksgiving, it was not given an opening Bracha.  Furthermore it was not given a closing
Bracha even though it is a long Bracha.
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mipdk zkxa IN THE DIASPORA

It is a dyr zevn for mipdk to recite  mipdk zkxa each day:
lka l`xyi ekxaiy mipdkd eehvpy-mei lka mipdk zkxa zevn-gry devn jepigd xtq 

 .mdl xen` l`xyi ipa z` ekxaz dk [b"k ,'e xacna] xn`py ,mei

In the Diaspora it is the practice that mipdk do not recite mipdk zkxa each day.  Why?
mipdkd oi` dnl olen i"xxdn xecd lecb l`yp-'erw oniq mitk z`iyp zekld xeb`d xtq

leahl mipdkd bdpn `edy iptn aiyde  .dyr zevn `edy xg`n mei lka oditk oi`yep
bdpnd dlr okle  .sxega leahl mdl dyw mei lkae  .'ipeniin zedbda aezky enk mcew

 .l"kr xaer epi` `xwp epi` odkdyke  .dk`ln leha mrhn mbe  .aeh meia `wec

Is that practice universal?
-cer aezk d"c 'cn ze` 'gkw oniq miig gxe` sqei ziai"xdn l`ypy (erw 'iq) xeb`d azk

zevn `edy xg`n mei lka mditk mi`yep mipdkd oi` dnl (`k 'iq zeycgd l"ixdn z"ey) olen
dyw mei lkae  .zeipeniin zedbda aezky enk mcew leahl mipdkd bdpny iptn aiyde  .dyr
epi` odkdyke  .dk`ln lehia mrhn mbe  .aeh meia `wec bdpnd dlr okle sxega leahl mdl

 .l"kr xaer epi` `xwpiptn azky dn ik .witqn epi`e ,enewn bdpn miiwl envr wgc 
ixdy  .`ipz `lca `ipz ilze ,`id `lew icil iz`c `xneg i`d ,mcew leahl mibdepy

elhai dnl leahle xingdl ebdp md m`e  .cenlza dxkfed `l mitk z`iypl dliah
dyr yly jk liaya1ahen mewn lkn ,`xwp k"` `l` xaer epi`y it lr s`e  .mei lka 

ok ici lre elahiyn ,miaiiegn mpi`y oeik elahi `le mei lka dyr yly eniiwiy mdl
mixvn zekln lke l`xyi ux` ipa ly mgk xyiie  .mei lka dyr yly miiwln egipi

:mitk z`iypl milaeh mpi`e mei lka mditk mi`yepy

Is there a requirement that mipdk undergo dliah before performing mitk z`iyp? 
`yi `l eici lhp `ly odk lk :iel oa ryedi 'x xn`e-'` 'nr hl sc dheq zkqn ilaa cenlz
oa xfrl` 'x z` eicinlz el`y .'d z` ekxae ycw mkici e`y (clw mildz) :xn`py ,eitk z`

lr izrqt `le ,`ixcptw zqpkd zia iziyr `l inin :odl xn` ?mini zkx`d dna :reny
xy` :`cqg ax xn` `xif iax xn` ?jxan i`n .dkxa `la itk iz`yp `le ,ycew mr iy`x
idi ?xn` i`n dirxk xwr ik .dad`a l`xyi enr z` jxal epeve oxd` ly ezyecwa epycw
leykn da `di `l l`xyi jnr z` jxal epzievy ef dkxa `dzy ,epid-l` 'd jiptln oevx

 ly epeax :yxce `awer axl `cqg ax dixac` ?xn` i`n `xeaivn dit` xcdn ike .oere

1. 'a 'nr 'gl sc dheq zkqn ilaa cenlz-,ekxaz dk :dyr dylya xaer ,okecl dler epi`y odk lk :iel oa ryedi 'x xn`e
 .iny z` enye ,mdl xen`
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dtiwyd (ek mixac) ,epzghady dn  -a cenr-  epnr dyr ,epilr zxfby dn epiyr ,mler
 .'ebe minyd on jycw oernn

z` lhp `ly odk ,cvik micid z`neh-d dkld eh wxt mitk z`iype dlitz zekld m"anx
jxan jk xg`e dcearl oiycwny jxck wxtd cr eici z` lhep `l` eitk z` `yi `l eici

.'i-i z` ekxae ycw mkici e`y xn`py

Why is it our practice that mipdk do not recite mipdk zkxa on  zay but they do so on
miaeh mini?
,h"ia `l`  mitk mi`yep oi`y el` zepicn lka ebdp-cn sirq gkw oniq miig gxe` jexr ogley

zezaya 'it`  ,mini x`ya ok oi`y dn ;jxai `ed al aehe ,h"ei zgnya miiexy f`y meyn
`l` mitk oi`yep oi` ,h"ia 'it`e ;mzk`ln lehia lre  mziign lr mixedxda micexhy ,dpyd
oi`y sqene zixgy lke .(envr ixac) h"ei zgnya egnyie p"kdan f` mi`veiy ,sqen zltza

,mixetkd meie ;e"kw 'iq seq lirlck ,'eke epizea` idl-`e epidl-` :v"yd xne` ,mitk ea oi`yep
 .zixgya 'it` zenewn yie ,dlirpa mitk ea mi`yepy zenewn yie ,h"ia enk mitk ea mi`yep

h"eiac meyn ,cal sqena h"eia wx mitk z`iyp oi` l"ega j` [mitk z`iyp onf]-mipicd xve`
oicexhy dpyd zezaya elit`e mini x`ya ok oi`y dn ,jxeai `ed al aehe dgnya miexy

zcb` `ide .(ddbda c"n sirq g"kw 'iq g"e` r"y) mzk`ln lehia lre mziign lr mixedxda
?lhan ine ,('f mildz) mei lka mref l`e aizke ,dllw ea oi`y mei oi` w"ndia axgyn :inlyexi

ini mdy micrena hxtae ,dkxal dllwd ektdie ,oilhan mipdk zekxa xn` in` 'x mya oia` 'x
'eke oecip mlerd miwxt drax`a exn`y enk oicd

The dyn dhn provides a reason why mipdk do not perform mipdk zkxa each day that
demands further research:

.okecd zra ieb my oigipn oi` zenewn yia ik ;miebd iptn aezky yie-'hvw oniq

Rabbi Shem Tov Gaugine in his book: aeh my xzk quotes from the book: awri ld`
(yhxetyy awri axd) as to the source for the custom in Amsterdam to perform zkxa
mipdk each zay:

dipte dpek lr ycew zay mei lka dxne`l ebdpy mipdk zkxa lr dzid mkzl`ye
,migny mleky iptn miaeh minia wx dpwzp mipdk zkxad ori iav izay cra zirhen

ozpe `ypy dn my oiir zezaya dxne`l epwiz mgiyn z`ial migny l`xyi eidy f`ne
z` oiirnd d`xi mye ,ezencwl bdpnd xifgdle zaya mipdk zkxad lhal ie`x m` dfa

xg` zaya mipdk zkxad lhkl mivex eid mdny ldwd ipa oia f` rxi`y zwelgnd
devn lhap ji` ik mixne` eid mdne ,mlyi`d zca ezc xind iav iayy mdl rcepy

 .my oiir ,zay lka mipdkd ekxaiy `pwqn icil `a awri ax seqale ,`ziixe`c

lkin l`igi za liqrt znyp zilrl
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TRANSLATION OF SOURCES

gry devn jepigd xtq-The Mitzvah for the Kohanim to bless the people is a requirement each day as
it is written: (Bamidbar 6, 23) So you shall bless the Bnei Yisroel and say to them.

'erw oniq mitk z`iyp zekld xeb`d xtq-The Gadol HaDor Rav Molin was asked: why do the
Kohanim not recite Birchat Kohanim each day given the fact that it is a positive commandment to do
so each day.  He answered that it was the custom of the Kohanim to go to the Mikveh before
performing Birchat Kohanim as it is written in Ha’Gahot (Notes to) the Rambam.  To do so each day
would be difficult because of the winter months.  As   a result the practice became to do so only on
Yom Tovim.  In addition, to do so each day would take away from work time.  The reason that it is
not a problem is that if the Kohanim are not summoned to perform Birchat Kohanim, they have no
obligation to do so.

cer aezk d"c cn ze` gkw oniq miig gxe` sqei zia-The Igoor wrote: Rav Molin was asked: why do
the Kohanim not recite Birchat Kohanim each day given the fact that it is a positive commandment to
do so each day.  He answered that it was the custom of the Kohanim to go to the Mikveh before
performing Birchat Kohanim as it is written in Ha’Gahot (Notes to) the Rambam.  To do so each day
would be difficult because of the winter months.  As a result the practice became to do so only on
Yom Tovim.  In addition, to do so each day would take away from work time.  The reason that it is
not a problem is that if the Kohanim are not summoned to perform Birchat Kohanim, they have no
obligation to do so.  Rav Molin was trying to justify the practice in his hometown but he failed to state
a satisfactory basis for the practice.  His reasoning that the Kohanim had the practice of going to the
Mikveh before performing Birchat Kohanim is an argument that a strict practice can lead to a lenient
ruling.  He was relying on a rule that is not found in the Oral Law since the Gemara does not mention
a requirement that Kohanim have to go to the Mikveh before performing Birchat Kohanim.  Being
strict by requiring Kohanim to go to the Mikveh, is no basis for eliminating a Mitzvah that consists of
three positive commandments.  It is true that a Kohain is not required to perform Birchat Kohanim
unless he is summoned, but is it not better that he fulfill three positive commandments rather than
worrying about going to the Mikveh which is not a requirement.  Yasher Koach to those who live in
Eretz Yisroel and in Egypt who perform Birchat Kohanim each day and are not concerned about
going to the Mikveh.  

'` 'nr hl sc dheq zkqn ilaa cenlz-Rabbi Joshua ben Levi also said: Any Kohen who has not
washed his hands may not lift them up to pronounce the benediction; as it is said: Lift up your hands
in holiness and bless You the Lord.  His disciples asked Rabbi Eleazar ben Shammua, ‘How have you
prolonged your life?’ He replied: ‘Never have I made use of a Synagogue as a short cut, nor stepped
over the heads of the holy people, nor lifted up my hands to bless the people as a Kohen without first
uttering a benediction.’   What benediction did he utter? — Rabbi Zera said in the name of Rabbi
Hisda: ‘Blessed are You, O Lord our G-d, King of the Universe, Who has commanded us with the
sanctity of Aaron and has commanded us to bless Your people Israel in love’. When the priest moves
his feet to ascend the platform what does he say? — ‘May it be pleasing before You, O Lord our G-d,
that this benediction wherewith You have commanded us to bless Your people Israel may be free
from stumbling and iniquity.’ When the Kohen turns his face from the Congregation to the ark after 
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pronouncing the benediction what does he say?  Rabbi Hisda led Rabbi Ukba forward and the latter
explained that he says:‘Lord of the Universe, we have performed what You have decreed upon us;
fulfill with us what You have promised us; Look down from Your holy habitation, from heaven etc

'd dkld 'eh wxt mitk z`iype dlitz zekld m"anx-What is an example of impurity of the hands? A
Kohen who has not washed his hands should not Bless the people but must first wash his hands up to
his wrist in the same way that his hands are washed to perform the service and then he makes the
Blessing as it is written: lift your hands in holiness and bless G-d.

'cn sirq 'gkw oniq miig gxe` jexr ogley-It is the practice in these lands that Kohanim do not
Bless the people except on Yom Tovim because on those days the people are immersed in the
happiness of the holiday.  It is when the people are feeling good that the Kohanim bless the people.
This is not the way they feel on other days even on Shabbat.  Even on Shabbat they are distracted by
thoughts concerning their well being and the loss of work.  Even on Yom Tov they bless the people
only in Tephilat Mussaf.  It is after Tephilat Mussaf that they leave synagogue feeling joyous about
celebrating Yom Tov.  In any prayer of Schacharis or Mussaf (i.e. Rosh Chodesh) in which the
Kohanim do not bless the people the Prayer Leader recites: Elokeinu V’Elokei Avoseinu.  On Yom
Kippur the Kohanim Bless the people as on Yom Tov and there are places that the Kohanim Bless
the people in Tephilas Ne’Eilah and other places where the Kohanim bless the people in Tephilas
Schacharis.

[mitk z`iyp onf]-mipicd xve`-But in the Diaspora the Kohanim perform Birchat Kohanim only on
Yom Tov because on Yom Tov we are immersed in happiness and good feelings and it is the
appropriate mood to be blessed.  We do not feel the same on other days even on Shabbat when we
are overwhelmed with concerns about our physical well being and financial well being.  This is
reflected in an Aggadatah in Talmud Yerushalmi:  Since the Beit Hamikdash was destroyed there is no
day when there is no curse upon us and it is written (Tehillim 7): A G-d who feels indignation every
day.  As a result what was discontinued?  Rav Avin in the name of Rav Ami said: The recitation of
Birchat Kohanim was discontinued.  The curses will be changed to blessings.  When? On holidays
which are days of judgment as the Mishna says: four times a year the world is judged.

'hvw oniq dyn dhn-There are those who wrote that Birchat Kohanim is not recited each day in the
Diaspora because of the presence of non-Jews.  There are places where it is felt that it is inappropriate
to recite Birchat Kohanim in the presence of non-Jews.

aeh my xzk-Your asked about our practice of reciting Birchat Kohanim each Shabbat which was
based on a mistaken belief that Shabtai Tzvi was the Moschiach.  It was the rule that Birchat Kohanim
was recited on Yom Tov because on Yom Tov everyone is joyous.  The Shabtai Tzvi movement
caused great joy with many believing that the Moschiach was coming.  In response they began the
practice of reciting Birchat Kohanim each Shabbat.  Once the Shabtai Tzvi movement was
discredited, our sages debated  whether to discontinue the practice of reciting Birchat Kohanim on
Shabbat and to return to the prior practice.  One side wanted to discontinue the practice on the
Shabbat that followed the arrival of the news that Shabtai Tzvi had converted to Islam.  Others felt
that it was inappropriate to discontinue performing a positive commandment from the Torah.  The
decision was made by Rabbi Jacob Sasportas that the practice to recite Birchat Kohanim on Shabbat
should continue.
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THE DECISION NOT TO RECITE mipdk zkxa DAILY 

When did the practice in the Diaspora that mipdk not recite mipdk zkxa each day begin?
There is no specific date nor a Rabbinical decision that led to the discontinuance.  Perhaps
it is best to look upon it as a practice that evolved based on circumstances.  The following
two sources reveal circumstances that may have led to the discontinuance of the practice. 

idl-`e epid-l` :xeav gily xne` mipdk my oi` m`e-oi` m`e d"c mitk z`iyp oe`b mxnr ax xcq
mr mipdk eipale oxd`l dxen`d jcar dyn ici lr daezkd dxeza zyleynd dkxa epkxa epizea`

z` enye .mely jl myie jil` eipt 'd `yi .jpgie jil` eipt 'd x`i ,jxnyie 'd jkxai ,xen`k jiyecw
 .melyd dyer cr miiqne .mkxa` ip`e l`xyi ipa lr iny

`l ecal xeaiv gily `l` odk oda did `ly xeaiv-'i dkld 'eh wxt mitk z`iype dlitz zekld m"anx
llk odk mdl oi` m`e  .i`yx  ezltzl xfege eitk z` `yep `edy ezghad dzid m`e ,eitk z` `yi

dxeza zyleynd dkxaa epkxa epizea` id-l`e epid-l` xne` mely miyl xeaiv gily ribiyk
'ii x`i ,jxnyie 'ii jkxai ;xen`k jyecw mr mipdk eipae oxd` itn dxen`d jcar dyn ici lr daezkd

mrd oi`e ;mkxa` ip`e l`xyi ipa lr iny z` enye .mely jl myie jil` eipt 'ii `yi ,jpgie jil` eipt
 .mely miy xne`e ligzne on` oiper

Both oe`b mxnr ax and the m"anx describe the paragraph beginning: id-l`e epid-l`
zyleynd dkxaa epkxa epizea` as a prayer that is to be added only if no mipdk are
present.  The ixhie xefgn who follows chronologically does not predicate the recital of the
paragraph: zyleynd dkxaa epkxa epizea` id-l`e epid-l` upon the absence of mipdk:

dgpne dpyd lkay m'itqene xveia mipdk zkxa o`k siqen ofg-dz` jexa d"c ht oniq ixhie xefgn
jcar dyn ici lr daezkd dxeza zyleynd dkxaa epikxa epizea` id-l`e epid-l` .xeaivd ziprza
jil` eipt i"i `yi :jpgie jil` eipt i"i x`i :jxnyie i"i jkxai :xn`k jyecw mr eipae oxd` itn dxen`d

. . . dkxae daeh mely miy .mely jl myie

The conclusion that we can draw is that the practice to recite the paragraph: epid-l`
dxeza zyleynd dkxaa epikxa epizea` id-l`e began as a result of the absence of
mipdk in the synagogue.  The paragraph was added to be recited as a substitute for zkxa
mipdk.  Perhaps many places faced the problem that no mipdk were living within the area
of the local synagogue.  Such a circumstance led to the recital of the paragraph: epid-l`
zyleynd dkxaa epikxa epizea` id-l`e as the norm rather than as the exception.  

Was the fact that communities existed in which mipdk were not living part of a plan or
purely coincidental?  S.D. Gotein in his book, Jews and Arabs: Their Contacts Through The
Ages, published by Schocken Books in 1974, pages 48-49, describes circumstances that lead 
one to conclude that it was planned:
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I would like to dwell on one important point. The Muslim historiograpbers describe the
two main Jewish tribes--or congregations--in al-Medina as Kohanim, "priests." As the late
Professor S. Klein has shown, towns exclusively or mainly inhabited by priests were
common many centuries after the destruction of the Temple, because the elaborate laws of
priestly purity could be more readily observed in compact communities. It was long ago
suggested that al-Medina, which means "town" in Aramaic, had been called so by its first
Jewish settlers, in contrast to the nearby Wadi-al-Qura, "the valley of the villages," which
was also inhabited by Jews. 

Similarly, up to the present-day mass emigration from Yemen, many families of Kohanim
lived in San?a, the capital, and other towns, but none in the nearby villages. Some
Midrashim refer expressly to the flight of priests into Arabia. All this taken together leads
us to accept the testimony of the Muslim writers that alMedina, the main scene of
Muhammad's activities, was originally a priestly town, a community of Kohanim, of which
very considerable remnants were still extant in the Prophet's time. 

The concept of an mipdk dleky xir is discussed in the `xnb:
xir :i`lny 'x mya `iig 'xa `negpz iax `g` iax-c"d/ c xeh h sc d wxt zekxa ,inlyexi cenlz

,gxfnay mdig`l ,mexcay mdig`l ,oetvay odig`l  ?oikxan od inl  .oditk z` oi`yep mipdk dleky
 .shde miypd  ?on` odixg` dper ine  .axrnay mdig`l

.mely ikxc iptn oey`x `xew l`xyi ,mipdk dleky xir-h"d/ a xeh fn sc d wxt oihib ,inlyexi cenlz
If in fact the recital of the paragraph: dkxaa epikxa epizea` id-l`e epid-l` began due
the absence of  mipdk, we can now understand the explanation of the xebi` as to why
 mipdk zkxa was not recited each day.  The xebi` is not explaining why the daily recital of
 mipdk zkxa was discontinued.  He is describing why it was not restarted once mipdk
stopped living in their own cities and became interspersed within the general community.
Apparently, while living in their own cities, the mipdk performed dliah each day for purity
reasons and not specifically for mipdk zkxa.  When they moved out of their cities, they
were uncomfortable reciting mipdk zkxa without performing dliah.  In Babylonia and in
Egypt, the climate did not interfere with the ability of the mipdk to perform dliah each
day.  When Jewish life developed in France and Germany, the ability to perform dliah
was limited by the seasonal climate.  Furthermore, with the appearance of  mipdk, the
general Jewish population needed to decide whether to re-institute mipdk zkxa since they
had been accustomed to not recite it.  The communities may have resisted adding  zkxa
mipdk because it made the prayer service longer and created dk`ln lehia.  In order that
mipdk zkxa not be forgotten it was reinstituted on a limited basis; on holidays because of
aeh mei zgny.  In addition, weather conditions in the months  in which the holidays fell
permitted the mipdk to perform dliah on the days they would be reciting mipdk zkxa.

lkin l`igi za liqrt znyp zilrl
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SUPPLEMENT

Additional Sources as to why mipdk zkxa is not recited each day in the Diaspora 

Does the presence of non-Jews in synagogue interfere with the recital of mipdk zkxa?
izrny .'eke mitk ze`iyp oi` .'` oic g"kw oniq 'c-oniq 'c d"c r oniq une` sqei z"ey

xyt`e .enrh izrci `le zqpkd ziaa ieb yi m` mipdk zkxa xnel mipdkl rpny in yiy
e` sepih wiqtn didi `ly jixv on` zeprlc `xaq yi 'j oic d"p oniqac meyn ikd carc
i`e .on` zeprl mileki mpi` micigi dfi`l e` ldwl mipdkd oia wiqtn ieb yiy `zyde .ieb

oicc a"l oniq cec zia extqa l"f cec i"xdn lecbd axd azk xakc `ixi` `l `d meyn
wiqtn mdipiay iebd f` xg` zeyxa dperde cg` zeyxa jxandyk epiid wiqtn iebc df

mipdkdy c"pa k"`e .y"r wiqtn iebd oi` oitxhvnc '` zeyxa dperde jxand m` la`
dai` meync xg`n .mipdk zkxa lhal oi`e .wiqtn epi` ieb my yic mbd '` zeyxa mrde
mipdk zkxa zxin` rpn xy` dfd dxend ly enrh m`e .p"kdian iebd `ivedl mileki oi`
oi`e e"g mipp`yd brl meyn mipdk zkxa lhal oi`c `id `kxea `d birli `ly ick `ed
lecb jxev `ed ik mipdk zkxa jxal jixvc d`xp oicd it lrc ote`a dfa jix`dl jxev

mixne` oi` l`d mixra ik ic `le l`xyi ly ozkxa repnle zeevn lhal oi`e dltza
elibxi `l m` rcei ine .mrpenl mivex lbxa e` zaya elit` `l` mei lk mipdk zkxa

 .e"g dlha mipdk zkxa z`vnpe miebd `al mnvr
Translation: I have heard that there is an opinion that Kohanim may not recite Birchat
Kohanim if there is a non-Jew present in the synagogue and I do not know the reason why.
Perhaps there is a concern about that which is written in the Schulchan Aruch Section 55
subsection 20 that in order to answer Amen to Kaddish, there cannot be an intervening
barrier such as garbage or an idolator.  In the same way, the presence of a non-Jew in
synagogue acts as a barrier between the Kohanim and the people resulting in the inability
of some of the congregants to answer: Amen.  This is not a problem as the great Rabbi,
Rabbi  Dovid in his book Beis Dovid section 32 wrote: the rule that a non-Jew acts as a
barrier to reciting Amen is only in circumstances when the one making the Bracha is in one
area and the one answering is in a different area.  In that case, the non-Jew acts as a barrier.
However if the one making the Bracha and the one answering Amen are both in the same
area, they are considered one unit and the non-Jew does not act as a barrier.  Therefore
when it comes to Birchat Kohanim, the Kohanim and the congregation are situated in one
area and the presence of the non-Jew is not a problem. It is also important that Birchat
Kohanim not be eliminated and asking non-Jews to leave the synagogue will cause enmity.
Perhaps the reason for not reciting Birchat Kohanim in front of non-Jews is so that the
non-Jews will not mock the Jews.  We have to consider that the Kohanim are reciting a 
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blessing and we should not eliminate a blessing simply out of concern that the non-Jews
may mock us.  There is no need to discuss this at length inasmuch as it appears clearly that
Birchat Kohanim should be recited in the presence of non-Jews because there is a need to
recite Birchat Kohanim as part of the prayer service and we should not eliminate
commandments and blessings for the Jewish people.  It is enough that we do not recite
Birchat Kohanim on weekdays and on Shabbat.  We do not want to cause the elimination
of the recital of Birchat Kohanim even on holidays.  Finally, we have to be careful not to
encourage non-Jews to make it a habit to come to synagogue just for the purpose of
causing the elimination of the recital of Birchat Kohanim.

We studied that the inlyexi cenlz referred to mipdk dleky xir.  The ilaa cenlz does
not have such a reference. However, the ilaa cenlz does refer to dleky zqpkd zia
mipdk:

dleky zqpkd zia :i`lny x"` `c` xn`-'a 'nr 'gl sc dheq zkqn ilaa cenlz
`a` ipzde ?ipi` .zecyay mdig`l :`xif 'x xn` ?oikxan inl .okecl oiler olek ,mipdk

`d ,iqip`c `d :`iyw `l !dkxa llka opi` mipdk ixeg`y mr :`iig xa oinipn axc dixa
oiler ozvwn ,mipdk dleky zqpkd zia :ixegiyc `zxian iniy ax ipzde .iqip` `lc

,`teb .dxyr ia xiizyi` `lc `d ,dxyr ia xiizyi`c `d :`iyw `l !on` oiper ozvwne
ikix` ,`hiyt .dkxa llka opi` mipdk ixeg`y mr :`iig xa oinipn axc dixa `a` `pz

elit` :iel oa ryedi iax xn`c ,y"z ?i`n dvign ,dwqtn `l daiz ,iwqtn `l iveb it`a
 .minyay mdia`l l`xyi oia zwqtn dpi` lfxa ly dvign

TRANSLATION: Adda said in the name of R. Simlai: In a Synagogue where all the
worshippers are Kohanim, they all ascend the platform. For whom, then, do they
pronounce the benediction? R. Zera answered: For their brethren working in the fields.
But it is not so; for Abba the son of R. Minyamin b. Hiyya taught: The people who are
behind the Kohanim do not come within the scope of the benediction!  There is no
contradiction; the former refers to men who are compelled to be absent and the latter to
men who are not compelled to be stationed behind the Kohanim. But R. Shimi of the Fort
of Shihori taught: In a Synagogue where all the worshippers are Kohanim, some ascend the
platform and the rest respond with Amen!  There is no contradiction; the latter refers to
where ten remain to respond Amen and the former where ten do not remain.
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TRANSLATION OF SOURCES

oi` m`e d"c mitk z`iyp oe`b mxnr ax xcq-If no Kohain is present, the prayer leader
recites: Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha . . . and finishes until the Bracha
of Oseh Ha’Shalom.

'i dkld 'eh wxt mitk z`iype dlitz zekld m"anx-If at a prayer service there is no
Kohain other than the prayer leader, the prayer leader should not trecite Birchat Kohanim.
If the prayer leader is sure that he can recite Birchat Kohanim and return to his place, he is
permitted to recite Birchat Kohanim.  If no Kohain is present, when the prayer leader
reaches the Bracha of Sim Shalom, he recites: Elokeinu V’Elokei Avoseinu Barcheinu
Ba’Bracha . . .the congregation does not respond by reciting: Amen and he begins the
Bracha of Sim Shalom.

dz` jexa d"c ht oniq ixhie xefgn-The prayer leader adds here Birchat Kohanim in
Tephilas Schacharit, Mussaf and Mincha on a public fast day; Elokeinu V’Elokei Avoseinu
Barcheinu Ba’Bracha . . . Sim Shalom.

c"d/ c xeh h sc d wxt zekxa ,inlyexi cenlz-Rabbi Echa, Rabbi Tanchuma son of
Rabbi Chiya in the name of Rav Simlai: A city that is populated only by Kohanim, the
Kohanim must recite Birchat Kohanim.  To whom are they directing the Bracha? To their
brothers to the North; to their brothers to the South; to their brothers to the East and to
their brothers to the West.

h"d/ a xeh fn sc d wxt oihib ,inlyexi cenlz- A city that is populated only by Kohanim,
a Yisroel receives the first Aliya so as to avoid any fighting among the Kohanim.
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DATING THE COMPOSITION OF  dkxaa epkxa epizea` iwl`e epiwl`
When did l"fg compose the paragraph: dkxaa epkxa epizea` id-l`e epid-l`
zyleynd?  The paragraph does not appear in the ilaa cenlz, the inlyexi cenlz, the
`ztqez or mixteq zkqn.  The bxaphexn m"xdn reports the following: 

bdpnd ayiil lkep k"tr`e-gnxz oniq (b`xt qetc) c wlg bxaphexn m"xdn z"ey
mi`iap dnk mdne mipwf k"w epwzy zekxad iqtehn llk epi` epiwl` ik xnel ia ipxfege
.detiqed izn izrci `le  .mipexg`d zexeca etiqedy `id ztqeze  .xcqd lr g"i epwzy

 .mxnr ax xcqa iz`vn oke

We can state with reasonable certainty that the paragraph was not recited as part of bdpn
l`xyi ux`:

) gxfn ux`-'hk oniq axrne gxfn ipa oia miweligd xtqBabyloniajxan xeaiv gily (
:oiyxecy ,ldwa mipdk zkxa jxan xeaiv gily oi` l`xyi ux` ipae ,ldwa mipdk zkxa

 .odk `ed ok m` `l` ,myd z` miydl mc`l xeq`y ,iny z` enye
Professor Mordechai Margulies in his PHD Dissertation at Hebrew University (1938)
entitled: The Differences Between Babylonian and Palestinian Jews, explains the difference in
practice as follows:

mipdk zkxa iweqt xeaivd ipta `exwl odk epi`y xeaiv gilyl exq` l`xyi ux` ipa
epid-l` zlitz jeza mipdk zkxa iweqt z` xne` xeaiv gilyy ,oibdep ep` jxck

.laa bdpn ,`ti` ,`ed epibdpn  .'eke dxeza zyleynd dkxaa epkxa epizea` id-l`e

What was the basis for the practice in l`xyi ux` bdpn?  Professor Margulies points to the
following:

`le `xwp oae`x dyrn-'`"in/ 'b xeh 'cr sc 'c wxt dlibn zkqn inlyexi cenlz
`le `xwp ipiyde mbxzine `xwp oey`xd lbr dyrn ,mbxzine `xwp xnz dyrn .mbxzin

xeh 'dr sc 'c wxt .oinbxzin `le oixwip `l oepn`e cec dyrne mipdk zkxa -a"i .mbxzin
dn dqei 'x inew `ra odk xa `a 'x ;zenbxzin `le ze`xwp `l mipdk zekxa-'`"id/ 'b

.d`ixwl dpzip `l ,dpzip dkxal ,ekxaz dk l"` ?`nrh
The ilaa cenlz has a similar `ibeq but with a different `qxib:

dyrn ,mbxzn `le `xwp oae`x dyrn .dpyn-'` 'nr 'dk sc dlibn zkqn ilaa cenlz
zkxa .mbxzn `le `xwp ipyde ,mbxzne `xwp oey`xd lbr dyrn ,mbxzne `xwp xnz

oixwp mipdk zkxa-'a 'nr dk sc .`xnb  .oinbxzn `le oi`xwp - oepn`e cec dyrn ,mipdk
 .`yi ('e xacna) aizkc meyn ?`nrh i`n ,oinbxzn `le
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If in l`xyi ux` bdpn, only a odk could read  mipdk zkxa, then did they skip the section
of the dxez in which mipdk zkxa appears when they reached it during the dxezd z`ixw
cycle?  They did not have to skip the section.  l`xyi ux` bdpn followed a three or three
and one-half year cycle of dxezd z`ixw.  They arranged that the section of the dxez that
includes mipdk zkxa be the first section of the week which would be read by a odk.

The fact that miyxcn were primarily composed in l`xyi ux` allows us to confirm that
the paragraph: zyleynd dkxaa epkxa epizea` id-l`e epid-l` was not recited as part
of  l`xyi ux` bdpn.  A search of the word: zyleyn by way of the Bar Ilan Digital Judaic
Library reveals that although miyxcn refer to matters that are yleyn, they do not include
mipdk zkxa as one of them:

,zeyleyn dizeize`e ,zyleyn dxezd .iyilyd ycga -'g oniq exzi zyxt (xaea) `negpz yxcn
mig`e ,oiyleyn eizeize`e ,mdipia iyily dyne ,yleyn eci lr dpzipy hayde ,oiyleyn zea`de

;miaezke mi`iap dxez :zyleyn dxezd  .iyilyd ycga ,iyilyd meiae ,migxi 'bl otvpe ,dyly
ikp` mdipia iyily dyne ;awrie wgvi mdxa` oiyleyn zea`d ;lnib zia sl` zeyleyn dizeize`e
mig`e ;iele oerny oae`x :iyily hayne ;dyn :zeyleyn zeize`e ;(d d mixac) mkipiae 'd oia cner

meia ik :iyilyd meiae ,(a a zeny) migxi dyly edptvze :'bl otvpe ;mixne oxd` dyn :dyly
 .iyilyd ycga xn`py iyilyd ycgae ,(`i hi /zeny/ my) 'ebe 'd cxi iyilyd

dxez ,zyleyn dxezd ,yleyn did lkd -iyilyd ycga [`] d"c hi wxt zeny (xaea) dcb` yxcn
dyly ;mixn oxd` dyn ,yleyn xeqxqd ,zecb`e yxcn zekld ,zyleyn dpyn :miaezke mi`iap
l`xyi ;ze`-av 'd yecw yecw yecw mixne` minrt dyly  ;mixdve xweae axr ,oilltzn minrt
minid ;awrie wgvi mdxa` ,miyleyn zea`d  ;mil`xyi miel mipdk ,miyleyn dxezd z` elawy

`"c ;iyilyd ycga 'n`py miyleyn miycgd ;(eh weqt) mini zyly mipekp eid xn`py ,miyleyn
.iyily ici lr l`xyil dxez dpzipe ,miycgl iyily `edy oeiq df .iyilyd ycga

We also need to ask the question:  Where did the mipdk live? While the ycwnd zia stood,
the mipdk lived in l`xyi ux` with their zexnyn so that they could serve in the zia
ycwnd.  It is not likely that many mipdk lived in laa from the time of `xfr until the
oaxeg.  After the destruction of the ycwnd zia, the mipdk stayed because their livelihood
depended on the dpedk zepzn that were not tied to the ycwnd zia; i.e. dnexz.  On page
174 of his book,  The Rabbinic Class of Roman Palestine in Late Antiquity, Professor Lee I.
Levine, provides a chart showing where the 24 dpedk zexnyn resettled in the lilb after
the Bar Kochva rebellion was quashed.  Undoubtedly, the economic conditions in ux`
l`xyi deteriorated at some point forcing the mipdk to migrate for their economic survival.

lkin l`igi za liqrt znyp zilrl
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TRANSLATION OF SOURCES

gnxz oniq (b`xt qetc) c wlg bxaphexn m"xdn z"ey-We can explain the custom to
recite the paragraph: Elokeinu V’Elokei Avoseinu.  It is not among the group of Brachot
composed by the 120 members of the Great Assembly which included prophets who
composed Shemona Esrei to be read in its order.  This paragraph was added by later
generations.  I do not know when this paragraph was added.  I did find the paragraph in
the Seder Rav Amrom Gaon.

'hk oniq axrne gxfn ipa oia miweligd xtq-In Babylonia, the prayer leader recites Birchat
Kohanim as part of the repetition of Shemona Esrei.  In Eretz Yisroel, the prayer leader is
prohibited from reciting Birchat Kohanim as part of the repetition of Shemona Esrei
because they derive the following rule: the verse states: V’Samu Es Shemi (they will place
My name); this is interpreted to mean that it is prohibited for anyone to recite Birchat
Kohanim unless he is a Kohain.

Professor Mordechai Margulies-The sages in Eretz Yisroel prohibited a prayer leader who
is not a Kohain from reciting Birchat Kohanim as part of the repetition of Shemona Esrei
as we do in that the prayer leader recites the verses of Birchat Kohanim in the paragraph
beginning Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha Ha’Mishuleshes Ba’Torah.
Our custom, therefore, follows the Babylonian practice. 

'`"in/ 'b xeh 'cr sc 'c wxt dlibn zkqn inlyexi cenlz-The incident of Reuven is read
in synagogue but is not translated.  The story of Tamar is read and translated. The first
account of the incident of the golden calf  (Shemos 32, 1-20) is both read and translated,
the second account (Shemos 32, 21-25) is read but not translated. The blessing of the
priests is not read and is not translated. The stories of David (Shmuel 2, 11, 2-17) and
Amnon (Shmuel 2, 13, 1-4) are read but are not translated.  

'c wxt dlibn zkqn inlyexi cenlz- The blessing of the priests is not read and not
translated. Rabbi Bah son of Kohain came before Rabbi Yossi and asked: what is the
reason? Rabbi Yossi said: the verse states: Ko Sivarchu (so should you bless); the words
were meant to be recited only for purposes of a blessing and not to be simply .read.

'` 'nr 'dk sc dlibn zkqn ilaa cenlz- The incident of Reuven is read in synagogue but
is not translated.  The story of Tamar is read and translated. The first account of the
incident of the golden calf  (Shemos 32, 1-20) is both read and translated, the second
account (Shemos 32, 21-25) is read but not translated. The blessing of the priests is read
but not translated. The stories of David (Shmuel 2, 11, 2-17) and Amnon (Shmuel 2, 13, 
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1-4) are read but are not translated. 

'nr 'dk sc dlibn zkqn ilaa cenlz- The blessing of the priests is read but not
translated.  What is the reason? Because the verse states: Yisah (favor)1.

'g oniq exzi zyxt (xaea) `negpz yxcn-In the third month.  The Torah is threefold; its
letters are threefold; our forefathers are threefold; the tribe who delivered the Torah is the
third; Moshe was the third of the group; the letters in Moshe’s name are three; Moshe was
one of three children; Moshe was hidden at after birth for three months; G-d appeared to
the Jews at Har Sinai on the third day of preparation in the third month.  The Torah is
threefold, Torah, Prophets and Scriptures.  The words of the Torah are threefold, aleph,
beit, gimel.  Our forefathers are threefold, Avrohom, Yitzchok and Yaakov.  Moshe was
one of three in a group as the verse states: I stood between you and G-d.  The letters in
Moshe’s name are three; Mem-Shin-Hay.  Moshe came from the third tribe, Reuven,
Shimon, Levi.  Moshe was the third child, Aharon, Miriam, Moshe.  Moshe was hidden for
three months after his birth.  On the third day; G-d appeared to the Jews at Har Sinai on
the third day of preparation as the verse states: on the third day G-d came down.  In the
third month as the verse states: in the third month.

iyilyd ycga [`] d"c hi wxt zeny (xaea) dcb` yxcn-All is threefold.  The Written
Torah is threefold, Torah, Prophets and Scriptures.  The Oral Torah is threefold, Halachot,
Midrash and Aggadatot.  The messengers were three, Moshe, Aharon and Miriam.  We pray
three times a day, night, morning and afternoon.  Three times we say the word Kadosh,
when we say: Kadosh, Kadosh, Kadosh Hashem Tzvakot2.  Yisroel that received the Torah
consists of three groups, Kohanim, Leviim and Yisroelim.  Our forefathers are threefold,
Avrohom, Yitzchok and Yaakov.  The days of preparation before receiving the Torah were
three, as the verse states: be prepared for three days.  The month in which the Torah was
given was the third as the verse states: in the third month.  Another interpretation of the
words: in the third month: this is Sivan which is the third month and the Torah was given
then to the Jews by a person who was born third in his family.

1. od i`cky oircei opi`e ,mipt odl `yep `ed jexa yecwd :exn`i `ly - `yi meyn-a cenr dk sc dlibn zkqn i"yx
zkxae zraye zlk`e izxn` ip` mipt odl z`yl l`xyi md i`ck `l :(a ,k) zekxaa opixn`ck ,mipt odl z`yl l`xyi

.dviak cr zifk cr onvr lr oixingn ode (g mixac)
Rashi explains that the words were not translated into Aramaic because non-Jews may hear it and resent that we ask G-d to
favor the Jewish people.  Rashi’s explanation helps explain the position of the Mateh Moshe as to why Birchat Kohanim
should not be recited in front of non-Jews; so that the non-Jews will not resent the fact that we ask G-d to favor us.

2. The use of the word: zyleyn to describe mipdk zkxa may have been an attempt by l"fg to draw a parallel between
dyecw and mipdk zkxa.  This bolsters our argument that the opening three zekxa and the closing three zekxa parallel
each other.
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WHY DID l"fg COMPOSE dkxaa epkxa epizea` iwl`e epiwl` 

In last week’s newsletter, we dated the composition of the paragraph: id-l`e epid-l`
zyleynd dkxaa epkxa epizea` to the period after cenlzd znizg and before ax xcq
oe`b mxnr.  We did not address the question: why at that point in history?  If in fact there
had been few mipdk in laa for a thousand years, what occurred in the seventh or eighth
century to spur rabbinic leaders in laa to compose a paragraph that included mipdk zkxa
in u"yd zxfg?  Perhaps Zvi Pressler in his introduction to the inlyexi cenlz (Ketuvim
Publishers, 2006) provides an answer:

page XIX- The process of moving the halakhic hegemony from the Land of Israel,
culminating in the acceptance of Babylonian authority, occurred during the first centuries
following the closing of the two Talmuds.  Until the end of the amoraic period, as well as
at the beginning of that of the saboraim, it was accepted that Eretz Yisroel alone was the
source for determining halakha, from which one was not to deviate.  The change in attitude
towards the status of the Land of Israel and the transfer of hegemony from the Land of
Israel to Babylonia took place during the height of the saboraic period and thereafter
during the Geonic period.

page XXI-R. Yehudai Gaon, one of the great Babylonian Gaonim, acted to impose the
Babylonian Talmud and the practices of Babylonian yeshivot upon all the Jewish people in
all its diasporas, and even demanded that the Jews of Eretz Yisroel who maintained the
Palestinian tradition, accept upon themselves the traditions of Babylonia.  He thought that
many of the customs of Eretz Yisroel in his day were “apostate customs” because, in his
opinion, the edicts of apostatsy imposed by the Byzantine rulers upon the Jews of the Land
of Israel caused them to forget the Torah and to accept customs and ways of life which
were not based on tradition.

At that point in history, Babylonian Jewry still depended on the Jews of  l`xyi ux`
for mipdk zkxa.  Rabbinic  leaders in Babylonia needed to sever this last tie. They did so
by creating a substitute, the paragraph: zyleynd dkxaa epkxa epizea` id-l`e epid-l`.
If we review carefully the sources we have already studied, we will find that the seeds for
creating such a substitute were already sown within the ilaa cenlz.  

Let us begin by comparing the approach of the two Talmuds to the issue of a city or a zia
zqpkd that consists only of  mipdk:

'x mya `iig 'xa `negpz iax `g` iax-c"d/ c xeh h sc d wxt zekxa ,inlyexi cenlz
mdig`l ,oetvay odig`l  ?oikxan od inl  .oditk z` oi`yep mipdk dleky xir :i`lny

 .shde miypd  ?on` odixg` dper ine  .axrnay mdig`l ,gxfnay mdig`l ,mexcay
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dleky zqpkd zia :i`lny x"` `c` xn`-'a 'nr 'gl sc dheq zkqn ilaa cenlz
.zecyay mdig`l :`xif 'x xn` ?oikxan inl .okecl oiler olek ,mipdk

The Jews in l`xyi ux` believed that the mipdk zkxa that they recited fulfilled the
obligation to recite mipdk zkxa for all Jews around the world.  The Jews in laa disagreed.
They believed that the mipdk zkxa that was recited only fulfilled the obligation to recite
mipdk zkxa for those who lived nearby.  It appears that  at first the Jews in laa accepted
the ruling in the inlyexi cenlz and depended on the Jews in l`xyi ux` for zkxa
mipdk.  Once Rabbinic leaders in laa decided to exert halakhic hegemony, they needed to
sever this last dependency on the Jews in l`xyi ux`.  So they created a substitute by
composing the paragraph of: zyleynd dkxa epkxa epizea` idl-`e epid-l`.  

The two versions of the following dpyn also support our position:
`le `xwp oae`x dyrn-'`"in/ 'b xeh 'cr sc 'c wxt dlibn zkqn inlyexi cenlz

`le `xwp ipiyde mbxzine `xwp oey`xd lbr dyrn ,mbxzine `xwp xnz dyrn .mbxzin
xeh 'dr sc 'c wxt .oinbxzin `le oixwip `l oepn`e cec dyrne mipdk zkxa -a"i .mbxzin

dn dqei 'x inew `ra odk xa `a 'x ;zenbxzin `le ze`xwp `l mipdk zekxa-'`"id/ 'b
.d`ixwl dpzip `l ,dpzip dkxal ,ekxaz dk l"` ?`nrh

dyrn ,mbxzn `le `xwp oae`x dyrn .dpyn-'` 'nr 'dk sc dlibn zkqn ilaa cenlz
zkxa .mbxzn `le `xwp ipyde ,mbxzne `xwp oey`xd lbr dyrn ,mbxzne `xwp xnz

oixwp mipdk zkxa-'a 'nr dk sc .`xnb  .oinbxzn `le oi`xwp - oepn`e cec dyrn ,mipdk
 .`yi ('e xacna) aizkc meyn ?`nrh i`n ,oinbxzn `le

Rabbinic leaders in l`xyi ux` were trying to exert halakhic hegemony by asserting that
only a odk could recite the miweqt in mipdk zaxk.  They issued this ruling knowing full
well that in doing so they were eliminating the possibility that Rabbinic leaders in laa
could create a substitute for mipdk zkxa.  Not wanting to leave themselves in a position
where they could never break their dependency on l`xyi ux`, Rabbinic leaders in laa
interpreted the miweqt in a manner that left open the door to creating a substitute for
mipdk zkxa.  

Although Babylonia ceased to be the center of Jewish learning in the eleventh century, the
ilaa cenlz never lost its place as the authoritative source for halakha.  That does not
minimize the fact that in studying a `ibeq in ilaa cenlz much can be gained by
comparing it to the approach taken by inlyexi cenlz.

lkin l`igi za liqrt znyp zilrl
copyright. 2007. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 34                                                                                              f"qyz  xen` zyxt zay

zyleynd dkxaa epikxa
We have examined when l"fg in laa composed the paragraph: epizea` id-l`e epid-l`
zyleynd dkxaa epkxa and we examined why.  Now it is time to examine the words that
l"fg chose.  In particular, why did l"fg choose to describe mipdk zkxa as zyleyn?  The
obvious answer is that the dkxa consists of three miweqt and each contains a separate
dkxa.  That is consistent with the following dpyn:
ycwnae ;zekxa yly dze` mixne` dpicna ?cvik mipdk zkxa-'e dpyn 'f wxt dheq zkqn dpyn
cbpk odici z` mi`yep mipdk dpicna  ;eiepka dpicnae ;eazkk myd z` xne` ycwna ;zg` dkxa

dcedi 'x  .uivd on dlrnl eici z` diabn epi`y lecb odkn ueg odiy`x iab lr ycwnae ;oditzk
mrd l` eici z` oxd` `yie ('h `xwie) xn`py uivd on dlrnl eici diabn lecb odk s` xne`

 :mkxaie
The same words are recited as part of mipdk zkxa whether it is recited in the ycwnd zia
or outside the ycwnd zia.  Why was mipdk zkxa considered one dkxa in the zia
ycwnd and three zekxa outside the ycwnd zia?

oiwiqtny - zekxa yly dze` xne` dpicna-'e dpyn 'f wxt dheq zkqn `xephxan dicaer 'x
.on` xeavd mipere ,weqtl weqt oia mipdkd

.wqtd mey o`k oi`e ycwna on` miper oi`y itl - zg` dkxa ycwnae

zetqez explains that despite the fact cre mlerl ezekln ceak my jexa was recited in
place of on` in the ycwnd zia, the recital did not cause pauses:
jexa oiper eid `lde dniz - ycwna on` oiper oi`y itl dnl jk lke-'a 'nr 'n sc dheq 'qn zetqez

(:dl sc `nei) dpennd odl xn` wxta opzck yecwd my oirney eidyk cre mlerl ezekln ceak my
ixdy ,mdipt lr oiltep eidy cere  ?on` ziiprn lecb wqtd did dfe (.hl sc my) itlwa sxh wxtae

:inlyexia `zi`ck mdipt lr oiltep eid dlxbd zrya lecb odk itn myd z` oirney eidyk
`l el`e el`e  ;cre mlerl ezekln ceak my jexa mixne` eid miwegxde mdipt lr oiltep eid miaexwd

eidy oky lke miltep eid miaexwd  :eyext ikd mzdc d`xpe  ?odn mlrzn didy cr myn oiff eid
mlrzn yecwd my dide ,mixne` eid dlitp `la `l` oiltep eid `l miwegxd la` e"lnkya mixne`

?e"lnkya oziipra oiwiqtn eidy opifg `w mewn lkn  .myn oiff eidy mcew mirneyd on gkyne
;weqtd seq cr oipiznn eid `le `xepde cakpd my oirney eidyk xzl`l e"lnkya oiper eid `nye

.zg` dkxa enk edl aeyg weqtl weqt oia oiwiqtn eid `ly itle

Perhaps the reason that l"fg uses the term zyleyn and describes mipdk zkxa as
containing three zekxa when recited outside of the ycwnd zia is to remind us that zkxa
mipdk that is performed outside of the ycwnd zia and that has been performed since the
destruction of the ycwnd zia is no longer whole.  What was once one dkxa is now 
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broken into three pieces.  Each piece is separated by a wqtd, the recital of on`.  What
caused the dkxa to be broken? Because mipdk zkxa is missing: dpiky ielib. 

,yxetnd mya - l`xyi ipa z` ekxaz dk :jci` `ipze-'` 'nr 'gl sc dheq zkqn ilaa cenlz
leki ;il cgeind iny ,iny z` enye (e xacna) :l"z ?iepika `l` epi` e` ,yxetnd mya :xne` dz`

zia oldl dn ,my eny z` meyl (ai mixac) oldl xn`pe iny z` enye o`k xn`p ?ok oileaba s`
mewnd lka (k zeny) :xne` `ed ixd ,jixv epi` :xne` diy`i iax .dxigad ziaa o`k s` ,dxigad
`ea` xy` mewn lka :`ed qxeqn df `xwn `l` ?c"q mewn lka ,jil` `ea` iny z` xikf` xy`
iny z` xikf` my ,dxigad ziaa ?jizkxae jil` `ea` okide ,iny z` xikf` my jizkxae jil`

 .dxigad ziaa

ipz ikd - jizkxae jil` `a` xy` mewnd lka xne` `ed ixd-'` 'nr 'gl sc dheq zkqn zetqez
ike c"q mewn lka `kd dnznwc epiide iny z` xikfn `dz my dlbp ip` xy` mewn lka ixtqa

 ekxaz oileaba elit` epiidc xikfdl iny devn ip` xy` mewn lkajil` `a` xy` mewn lkac
dpiky ielib my `diy invra ip` rnynip`y jil` `a` xy` mewn lka ;`ed qxeqn `xwn `l` 

lka ixtqa ipzwc epiide  .dxigad ziaa `wec epiide ,il cgeind iny xikfdl jevn ip` my ,my dlbp
cgeind mya jxal mipdk erpnp mrhd dfnc d`xpe  .iny z` xikfn `dz my dlbp ip` xy` mewn

.dpiky ielibl aey ekf `ly itl (:hl sc `nei) itlwa sxh wxta 'ixn`ck wicvd oerny znyn
This may explain why the mipdk must proceed to the okec before the xeaiv gily finishes
the dkxa of dvx.  In the dkxa of dvx, we ask that the dcear in the ycwnd zia be
reinstated.  The mipdk must be on the okec while the dkxa is recited because part of what
we ask is that the mipdk zkxa that includes dpiky ielib be reinstated.

A second reason to designate mipdk zkxa as a zyleynd dkxa is that a odk who fails to
recite mipdk zkxa violates three dyr zevn:

xaer ,okecl dler epi`y odk lk :iel oa ryedi 'x xn`e-'a 'nr 'gl sc dheq zkqn ilaa cenlz
.iny z` enye ,mdl xen` ,ekxaz dk :dyr dylya

A third reason is to create an additional parallel between the opening three  zekxa of
dxyr dpeny and the closing three zekxa of dxyr dpeny.  The following yxcn
designates the words: ze`-av 'd yecw yecw yecw that are found in dyecw as zyleyn:
dxez ,zyleyn dxezd ,yleyn did lkd -iyilyd ycga [`] d"c hi wxt zeny (xaea) dcb` yxcn

dyly ;mixn oxd` dyn ,yleyn xeqxqd ,zecb`e yxcn zekld ,zyleyn dpyn :miaezke mi`iap
.ze`-av 'd yecw yecw yecw mixne` minrt dyly  ;mixdve xweae axr ,oilltzn minrt

mipdk zkxa which appears in the third of the closing zekxa of dxyr dpeny is parallel to
dyecw which appears in the third of the opening zekxa of dxyr dpeny.  This means that
the third of the opening zekxa of dxyr dpeny and the third of the closing zekxa of
dxyr dpeny each contain a prayer that is yleyn.
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TRANSLATION OF SOURCES

'e dpyn 'f wxt dheq zkqn dpyn-Mishnah. How was the priestly benediction
pronounced? Outside of the Beit Hamikdash it was said as three blessings but in the Beit
Hamikdash as one blessing.  In the Beit Hamikdash the name was uttered as written (the
Shem Hamiforash) but outside of the Beit Hamikdash, the name was pronounced in its
substituted name.   Outside of the Beit Hamikdash the priests raise their hands in a line
with their shoulders but in the Beit Hamikdash above their heads, except the high priest
who does not raise his hands higher than the plate. R. Judah says: also the high priest raises
his hands higher than the plate, as it is said, and Aaron lifted up his hands toward the
people and blessed them.

zekxa yly dze` xne` dpicna-'e dpyn 'f wxt dheq zkqn `xephxan dicaer 'x-The
Kohanim paused between each verse and those congregated recited at each pause, Amen.
zg` dkxa ycwnae-Because those congregated in the Beit Hamikdash did not recite the
word: Amen.  Therefore in the Beit Hamikdash the verses were recited without a pause
between them.

ycwna on` oiper oi`y itl dnl jk lke-'a 'nr 'n sc dheq 'qn zetqez-This is
surprising.  Did they not respond with the words: Baruch Shem Kavod Malchuto L’Olam
Va’Ed in the Beit Hamikdash when they heard the Shem Hamiforash as it is taught in the
chapter entitled: Amar Lahem Ha’Mimuneh and in the chapter: Teref Bi’Klapei and do not
those words create a greater pause than the word: Amen?  In addition, would they not fall
on their faces when they heard the Shem Hamiforash as the Talmud Yerushalmi teaches us:
the Kohain Ha’gadol picked lots for the sacrifices on Yom Kippur.  Those close to him fell
on their faces and those further away recited: Baruch Shem Kavod Malchuto L’Olam
Va’Ed and both groups did not move until the sound of the Shem Hamiforash had
completely dissipated?  It appears that this is the explanation: those close fell on their faces
and would recite: Baruch Shem Kavod Malchuto L’Olam Va’Ed.  Those further away did
not fall on their faces but merely recited the words: Baruch Shem Kavod Malchuto L’Olam
Va’Ed and they did not move until the sound of the Shem Hamiforash had completely
dissipated.   In either event we see that they paused to recite the words: Baruch Shem
Kavod Malchuto L’Olam Va’Ed.  Perhaps they recited the words: Baruch Shem Kavod
Malchuto L’Olam Va’Ed immediately upon hearing the Shem Hamiforash  and did not
wait to pause after each verse.  Since they did not pause between verses, it was considered
as one Bracha.

'` 'nr 'gl sc dheq zkqn ilaa cenlz-Another Baraitha taught: ‘In this way you shall
bless the children of Israel’ — with the use of the Shem Hameforash.  You say that it 
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means with the Tetragrammaton; but perhaps that is not so and a substituted name was
used! There is a text to say: So shall they put My name — My name which is unique to Me.
It is possible to think that the Shem Hameforash was also used in places outside the
Temple; but it is stated here, ‘So shall they put My name’ and elsewhere it is stated: To put
His name there — as in this latter passage it denotes in the Temple so also in the former
passage it denotes in the Temple. R. Joshiah says: This deduction is unnecessary; behold it
states: In every place where I cause My name to be remembered I will come unto you. Can
it enter your mind that every place is intended?  But the text must be transposed thus: In
every place where I will come unto you and bless you will I cause My name to be
remembered; and where will I come unto you and bless you? In the Temple; there, in the
Temple, will I cause My name to be remembered.

jizkxae jil` `a` xy` mewnd lka xne` `ed ixd-'` 'nr 'gl sc dheq 'qn 'qez-This is
how it was learned in the Sifrei: in any place that I reveal Myself, that is where you should
recite the Shem Hamiforash.  The fact that words: “in any place” come first might cause
you to think that it means that wherever I direct that My name be mentioned  which would
include areas outside the Beit Hamikdash you should bless using the Shem Hamiforash.
Instead it should be read: “in any place Where I come to you”  meaning: G-d himself
comes; that there is Divine Presence.  Instead it must be interpreted as a verse that is
garbled.  Read it as follows: In all places where I come to you, in which I rest the Divine
Presence , that is where I command you to recite the Shem Hamiforash, which is
particularly in the Beit Hamikdash.  That is meaning of what is taught in the Sifrei:
everywhere that I reveal Myself that is where you should recite the Shem Hamiforash.  It
appears that this is the reason that the Kohanim were prevented from reciting the Shem
Hamiforash once Shimon Hatazaddik died as it was taught in the Chapter entitled: Teref
B’Kalphi: that they no longer merited the appearance of the Divine Presence.

'a 'nr 'gl sc dheq zkqn ilaa cenlz-And Rabbi Yehoshua son of Levi said: Any
Kohain that do not proceed to the Bima to recite Birchat Kohanim violate three positive
commandments: Ko Sivarchu, Emor Lahem and V’Samu Es Shemi.

iyilyd ycga [`] d"c hi wxt zeny (xaea) dcb` yxcn-All is threefold.  The Written
Torah is threefold, Torah, Prophets and Scriptures.  The Oral Torah is threefold, Halachot,
Midrash and Aggadatot.  The messengers were three, Moshe, Aharon and Miriam.  We pray
three times a day, night, morning and afternoon.  Three times we say the word Kadosh,
when we say: Kadosh, Kadosh, Kadosh Hashem Tzvakos.

Translations of the Talmud and Mishna reproduced from the Davka CD Soncino Classics

copyright. 2007. a. katz                                                                                                        For more information, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 35                                                                             f"qyz  izewga-xda zyxt zay

xen`k jiyecw mr mipdk
The words: xen`k jiyecw mr mipdk found in the paragraph: epizea` idl-`e epidl-`
zyleynd dkxa  epkxa are troubling.  The objection to the words is as follows:

epkxa `"e` xne` micen zkxa xeav gily miiqnyke-dxyr dpeny mdxcea` xtq
dyly mdy zea` zekf xikfne .'eke jcar dyn ici lr daezkd dxeza zyleynd dkxaa

sqei x"d azk .miweqt yly md ik zyleyn xn`e  .ozekfa zelg zekxa ylydy itl
xnel oi`y enk 'd ipdk `l` l`xyi ipdk mpi` ik 'iyecw mr mipdk xnel oi`y l"f ignw

crde ,mr mi`xwp mpi` ik jiyecw mr mipdk xnel oi` mbe .'d i`iap `l` l`xyi i`iap
mipdk xnel oekpd `l` .odkk mrk dide (a ,ck 'iryi) aizke .mrde mipdkde (ck ,hi zeny)

ipae mixetkd mei iecea opixn`ck jiyecw mr mipdk xnel lkeiy il d`xpe .jiyecw mra
 .dicrq epiaxe mxnr ax ixcqa aezk `ed oke jiyecw mr oxd`

Perhaps there is a greater issue within those words.  Before the mipdk begin to recite zkxa
mipdk, the xeaiv gily calls out: mipdk:

itlk mdixeg`e lkidd itlk mdipt okeca micner -'i ,'gkw oniq miig gxe` jexr ogly
mipy md m` f`e  .micen miiqn xeaiv gilyy cr mditk jezl mitetk mdizerav`e mrd

  :mipdk (v"yd) mdl `xewygla eze` mixne`y `"ie 'eke idl-`e epidl-` xn`i `le dbd
jyecw mr xne`e xfege (bxeaphexn n"xe i"x mya xeh) mx lewa exn`i f`e mipdk zln cr

: (el` zepicna oibdep oke) ygla xen`k`xew epi` '` `ed m`e mrd itlk mdipt mixifgne 
 :eipt xifgn envrn `ed `l` el

This practice is based on the following:
cg`le ,mipdk `xew mipyl :opihwp ,iia` xn`-'` 'nr 'gl sc dheq zkqn ilaa cenlz

 .mipyl ,mdl xen` :'`py ,odk `xew epi`

xeav gily ,jxal mipdk ipy my yiyk -mipdk `xew mipyl-'` 'nr ,'gl sc dheq i"yx
daizd cvl oiketd eidy  ;odipt oikted ode ,mipdk oze` `xew d`ced zkxa xnbyk

"mdlc" `xwn ,mdl xen` .'ek ef dkxa `dzy jiptln oevx idi onwl opixn` `dc ,lltzdl
.jxal oze` xidfn xeav gilyy ol `wtp

The problem with this practice is that the xeaiv gily calls out: mipdk after the recital of
the dkxa of micen which is after the deadline for a odk to approach the okec.  Is this the
same mipdkl d`ixw that the xebi`d xtq1  says does not take place in the Diaspora except
on holidays in order to relieve the obligation of a odk to recite mipdk zkxa each day?  

1..xaer epi` `xwp epi` odkdyke -'erw oniq mitk z`iyp zekld xeb`d xtq
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That is a problem because it is our practice that each day the xeaiv gily says the word:
mipdk when he recites: epizea` idl-`e epidl-`.  Is it appropriate for the xeaiv gily to
say the word: mipdk when the mipdk are not standing by the okec?

Perhaps the words within this paragraph were chosen because initially after the oaxeg there
were no mipdk in laa. The reason that iia` derived a requirement for d`ixw was as a way
to learn if any mipdk were present in the zqpkd zia.  Notice that iia` did not state when
the d`ixw should take place.  The d`ixw may have initially taken place before the dkxa of
dvx.  After awhile when no mipdk responded it became embarrassing for the congregation
to call out: mipdk and have no mipdk respond.  l"fg then moved the d`ixw to after the
dkxa of micen so that the xeaiv gily called: mipdk only after the xeaiv gily saw the
mipdk standing in front of him.  The paragraph: epizea` iwel`e epiwel` then evolved as a
substitute for mipdk zkxa from the d`ixw that took place after the dkxa of micen after
l"fg in laa felt challenged by the rulings of the mipe`b in l`xyi ux` that only a odk can
read the miweqt of mipdk zkxa.  Once mipdk began to appear regularly in laa, the word:
mipdk within the paragraph continued to fulfil the need to call out: mipdk.  That is why
i"yx stated that the d`ixw that the `xnb required was the d`ixw that comes after the
dkxa of micen.  In contrast, the inlyexi cenlz does not contain within it the dyxc of:  

.mipyl ,mdl xen` :xn`py ,odk `xew epi` cg`le ,mipdk `xew mipyl
mipdkl d`ixw may not have been practiced in l`xyi ux` bdpn.

Should there be a d`ixw before the dkxa of dvx?  The yeal recommends it:
mield mdl mixne`yk dlgza `ed epiz`ixw xwire-'i,'gkw oniq mitk ze`iyp zekld
mze` `exwl jixvy ikd dil `xiaqc xn`c o`n `ki`e ,dvx mcew `edy mdici elhiy

.mdilbx exwiy mcew
At the Young Israel of Hillcrest, Rabbi Simcha Krauss, `"hily, a odk, who was the Rav
and Mora D’Asra for twenty-five years before he recently retired, followed the practice of
having the mipdk approach the okec after the xeaiv gily recited the words: mipdk ayde
mzcearl in the paragraph beginning: epilr mgx ongx jln epizea` idl-`e epidl-`.

The fact that there may not have been mipdk in laa after the ziad oaxeg receives
support from a comment made by the dninz dxez in last week’s xen` zyxt:
iax-'f dkld '` 'nr 'gi sc dheq zkqn inlyexi cenlz-mdl xen` -'`, '`k `xwie-xen` zyxt

(`k my) `nrh dn .ux`l dveg z`vl zxzen zpdk :xfrl iax mya `g` iax `iglnn `qec
meyn :xnel dvx-'`, '`k `xwie-xen` zyxt dninz dxez  .zpdkd l` `l ,mipdkd l` xen`
ick myl z`vl odkl xeq` okle  .dxdhe d`neh ipica oixidf oi`y iptn minrd ux` lr exfbc

 .`nhi `ly
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dxyr dpeny mdxcea` xtq-When the prayer leader completes the Bracha of Modim, he
says: Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha Ha’Mishuleshes Ba’Torah
Ha’Kesuvah Al Yidei Moshe Avdecha, etc.  The prayer leader refers to the merit of our
Forefathers.  The fact that there were three forefathers merited us to receive a threefold
Bracha.  The prayer leader says: Mishuleshes because Birchat Kohanim consists of three
verses.  Rabbi Yosef Kimchi, zt’l wrote that the prayer leader should not recite the words:
Kohanim Am Kidoshecha because the Kohanim are not the Kohanim of the Jewish people
but are the Kohanim of G-d just as it is inappropriate to say the Prophets of Israel but
rather the Prophets of G-d.  In addition, it is inappropriate to say: Kohanim Am
Kidoshecha  because they are not considered a nation as we find in the verse: and the
Kohanim and the nation. and it is written: V’Haya K’Am K’Kohen. But it is appropriate to
say: Kohanim B’Am Kedoshecha.  It appears to me that it is appropriate to say: Kohanim
Am Kedoshecha as we say in the confession prayer on Yom Kippur: Oo’Vinei Aharon Am
Kedoshecha.  It is also presented this way in the Siddur of Rav Amrom Gaon and the
Siddur of Rav Saadiya.

'i ,'gkw oniq miig gxe` jexr ogly-The Kohanim stand on the podium with their faces
towards the ark and their backs towards the congregation.  Their fingers bent towards their
shoulders until the prayer leader completes the Bracha of Modim.  Then, if there are at
least two Kohanim present, the prayer leader calls out to them: Kohanim.  Ramah: The
prayer leader should not recite the paragraph: Elokeinu V’Elokei Avoseinu, etc. Some say that it is
appropriate to recite this paragraph quietly until the word: Kohanim which he then recites in a loud voice
and then returns to the words of the paragraph and says: Am Kedoshecha K’amour quietly.  The
Kohanim then turn their heads towards the congregation, and if there is one Kohain, the
prayer leader does not call to him but the Kohain on his own turns around.

'` 'nr 'gl sc dheq zkqn ilaa cenlz-Abaye said: we derived: for two Kohanim, the
prayer leader calls out: Kohanim, for one Kohain he does not call out: Kohain as it is
written: Emor Lahem, to at least two.

mipdk `xew mipyl-'` 'nr ,'gl sc dheq i"yx-When there are two Kohanim present to
recite Birchat Kohanim, the prayer leader when he completes the Bracha of Modim calls to
them: Kohanim and they turn their faces towards the congregation.  At first their faces
pointed to the ark as we learned: they recited: Yihai Ratzon Milphanecha She’Tihai Bracha
Zu etc.  Emor Lehem: from the word: Lehem we learn that the prayer leader must alert
them to begin Birchat Kohanim.
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'i,'gkw oniq mitk ze`iyp zekld yeal-The primary calling to the Kohanim takes place in
the beginning of the repetition of Shemona Esrei when we ask the Leviim to wash the
hands of the Kohanim which takes place before the Bracha of Ritzai.  There is an opinion
that it is necessary to call out: Kohanim before the Kohanim begin to ascend to the
podium.

dkld '` 'nr 'gi sc dheq zkqn inlyexi cenlz-mdl xen` -'`, '`k `xwie-xen` zyxt
'f-Rabbi Dosa from Malchiya, Rav Echa in the name of Rav Lazar: a daughter of a Kohain
is permitted to travel to outside of Israel.  What is the reason that she is permitted to do so?
The verse states: Emor El Ha’Kohanim, male Kohanim and not the female offspring of
Kohanim. 

'`, '`k `xwie-xen` zyxt dninz dxez- This teaches us that they issued an edict against
places outside of Israel because people in those areas were not careful in matters of purity
and impurity.  As a result, a male Kohain should not leave Israel out of fear of coming in
contact with impurity.
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jcar dyn ici lr daezkd dxeza
The words: jcar dyn ici lr daezkd dxeza found in the paragraph: idl-`e epidl-`
zyleynd dkxa  epkxa epizea` have caused controversy over the years.  Are the words
support for the argument that the  dxez did not originate from the mler ly epeax but was
authored by dyn?  It is important to note that the opening to this type of argument  may
be the reason that the words do not appear in the version of the paragraph contained in
oniz gqep.  Part of the misunderstanding may involve punctuation.  Do we say: `"e`
jcar dyn ici lr daezkd ,dxeza zyleynd dkxaa epkxa or do we say: epkxa `"e`
.jcar dyn ici lr daezkd dxeza ,zyleynd dkxaa Is it the dxez which is daezk or
the dkxa that is daezk?

xne` p"kdaa mipdk oi`yk -oi`yk (ak d"c '`i oniq g"e` - 'g wlg xne` riai z"ey
dzcewp dkxaa ly dpey`xd 'a ze`e ,'eke dxeza zyleynd dkxaa epkxa `"e` v"yd

yi dpde  .mipexg`de `"bnd k"ke .(dzz oniq) miciqg xtqa y"nke .dyebc dipyde ,gzta
`"cxd y"nke .dxeza miweqt dyly mdy l"xe ,dxeza zyleynd xnel jixvy mixne`
iax k"ke .mzekfa zekxad zylyy itl ,dyly mdy zea`d xikfn okle ,(c"rx al sc)
mle` .epibdpn oke .bidpnd 'qa k"ke .(eq cenr) zekxade zeltzd yexita xwi oa dcedi

k"g`e ,wiqtne ,zyleynd dkxaa xnel yiy azk (k oniq) `"g gilvn yi` z"eya
.dpey`x `xaqk l"p oekp xzeie .y"r .'eke daezkd dxeza

Is it possible that the words: jcar dyn ici lr daezkd dxeza bear a relationship to the
weqt: mkxa` ip`e l`xyi ipa lr iny z` enye which is recited by the xeaiv gily
after he recites mipdk zkxa in cxtq bdpn but he does not do so in fpky` gqep:

oi` iny z` enye igxid oa` azke -gily miiqnyke d"c dxyr dpeny mdxcea` xtq
iny ,iny z` enye (` ,gl dheq) mixn`p el` 'ta dheqa opixn`c exn`l ztxva bdpn
ep`e yxetnd mya mikxan ep` oi` dzre ,yxetnd mya mrd z` oikxany ,il cgeind

zyleynd epxn` xake 'eke dxeza zyleynd dkxaa epkxa xne`e .ezkxa z` oiywan
l`xyi ipa z` ekxaz dk mixne` ep` oi`y myk iny z` enye cer siqedl epl dne

mely miy xn`i mely jl myie skze i"yx azk ok ,dkxa oeyl `le d`eev oeyl mdipyy
mxnr ax xcqae .o`k cr okzi `le exne`l ebdp 'ivpaextae cxtqa la`  .dnecl dnec

.exn`l zevx`d el`a eknq mdilre iny z` enye azk 'icrq epiaxe

It is important to note that whether mipdk are present or not present and whether it is a
holiday or a weekday, mipdk zkxa is recited twice in zixgy zltz; once in xgyd zekxa 
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and once after the dkxa of micen in dxyr dpeny.  Is there a common reason to recite
mipdk zkxa both in xgyd zekxa and after the dkxa of micen in dxyr dpeny?  A clue
may be found by asking:  why do we recite  mipdk zkxa in xgyd zekxk as the cenil
dxezd that follows dxezd zkxa?  The answer may lie in a `xnb that we learned: 

dyrn ,mbxzn `le `xwp oae`x dyrn .dpyn-'` 'nr 'dk sc dlibn zkqn ilaa cenlz
zkxa .mbxzn `le `xwp ipyde ,mbxzne `xwp oey`xd lbr dyrn ,mbxzne `xwp xnz

oixwp mipdk zkxa-'a 'nr dk sc .`xnb  .oinbxzn `le oi`xwp - oepn`e cec dyrn ,mipdk
 .`yi ('e xacna) aizkc meyn ?`nrh i`n ,oinbxzn `le

The ilaa cenlz disagrees with the inlyexi cenlz which holds that `l mipdk zkxa
zepinbxzn `le ze`xwp.  It was on that basis that in laa bdpn a non-xeaiv gily odk
could recite mipdk zkxa in the paragraph of  dkxaa epkxa epizea` idl-`e epidl-`
zyleynd.  There may be another basis on which laa bdpn could permit a non-gily odk
xeaiv to recite mipdk zkxa; if the words are recited as dxez cenil. It is being argued here
that mipdk zkxa was chosen to be the dxez cenil that follows dxezd zkxa in zekxa
xgyd at the same time that the paragraph of  dkxa epkxa epizea` idl-`e epidl-`
zyleynd was composed.  In both instances, the words were chosen to be recited as
dxez cenil.  Calling mipdk zkxa a form of  dxez cenil when it appears in the paragraph:
zyleynd dkxa  epkxa epizea` idl-`e epidl-`, l"fg sidesteps the issue as to whether a
non-odk can read the words.  The practice is then consistent with the inlyexi cenlz
because the inlyexi cenlz does not preclude a non- odk from studying the words of
mipdk zkxa. That  mipdk zkxa is being recited in the paragraph: idl-`e epidl-`
zyleynd dkxa  epkxa epizea` as a form of  dxez cenil may also explain the words:
jcar dyn ici lr daezkd, i.e.the words that dyn wrote 'd it lr to create: dxez
azkay; the Written  Law that is meant to be studied.  mipdk zkxa as part of  dxez
azkay can be studied by anyone just like any other  part of azkay dxez.  To reinforce
this position, l"fg took two actions.  They designated mipdk zkxa to be the dxez cenil
that follows dxezd zkxa in xgyd zekxa  and they included the weqt: lr iny z` enye
mkxa` ip`e l`xyi ipa in the paragraph: dkxa  epkxa epizea` idl-`e epidl-`
zyleynd.  When the xeaiv gily recites this additional  weqt, he demonstrates that he is
not acting as a substitute for mipdk but is reciting the miweqt as dxez cenil.  This may
further explain why the oe`b mxnr ax xcq, oe`b dicrq ax xeciq and the zelitz xcq
m"anxl include the weqt: mkxa` ip`e l`xyi ipa lr iny z` enye in the paragraph:
zyleynd dkxa  epkxa epizea` idl-`e epidl-`.   In doing so they are being faithful to
both the ilaa cenlz and the inlyexi cenlz.
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SUPPLEMENT

ERRATA

I would like to clarify some issues that have been raised in the newsletter during the course
of examining mipdk zkxa.  Last week I wrote:

In contrast, the inlyexi cenlz does not contain within it the dyxc of:  
.mipyl ,mdl xen` :xn`py ,odk `xew epi` cg`le ,mipdk `xew mipyl

mipdkl d`ixw may not have been practiced in l`xyi ux` bdpn.

I made my statement based on my search of the words: mdl xen` in the inlyexi cenlz.
Based on further research, I came across the following in the inlyexi cenlz:

,cg` odk did m` `cqg ax xn`-h"d/ a xeh fn sc d wxt oihib zkqn inlyexi cenlz
`l` `xew epi`y mipdk xne` cg`l elit` xn` `ped axe  .mipdk xne` mipyl  .odk xne`

ine  :d"awd xn`  !epkxan `ede minc jteye zeixr dlbn ipelt yi` xn`z `ly hayd
.mkxa` ip`e l`xyi ipa lr iny z` enye xn`py jkxan ip` `l ?jkxan

This excerpt does not help identify when the d`ixw to the mipdk should take place.
However, it does present another example of how the ilaa cenlz and the inlyexi cenlz
differ in the area of mipdk zkxa.  The significance of the difference eludes me at the
moment.   What may be more significant is the statement that follows:   

?jkxan ine  :d"awd xn`  !epkxan `ede minc jteye zeixr dlbn ipelt yi` xn`z `ly
.mkxa` ip`e l`xyi ipa lr iny z` enye xn`py jkxan ip` `l

That statement does not appear in the ilaa cenlz.  However, the statement is quoted
extensively by the mipey`x in discussing the circumstances under which a odk who has
known faults can be permitted to okecl zelrl.  For example:

aizkc eitk `yi `l bbeya elit` ytpd z` bxdy odk-gkw oniq miig gxe` xeh 
xind e`ln minc mkici rney ippi` dltz eaxz ik mb mkn ipir milr` mkitk mkyxtae

eze` oirpen oi` zexiar x`y lr la` daeyza ay 'it` l"f m"anxd azke  .eitk `yi `l
`iade meyxb epiax k"ke  .eitk `yil leki daeyza ayy oeik azk i"yxe  .eitk `yiln

el xne`e ipkxane minc jteye zeixr dlbn ipelt odk xn`z `ly inlyexidn di`x
 .mkxa` ip`e aizk `ld jkxan `ed ike d"awd

On the issue as to whether there were mipdk in laa after the oaxeg, the following excerpts 
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from the `xnb shed light on an earlier period in history; i.e. at the time of  `xfr.  The
excerpts leave us with a different question: did there ever reach a point in history when all
the mipdk left laa after the Second ycwnd zia was built?

el`e ,dlebd on elr zexnyn drax` :opax epz-` cenr fk sc ziprz zkqn ilaa cenlz 
mixyr lr mecinrde mewlge  mdipiay mi`iap ecnr .xni`e ,xegyt ,mixg ,dirci :od

lhpe mixg `a  .yy - eixag wlge ewlg lhpe dirci `a ,itlwa mepzpe mella .drax`e
aixiedi elit`y ,mdipiay mi`iap epzd oke .xni` oke ,xegyt oke ,yy - eixag wlge ewlg

 .el lth aixiedie xwir dirci `l` ,enewnn dirci dgci `l dler zxnyn y`x

dlebd on elr zexnyn rax`-a"d/ ` xeh gq sc c wxt ziprz zkqn inlyexi cenlz
dlebd on dler aixiedi elit`y odipiay mi`iapd odnr epzde  .xn`e xegyt mixg dirci

mixyr eyre odipiay mi`iapd ecnre el dlith dyrii `l` eiptly xnynd z` dgci `ly
 .zelxeb rax`e
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TRANSLATION OF SOURCES

oi`yk (ak d"c '`i oniq g"e` - 'g wlg xne` riai z"ey-When there are no Kohanim
present in the synagogue, the prayer leader recites: Elokeinu V’Elokei Avoseinu Barcheinu
Ba’Bracha Ha’Mishuleshes Ba’Torah.  The first letter “Beis” in the word: Ba’Bracha is
pronounced with the vowel: patach and the second letter “Beis” in the word: Ba’Bracha is
pronounced with a dagesh as it is written in the Sefer Ha’Chasidim and the Magen Avrohom
and other late commentators.  There are those who place  a comma after the words:
Ha’Mishuleshes Ba’Torah.  This is meant to convey that what we are reciting are three verses
from the Torah.  It is also a reference to our three forefathers.  We therefore mention one of
the forefathers after each verse because it is in the merit of the three forefathers that we were
given a Bracha that consists of three verses; so wrote Rabbi Yehuda Bar Yakar and the Sefer
Ha’Manhig and so is our custom.  However in the book of responsa entitled: Ish Matzliach,
the author writes that the comma should come after the word: Ha’Mishuleshes and that we
should recite: Ba’Torah Ha’Kisuva, etc.   It is better to follow the first practice that I cited.

gily miiqnyke d"c dxyr dpeny mdxcea` xtq-The Even Ha’Yarchi wrote: to recite the
verse: V’Samu Es Shemi is not the practice in France based on what is written in Masechet
Sotah 38, 2: V’Samu Es Shemi, My name that is unique to Me; that the Kohanim bless the
people by reciting the Shem Ha’Miphorash.  In our time, the Kohanim do not recite the
Shem Ha’Miphorash but we continue to ask for G-d’s blessing.  In addition, the prayer
leader recites: Barcheinu Ba’Bracha Ha’Mishuleshes Ba’Torah etc.  Because the prayer leader
says the word: Ha’Mishuleshes, what are we adding by then reciting the verse: V’Samu Es
Shemi.  Since we do not recite the verse that precedes Birchat Kohainm; i.e. Ko Si’Varchu Es
Benei Yisroel so too we should not recite the verse that follows.  Both verses contain within
them commandments and not words of blessing. Rashi agrees that the verse:   V’Samu Es
Shemi is not to be recited.  As soon as the prayer leader finishes the last word of Birchat
Kohanim; i.e. Shalom, he should immediately recite: Sim Shalom, because the words are
connected to each other.  In Spain and in Provence they had the practice to recite the verse:
V’Samu Es Shemi.  The Even Yarchi concludes by stating that he does not agree with that
practice.  But in the Seder Rav Amrom Gaon  and in the Siddur of Rav Saadiya Gaon, the
verse: V’Samu Es Shemi is found after the verses of Birchas Kohanim so that those areas
have a basis on which to defend their practice.

'` 'nr 'dk sc dlibn zkqn ilaa cenlz-The incident of Reuven is read in synagogue but is
not translated.  The story of Tamar is read and translated. The first account of the incident of
the golden calf  (Shemos 32, 1-20) is both read and translated, the second account (Shemos
32, 21-25) is read but not translated. The blessing of the priests is read but not translated.
The stories of David (Shmuel 2, 11, 2-17) and Amnon (Shmuel 2, 13, 1-4) are read but are
not translated. Gemara-The blessing of the priests is read but not translated.  What is the
reason? Because the verse states: Yisah (favor).
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AN INDIVIDUAL RECITING mipdk zkxa IN dxyr dpeny

Up to now, we have focused on the paragraph dkxa  epkxa epizea` idl-`e epidl-`
zyleynd being words that are recited by the xeaiv gily.  We have done so because
mipdk zkxa is considered a dyecwa xac.  But is it a dyecwa xac when it is recited by
the xeaiv gily and not by the  mipdk?  In other words did l`xyi ux` bdpn object to a
non-odk reciting mipdk zkxa because mipdk zkxa is a dyecwa xac that only a odk can
recite and in laa they disagreed?  If that is so, why according to laa bdpn cannot an
individual recite the paragraph of zyleynd dkxa  epkxa epizea` idl-`e epidl-` during
the silent recitation of  dxyr dpeny?  We can further argue that if the recitation of the
paragraph by the xeaiv gily is dxez cenil then why cannot an individual peform the
same dxez cenil? Adding to the argument is the following `xnb.  It appears to outline
the simple order of the zekxa and not u"yd zxfg and it places mipdk zkxa after the
dkxa of micen and before the dkxa of mely miy:

(e"p ediryi) xn`py ,dltz dz`a - cec `ay oeike- '` 'nr 'gi sc dlibn zkqn ilaa cenlz
xn`py dcear z`a - dltz z`ay oeike .izltz ziaa mizgnye iycw xd l` mize`iade

gaf ('p mildz) xn`py ,dcez dz`a - dcear z`ay oeike .igafn lr oevxl mdigafe mdizler
eici z` oxd` `yie ('h `xwie) aizkc - d`ced xg` mipdk zkxa xnel e`x dne .ippcaki dcez
,jzrc `wlq `l - !dcear mcew `ni` - .minlyde dlrde z`hgd zyrn cxie mkxaie mrd l`

`l - !dceard xg` dxnile - .aizk zyrn ,zeyrl aizk in .'ebe z`hgd zyrn cxie aizkc
dcear ,`xazqn - !i`d` jenq ,i`d` zknqc zifg i`n - .dcez gaf aizkc ,jzrc `wlq

enye ('e xacna) aizkc - mipdk zkxa xg` mely miy xnel e`x dne .`id `zlin `cg d`cede
'd (h"k mildz) xn`py ,mely - `ed jexa yecwdc dkxa .mkxa` ip`e l`xyi ipa lr iny z`

 .melya enr z` jxai

In fact some mipey`x hold that an individual can recite mipdk zkxa in dxyr dpeny: 
,jkxai ,epidl-` mixne` mely miyl ribiyk llk odk mdl did `ly xeav-'`i oniq ealk xtq 
mipdkdyk `l` mlerl on` oiper oi`y ,on` eixg` oiper mrd oi`e ,'eke iny z` enye ,`yi ,x`i
zkxa xg` mixne` oi`y (ocr eznyp) r"p m"xd azke  .weqte weqt lk xg` on` oipery oikxan

zkxa epwz dn iptn opixn`ck ,oicd on xnel did `l mipdk zkxay itl iny z` enye mipdk
miler eid mdiniay itl edf d`ced xg` mipdk zkxa mixne` ep`y dne  .'eke d`ced xg` mipdk

  .`xirf mipdk zkxa mixne` ep` df cbpke ,mei lka okecldgpnae ziprza r"p m"xd azk cere
enye xn`py mely miy dixg`e dze` lltzn cigi mb dkxaa epkxa lltzn xeav gily zr lka

xnebe iny z`.
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The dyn dhn in '`pw oniq concurs:
xak z`hgd zyrn cxie mkxaie mrd l` eici z` oxd` `yie aizkc mipdk zkxa d`ced xg`

`cg d`cede dcearc `l` dceard xg` cin dxne`l ie`x dide dkxa dcear xg`l `nl`
c"xxd azk oke  .mixeh oeyl dxne`l oi` cigi la` dze` xne` xeaiv gily `weece .`id `zlin

miitk z`iyp cbpk dpwzp xeaiva ik ezltza mipdk zkxa xnel cigil xeq` epeyl dfe mdxcea`
  .f"pw oniq xehd e`iad bidpnd lra azk oke dxyra `l` epi`ydxne` cigi elit`y oibdep ep`e

cigi mb miaxa ef dkxa lltzn xeaiv gilyy onf lkae :epeyl df h"lx oniq u"ayzd azk oky
zr lkae dgpna ziprza ,ocr eznyp ,m"xd azk epeyl dfe `"i oniq elkd azk oke  .dze` xne`
oke h"`xdn ibdpn `ed oke  .o`k cr ,dze` lltzn cigi mb dkxaa epikxa lltzn xeaiv gilyy

.mibdep

This is the holding in the jexr ogley:
 .mipdk zkxa xnel el oi` cigi -'b sirq '`kw oniq miig gxe`dbd,bedpl il d`xp oke xwir oke :

.d`xp epi`e ,mitk ze`iypl ie`xy onf lk eze` xne` cigi elit` wx ok epi` heytd bdpnd la`
The mdxa` obn and the dxexa dpyn acknowledge the practice.  They both give passive
approval:

in elit` v"za dgpna mbe exne` cigiy aezk l"ixdnae - cigi-'b w"q '`kw oniq mdxa` obn
ixwin `lc d"xra elit` exne` epi` u"yd la` cigid exne` cigi ziprzae exne` dprzn epi`y

e"h oniq aiag l"x k"ke exne` epi` cigic azeke wleg f"kw 'iq n"cae (`"twz 'iq n"c) v"z
 :eze` mixne`d cia zegnl oi`c l"pe exne`l oibdepc azk my yealae

cia zegnl oi` mbe eze` oixifgn oi` xn` m` n"ne - d`xp epi`e-'e w"q '`kw oniq dxexa dpyn
 .eze` mixne`d

One more question to ponder: for those who practice that an individual can recite zkxa
mipdk in the silent dxyr dpeny, do they do so even on miaeh mei when the mipdk recite
mipdk zkxa as a dyecway xac?  Perhaps the issue concerning a cigi reciting zkxa
mipdk only arose because the practice began not to have mipdk recite mipdk zkxa except
on miaeh mei.  According to the oe`b mxnr ax xcq, the paragraph: idl-`e epidl-`
zyleynd dkxa  epkxa epizea` was recited only if no mipdk were present.   Since the
congregation did not know whether any mipdk were present until they saw whether any
mipdk ascended to the okec, they may not have thought of reciting mipdk zkxa during the
silent dxyr dpeny because it would have been degrading to the  mipdk zkxa that is
recited by the mipdk.  That may explain why the issue concerning an individual reciting
mipdk zkxa is not discussed until the time of the bxaphexn m"xdn.  The practice of
mipdk reciting mipdk zkxa only on miaeh mei and the xeaiv gily reciting it at other
times may have been the impetus for asking the question: why cannot an individual also
recite mipdk zkxa during the silent dxyr dpeny. 
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TRANSLATION OF SOURCES

'` 'nr 'gi sc dlibn zkqn ilaa cenlz-And when David comes, prayer will come, as it
says. Even then will I bring to My holy mountain, and make them joyful in My house of
prayer.  And when prayer has come, the Temple service will come, as it says, Their
burnt-offerings and their sacrifices shall be acceptable upon mine altar.  And when the
service comes, thanksgiving will come, as it says. Who so offers the sacrifice of
thanksgiving honors me.  What was their reason for inserting the priestly benediction after
thanksgiving? Because it is written, And Aaron lifted up his hands toward the people and
he came down from offering the sin-offering and the burnt-offering and the
peace-offerings.  But cannot I say that he did this before the service?  Do not imagine such
a thing. For it is written, ‘and he came down from offering’. Is it written ‘to offer’? It is
written, ‘from offering’.  Why not then say the priestly benediction after the blessing of the
Temple service? — Do not imagine such a thing, since it is written, who so offers the
sacrifice of thanksgiving.  Why base yourself upon this verse? Why not upon the other? —
It is reasonable to regard service and thanksgiving as one. What was their reason for having
‘give peace’ said after the priestly benediction? — Because it is written, So the priests shall
put My name upon the children of Israel, and then I shall bless them;  and the blessing of
the Holy One, blessed be He, is peace, as it says, The Lord shall bless his people with
peace.

'`i oniq ealk xtq- In a congregation in which no Kohanim are present, when the prayer
leader reaches Sim Shalom, he first says: Elokeinu, Yivarechecha, Ya’Air, Yisa, V’Samu Es
Shemi, etc.  The congregation does not respond to the prayer leader by saying: Amen.
Only when the Kohanim recite Birchat Kohanim do they respond with Amen after each
verse.  The Rom M’Rottenberg said that the prayer leader does not recite the verse: V’Samu
Es Shemi after Birchat Kohanim.  By right the prayer leader should not be reciting Birchat
Kohanim.  It is written in the Gemara: why did they institute the practice of reciting
Birchat Kohanim after the Bracha of Hoda’ah, etc.   The prayer leader recites Birchat
Kohanim after the Bracha of Hoda’ah because in the time of the gemara, the Kohanim
would perform Birchat Kohanim each day.  To remember that practice we recite Birchat
Kohanim in a modified manner.  The Rom M’Rottenberg  further said that on a public fast
day at Mincha and anytime that the prayer leader recites: Barcheinu Ba’Bracha, the same
prayer should be recited by individuals as they recite the silent Shemona Esrei and then Sim
Shalom based on the verse: V’Samu Es Shemi, etc.

'`pw oniq dyn dhn-After the Bracha of Hoda’Ah we recite Birchat Kohanim as it is
written: and Aharon raised his hands towards the nation and blessed them and he came
down after bringing the sin offering.  From this verse we learn that after the Kohanim
complete the service, they recite the blessing.  By right, in Shemona Esrei, we should recite 
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Birchat Kohanim after the Bracha of Avodah  but because Avodah and Hoda’ah are
considered a joint act, we recite Birchat Kohanim after the Bracha of Hoda’ah.  Birchat
Kohanim is recited only by the prayer leader.  According to the opinion of the Tur an
individual in his silent prayer should not recite it.  So too wrote the Avudrohom and this is
what he wrote: it is prohibited for an individual to recite Birchat Kohanim in his silent
prayer.  The practice to recite it by the prayer leader was established to commemorate the
Birchat Kohanim that was recited by the Kohanim which was only recited in the presence
of ten men.  So wrote the Manhig who is quoted by the Tur in Siman 157.  However, it is
our practice that even an individual recites Birchat Kohanim in his silent prayer.  This
practice follows the opinion of the Tashbetz (Rav Shimshon Ben Tzadok, student of the
Rom M’Rottenberg) in Siman 239 and this what he wrote: on any occasion when the prayer
leader recites the paragraph: Elokeinu V’elokei Avoseinu Barcheinu Ba’Bracha when he
repeats Shemona Esrei, those congregated should do so as well when they recite the silent
Shemona Esrei.  So too wrote the Kol Bo in Siman 11 and this is what he wrote: the Rom
M’Rottenberg wrote: on a public fast day at Mincha and anytime that the prayer leader
recites: Barcheinu Ba’Bracha, the same prayer should be recited by individuals as they recite
the silent Shemona Esrei.  That is the custom of Rabbi Isaac Tirna and so do we act.

'b sirq '`kw oniq miig gxe`-An individual should not recite Birchat Kohanim in
Shemona Esrei.  Ramah-This is correct and the proper way to conduct oneself.  However,
it is not uncommon to find communities where the practice was for an individual to recite
Birchat Kohanim in Shemona Esrei anytime when it would be appropriate for the
Kohanim to recite Birchat Kohanim, but it is not the correct way to act.

'b w"q '`kw oniq mdxa` obn-In the Maharil it is written that an individual recites Birchat
Kohanim in Shemona Esrei.  In addition, even one who is not fasting on a public fast day
recites Birchat Kohanim in the Mincha Shemona Esrei and so does one act on his
individual fast day but the prayer leader does not recite Birchat Kohanim on Erev Rosh
Hashonah because it is not considered a public fast day.  D.M. disagrees and says that an
individual should not recite Birchat Kohanim and so does Rabbi Chaviv but the Levush
says that an individual may recite it.  It appears to me that we should not admonish those
who do so.  

d`xp epi`e-'e w"q '`kw oniq dxexa dpyn-If the prayer leader recites Birchat Kohanim we
do not require him to start over and it is not necessary to admonish those that recite it.
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LINKING THE dkxa OF mely miy AND mipdk zkxa

Did l"fg choose the words in the dkxa of mely miy in order that the dkxa of mely miy
be a substitute for mipdk zkxa?  To answer that question, we need to return to the
following dpyn:

e`xw  ;ekxa ode zg` dkxa ekxa dpennd mdl xn`-'` dpyn 'd wxt cinz zkqn dpyn
,aivie zn` :zekxa yly mrd z` ekxa  .xn`ie ,reny m` dide ,rny ,mixacd zxyr

 :`veid xnynl zg` dkxa oitiqen zayae  .mipdk zekxae ,dceare
What is the definition of mipdk zkxa as used in the  dpyn?
olek oiqpkzn yakl mixai`d oilrny xg`e-'c dkld 'e 'xt oitqene oicinz zekld m"anx

,mler zad` oixewe oigzet ode ,zg` dkxa ekxa mdl xne` dpennde ,zifbd zkyll
.mely miye dvxe aivie zn`e xn`ie reny m` dide rnye zexacd zxyre

The m"anx holds that the mipdk recited the  dkxa of mely miy.  zetqez disagrees:
micner eid `l ixdy okec df oi`e - mipdk zkxae-'a 'nr '`i sc zekxa zkqn zetqez

mipdkd meia minrt dyly (:ek 'c c"t) ziprza 'ixn`c mixen` zxhwd xg`l cr okecl
dxhwd xg`l cg`e dxhwd iptl cg` ;minrt 'c ipznl dil ded k"`e 'eke mditk oi`yep

.mixne` ep`y enk mipdk zkxa exn` mitk ze`iyp `la `l`
The l`xyi zx`tz puts forth a third possibility:

dxeza zyleynd dkxa  epkxa epizea` idl-`e epidl-` -'` dpyn 'd 'xt cinz dpyn
.mitk z`iyp ila lkd ,melya enr z` jxand 'd dz` jexa mely jl myie 'eke

Clearly, the words in the dkxa of mely miy and the words in mipdk zkxa are connected: 
jl myie cbpk mely miy ;mipdk zkxa oirn da cere-mely miy-l`xyi zcear xcq

.(dyn dhn) eipt 'd x`i cbpk jipt xe`a ,jkxai cbpk epia` epkxa ;mely
A problem with the interpretation of the dyn dhn is that he places the  miweqt out of
order in the dkxa of mely miy.  We can support his position by arguing that the
beginning of  the dkxa of mely miy needs to continue the theme found at the end of
mipdk zkxa; i.e. mely and that the theme of  mely is the central message of  mipdk zkxa
and the raison d’etre of  mipdk zkxa.  This fact is confirmed by the following:

:iel 'x mya oipkqc ryedi 'x xn`-'hi dkld mely wxt ux` jxc zkqn zephw zezkqn
qexte ,melya dnzeg rny zixw ,melya oinzeg zeltzde zekxad lky ,melyd lecb

oinzeg zekxad lke ,mely jl myie xn`py ,melya dnzeg mipdk zkxa ,jnely zkeq
.einexna mely dyer ,melya
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One version of the dkxa of  mely miy found in  l`xyi ux` bdpn follows more closely
the order of the words in mipdk zkxa:

'd dz` jexa  .epilr qext jnely zkeqe epilr miy jnelye epipge epxnye epiwl` epikxa
melyd dyere zekxad oern1.

The connection is as follows: 
.mely jl myie=epilr miy jnelye ;jpgie=epipge ;jxnyie 'd jkxai =epxnye epiwl` epikxa

The simple explanation for reciting the dkxa of mely miy after mipdk zkxa is that the
dkxa of  mely miy is a dywa on behalf of the congregation after the mipdk recite zkxa
mipdk.  That connection is confirmed by the following practice:

dcedi epiax ixen did jkl-'`tx cenr dax dad` [`n] gwexl dlitzd xeciq iyexit
lk oec` jln `ed dz` ik ea yiy itl ,ax mely ziaxre zixgy lltzn l"vf ciqgd

 .mipdk zkxa xg` xnel xeaiv gilyl epwz mely miye ,melyd
A second explanation may be that the dkxa of mely miy serves two purposes.   l"fg
include references to the miweqt contained within mipdk zkxa so that when an individual
recites dxyr dpeny, he complies with the requirement that mipdk zkxa follow micen.
They include other words to fulfill the requirement that mely miy follow mipdk zkxa.
That may explain why in l`xyi ux` bdpn, l"fg added the words: qext jnely zkeqe
epilr. The earlier part of the dkxa; i.e. epilr miy jnelye epipge epxnye epiwl` epikxa
fulfills the requirement to recite mipdk zkxa.  The second part, epilr qext jnely zkeqe
fulfills the requirement to recite mely miy.  A third reason is that dxyr dpeny must end
with a request for mely.

The connection between the dkxa of mely miy and mipdk zkxa is most evident in gqep
fpky`.  The dkxa of mely miy is only recited in a prayer which takes place at a time that
is appropriate to recite mipdk zkxa.  This practice dates to oe`b mxnr ax xcq:

,dvx on xn`i `l` .mely miy `le dvx dgpna ofg xn`i `l-xn`i `l d"c dgpn zlitz
.jnr l`xyi zcear cinz oevxl idze .oevxa lawz dad`a dxdn mzltze l`xyi iy`e

jexa  .melyd oec`e jln `ed dz` ik mlerl miyz l`xyi lr ax mely .'eke epipir dpfgze
 .melya l`xyi enr z` jxand 'd dz`

In cxtq gqep, it is customary to recite the dkxa of mely miy in dgpn zltz as well.  In
cxtq bdpn, it is customary to recite the dkxa of mely miy in every dxyr dpeny.  The
paragraph of  ax mely is not found in their mixeciq. 

1. As found in an article entitled: l`xyi ux` bdpn it lr dnly dxyr dpeny zltz written by Professor Uri Ehrlich and
published in the Journal: ci lr uaw, volume 18 (2005), page 21.
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TRANSLATION OF SOURCES

'` dpyn 'd wxt cinz zkqn dpyn-The appointed one said: Recite one Bracha and they
recited the Bracha; read the Ten Commandments, Shema, V’Haya Im Shamoa, Va’Yomer.
Bless the people with three Brachos: Emes V’yatziv, Ritzai and Birchas Kohanim.  On
Shabbos they would add one Bracha for the Mishmar that completed its tour.

'c dkld 'e 'xt oitqene oicinz zekld m"anx-After putting the bones on the altar, all the
Kohanim would enter the Lishkas Ha’Gazis.  The appointed one would say: Make one
Bracha and the Kohanim would begin by reciting the Bracha of Ahavas Olam, the Ten
Commandments, Shema, V’Haya Im Shamoa, Va’Yomer, Emes V’Yatziv, Ritzai and Sim
Shalom.

'a 'nr '`i sc zekxa zkqn zetqez-This is not a reference to the Kohanim ascending to
the podium because they would not ascend to the podium until after the burning of the
innards as it is written in Masechet Ta’Anit: three times a day the Kohanim would raise
their hands and bless the people, etc.  If our reference was meant to add one more  time
when Birchat Kohanim is to be recited, the Gemara would have written that it took place
four times a day; once before the burning and once after.  Instead we need to explain our
reference to mean that they recited the verses of Birchat Kohanim without raising their
hands.

'` dpyn 'd 'xt cinz dpyn l`xyi zx`tz-Elokeinu V’Elokei Avoseinu Bracheinu
Ba’Bracha Ha’Mishuleshes Ba’Torah etc.  V’Yasem Licha Shalom.  Baruch Ata Hashem
Ha’Mivarech Es Amo Ba’Shalom, all recited without the Kohanim raising their hands.

mely miy-l`xyi zcear xcq-Sim Shalom has within it references to Birchat Kohanim;
Sim Shalom is a reference to the words: V’Yasem Licha Shalom; Barcheinu O’Veinu is a
reference to the words: Yivarechecha; B’Ohr Panecha is a reference to the words: Ya’Air
Hashem Panav.

'hi dkld mely wxt ux` jxc zkqn zephw zezkqn-Rabbi Yehoshua of Sachnin in the
name of Rav Levi: Shalom is of such great importance that all the prayers and blessings end
with the word: Shalom.  Kriyas Shema ends with the word: Shalom, O’Ophros Sucas
She’Lomecha.  Birchat Kohanim ends with Shalom, as it is written: V’Yasem Licha Shalom
and all the Brachos end with Shalom, Oseh Shalom Bimromav.

'`tx cenr dax dad` [`n] gwexl dlitzd xeciq iyexit-That is why my teacher, Rabbi 
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Yehudah ha’Chasid recited in Tephilas Schacharis and Maariv, Shalom Rav, because it
contains the words: Ki Ata Hoo Melech Adon Kol Ha’Shalom. Sim Shalom was composed
to be recited by the prayer leader after the Kohanim recite Birchas Kohanim.
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THE THEME OF dxez ozn WITHIN mely miy
Which of the following matches the style of the other zekxa of dxyr dpeny?

qext jnely zkeqe epilr miy jnelye epipge epxnye epiwl` epikxa -l`xyi ux` bdpn
.melyd dyere zekxad oern 'd dz` jexa  .epilr

,epkxa .jnr l`xyi lk lre epilr ,mingxe cqge og ,dkxae daeh mely miy-zixgy
,cqg zad`e miig zxez ,epiwl` i-i ,epl zzp jipt xe`a ik ,jipt xe`a cg`k eplk ,epia`
dry lkae zr lka l`xyi jnr z` jxal jipira aehe ,melye miige mingxe dkxae dwcve

.melya l`xyi enr z` jxand 'd dz` jexa .jnelya

.melyd lkl oec` jln `ed dz` ik ,mlerl miyz jnr l`xyi lr ax mely-aixrn/dgpn
z` jxand 'd dz` jexa .jnelya dry lkae zr lka l`xyi jnr z` jxal jipira aehe

.melya l`xyi enr
The l`xyi ux` bdpnk dkxa and ax mely follow closely the composition style of the
other zekxa of dxyr dpeny.  The dkxa of mely miy differs in that l"fg inserted a
second theme, the theme of  dxez ozn: 

.melye miige mingxe dkxae dwcve cqg zad`e miig zxez ,epiwl` i-i ,epl zzp jipt xe`a ik

The following yxcn suggests a connection between  dxez ozn and mely:
ywa -mely dizeaizp lke mrep ikxc dikxc-'brx fnx exzi zyxt dxez iperny hewli
mixne` eide ,el` lr el` miwelg eide ,mixvnn e`viy drya l`xyil dxez ozil d"awd

oirqep eid ?mz`a epgie zekqn erqie aizk dn ;dnixvn daeype y`x dpzp :dry lka
aizk oi` l`xyi my epgie .zg` dceb` mlek eeyed ipiql e`ayk  .daixna oipege daixna

ip` inle ,mely dlek dxezd :d"awd xn` .zg` `ipned eyrp ,l`xyi my ogie `l` o`k
 .mely dizeaizp lk ied ,mely zade` `idy dne`l ?dpzep

The theme of dxez ozn is one reason that l"fg included the word: cg`k within the dkxa:  
lk orie ('b ,c"k zeny) xn`py dfl df miaxr l`xyi lk-'blx oniq (zeilbxn) miciqg xtq

dpzp `l ,dgen cg` did el` ;dyrp 'd xac xy` mixacd lk exn`ie cg` lew mrd
dpiky xe`a dgty dz`x 'eke jipt xe`a cg`k eplk epia` epkxa mixne` jkl .dxezd

exe`l dxdna eplk dkfpe xn`p jkl d`eapa l`wfgi d`x `ly dn dxez oznae mia
ceak dlbpe ('d ,'n 'iryi) aizke cg`k eplk epia` epkxa mixne` jklde (dfl df miaxry)

 .xac 'd it ik eicgi xya lk e`xe 'd

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                        

l"fg provide additional explanations for including the word: cg`k:
xe`a cg`k eplek epia` epikxa-'hpy cenr mely miy [dq] gwexl dlitzd xeciq iyexit

mdxa` did cg` xn`py mdxa`k epikxa xnelk jipt1z` jxa 'de ,eze` zkxay ,
.lka mdxa`

dz` xnelk jipt xe`a cg`k eplk epkxae-epgp` micen d"c dxyr dpeny mdxcea` xtq
aizke mdxa` did cg` (ck ,bl 'fgi) xn`py cg` `xwpd mdxa` ipa epgp`e cg` l-`

cg` ieb l`xyi jnrk ine (bk ,f a"y) 'py cg` ieb epgp`e .eiz`xw cg` ik (a ,`p diryi)
'd x`i da aezky mipdk zkxa my lr jipt xe`a xn`e .cg`k eplk epkxa ok m` ux`a
dxez epiwl` 'd epl zzp jipt xe`a ik .oekldi jipt xe`a 'd (fh ,ht 'dz) y"re jil` eipt

xn`py dxezd `id miige .xpn lecb `ed xe`e ,xe` dxeze devn xp ik (bk ,e ilyn) y"r
.jizad` mler zad`e (a ,`l dinxi) y"r dad` .jini jxe`e jiig `id ik (k ,l mixac)

.al ixyil jzwcve jirceil jcqg jeyn (`i ,el 'dz) y"r dwcv cqge

The theme of  dxez ozn may have been added to answer a question concerning the
wording that the dxez uses in presenting mipdk zkxa: 

dk xn`l eipa l`e oxd` l` xac (bk)  :xn`l dyn l` 'd xacie (ak)-e wxt xacna
:jpgie jil` eipt 'd x`i (dk) :jxnyie 'd jkxai (ck) :mdl xen` l`xyi ipa z` ekxaz

 :mely jl myie jil` eipt 'd `yi (ek)  :mkxa` ip`e l`xyi ipa lr iny z` enye (fk)
The dxez begins with the words: mdl xen`, say to them, but then proceeds to provide a
dkxa whose words are addressed to individuals; i.e., jil`.  The word: cg`k may have
been inserted to explain why the dxez changes the number from plural to singular.

The Gerrer Rebbe in the dcedi ihewil/zn` zty xeciq provides a different answer:
mcewn ,xn` xebn l"vf x"enc` oxn f"`` w"k .jxnyie 'd jkxai ,mdl xen` 'ebe ekxaz dk
odkd oxd` wx ,cigi oeyl ,jxnyie 'd jkxai aizk jk xg`e ,miax oeyl ,mdl xen` aizk
ade` oxd` (a"in `"t zea`) dpyna opixn`ck (zecg` dyr) cg` l`xyi ipa lkn dyr

ilk eidiy (mpikd) ,dpikyd itpk zgz mqipkd ,dxezl oaxwne 'eke mely scexe mely
,'` ,'`k dax xacna ,'ek 'e `yp ixtq) melyd `l` dkxa wifgn ilk oi`e ,dkxa wifgn

 zeaiz iy`x ilk (cerek odl iei'd x`i ('bi ,'`i dax xacna) xacna opixn`c dfe ,l`xy
.'eke df z` df mippeg eidzy zrc mkl ozi ,jpgie jil` eipt

None of this fully explains the connection between mipdk zkxa and dxez ozn.  It likely
originates from the same source as the phrase: jcar dyn ici lr daezkd dxeza.

1.ux`dÎz` yxiie mdxa` did cg` xn`l mixn` l`xyi znc`Îlr dl`d zeaxgd iayi mc`Îoa-'ck,'bk 'xt l`wfgi
 :dyxenl ux`d dpzp epl miax epgp`e
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TRANSLATION OF SOURCES

'brx fnx exzi zyxt dxez iperny hewli-G-d wanted to give the Torah to the Jewish
people upon their leaving Egypt but the Jews were fighting among themselves.  Some  were
saying: let us find a leader who will take us back to Egypt.  What is meant by what is
written: they travelled from Succos and camped at Osam? They argued while they travelled
and they argued when they camped.  When the Jews arrived to Sinai they became of one
mind.  In describing their camping, the Torah does not use the plural person.  Instead, the
Torah says: he camped there.  At that time, they melded into one unit. G-d said: The Torah
represents peace and harmony.  So to whom should I give such a gift?  To a nation that
loves peace, that is the meaning of the words: Kol Naseivoseha Shalom (all its paths are
peace).  

'blx oniq (zeilbxn) miciqg xtq-Each Jew is responsible for the other as it is written
(Shemot 23, 3): and the whole nation responded with one voice and they said: all the
matters that G-d will tell us, we will do.  Had one person objected, the Torah would not
have been given.  That is why we say in the Bracha of Sim Shalom: Barcheinu Aveinu
Koolanu K’Echad B’Or Panecha etc.  A maid saw through the light of the Schechina at the
splitting of the sea and at the giving of the Torah more than what the prophet Yechezkel
saw in his prophecy.  That is why we say in Birchos Kriyat Shema: V’Nizkeh Koolanu
B’Mihaira L’Oro (that Jews are responsible for each other) and so we say: Barcheinu
Aveinu Koolanu K’Echad and it is written (Yeshayahu 40, 5) V’Niglah Kvod Hashem
Oo’R’oo Kol Basar Yachdav Ki Pi Hashem Dee’Ber.

'hpy cenr mely miy [dq] gwexl dlitzd xeciq iyexit-Barcheinu Aveinu Koolanu
K’Echad B’Or Panecha; this means: bless us as You did Avrohom, as it is written: Echad
Haya Avrohom (Avrohom was singular) in that G-d blessed him, as it is written: V’Hashem
Bairuch Avrohom Ba’Kol.

epgp` micen d"c dxyr dpeny mdxcea` xtq- Barcheinu Koolanu K’Echad B’Or
Panecha meaning You are a singular G-d and we are the descendants of Avrohom who was
called: singular (Yechezkel 33, 24) Echad Haya Avrohom and it is written (Yeshayahu 51,
2): Ki Echad Karasiv (singular is what I called him).  We are a singular nation as it is written
(Shmuel 2, 7, 23) Oo’Mi K’Amcha Yisroel Goy Echad B’Aretz, therefore bless us as a
single unit.  We further say: B’Or Panecha because of Birchat Kohanim in which it is
written: Ya’Air Hashem Panav Eilecha and based on what is written (Tehillim 69, 16)
Hashem B’Or Panecha Yi’Haleichun. Ki B’Or Panecha Nasata Lanu Hashem Elokeinu
Torah in accordance with that which is written (Mishlei 6, 23) Ki Neir Mitzvah V’Torah
Or, light is greater than a candle.  V’Chaim represents the Torah based on the verse  
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(Devarim 30, 20) Ki Hem Chayecha V’Orech Yamecha.  Ahava based on that which is
written (Yirmiyahu 31, 2) V’Ahavta Olam Ahavteicha.  V’Chesed V’Tzedek based on that
which is written (Tehillim 36, 11) Mishoch Chasd’Cha L’Yodecha V’Tzidkascha L’Yishrei
Leiv.

dcedi ihewil/zn` zty xeciq-Ko Sivarchu etc. Emor Lahem, Yivarechecha Hashem
V’Yishmerecha.  So I heard from the Gerrer Rebbe: The Torah begins the Parsha of
Birchat Kohanim by writing: Emor Lahem, plural person and then the Torah writes:
Yivarechecha Hashem V’Yishmerecha, singular person.  Only Aharon Ha’Kohain molded
the Jewish people into one unit (created unity) as it is written in the Mishna (Avot 1,
Mishna 12) Aharon loved peace, chased after peace etc. and brought the Jewish people
closer to the Torah and brought the Jewish people under the wings of the Schechina.
Aharon prepared the Jewish people to be a vessel that was capable of holding a blessing.  A
vessel can hold a blessing only because of peace (Sifrei Parshas Naso 6, Bamidbar Rabbah
11, 13) Yai’Air Hashem Panav Eliecha V’Yichuneka; this means give them the knowledge
that they should care about each other.  .  
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SUPPLEMENT

Reciting ax mely Instead of mely miy and Visa-Versa

 gi oniq c wlg miig gxe` dyn zexb`

mely mewna ziaxr zltza mely miy xnel ligzdy in- mely miya ezltza drehd
dfi`a ezaez ici `vei caricac xenbi ,day zenyd xn` `le mzg `l oiicr elit` ax

la` .`vi ax mely xn`y zixgya d"de  .f"kw oniq seq mipexg`d k"ynk ,xn`iy mdn
i"`a xn`y mcew xkfpa dkld xe`iaa azkck zixgyl ziaxr oia dxe`kl welg yi

.xfeg epi` zeywa siqedy axrae mely miy xnel xefgi zeywa dfi` xiqgdy zixgyac
aixrne dgpna mbe mipyn oi` m"anxd gqepl `d ax mely lrc dxe`kl mrh cer `ki`e

.mely miy xne` dry lke wlg `l oe`b mxnr 'x mby azk n"bde  .mely miy oixne`
llk `citw oi` ile` okly bxeaphexn m"xdn `edy ipnecnke ,epiax ixen xaeq oky `iade

mely miy mixne` r"ekly zixgya la` ,mely miy mb xnel i`yx did dligzkl s`e
`ed ile` `"xbd "tck mipdk zkxaay zekxa yy cbpk zeywa yy oixikfny mrhn

myd z` xikfdy mcew okly  .dligzkl oiprl `citw ,`ed xfeg epi`y s`e ,`citw
`vic oeikc xnel xyt` la`  .jenk ine epxkf xnel gkya enk xefgl jixv ile` dnizgay
my `ki`y s` envr xac eze` mrtd cer xnel xefgl aey mewn oi` ax melya dkxad ici

xn` `ly enk xn` xaky dn wlql oi`c ,dkxada mixwir mpi`y zeywa cer ztqed
dnl dxfg `ki` k"by s`y epxkf xiqgdl c"le   .dkxad gqepn `ed xn`y dnc xg`n

mewna epxkf xikfd `l ixdy ie`xk dkxad xn` `l dlgzkld oiprl mzd ixd xn` xaky
oirn xikfdl jixv `dc oiicr xfer jln xn` `ly enk dlgzkld oiprl iede jixvy

melya s` ixd dkxad oipr xwir edfy melyd zkxa `kd la` ,dnizgl jenq dnizgd
minrt ipy xnel epwiz `ly oeik mrt cer xnel xefgl el oi` xyt` okl ,obedk dxn`p ax

dn letkl oi` miweqt ody lld zxin`a s`y `"r g"l sc dkeqa oiire  .melyd zywa
`zxiab `zkldn ixdc ,dhnle jce`n ueg miweqt x`ya `edy letkl epwiz `ly

dgilvd 'd `p` mixne` ode `p dgilvd 'd `p` xne` `ed `zi` `lildc `bdpnn opirnyc
`ly mewnac rnyn dhnle jce`ny miweqtd lr `edc ltek letkl `a m`y o`kn  .`p

el oi` ax melya `viy oeik okly .letkl xeq`y zekxaa y"ke ,letkl xeq` letkl exn`
`ly xzei ie`x k"`e ,dfa wtzqny rnyny dkld xe`iaay xyt`d ile` edfe ,xefgl
epi` ixdc dkxae daeh miye xnel jixvc d`xp jipira aehe mcew xkfp m` la` .xefgl

yyd cbp zixgya zeywa yyd siqedl epwizy dn milyny `l` melyd zkxa lr xfeg
.mipdk zkxaay zekxa
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xe`n /xe`
Two early versions of the dkxa of mely miy differ in a significant way: 

lre epilr mingxe cqg dkxae daeh mely miy-dltza oicnere d"c dlitz xcq oe`b mxnr ax xcq
 cg`k eplk epia` epkxae ,jnr l`xyi lkxe`a ik .jipt xe`amiig zxez epiwl` 'd epl zzp jipt 

'd dz` jexa  .zr lka mingxa l`xyi jnr z` jxal jipira aehe .mingxe dwcv cqge dad`
 .melya l`xyi enr z` jxand

 cg`k eplk epkxae mingxe cqge og epilr dkxae daeh mely miy-oe`b dicrq ax xecimxe`najipt 
 ikxe`nnz` jxal jipira aehe mingxe dwcv cqge zad` miige dxez epiwl` 'd epl dzzp jipt 

'd dz` jexa  .mler cre dzrn mely `p idi l`xyi jnr lre mlera mely miy zr lka l`xyi jnr
.melya l`xyi enr z` jxand

The m"anx follows the oe`b dicrq ax xecim. The ixhie xefgn follows oe`b mxnr ax xcq:
l`xyi lre epilr mingxe cqge og dkxae daeh mely miy-dlitzd zekxa gqep zelitz xcq m"anx

 eplek epkxae jnrxe`nn .'eke dad` miige dxez epiwl` 'i-i epl zzp jipt 

l`xyi lk lre epilr mingxe cqge og dkxae daeh mely miy-dz` jexa d"c ht oniq ixhie xefgn
 cg`k epkln epia` epikxa jnrxe`a ia jipt xe`acqg zad`e miig zxez epiwl` 'd epl zzp jipt 

dry lkae zr lkae mei lka 'xyi jnr z` jxal jipira aehe .melye miige mingxe dkxae dwcv
 .melya 'xyi enr jxand i"`a .jnelya

Those who recite jipt xe`nn can trace the use of the word to early sources:
xe`n df xne` ozp 'x  .mipt xe`n jl ozi ,jil` eipt 'd x`i-x`i (`n) d"c `n `wqit xacna ixtq
('a-'` 'q diryi) mine`l ltxre ux` dqki jyegd dpd ik 'ebe jxe` `a ik ixe` inew '`py dpikyd
`"c ('fk 'giw mildz) epl x`ie 'd l` xne`e ('a 'fq mildz) dlq epz` eipt x`i epkxaie eppgi miwl`

 .('bk 'e ilyn) xe` dxeze devn xp ik xn`py dxez xe`n df x`i

drax`a dltza cnry oeik wicvd dyn dncp jkl-`vy fnx `yz-ik zyxt dxez iperny hewli
l`xyi z` zlvde iptl zcnre li`ed ,dyn :d"awd l"` dzind on l`xyi z` livde zenewn dynge
jl gpen `ed ixd ,eyry dxez liaya odipa ipale odipale l`xyil odl gpeny dxez xzk ,dzind on
zial dyn qpkpe li`ed xn`z `ny  .('dl ,'cl zeny) dyn ipt z` l`xyi ipa e`xe :xn`py ,mlerl
'ebe dynk l`xyia cer `iap mw `le  :xnel cenlz  ?xzkd eze`e mipt xe`n eze` epnn lhip enler

:xn`py ,dyn ly xe`n jk minler inlerle mlerl mdilr oxe` dlrn ly mipt dn ('i ,'cl mixac)
cinlz lk `l` cala dyn `le ,('f ,'cl mixac) 'ebe epir dzdk `l ezena dpy mixyre d`n oa dyne
inlerle mlerl `ed miiga `l` zn `l oiicr ,zne ezepwf cre ezephwn dxeza wqere ayei `edy mkg

 .('hk,'dk ,'` l`eny) miigd xexva dxexv ipec` ytp dzide  :xn`py ,minler

On what basis did l"fg decide to use the word: xe`a?
 df ixd epiig eaehae xne`d (`"r p zekxa) l"fx exn` -epiig eaehae-'i weqt 'g wxt mixac ihp`wix
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`le oexqga eaeh zvwnn rnyn eaehn ik miyxtn yi  .xea df ixd epiig eaehne ,mkg cinlz
ilel dcal dwipia miiwzi `l oli`d ik ok xacd oi`e  .herin mewn lka m"nd zernyn ik ,zenilya

lk llek xak eaehae mpn` ,zegkd x`y zetilwde ,l`xyi zqpk ,ald  .alde zetilwde mitprd
ik ,mrhd eyexit [my] zex yxcna mpn` .l`xyi zqpk `idy mler ly eaeha oihytznd zegkd

epi`e ,aehd zcnn `veid dhn ly zcna wx ,dnvr daehd zcna jxand zpeek oi`y rnyn eaehn
ik gikedl yi o`kne .fepbd xe`d zcna `edy dnvr aehd zcna `id ef dkxaa jxand zpeek ik ok
izyxity enk dpzp eipt xe`a dxezd ik ,od mireh epl zzp jipt xe`n ik dxyr dpenya mixne`d

.jipt xe`a xnel ie`xde ,enewna

The  xe`a/xe`n dispute is reflected in explanations of the words within mipdk zkxa:
ztqezd xenyiy - jxnyie mrhe .xyere miig ztqez - jkxai -ck weqt e wxt xacna `xfr oa`

 mrhk - jil` eipt 'd x`i -dk weqt   :siqedy dn xg` lefbi `lyxe`a,(eh ,fh ilyn) miig jln ipt 
jzl`y ze`lnl dvxpe jze` lawi - mrhde ,eipt x`i eyxczy dryae ,epnn ywaz xy` lke mrhde

mz` ipepg :mrhk ,jzywa jl ozie - jpgie zeid okzi mb .jpgi `ed dxv zra eze` zywa m`e ,cin
milr` jtd - jil` eipt 'd `yi -ek weqt :opg zxfbn (d ,bl '`xa) midl` opg xy` ,(`k ,hi aei`)

myie .jil` ze`yep eipt didi dptzy mewn lka ik ,izyxit xy`k ,mrhde .(eh ,` 'iryi) mkn ipir
:aie`n `le drx dign `l ,oa`n `l ,(hi ,d aei`) rx ja rbi `l mrhk - mely jl

.s"ebae m"iqkpa `ixhniba 'd jkxai-epy cenr mipdk zkxa [cq] gwexl dlitzd xeciq iyexit
jxnyie .('ek ,'b ilyn) ckln jlbx xnye jlqka didi 'd ik xne` `ed oke ,r"xd x"vi 'niba jxnyie

xney oyi `le mepi `l dpd ,dkki `l ynyd mnei xne` `ed oke ,m"ieb j"ilr e"hlyi `"l 'niba
,'`kw milidz) j`eae jz`v xenyi 'd jytp z` xenyi rx lkn jxenyi 'd ,jlv 'd jxney 'd ,l`xyi
milidz) jikxc lka jxnyl jl devi eik`ln ik xne` `ed oke ,m"iciye m"iwifn 'niba jxnyie  .('g-'e

 e"df 'niba jil` eipt 'd x`i . . .('`i ,'`vx"e`n`ed oke ,d"pikyd o"d 'niba jil` eipt 'd x`i .m"ipir 
x`ie 'd l-` ,('a ,'fq milidz) dlq epz` epkxaie eppgi ,('` ,'q edriyi) jxe` `a ik ixe` inew xne`
'niba mely jl myie jil` eipt  .e"qrk x"eari 'd d"fa 'niba eipt 'd `yi . . .(,'fk ,'giw milidz) epl

mely jl myie .('e,'h edriyi) uw oi` melyle dxynd daxnl xne` `ed oke ,c"ec z"iaa z"ekln o"d
fer 'd xne` `ed oke ,d"xez c"enll o"d 'niba mely jl myie .j"ziaae d"qipkae d"`ivia d"pd 'niba

.g"iyn e"df 'niba mely .('`i .'hk milidz) melya enr z` jxai 'd ozi enrl

Is the comparison made by the ihp`wix between the words: eaehn/eaeha and /xe`a
xe`na a valid comparison?  The words: eaehn/eaeha differ only in that each is preceded
by a different preposition.  The words: xe`n/xe` have different and distinct meanings; i.e.:

.xe` idie xe` idi miwl` xn`ie ('b)-` wxt ziy`xa
zz`l eide dlild oiae meid oia licadl minyd riwxa zx`n idi miwl` xn`ie('ci) -` wxt ziy`xa

.mipye minile micrenle
Is the proper description for the dxez: xe` or xe`n? Is the dxez to be considered as a
light or as a luminary?  At present the only gqep that includes the word: xe`n is oniz gqep.
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TRANSLATION OF SOURCES

x`i (`n) d"c `n `wqit xacna ixtq-Ya’Air Hashem Panav Eilicha, Hashem should give
you a face that illuminates.  Rabbi Nasan says: this word represents the illumination of the
Schechina as it is written: Arise, shine, for your light has come, etc.  For, behold, the darkness
shall cover the earth, and thick darkness the people (Yeshayahu 60, 1-2); G-d be gracious to us,
and bless us; and let his face shine upon us, Selah (Tehillim 67, 2). G-d is the Lord, who has
shown us light (Tehillim 118, 27).  Another explanation: The word Ya’Air represents the
illumination of Torah as it is written: Because the commandments are like candles and the
Torah is light.

`vy fnx `yz-ik zyxt dxez iperny hewli-To this Moshe the Tzaddik was similar.
Because Moshe Rabbeinu stood and prayed for the Jewish people on 45 occasions and saved
the Jewish people from death, G-d said to him: Since you stood before me and saved the
Jewish people from death, the crown of Torah that stands atop the Jewish people, their
children and their grandchildren because they followed the commandments of the Torah, is to
be considered as resting on you forever as it is written: the Jewish people saw the face of
Moshe.  Perhaps you think that once Moshe Rabbeinu entered his eternal resting place that his
face was no longer illuminated and that he no longer wore the crown of Torah? Therefore the
Torah says: And never did there arise a prophet among the Jews as great as Moshe Rabbeinu.
Just as the face of G-d is lit eternally so too is lit the illumination of Moshe Rabbeinu as the
verse says: and Moshe was 120 years old upon his death, his eyes had not lost any of their
strength.  And no only concerning Moshe is this true but concerning every Talmid Chacham
who sits and is involved in Torah from his youth until his old age and who then passes away, is
not really absent.  He lives eternally as it is written: the soul of my master will be bound in the
bundle of life with the Lord your G-d (Schmuel 1, 25, 29).

'i weqt 'g wxt mixac ihp`wix-Our Rabbis said: Whoever says: Oo’V’Tuvo Chayeenu in
Birchat Ha’Mazone is a scholar; if he says: Oo’Mee’Tuvo he is an ignorant person.  There are
those who explain that the word: Oo’Mee’Tuvo means a small part of His goodness, that
something is missing, that is not whole.  Adding the letter “Mem” to a word acts to reduce
what is being done.  This is not the case in this matter.  A tree cannot live as a sapling without
its leaves, its skin and its heart.  The heart is the Jewish people and the skin is its other
strengths.  On the other hand the word: Oo’V’Tuvo represents all the strengths that are
disseminated by the goodness of the world which is the Jewish people.  In Midrash Ruth the
difference is explained: the word: Oo’Mee’Tuvo means that the person does not intend the
good attributes themselves, only the attributes below that emanate from the attributes of good.
This is not so because the intent of the one reciting the Bracha is the attribute of good itself
that is part of the hidden light of G-d.  From this we can conclude that those who say the
word: Mi’Ma’Or Panecha Nasatta Lanu in Shemona Esrei are incorrect because the Torah was
given in the light of G-d as I explained in its place. It is therefore better to say: B’Ohr Panecha.
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jkxai -ck weqt e wxt xacna `xfr oa`-Added life and wealth.  
jxnyie mrhe-That G-d should watch the added wealth that He gave you so that it is not
stolen by others.
jil` eipt 'd x`i -dk weqt-This is similar to the words: In the light of the face of the living
King. The reason-when you make a request from G-d, at the time that you ask for it, G-d
should shine His face upon you.  The reason-G-d should accept you and want to fulfill your
request immediately.  If you ask for it at a time of difficulty, G-d should show favor to you.
Another explanation of the word: V’Yichunecha-He should fulfill your request in a similar
manner as is described in the verses: Chanuni Itam (Job 19, 21) Asher Chanan Elokim
(Breishis 33, 5) Mi’Gizeiras Chanan.  
jil` eipt 'd `yi -ek weqt-Ha’Phach A’alim Aiynei Mi’Kem (Yeshayahu 1, 15) and the
reason: everywhere you turn G-d should show favor to you.  V’Yasem Lecha Shalom- for the
reason: Lo Yigah Bicha Ra (Job 8, 19) not from a stone, not from a wild animal and not from
an enemy.

epy cenr mipdk zkxa [cq] gwexl dlitzd xeciq iyexit-Yivarechecha Hashem-in Gematria
the value of the letters equal the value of the letters in the words: “in property and in physical
being”.  V’Yishmirecha- in Gematria the value of the letters equal the value of the letters in the
words: “the evil inclination” as the verse says: For the Lord shall be your confidence, and shall
keep your foot from being caught.  V’Yishmirecha- in Gematria the value of the letters equal
the value of the letters in the words: “the other nations will not exercise dominion over you”
as the verse says:  The sun shall not strike you by day, nor the moon by night.   The Lord shall
preserve you from all evil; he shall preserve your soul. The Lord shall preserve your going out
and your coming in from this time forth, and for evermore. V’Yishmirecha- in Gematria the
value of the letters equal the value of the letters in the words: “demons”  as the verses says:
For he shall give his angels charge over you, to keep you in all your ways.  Ya’Air Hashem
Panav Eilecha- in Gematria the value of the letters equal the value of the letters in the words:
“this is the illumination of your eyes.”  Ya’Air Hashem Panav Eilecha- in Gematria the value
of the letters equal the value of the letters in the words: “the grace of the Schechina” as the
verse says: Arise, shine; for your light has come let his face shine upon us, Selah. G-d is the
Lord, who has shown us light.  Yisah Hashem Panav in Gematria the value of the letters equal
the value of the letters in the words: “with this G-d will get over His anger.”  Panav Eilicha
V’Yaseim Lecha Shalom in Gematria the value of the letters equal the value of the letters in
the words: “the grace of royalty in the house of David” as the verse says: For the increase of
the realm and for peace there without end.  V’Yaseim Lecha Shalom in Gematria the value of
the letters equal the value of the letters in the words: “in your leaving, in your entering and in
your house.”  V’Yaseim Lecha Shalom in Gematria the value of the letters equal the value of
the letters in the words: “grace in learning Torah” as the verse says: G-d will give strength to
His people; G-d will bless His people with peace.  Shalom- in Gematria the value of the letters
equal the value of the letters in the words: “this is the Moschiach.” 
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SUPPLEMENT 

oekldi jipt xe`a

Some of you may be wondering why the following weqt is not a strong basis to recite the
word: xe`a in the dkxa of mely miy:

:oekldi jipt xe`a 'd drexz ircei mrd ixy` (fh)-ht wxt mildz

The following comments on the weqt highlight the difference between oekldi jipt xe`a
and jipt xe`a cg`k eplk epia` epkxae, the difference between walking in the light of
G-d and being blessed from the light of G-d:

xekfl lgd xenfnd zligza .drexz ircei mrd ixy` (fh)-fh weqt ht wxt mildz w"cx
enk xnelk ,mlerd mr el yiy zn`de cqgd el jnqe xkfe ,cec mr el didy zn`e cqg

mrd ixy` xn`e .l`xyi mre cec mr zn`d miiwl el did ok mlerd mr zn`d miiwn `edy
eid f`e mdilr jlen ziide mdil` jpevx didyk l`xyi mdixy` ,xnelk ,drexz ircei

mrhe .ea jln zrexze enr eidl-` 'd :(`k ,bk xacna) aezky enk ,jzrexz ircei
,mcbpk xy` cigtdl mirixne mirwez eid mcbpk xy` lr mixabznd dnglna ik ,drexzd
xn` oke ,dlrzi l-`d zevna mirixne mirwez mdy zeaezkd zenglna mi`ex ep`y enk

zrexzae ,zxvvga mzrxde mkz` xxvd xvd lr mkvx`a dngln e`az ike :(h ,i my)
,ea jln zrexze edf ,xabzi eiai` lr gixvi s` rixi :(bi ,an diryi) xn` dlrzi l-`d
enk milykp eid `le jipt xe`a mikled eid f` ,oekldi jipt xe`a 'd .drexz ircei edfe

.dkyga mikled mdy dzr mdy

mrd ixy` (ht mildz) gzt ryedi 'xe-ryedi 'x -'c d"c hk dyxt (`plie) dax `xwie 
xarl miqpkp mdy mipwf dynga `xw xzt eda` 'x -oekldi jipt xe`a 'd drexz ircei

mdipia ezpiky mvnvne cxeie olrnln ely `ihilwpq gipn  ?dyer d"awd dn  .dpyd z`
mildz/ my) ea aezky in `dl` `d `dl` `d siwz `d siwz `d mixne` y"dn  .ohnln

.dhnl mdipia ezpiky mvnvne ely oihilwpq gipn  .dax miyecw ceqa uxrp l-` (/h"t
 .oekldi jipt xe`a c"dd ,mdipt xi`n d"awd ,dkld xaca erh m`y ?dnl jk lk
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The dnizg of the  dkxa of mely miy

One of the major differences in the wording of the  dkxa of mely miy between ux` bdpn
l`xyi and laa bdpn is the dnizg of the dkxa:

qext jnely zkeqe epilr miy jnelye epipge epxnye epiwl` epikxa -l`xyi ux` bdpn
 'd dz` jexa  .epilrmelyd dyere zekxad oern.

mingxe cqg dkxae daeh mely miy-dltza oicnere d"c dlitz xcq oe`b mxnr ax xcq
'd epl zzp jipt xe`a ik .jipt xe`a cg`k eplk epia` epkxae ,jnr l`xyi lk lre epilr

mingxa l`xyi jnr z` jxal jipira aehe .mingxe dwcv cqge dad` miig zxez epiwl`
 'd dz` jexa  .zr lkamelya l`xyi enr z` jxand .

In an article entitled: laa bdpna 'mely zkeq qxetd'e 'mely dyer' zenizgd found on
page 103 of his book,  axrnae gxfna dltzd gqep zeyabzd, Professor Naftali Weider
notes the difference and is unsatisfied with the simple explanation that the two versions
evolved independently.  His objection is based on the fact that the mxnr ax xcq contains
references to the dnizg of the dkxa of  mely miy and uses the wording: melyd dyer:

iwl`e epiwl` :xeav gily xne` mipdk my oi` m`e-mitk z`iyp-oe`b mxnr ax xcq 
eipale oxd`l dxen`d jcar dyn ici lr daezkd dxeza zyleynd dkxa epkxa epizea`

jil` eipt 'd `yi .jpgie jil` eipt 'd x`i ,jxnyie 'd jkxai ,xen`k jiyecw mr mipdk
 .melyd dyer cr miiqne .mkxa` ip`e l`xyi ipa lr iny z` enye .mely jl myie

He further points to several miyxcn that refer to the dnizg of the  dkxa of  mely miy
as melyd dyer:

ezrc dayiizpy ,mlerl jln 'd ayie-'dl ead [a] d"c hk xenfn (xaea) mildz yxcn
,('`k ,'g ziy`xa) gegipd gix z` 'd gxie xn`py ,mlerd lk lr mgixe ,gp ly epaxwa
gwl ik xn`py ,dxez ly daeh cbpk ,ozi enrl fer 'd .cearp d`xia jcal jze`y cbpk

enr z` jxai 'd .zecedl d`p jle jny aehd xn`p jkl ,('a 'c ilyn) mkl izzp aeh
 .melyd dyer cbpk ,melya

miptl oex`d dnly qipkdyk-585 cenr dxyr dpeny zltz (oiihypfii`) miyxcnd xve`
ozp xy` 'd jexa xn`e mewnl gaye d`ced ozpe 'ebe jgiyn ipt ayz l` miwl` 'd xn`e
l`xyi eqpkpyk .zecedl d`p jle jny aehd exn`e zxyd ik`ln egzt cin ,'ebe dgepn

i"`a exn`e zxyd ik`ln egzt cin ,ux`a mely izzpe `xwnd mdilr miiwzpe ux`l
 .melyd dyer
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mr oica ayiy ,ayi leanl 'd-585 cenr dxyr dpeny zltz (oiihypfii`) miyxcnd xve`
rney xn`p jkl gp z` miwl` xekfie xn`py daizd i`a ly zeltz rnye miryxd

xn`py mlerd lk lr mgxe gp ly epaxwa ezrc dayiizpy mlerl jln 'd ayie .dltz
ly daeh cbpk ozi enrl fer 'd .cearp d`xia jcal jze`y cbpk gegipd gix z` 'd gxie
z` jxai 'd ,zecedl d`p jle jny aehd xn`p jkl mkl izzp aeh gwl ik xn`py dxez

.melyd dyer cbpk melya enr

lecb xne` iel iax mya oipkiqc ryedi iax-'`iyz fnx `yp zyxt dxez iperny hewli
dyer dltza ,mely zkeq qxetd rny z`ixwa ,melya oinzeg zekxad lky melyd

 .mely jl myie mipdk zkxaa ,melyd

oky dltza zeaiig miypy oicnl ep` o`kn ,dpg lltzze-'t fnx '` l`eny iperny hewli
.miznd dign ,digne zinn 'd .mdxa` obn ,'da ipxw dnx zekxa g"i zlltzn dzid dpg

dvexd ,lig exf` milykpe .opeg dz` ,'d zerc l-` ik .yecwd l-`d ,'dk yecw oi`
xtrn iniwn .l`xyi l`eb ,jzreyia izgny .gelql daxnd ,lrie le`y cixen ,daeyza

.l`xyi enr igcp uawn ,xenyi eiciqg ilbx .mipyd jxan ,mgla miray .mileg `tex ,lc
,eklnl fer ozie .micf ripkn ,enci jyga miryxe .htyne dwcv ade` ,ux` iqt` oici 'd

eaxz l` .dltz rney ,epiwl`k xev oi`e .cec gnv z` ,egiyn oxw mxie .milyexi dpea
.zecedl d`p jle jny aehd ,mkitn wzr `vi .cearp d`xia jcal jze`y ,ddeab exacz

 .dlltzdy zekxa dxyr dpeny ixd .melyd dyer ,eklnl fer ozie

On page 108 of his book, Professor Weider presents the following conclusion:
ote`a odn zg` lk eedzd m`d ?el` zenizg izy ly oxewn edn :le`yl mewnd o`ke

?egnv cg` xewnne efa ef zekexk odizy `ny e` ,mdipia dwif ila irnv`

ly dleblb `l` opi` el` dnizg zerahn izyy ,`id ef dl`yl daeyzd izrc itl
,ef ziwlg-ec dkxa  .'melyd dyere zekxad oern' :dwizrd il`xyid ux` dkxad
mb  dizeawr z` dxi`yde dfipbd iazka dritend ,ziyxcnd zextqa zcreznd

oeeikn la` ,'mizya oinzeg' mixaeqd zrc lr wx lawzdl dlki ,zexg` zelitza
dnizg dlki `l ,'mizya oinzeg oi`' xaeqd `iypd dcedi iaxk dkldd dwqtp laaay

ecnr o`ke  .dweqtd dkldd mr dni`zdl ick iepiy ila dzieedk cnrn wifgdl ef dletk
wx qexble 'zekxad oern' oey`xd aikxnd z` hinydl .1 :iepiy ly zeixyt` izy epiptl
izy z` sxvl .2 e` ,('mely'a dlitzd miiql eywa oky ,xyt` i` jtidl) 'melyd dyer'

' :zelitkd z` wlql jke cg` htynl miaikxndjxand l`xyi enr z` melyaok`e .'
eticrdy yie dhnydd zhiya ehwpy yi :zqpkd zia ze`ivna eynnzp zeixyt`d izy

.cegi`de sexivd z`
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TRANSLATION OF SOURCES

'dl ead [a] d"c hk xenfn (xaea) mildz yxcn-Va’Yeshev Hashem Melech
La’Olam-G-d’s mind was set at ease by the sacrifice that Noach brought whose aroma
spread throughout the world, as it is written: Hashem smelled the pleasing odor (Bereishis
8, 21).  This is the basis of the Bracha of: Sh’Osecha Livad’Cha B’Yira Na’Avod.  Hashem
Oz L’Amo Yitain-this represents the goodness of the Torah as it is written: Ki Lekach Tov
Nasati Lachem (Mishlei 4, 2).  This is the basis of the Bracha: Ha’Tov Shimcha Oo’Lecha
Na’Eh L’Hodos.  Hashem Yivarech Es Amo Ba’Shalom-that is the basis for the Bracha:
Oseh Ha’Shalom. 

585 cenr dxyr dpeny zltz (oiihypfii`) miyxcnd xve`-When Shlomo Ha’Melech
brought the Aron into the Beis Ha’Mikdash and said: Hashem Elokim, turn not Your face
away from Your anointed etc.  and gave thanks and spoke praise to G-d and said: Baruch
Hashem that gave rest etc.  immediately the ministering angels exclaimed: Ha’Tov Shimcha
Oo’Lecha Na’Eh L’Hodos.  When the Jews entered into Israel and the following verse
came true: And I will bestow peace upon the land, immediately the ministering angels
exclaimed: Baruch Ata Hashem Oseh Ha’Shalom.

585 cenr dxyr dpeny zltz (oiihypfii`) miyxcnd xve`-The verse: Hashem sat during
the Flood means: At the time of the Flood, G-d sat in judgment of the evil people and
heeded the prayers of those within the Ark, as it is written: And G-d remembered Noach.
Based on that verse the Bracha of Shomeah Tefila was authored.  The verse: And G-d sat
as King of the world means that G-d’s mind was set at ease by the sacrifice that Noach
brought and G-d felt compassion on the world, as the verse says: Hashem smelled the
pleasing odor.  Based on that verse the Bracha of Sh’Osecha Livad’Cha B’Yira Na’Avod
was authored.  The verse: Hashem gives strength to His nation, represents the goodness of
the Torah as it is written: Because I gave you a good doctrine.  Based on that verse the
Bracha of Ha’Tov Shimcha Oo’Lecha Na’Eh L’Hodos was authored.  The verse: Hashem
will bless His people with peace became the basis of the Bracha: Oseh Ha’Shalom.

'`iyz fnx `yp zyxt dxez iperny hewli-Rabbi Yehoshua of Sichnin in the name of
Rabbi Levi says: How great is peace that Birchas Ha’Mazone ends with the word: Shalom;
Birchos Kriyat Shema end with: Ha’Porais Succas Shalom; Shemona Esrei ends with the
words: Oseh Hashalom and Bircas Kohanim ends with: V’Yasem Lecha Shalom.

't fnx '` l`eny iperny hewli-The verse: And Chana prayed teaches us that women are
required to recite Shemona Esrei just as Chana prayed all 18 Brachos of Shemona Esrei.
How do we know that Chana prayed all 18 Brachos of Shemona Esrei? Based on the words 
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to choose for her prayer.  The words: Rama Karnei Hashem represent the Bracha of
Magen Avrohom.  The words: Hashem Maimis Oo’Michaye represent the Bracha of
Michaye Ha’Maisim.   The words: Ain Kadosh K’Elokeinu represent the Bracha of Ha’Kail
Ha’Kadosh.  The words: Ki Kail Da’Ot Hashem represent the Bracha of Ata Chonain.
V’Nechshalim Azroo Chayil represent the Bracha of Ha’Rotzeh B’Teshuva.  Morid Sha’Ol
V’Ya’Al represent the Bracha of Ha’Marbeh Li’Sloach.  The words: Samachti
Bi’Yeshuosecha represent the Bracha of Go’Ail Yisroel.  The words: Mikimi Mai’Afar Dal
represent the Bracha of Rofeah Cholim.  The words: Sevaiim B’Lechem represents the
Bracha of Mivarech Hashanim.  The words: Raglei Chasidav Yishmor represents the
Bracha of Mikabetz Nidchei Amo Yisrioel.  The words Hashem Yadin Afsei Aretz
represent the Bracha of Oheiv Tzedaka Oo’Mishpat.  The words: Oo’Rishaim
Ba’Choshech Yidmu represent the Bracha of Machneiya Zaydim.  The words: Va’Yityain
Oz L’Malko represent the Bracha of Boneh Yerushalayim.  The words: Va’Yarem Keren
Mishicho represent the Bracha of Es Tzemach Dovid.  The words: V’Ain Tzur K’Elokeinu
represent the Bracha of Shomeah Tefila.  The words: Al Tirbu Tidabru Gevohah represent
the Bracha of Sh’Osecha Livadecha Na’Avod.  The words: Yatzah Esek Mi’Pichem
represent the Bracha of Ha’Tov Shimcha Oo’Lecha Na’Eh L’Hodos.  The words: Va’Yitain
Oz L’Malko represent the Bracha of Oseh Hashalom.  These are the 18 Brachos that
Chana recited.

Professor Weider- laa bdpna 'mely zkeq qxetd'e 'mely dyer' zenizgd-Now is the
time to ask: what is the source of these two Brachos? Did each develop independently
without a connection between them or were the two versions intertwined and they
developed from one source?

In my opinion the answer to this question is that the two versions of the Bracha developed
as evolutions of the ancient version of the Bracha according to Minhag Eretz Yisroel:
Ma’One Ha’Brachos V’Oseh Hashalom.  This two-part Bracha that is found in Midrashic
literature, that appears in Geniza material and which has left a mark in other prayers could
only be recited by those who followed the rule that a Bracha in Shemona Esrei can contain
two themes.  Since in Babylonia the rule that was followed was the rule espoused by Rabbi
Yehuda Ha’Nasi that a Bracha in Shemona Esrei can contain only one theme, this two part
Bracha could not survive without change in order to comply with Halacha.  The choice
they faced was in deciding which of the two changes to institute: 1. eliminate the first part
of the Bracha,  Ma’One Ha’Brachos and recite only the words: Oseh Hashalom (the
opposite was not possible since there is an underlying requirement that Shemona Esrei end
with a request for Shalom) or 2. to combine the two themes into one phrase in order to
eliminate the presence of two themes; i.e. Mivarech Es Amo Ba’Shalom.  Therefore two
solutions developed out of the synagogues: those who simply eliminated the words:
Ma’One Ha’Brachos and recited what was left: Oseh Ha’Shalom and those who combined
the two themes into the phrase: Ha’Mivarech Es Amo Ba’Shalom.
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SUPPLEMENT

THE dnizg OF THE dkxa OF mely miy DURING daeyz ini zxyr

How would they change the gqep of the dnizg of the dkxa of mely miy during zxyr
daeyz ini in l`xyi ux` bdpn?

yecwd l-`d mc` lltzn dlek dpyd lk-'`q cenr daeyz zekld z`ib u"ix zekld
yecwd jlnd mc` lltzny mixetkd meie dpyd y`xn ueg htyne dwcv ade` jlne

 .melyd dyer jlnd siqen `nre ii`d ax xn xn`e .htynd jlnd

Why do we change the dnizg of the dkxa of mely miy during daeyz ini zxyr?
Professor Lawrence Schffman, Chairman of the Jewish Studies Program at New York
University, opined during one of his classes on the topic, The Other Talmud: The
Jerusalem Talmud, its History and Text given at the JCC in Manhattan that on the  mini
mi`xep we want to revert to an earlier form of the dkxa in order to enhance our prayers.
Dr. Schiffman’s reasoning may also explain the custom to change the dnizg of the dkxa
of dcear from oeivl ezpiky xifgnd to cearp jcal jze`y when the mipdk recite zkxa
mipdk in sqen zltz on holidays.  We want to recite the form of the dkxa as it was
recited in l`xyi ux` bdpn in which mipdk zkxa was recited each day.

Is the custom to change the  dnizg of the dkxa of mely miy during daeyz ini zxyr
accepted by all?

`l melya l`xyi enr z` jxand zkxaae-c sirq atwz oniq miig gxe` ogleyd jexr
miiqle zepyl fpky` bdpne  .dpyd lka enk `l` daeyz ini zxyrae k"deie d"xa opipyn

miax okle  .epinvrn `gqepd zepyl xyt` ji` milecbe miax ednz xake  .melyd dyer
lr mzpeek oi` melyd dyer xnel mipencwa `vnpy dfe  .'eke jxand mixne` mler ilecbe

el`l fnx dfa yiy iptn yicw seqae dxyr dpeny seqay mely dyer lr `l` dkxad
yxetn dzgqep epivn `l jxandc ef dkxa zn`ac mda xerbl oi`c c"rlp n"ne  .minid
melyd dyer dzid mzgqepy ux` jxc 'qn seqa epivne miwqetae m"anxa `l` q"ya

qexte ,rny z`ixw  ;melya oinzeg zeltzde zekxad lky ,melyd lecb my xne`y
y"r .melyd dyer ,melya oinzeg zekxad lk ;mely jl myie mipdk zkxa ;jinely zkeq

.`gqepd mipyn mpi` micxtqde mzgqep dzid oky ixd
 

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 6                                                                                      

dad`n daeyz z"ey1 dn i"p bltend ipaxd ipzg 'aed`-ipzg 'aed` d"c v oniq ` wlg 
dpd enr z` jxand e` melyd dyer z"ira miiql m` dhep izrc o` jricedl ipzl`yy

dxeza bltend axdl cgi y"en c"a eplk znkqda meid epazky dn ze`a ze` jl wizr`
epilr dyw zn` od 'ek 'e 'b mei on /epici/ eci azk l"fe i"p oqip 'den mipt `eype owf g"iae

df gqepy xg`n enr z` jxand miiql ezlef lr xefbi mkly c"a` b"de`nd axdy oin`dl
ceaky zn` od yealde l"ixdnd ixg` mikynpd l`xyi ixr lka ebdp xak melyd dyer
cigia jxand envrl miiqn 'id epzldwc n"xe c"a` d"dllvf i"xden oe`bd epiaxe epixen
mpn` .l"kr 'ek gqepd zepyl mixg` cia dgen 'id `l f"kr 'inrce d"lyd zrck xeavae

dpyn h"t mirbp) a"aixl lecbd `"x xn`c opeaz` mipwfne izrc xxal izxn` invrl ip`
ixg`e jnn rneye izeaxn izlawy dn gipn ip` oi`y xen` od minkg ixac miiwl m` ('b
jk mdixac xezql zeiyewd jelala `ly dz` lecb mkg l"` minkg ixac miiwl xn`y
 .zrxkn izrc zeipre zrbn iciy mewn cr mipencwd ixac miiwle xy`l l"z cinz ikxc

enr z` jxand zgqep lr mipey`xd ly oxtqa zexpa yetge yetgn yetg izytg dpd
'ek xcdn /ike/ eke d"c `"r h"l sc dheq zkqna i"yxa `ed ok iz`vne dpyd zeni lka

od miicxtqn od zeltzd ixecq lkn d`xp oke mipexg`e mipey`x zvwna izi`x oke
ixg` la` 'ek l`xyi jnr z` jxal dnizgd oirn dkxad iede ,dhep zrcd oke mifpky`n
dax `xwien wizrd `ede c"r b"ix sc `"iyz fnx iperny hewlia) iz`vn mixtqa izepia

dyer dltza ;mely zkeq qxet y"wa ;melya oinzeg zekxad lky melyd lecb (h"t
zvwa melyd wxta `hef ux` jxc zkqna `ed oke .mely jl myie mipdk zkxaa ;melyd

lk 'ek melya oinzeg y"w;melya oinzeg zeltzde zekxad lky melyd lecb oeyl iepy
lk enzgy mipirl d`xp dfn l"kr melyd /dyer/ d"yir melya oinzeg zeltzde zekxad

i"tr df mb xy` einexna mely dyer lr epeeky xnel oi`e  .melyd dyer dlk dpyd
'ek mely ozi k"g`e 'ek zeriqt 'b riqtiy jixv lltznd a"r b"p sc `nei zkqna `xnbd

dyer ehwpy `cg epi` df b"kw oniq g"` xehae oicner oi` 't ikcxnde y"`xde s"ixa oiire
't ikcxna izi`x cere ('a d"k aei`) `xwc `pyil mely dyer my mixne` ep`e melyd

xefgi aeye mdnr dpri melyd dyerl ribd m`y n"`xd azke l"fe c"pyz oniq lefbd alel
einexna melyd dyer lr ezpeeky xnel oi`e  .l"kr zekxa g"i xnbp xak ik xevp iwl`l

lr i` cere a"kw oniq g"`a aihid oiir i"a`xd y"r i"a axd azk a"ike dfa `zeax i`n
'id mkxcy i`ce `l` xevp iwl`l xefgi aeye miiqc i`d i`n i`w einexna mely dyer

 okl qgpt 't yix `negpz yxcna iz`vn mpn`  .melyd dyer mely miy zkxa miiql

1.  Rabbi Eleazar ben David Fleckeles was born in Prague in 1754, and died there in 1826. His principal teacher was Rabbi 
Ezekiel Landau, the author of Noda Bi-Yehudah (q.v.). Rabbi Eleazar served as a dayyan in the Prague rabbinic court, which 
was headed by Rabbi Landau. After Landau's death, Fleckeles succeeded him as chief rabbi of Prague. Fleckeles, who 
served as head of the local yeshivah, was also known as a preacher. (Reproduced from the Bar-Ilan Judaic Library CD-ROM).
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 .melya l`xyi

zizn`d dgqepd dfi` aihid x`a yxetn exn`y mipey`xda mewn il xxean epi` t"kr
dpyn oic dfka d`ex ip` oi` cere zekxaa minkg erahy rahn dpyn dpynd da xnelc

oi`e epwz c"ae `xfr zekxad lk gqepe 'd dkld zekxa 'ldn `"t m"anxd l"f ik 'ek rahn
minkg erahy rahn dpynd lke dpnn rexbl `le mdn zg` lr siqedl `le mzepyl ie`x

azke 'ek dkxa dpi` zeklne myd zxkfd da oi`y dkxa lke dreh `l` epi` zekxaa
ef zt d`p dnk xn`e d`p zt d`x oikxan cvik wxt 'ek dpynd lke l"fe dpyn sqkd

dywe g"i `vi `l 'ek rahnn dpynd lk xne` i"x n"x ixac `vi 'ek d`xay mewnd jexa
ie`x epi`e azk dnl wcwcl yi oke dreh `l` epi` azke oeyld epiax dpiy dnl il

my xkfed `ly meyn `l` `id d`xay meyn `l i"xe n"xc `zbeltl l"i cere 'ek mzepyl
i"tr` n"ne g"i `vi r"kl d`xay d"n` i"`a xn`e zeklne my xikfn 'id el`y zeklne

f"tl g"i `vei f"kre zepyl rva dnc dreh iepiya dkxad oipr xne`e zeklne my xikfny
l"kr xwir dfe mzepyl ie`x epi`e azky i`w lirlc` dreh `l` epi` 'ek dpynd lk y"n

melya dgiztd oirn dnizgd `kd d"d ok m` b"wq c"q oniq `"bn oiire aihid my oiir
`"bnae 'a sirq h"p oniq oiire xfegy eilr xnel 'ek rahnn dpyn o`k oi` mya jxae

 .`"wq `"bna f"tw oniqae `"wq

dyerdl jxandn dpeekd iepiya dkxad meiqa gqepd dpyny ixg` wtwtl yi oiicr ori
'f sirq c"iw oniq `"nx zedbda oiire yecwd jlnd znizgl dnec f"de mipipr ipy mde

c"wq g"tw oniq f"hd zernyn oke melk jka oi` rvn`a drh `wec ik h"wq my `"bnae
oeik y`xl xefgl jixv 'ek dgepnl zezay o`k xikfny ef dkxa gqep i"`y inc l"p l"fe

v"` ie`xk `gqep x`y i"`y s` meiqde dlgzdd rcei m` oexqgd /owzl/ owizl i"`y
zlgza `l` 'ek rahnn dpynd lk opixn` `lc ezpeek hyte l"kr df liaya xefgl

l"f iz`vn dpde dkxad rvn`ay gqepa `l la` dkxad seqa e` zeklne mya dkxad
dpyn `edyk `l` zekxaa xqe` rahn iepiy oi` f"nx oniq iyily wlg u"ayzd

e` jexaa mezgl dnizga zepyl e` l"f minkg erahy rahnd cbpk geztl zegiztd
 .'ek dl`ya e` mybe lh zxkfda oebk dkxa xwir `edy dna e` mezgl `ly

`ide epewzk myd xn`y s` dkxad meiqa dpynd lk cqen ceqil gipp m` elit` mpn`
dfa yie dyerl jxandn dpiyy meyn xefgl jixv melyd dyer zkxa enk dgiztd oirn

m` dyr` dne dlecb zqpk iyp`n `ed jxand gqepy ol xexa m` `gip f"k oiprd iepiy
 dgqepd `id jk mewn meya exn`y xexa xac iz`vn `l ze`iwaa iipr d`x xabd ip`
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zeltz ixecq lkn dlawd lr jenqp m`e jk 'inrte jk ewizrd 'inrt `l` dxyid
z` jxand dpyd lka ef 'gqep dzid mlka dfd meid cr eidy azkae qetca mixefgnde
ze`n dnk xec xg` xec epicia laewnd xac zei`xay xgaen edf zn`a xy`k 'ek enr
dty mlka (micxtqd zlef) 'ek oilete fpky` ixr lkn zeltz ixecq lr k"b jenqp mipy

dt qtcpy xefgna izi`x oke dpyi dgqep `ide melyd dyer z"ira micg` mixace zg`
`l m` cxtq zgqepl fpky` zgqepn zepyl oi`y enikqd xake w"tl `"tx` zpy b`xt

xkfp `l ef dkxa meiq zgqepe my oiire `"q oniq `"bna x`eank yxetn `xnba xkfpy dn
 .`xnba `icda

dyer l"fe ely miny icenra uari 'n oe`bd zxzein dln y"n y"n ipnn mlrp `l dpd
xwirde dfa dgep l"f i"x`de miwqetd zrc oi`e z"iyra mifpky` bdpn `ed jk melyd

dl` in izrci `l miwqetd zrc oi`e y"n l"kr deeya mlerl oinzegy miicxtq bdpnk
zeni x`yl z"iyr oia ewlig `le enzqe 'iwqetd ewzycn ezpeeky xyt`e d"lyd zlef

k"b azke hilgd `ed mb deya cinz xnele jnqpe ewip uari 'den oe`bd lr m` la` dpyd
miicxtqd bdpnk mely miy mixne` mlerl `l` aixrne dgpnl zixgy oia wlgl oi`y

zkqna l"f exn` xake f"kw 'iq g"`a 'iire 'ytzpy bdpnd cbp `ede c"kr i"x`d c"ke
l"f exn`e lcpqa mrd ebdp xaky el oirney oi` lcpqa oivleg oi` `"r a"w sc zenai
'ek zenezqa `nlr bedp `pci`de `bdpn 'il zi` ax `de `"r a"l sc zegpn zkqna
i"yx y"iire xac `nrn ifg wet l"` i`n `zkld `"r c"n sc zekxa zkqna exn`e

 .'b ze` c"x oniq sqei ikxa xtqa oiire zetqeze

i"tr yealde l"ixdn y"ntl dpd xefgl v"` melyd dyer dpyd lk miiq m` s` xyt`e
xteq dfd meiay xnel l"`ixtq `ixhniba melyd oke dyer ik mdicia xy` dlawd

eze` oixikfne l"ixtq `xwp daizkd lr dpennd j`ln e` l`xyi ly ozeikf d"awd azeke
c"qa y"n oiire dl`k 'inrha dgep izrc i` ik s`e) miaeh miigl epze` aezkiy dzr

jlnd dpyd jez xn` m` g"xtd zrcl dpde (a"r 'c sc 'q ze` '` dl`ya mipn`p mixac
oecip mc`c iqei 'xk irixne ixivw` `pci`d opilvn `dc xefgl u"` htynd jlnd yecwd

/zxzein dln/ zrcl zrcl oke melyd dyer xn` m` p"d d"d ok m` my oiir mei lka
xn`y zekxac w"tq y"`xd lr l`eny zx`tz extqa w"yxden oe`bd `iady n"xdn

i"tr eixac lk xy` dyn dhn lra ly mrhl y"kn yecwd jlnd `ax `pryeda s`
b"i w"q a"twz oniq dax dil` lra `iane my oiir ezncwdn rcepk l"yxdn dlebd xe`n
z` jxand mixne` oi` k"i cr d"xn dlbp i"tr zrce mrh mb dyn dhna my izi`xe l"fe

dwcv oi` htyn 'ewnae htyn oi` 'wcv mewnae htyn zr dzr lekiak 'elya l`xyi enr
 aizkcke mely yi htyn mewna melyd dyer mixne` ep` jkitl jxal leki epi` el`ke
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dyer z"iyra miiql df xac `ivnd `l l"ixdndy rce my cer oiire melye htyne zn`
mely zkxa meiqa milicany mipencw bdpn lr mrh mi`xil eznkgn wlg `"k melyd

yixa my x`eank f"tw mitl` 'd zpya 'id `ede my x`eank dlk dpyd lkl z"iyr oia
. . . gqt zekld

dpiy oeilr r"ba eznyp n"xe c"a` `cpl l"bq i"xden lecbd epiaxe epixenn izi`x dpd
zia jnr zix`y lr miwicvd zkxaa xn`y miicxtq bdpnk mibdpne zegqep dnk envrl

oi` ep`e p"kdaa dltzd xg` gqt lila lld xneb 'id oke l"f m"anxd xkf df gqepe l`xyi
mlern f"kr c`n daxd oda `veike 'c sirq f"tz oniq g"`a `"nxd cird xy`k ok oibdep

x"di mey xn` `l ok enk 'izeek ebdpiy xeavd /al/ eal lre xedhd eal lr dlr `l
seqa c"qa izazky dn oiire) 'ipy o"w df eycigy cegi /myle/ meyle zepgze zeltze

xtqa oiire g"l oniq iyily wlg y"` n"xdn z"eya oiire dgn `l xeavdl la` ('` oniq
xeav ly obdpnn yextz l` ipzg iaed` okl 'b w"q c"vz oniqe '` w"q h"tz 'iq awri wg

`l jxand xn`c o`ne yazyn `l melyd dyer xn`c o`ne zwelgnd on gxea iede
melyd dyer dpyd lk miiql lekiy c"rlp `l` cer `le jn` zxez yehz l`e yazyn
'id d"ly lra oe`bdy rce 'necke ekxae dyecw xeavd mr xnel leki xy` ornl `ed m`
z` bidpd `l f"kr c"a` 'id d"dllvf mixt` zeller lra oe`bd ipwf zen ixg`e n"x dt
meid cr oibdep oke melyd dyer xnel ebdpy enk mdl gipde ezrck jxand xnel xeavd

ip`y ixg` la` r"p oe`bd ixen bdp xy`k jxand xnel izbdp ip`e milecbd mr 'iphw
l"rad k"ia miiql d"i` xcp ila izrc zwelgn icil m`ian mely zkxan iepiydy d`ex
zwelgna jnvr qipkz l` `p i"p ipaxd ipzg dz`e .melyd dyer xeava dlirp zltza

miny myl /dlek/ dlk zewelgn d"era zexec dnka oi`y xg` mewna izazk xak
dltz ip`e zegv xacl it wizndle mixacd xcql lke` `le y`x dlrnl eax izecxhe

mgpn `ai dle`b zpy 'idzye melyle miaeh miigl epnzgi daehl epilr `ad mixetk meia
.qlwrlt xfrl` 'wd .z"ycd jpzeg c"kd xwg oi` cr mely rinyie
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on` melya l`xyi enr z` jxand

cxtq bdpn ends the  dkxa of melya l`xyi enr z` jxand by reciting the word: on`. In
doing so they are following the bdpn of the mdxcea`:
jxal jipira aeh didie xnelk jipira aehe-epgp` micen d"c dxyr dpeny mdxcea` xtq

.melya enr z` jxai 'd ozi enrl fer 'd (e ,hk 'dz) y"r melye fer aexa .l`xyi jnr z`
 .ux`a mely izzpe (e ,ek `xwie) '`py on` melya l`xyi enr z` jxand

The mdxcea` explains his position:
`pz (a ,dn zekxa) elk`y dyly wxta 'ixn`e-mdihtyne zevnd zkxa mdxcea` xtq

`d ,`iyw `l ?dpebn df ixd jci` `pze ;gaeyn df ixd eizekxa xg` on` dperd `cg
dpea hwp `wec e`lc miyxtnde mipe`bd eyxite .milyexi dpeaa `d ,zekxa x`ya

iweqt xzac gazyi oebk ,denk oiprd seq mdy zekxad lkl inp oicd `ed `l` milyexi
oi`e  .epaikyd zkxa seqe ,dxyr dpnyc zekxa seqe ,lldd xzac jelldi oke ,`xnfc
.gztz izty 'ii` dedc icin aygi dkxad llkn on` zeprl aiigzpy oeiky wqtd dfa

.on` zeprl el yi dxza aihne aehd `ki`c b"r`c `zeaxl `l` milyexi dpea hwp `le
zelecb zekld lra yxite .milyexi dpea hwp oefnd zkxa oipra xacn didy meyn mbe

mixea jxc oky zexea jxc df ixd envr xg` on` dpr m` zevnd lr e` zexitd lr i`cec
rnyn oke ;gaeyn df ixd dkxa seqa la` 'inreh k"g`e 'ikxany xg` mixacny

`yepde daizd iptl xaerde rny lr qxetd `cg `pz (c"d) oicner oi` wxtc inlyexia
`l dxeza zexen`d zevn lkn zg` lr jxande `iapa xihtnde dxeza `xewde eitk z`

o`n `cqg ax xn` .mkg df ixd ipz `pz zi`e .xea df ixd dpr m`e envr xg` on` dpri
zelecb zekld lra azke .seqa dpera mkg c"ne .dkxae dkxa lk lr dpera xea xn`c

mb jixv ezlik` xg` jxal jixvd xac oebk oda `veike zexit zlik` xg`y ,ii`d epiaxe
`"t zekxa) azk l"fn m"xde .oiprd seq `edy oeik dpexg` dkxa xg` on` zeprl ok

zeprl el oi` zg` dkxaa la` .xzei e` zekxa izy xne`yk `l` on` zeprl oi`y (g"id
 .y"`xd bdep did oke .seqa elit`e dixg` on`

What is the reason that many developed the practice not to recite on` after one’s own
dkxa except for the dkxa of milyexi eingxa dpea in oefnd zkxa?

g"x yxit - zekxa x`ya `d milyexi dpeaa `d-'a 'nr 'dn sc zekxa zkqn zetqez
ifg wet edine  ;ea `veike gazyi xg` oebk dkxae dkxa lka miyxtn yic opiqxb ikde

.oefnd zkxac milyexi dpea xg` `l` on` zeprl ebdp `ly xac `nr i`n
zetqez gives an unusual reason for not reciting on` after one’s own dkxa except for the 
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dkxa of milyexi eingxa dpea: the general public was not following the practice.

Is it true that we do not follow the practice of answering: on` at the end of dxyr dpeny?
Is it possible that the word: on` was moved to another location.  In other words, is the
`xnb in 'a 'nr 'dn sc zekxa zkqn the basis for reciting the word: on` in the line:

 .on` exn`e .l`xyi lk lre epilr mely dyri `ed eingxa einexna mely dyer
That appears to be the position of the o"a`x: 

dpeaa ;eizekxa xg` on` dper cigid zenewn 'ba ax xn`e -'ctw oniq zekxa o"a`x
,g"xt ,zixgy l`xyi enra xgeadae ziaxr l`xyi enr ade`ae ,oefnd zkxaa milyexi
mewna `edy zixgye ziaxr rny z`ixw y`xa on`p jln l-` xnel epwiz ikdlc l"pe

envrl on` cigi dper inp dkxa seq lke ,u"y xg` on` zeprl fixf mc` lk oi`y itl on`
.dpebn df ixd eizekxa x`y xg` on` dperde ,einexna mely dyer oebk

The different versions of: einexna mely dyer appear to be the result of this dispute:
'dxyr dpeny' oilltzne cin micner lkde-98 cenr legd zenil dlitz d`iilyxn bdpn
lke .mrd x`y mr ygla xeav gily lltziy cr wezyi lltzdl rcei epi`y ine .ygla

zra eil` ribiy mewna cenrie eixg`l zeriqt yly rqti xeavd on ezltz xenbiy in
'e`e 'mely' 'e`e epini cvl jk xg`e 'mely' xn`ie el`ny cvl ey`x dhie ezriqt milyiy

.'l`xyi lk lre epilr mely dyri einexna mely dyer'1

illwnle dnxn xacn iztye rxn ipeyl xevp idl-`-dz` jexa d"c ht oniq ixhie xefgn
lke iytp secxz jizevnae jzxeza ial gzt didz lkl xtrk iytpe mecz iytp

ial oeibde it ixn` oevxl eidie  .mzeaygn lwlwe mzvr xtd dxdn drx ilr miaygnd
on` exn`e 'xyi lk lre epilr mely dyri `ed einexna mely dyer .il`ebe ixev i"i jiptl2 :
eidi ,xevp idl`-oi`iven sqenae d"c mixetikd mei ly sqen zlitz oe`b mxnr ax xcq
dyri `ed eingxa ,einexna mely dyer ,il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl

on` .l`xyi lk lre epilr mely3 .
Whether the word: exn`e should be recited may also be based on the following: 

did ,xeava oia cigia oia ezltz miiqy xg`e-d oipr `k cenr (g"e`) ` wlg xyei hwl
l`ny ly lbx xwre .xac mey xn` `le ,zg` drixka eixg`l zeriqt 'b rqete rxek

k"g`e ,zeriqt 'a cer dyr oke .l`ny cbpk cr oini ly xwr k"g`e zg` driqt dlgz
mely dyri xn`iyke .einexna mely dyer xn`e (b"i 'iq c"dz 'ir) el`ny cvl eipt jted

lltznyk la` ,eiptl rxek dide ,on` exn`e :xn` u"y `edyk .epini cvl eipt jted
.exn`e xn` `le ,on` l`xyi lk lre xn` icigia

1. The word: on` is missing.
2. The word: on` is included and is preceded by the word: exn`e.
3. The word: on` is included without the word: exn`e.
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TRANSLATION OF SOURCES

mdihtyne zevnd zkxa mdxcea` xtq-We learned in the Chapter entitled: Three Who Ate
(Brachos 45, 2): one Baraisa stated that one who answers Amen after reciting his own Bracha
he is to be praised; another Baraisa taught that it is inappropriate to do so.  The contradiction
was resolved as follows: when is it inappropriate? In the case of most Brachos.  It is
appropriate to do so after the Bracha of Boneh Yerushalayim in Birchas Ha’Mazone.  The
Gaonim and commentators explained that in citing the the Bracha of Boneh Yerushalayim in
Birchas Ha’Mazone the Gemara did not intend to state a rule that was exclusive to the Bracha
of Boneh Yerushalayim in Birchas Ha’Mazone.  The Gemara meant to say that it was
appropriate to do so after any Bracha like the Bracha of Boneh Yerushalayim in Birchas
Ha’Mazone that represented the end of a section.  For example, the Gemara was meant to
include such Brachos as Yishtabach that comes after Pseukei D’Zimra, the Bracha of
Yihalelucha at the end of Hallel, at the end of Shemona Esrei and after the Bracha of
Hashkeivainu in Maariv.  The recital of Amen was not considered a break since there was an
obligation to recite Amen.  Amen was considered a part of the Bracha in the same manner as
the verse Adonai Sifasei Tiftach was not considered a break in connecting redemption to
Shemona esrei.  The Gemara gave the specific example of the Bracha of Boneh Yerushalayim
because despite the fact that the Bracha of Ha’Tov V’Ha’Maitiv follows Boneh Yerushalayim,
we are required to recite Amen after the Bracha of Boneh Yerushalayim.  In addition, the
Gemara gave an example from Birchas Ha’Mazone because Birchas Ha’Mazone was the topic
that the Gemara was discussing.   The Ba’Al Hilchos Gedolos explained that certainly it was
inappropriate to answer Amen after reciting a Bracha on a fruit or on a Mitzvah because it was
the practice of ignorant people to speak between the time they made a Bracha and ate the
food.  On the other hand, reciting Amen after a Bracha that came at the end of a section was
commendable.  The same conclusion could be reached from that which was written in the
Talmud Yerushalmi chapter entitled: Ain Omdin (Halacha 4): one Baraisa taught that who was
Porais the Shema, the one who was the prayer leader, the Kohain who was engaged  in
blessing the people, the one who was reading the Torah and the Maftir from the Prophets and
one who was making a Bracha before fulfilling any of the Mitzvos of the Torah should not
answer Amen to his own Bracha and if he did so, he was showing himself to be ignorant.
There was another version of the Baraisa in which it was concluded that one who answered
Amen after those activities was a wise man.  Rav Chisda explained that he who answered
Amen to each of his own Brachos was showing himself to be an ignorant man but if he
answered Amen at the end of a section he was considered a wise man.  The Ba’Al Hilchos
Gedolos and Rav Hai wrote that after eating fruits or any food that required that a prayer be
said after must answer Amen at the end of the prayer.  The Rom, my teacher,  wrote (Talmud
Yerushalmi Brachos, chapter 1, Halacha 18) that one should not answer to one’s Bracha unless
one recited at least two Brachos or more in the section. For one 

Bracha he should not answer even if it represents the end of a section.  The Rosh conducted
himself in the same manner.
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zekxa x`ya `d milyexi dpeaa `d-'a 'nr 'dn sc zekxa zkqn zetqez-Rabbi Chananel
explained that there were some who recited Amen after other Brachos including after
Yishtabach.  However, go out and see how the general population conducted itself, you will
find that they did not recite Amen after their own Brachos except in the case of for the Bracha
of Boneh Yerushalayim in Birchas Ha’Mazone.

'ctw oniq zekxa o"a`x-Rav said: in three places an individual recites Amen after his own
Bracha: after reciting Boneh Yerushalayim in Birchas Ha’Mazone, after reciting Ohaiv Amo
Yisroel in Maariv and after reciting Ha’Bo’Chair B’Amo Yisroel in Schacharis.  It appears to
me that the reason that Chazal instituted the practice of reciting: Kail Melech Ne’Eman before
Kriyas Shema in Maariv and Schacharis was because not every person was careful to answer
Amen to the Bracha of the Schaliach Tzibbur.  At the end of a section one should recite Amen
to one’s own Bracha like at the end of the line: Oseh Shalom Bimromav.  Anyone who
answered Amen to his own Bracha in other circumstances was showing himself to be ignorant.

98 cenr legd zenil dlitz d`iilyxn bdpn-Everyone immediately stands and recites the
silent Shemona Esrei.  Anyone who does not know the words of Shemona Esrei should stand
silently until the prayer leader and the congregation finish their silent Shemona Esrei.  As each
person finishes his silent Shemona Esrei, he should step back three steps, remain standing at
that spot, turn his head to the left and say: Shalom and then turn to his head to the right and
say: Shalom or Oseh Shalom Bimromav Ya’Aseh Shalom Eleinu V’Al Kol Yisroel.

xyei hwl4d oipr `k cenr (g"e`) ` wlg -After he finished reciting Shemona Esrei whether he
recited Shemona Esrei with a minyan or without a minyan, he would bow.  While bowing, he
would walk back three steps and would not say anything.   He moved back first on his left foot
one step and then his right foot until his right foot was lined up against his left foot.  He then
did the same for two more steps.  Then he turned his head towards the left and recited the
words: Oseh Shalom Bimromav.  When he recited the words: Ya’Aseh Shalom, he turned his
head to the right.  When he was the Prayer Leader he would say: V’Imru Amen and would
bow to the front of him.  When he would pray the silent Shemona Esrei, he would end with:
V’Al Kol Yisroel Amen and did not recite the word: V’Imru.

4.  SEFER LEKET YOSHER-Rabbi Joseph ben Moses was born in 1423 in Hoechstadt, Bavaria, He studied under
Rabbi Jacob Weil, Rabbi Judah Mintz, and Rabbi Joseph Colon, although his principal teacher was Rabbi Israel Isserlein. R.
Joseph's biography of Rabbi Isserlein,Leket Yosher, is a compendium of vignettes, notes, customs, responsa, etc., about his
beloved teacher. He died ca. 1490. (Reproduced from the Bar-Ilan Judaic Library CD-ROM).
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CONCLUDING dxyr dpeny

At what point does dxyr dpeny end?   In our study of the dkxa of mely miy, we learned
that dxyr dpeny must end with the theme of : mely.  That is the reason that the znizg
dkxad of mely miy ends with the word: mely; i.e. melya l`xyi enr z` jxand.  Is that
position compatible with the following:

alkl a`f oia xikiyn :xne` xi`n iax ,`ipz-'a 'nr ,'h sc zekxa zkqn ilaa cenlz1;
zen` rax` wegx exag z` d`xiyn :mixne` mixg`e ;cexrl xeng oia :xne` `aiwr iax

,rny z`ixwl ,mixg`k ,oilitzl :iia` xn` .mixg`k dkld :`ped ax xn` .epxikie
eid oiwize :ikd inp `ipz .dngd upd mr dze` oixneb eid oiwize :opgei iax xn`c ,oiwizek

iax xn` .meia lltzn `vnpe dltzl dle`b jenqiy ick ,dngd upd mr dze` oixneb
?jinq ivn ikid . . .mixec xec gxi iptle yny mr je`xii (a"r mildz) d`xw i`n :`xif
:xne` `ed seqale ,gztz izty 'd (`p mildz) :xne` `ed dlgza :opgei iax xn` `de

xn` `de .ziaxr ly dltza `dz :xfrl` iax xn`  !'ebe it ixn` oevxl eidi (h"i mildz)
`l`  .ziaxr ly dltzl ziaxr ly dle`b jneqd edf ,`ad mlerd oa edfi` :opgei iax

derawc oeike ,edlek` `niz elit` :xn` iy` ax .dgpnd zltza `dz :xfrl` iax xn`
ira `de ?jinq ivn ikid ziaxr ,ikd `niz `l i`c ,`inc `zkix` dltzk ,dltza opax

oeik ,inp ikd ,`inc `zkix` dle`bk ,epaikyd opax epiwzc oeik ,`l` !epaikyd xninl
rnyn ,it ixn` oevxl eidi i`d ,ickn  .`inc `zkix` dltzk ,dltza opax derawc
dxyr dpeny xg`l opax edepwz `nrh i`n ;xninl `pirac `xwirn rnyne seqal

cec exn` `le li`ed :ift oa oerny iaxc dixa dcedi iax xn`  !`xwirn exnil ?zekxa
ipd .zekxa dxyr  dpeny xg`l opax epiwz jkitl ,zeiyxt dxyr dpeny xg`l `l`

.`id dyxt `cg mieb eybx dnle yi`d ixy`  !oied dxyr ryz ,dxyr dpeny
This `xnb is the source that dxyr dpeny should conclude with the weqt: ixn` oevxl eidi
il`be ixev 'd jiptl ial oeibde it.  In discussing the issue, the `xnb notices that the rule
may be inconsistent with opgei iax’s other rule of dltzl dle`b zkinq.  The `xnb hints
that to be consistent,  opgei iax should require that the weqt: ial oeibde it ixn` oevxl eidi
il`be ixev 'd jiptl be recited before dxyr dpeny.  However, the `xnb fails to provide
its basis as to why the weqt should be recited before dxyr dpeny.  The reason is found in
the following: 

xa `a` 'x mya `xirf 'x xnc-`"d/ c xeh a sc ` wxt zekxa zkqn inlyexi cenlz
 dle`bl skz ;dkxa mici zlihpl skz ;dhigy dkinql skz ;od zetikz yly dinxi

1. The `xnb is discussing the earliest time to recite rny z`ixw.
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ycw mkici e`y ,dkxa mici zlihpl skz .hgye jnqe ,dhigy dkinql skz  .dlitz
 .dxv meia 'd jpri dixza aizk dn it ixn` oevxl eidi ,dlitz dle`bl skz .'d z` ekxae
The `xnb’s objection is that if the  weqt: ixev 'd jiptl ial oeibde it ixn` oevxl eidi
il`be is the basis for the rule of dltzl dle`b zkinq, then the weqt should be recited
before dxyr dpeny.  In fact some did recite the weqt before dxyr dpeny:
:opgei iax mya `ipciiv iqei iax-c"d/ '` xeh 'g sc 'c wxt zekxa zkqn inlyexi cenlz

oevxl eidi xne` `ed ezlitz xg`l ,jzlidz cibi ite gztz izty 'd 'e` `ed ezlitz iptl
.dizelv inew oediexz xn` ocei iax .il`ebe ixev 'd jiptl ial oeibde it ixn`

opgei iax’s position can only be understood after studying the meaning of the words in the
weqt: il`be ixev 'd jiptl ial oeibde it ixn` oevxl eidi:

ial oeibde ,ita jiptl izxn`y dn ,it ixn` oevxl eidi-'eh weqt 'hi wxt mildz w"cx
eidi ok mb ,ald oeibd `ed daygnde .iala izayg `l` ita izxn` `ly dne ,jiptl

xenfn) cec xn` jkitl ,eiztya x ¥A ©c §l oiki `le eala mc` aeygi miax mixac ik .oevxl
 .oeyl dprn 'dne :(` ,fh ilyn) dnly xn`e ,gztz izty 'd :(fi ,`p

One justification for reciting the weqt after concluding dxyr dpeny is found in the words: 
jiptl ial oeibde. It is a phrase that conveys the request that the mler ly epeax consider
not only what we said but what we thought as well.  There is, however, a further meaning
to the  weqt that focuses on the words at the end of the weqt:

lka zeltzd mzg ,il`ebe ixev 'd jiptl-xwi x"a dcedi epax zekxade zeltzd yexit
.il`ebe ixev oebke .l`xyi l`b oebk dle`ba mipepgzde migayd mzge ,mei

The word: dkinq means adjoining, not preceding.  The prevailing view is that the rule of
dltzl dle`b zkinq requires dkinq only before dxyr dpeny.   xwi x"a dcedi epax
interprets the rule as requiring dkinq both before dxyr dpeny and after dxyr dpeny.
We fulfill the obligation of  dltzl dle`b zkinq before  dxyr dpenyby reciting the
dkxa of l`xyi l`b.   We fulfill the obligation of  dltzl dle`b zkinq after dpeny
 dxyr by reciting the weqt of: il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl eidi. With
that explanation, opgei iax’s position is consistent.  He derives the rule of dle`b zkinq
dltzl from the weqt of: il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl eidi.  He then
uses that weqt to fulfill the obligation of dltzl dle`b zkinq after dxyr dpeny.  

We incorporate opgei iax’s position by reciting the the weqt of: oeibde it ixn` oevxl eidi
ixev 'd jiptl ial after dxyr dpeny but our final words are the theme of  mely: i.e. dyer
on` exn`e l`xyi lk lre epilr mely dyri `ed einexna mely.  The word: on` signifies
that we have concluded dxyr dpeny.
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TRANSLATION OF SOURCES

'a 'nr ,'h sc zekxa zkqn ilaa cenlz- It has been taught: R. Meir says: The morning
Shema’ is read from the time that one can distinguish between a wolf and a dog; R. Akiba
says: Between an ass and a wild ass. Others say: From the time that one can distinguish his
friend at a distance of four cubits. R. Huna says: The halachah is as stated by the ‘Others’.
Abaye says: In regard to the tefillin, the halachah is as stated by the ‘Others’; in regard to
the recital of the Shema’, as practised by the Vatikin2. For R. Johanan said: The Vatikin
used to finish it the recital of the Shema’ with sunrise, in order to join the Bracha of
ge'ullah with the tefillah (Shemona Esrei), and say the tefillah in the daytime. R. Zera says:
What text can be cited in support of this? They shall fear You with the sun, and so long as
the moon throughout all generations . . . How is it possible to join the two, seeing that R.
Johanan has said: At the beginning of the tefillah one has to say, O, Lord, open You my
lips, and at the end he has to say, Let the words of my mouth be acceptable etc.?  R.
Eleazar replied: This must then refer to the tefillah of the evening. But has not R. Johanan
said: Who is it that is destined for the world to come? One who joins the ge'ullah of the
evening with the tefillah of the evening? Rather said R. Eleazar: This must then refer to the
tefillah of the afternoon. R. Ashi said: You may also say that it refers to all the tefillahs, but
since the Rabbis instituted these words in the tefillah, the whole is considered one long
tefillah. For if you do not admit this, how can he join in the evening, seeing that he has to
say the benediction of ‘Let us rest’? You must say then that, since the Rabbis ordained the
saying of ‘Let us rest’, it is considered one long ge'ullah.  So here, since the Rabbis instituted
these words in the tefillah, the whole is considered one long tefillah. Seeing that this verse,
‘Let the words of my mouth be acceptable etc.’ is suitable for recital either at the end or the
beginning of the tefillah, why did the Rabbis institute it at the end of the eighteen
benedictions? Let it be recited at the beginning?  R. Judah the son of R. Simeon b. Pazzi
said: Since David said it only after eighteen chapters of the Psalms, the Rabbis too enacted
that it should be said after eighteen blessings. But those eighteen Psalms are really
nineteen? — ‘Happy is the man’ and ‘Why are the nations in an uproar’ form one chapter.
(Translation reproduced from the Soncino Classics CD-ROM). 

`"d/ c xeh a sc ` wxt zekxa zkqn inlyexi cenlz-Rav ZeiEira in the name of Rav
Abba Son of Yirmiya: there are three immediates; immediately after putting one’s hands on
an animal, it must be slaughtered; immediately after washing one’s hands, one must recite
the Bracaha of Al Nitilas Yadayim and immediately after mentioning redemption, one must
recite Shemona Esrei.  The source for immediately slaughtering an animal after putting
one’s hands upon it is the verse: (Vayikra 3, 8) and he will place his hands on his sacrifice
and slaughter it in front of Ohel Mo’Ed.   The source for reciting the Bracha of Al Nitilas 

2. A title probably applied to certain men who, in the time of the Hasmonean kingdom, set an example of exceptional
piety (Soncino Judaic Classics).
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Yadayim immediately after washing one’s hands is the verse: (Tehillim 134, 2) Raise your
hands in holiness and bless G-d.  The source for immediately reciting Shemona Esrei after
mentioning redemption is the verse: (Tehillim 19, 15) May my words find favor etc..
Which verse follows? Hashem will answer you in time of trouble.

c"d/ '` xeh 'g sc 'c wxt zekxa zkqn inlyexi cenlz-Rabbi Yossi from Tzaydniya in
the name of Rabbi Yochonon: before one recites Shemona Esrei one should recite the
verse: Hashem Sifasei Tiftach Oo’Phi Yagid Tehilasecha.  After completing Shemona Esrei,
he should recite the verse: Yihiyu Li’Ratzon Imrai Phi V’Hegiyon Libi Liphanecha Hashem
Tzuri V’Go’Ali.  Rabbi Yudin would recite both verses before reciting Shemona Esrei.

'eh weqt 'hi wxt mildz w"cx- Yihiyu Li’Ratzon Imrai Phi, what I recited to you with my
lips and what I thought in my heart are before You; what I did not enunciate with my lips
but thought in my heart.  The words: Hegiyon Libi represent thought.  My thoughts
should also find favor with You.  A person thinks of many things in his heart and does not
express them in words.  That is what King David meant when he said: (Tehillim 51, 17)
Hashem Sifasei Tiftach and what King Solomon said: (Proverbs 16, 1) The thoughts of the
heart are Man’s, and the answer of the tongue is from the Lord.

xwi x"a dcedi epax zekxade zeltzd yexit-Liphanecha Hashem Tzuri V’Go’Ali-Finish
Shemona Esrei everyday and finish the praises and supplications with references to
redemption such as the Bracha of Ga’Al Yisroel and the verse: V’Hashem Tzuri V’Go’Ali.
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THE PROPER PLACE TO RECITE THE weqt:   it ixn` oevxl eidi

In many mixeciq, the verse: il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl eidi is printed
immediately after the dkxa of mely miy.  Sometimes it appears with instructions and
sometimes not.  Does an individual recite the verse before the paragraph of  xevp idl-`
rxn ipeyl?  Should it be recited only after the paragraph of  rxn ipeyl xevp idl-` or is it
be recited both before the paragraph of  rxn ipeyl xevp idl-` and within the paragraph
of  rxn ipeyl xevp idl-`? This is how it is presented in oe`b mxnr ax xcq: 
llni in aizkc i`n xfrl` 'x xn`c d"awd ly egaya xtql xeq` jli`e o`kn-dlitz xcq

lk rinyny inl 'd zexeab llnl d`p inl ?('a ,e"w mildz) ezldz lk rinyi 'd zexeab
ikde .dicia zeyx ,era icin inp i` iecie xninl ira i` dizelv miiqnc xza la`  .ezldz
cgie ,jnlera jzekln cgi .jnlera jny cgi ,epidl-` epkln  :dizelv xza xninl epiwz
ornl dyr .jzcr gnye ,jp`v dct ,jgiyn axw ,jlkid llky ,jzia dpa .jnlera jxkf

dyr ,jny zyecw ornl dyr ,jzekln ornl dyr ,jceak ornl dyr ,jpini ornl dyr ,jny
`le jprnl dyr ,jwcv giyn ornl dyr ,jlkide jycwn ornl dyr ,jzx`tze jlcb ornl

.`ad mlerd iigle giynd ipyl epkfi ongxd ,epprnl
xnge lw iiga ip` xtr .izxvep `l el`k izxvepy eiykre i`ck ipi` izxvep `ly cr ,idl-`

dne ,`hg` `ly idl-` 'd jiptln oevx idi ,dnlke dyea `ln ilkk jiptl ip` ixde .izzina
.oixeqi ici lr `l la` miaxd jingxa wexn iz`hgy

.didz lkl xtrk iytpe mecz iytp illwnle .dnxn xacn iztye rxn ipeyl xevp idl-`
lwlwe mzvr xtd dxdn drxl ilr minwd lke .iytp secxz jizevnle jzxeza ial gzt

eidi .dlklke dqpxt ixry mipepgze dltz ixry dxez ixry dnkg ixry il gzte .mzeaygn
 .il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl

The ixhie xefgn follows the practice of the  oe`b mxnr ax xcq.

The mdxcea` xtq does not follow the practice of the  oe`b mxnr ax xcq:
lk seqa l`xyi z` jxal epwzy mrhde-epgp` micen d"c dxyr dpeny mdxcea` xtq
mipdkd eid dceard milyda mrt lkay enke mepwz micinz cbpk zeltzdy itl dltz

my) aizke .mkxaie mrd l` eici z` oxd` `yie (ak ,h xacna) '`py enk l`xyi z` mikxan
 .it ixn` oevxl eidi xne`e .'ebe l`xyi ipa z` ekxaz dk ('bk ,'e

The `"ayx agrees with the practice of the mdxcea` xtq:
idl-` ikd xn` dizelv xza `piaxc dixa xn-` cenr fi sc zekxa zkqn `"ayxd iyecig

 oze` lky `din rnyne ,mixtqa aezk jk 'ebe it ixn` oevxl eidi 'eke rxn ipeyl xevp

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                   

oekp oi`y azk l"f c"a`xde  .it ixn` oevxl eidi mixne` eid odixg`l ,o`k exn`y mipepgz
enk zekxa dxyr dpny meiq xg`l odl mcew `l` el` mipepgz xg`l oevxl eidi xnel

 .mixenfn dxyr dpeny xg`l cec exn`y

The jexr ogley follows the `"ayx and the  `"nx follows the ixhie xefgn:
eidil g"i oia dyecwe yicw zeprle wiqtdl `a m`-'` sirq 'akw oniq miig gxe` jexr ogley

xity ,mipepgz x`yl oevxl eidi oia la` ;`ed dltzd llkn oevxl eidiy ,wqet epi` ,oevxl
  .incdbd :xnel oibdepy mewna la` ,dltzd xg` cin oevxl eidi xnel oibdepy mewna `wece

idl`a wiqtdl mibdep el` zenewnae ;dyecwe yicwl ok mb wiqtn ,oevxl eidi mcew mipepgz
`iady `"ayx 'itl r"c) ekxale yicwle dyecwl ok mb oiwiqtn okl ,oevxl eidi mcew ,xevp

;(i"adyicwl ribde ezltz xcql v"yd ligzd m` ,ezltz xg` mipepgz xnel libxd edine  
'it` ,y"w ly dkxaa wiqtny jxck wiqtdl leki xvw `l m`e ,dlere xvwn ,dyecwl e`

 .rvn`a
;oevxl eidi :xn`i cin g"i meiq xg` `l` ,oevxl eidi mcew mipepgz xnel oekp oi`-'a sirq

 .ecia zeyxd ,mipepgzd xg` zxg` mrt exne`le xefgl `a m`e

The f"h explains the position of the jexr ogley:
elit`y 'xpe i"a k"k - .mipepgz xnel mibdepy mewna la`-'a w"q 'akw oniq miig gxe` f"h

xnel zeyx yi j`ide o`k xn`y enk dltzd llkn `ed oevxl eidi 'nba `ki` `d dywe 'ek
'it` dltz rneyae dkxa lk oirn siqedl leki g"i zekxa mbc b"r s`e wiqtdle my mipepgz

lka siqedle zeriaw zeyrl la` ,jixvy dn dry itl `wec epiid mewn lkn ,irac dn lk
dkxa lka siqedl `a m` `l` 'nba opixn` `l `dc dfa xizdl di`x epl oi` mei lka dkxa

mc` l`ey xn`y dn oke  .minkg erahy dnn xzei xg` rahn el rawiy `l i`xr jxc epiide
xg` gqep zeriawa el zeyrl `l la` dry itl el jxhviy dn epiid dltz rneya eikxv
.'ek xevp idl-`a wiqtdl mibdepy jk xg` azky dna dyw oke  .minkg zpwz lr siqen

xnel oekp oi` jenqa aezk oke g"i llkn `edy oevxl eidi mcew zeriawa wiqti zn`a dnl
mcew cg` oevxl eidi mrt lka xnel oekpe aeh d`xp ok lr  .'ek oevxl eidi mcew mipepgz

lka dlgzkl ok bedpl yi ok zeyrl ecia zeyxdy k"g` azky oeik eixg` cg`e xevp idl-`
.c"rlpk siqen `edy mipepgz x`ya oke xevp idl-`n zeriaw oiyery mei

The dxexa dpyn takes an unusual position by declaring that reciting the  weqt of eidi
oevxl before rxn ipeyl xevp idl-` is a `xneg:

mxne`l oiicr ligzd `l m` elit` l"x - 'eke mewna la`-'a w"q akw oniq dxexa dpyn
el rxi`e zekxa i"gd xg` skiz oevxl eidi xnel envrl xingdl `edd yi`d jxc m` elit`e

oevxl eidid xnel zedy el oi`e oevxl eidi xn`y mcew dyecwe dax diny `di on` xnel
.dfa oixingn yi ik ok icil `eai `ly xdfil d`xi dlgzkl mewn lkne zeprl el xzen
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TRANSLATION OF SOURCES

dlitz xcq oe`b mxnr ax xcq-From this point forward, it is forbidden to recite any more
praise of G-d as Rabbi Elazar said: what is the meaning of the verse: (Tehillim 126, 2) Mi
Yimallel Gevuros Hashem Yashmiah Kol Tehilaso?  For whom is it appropriate to recite
the praises of Hashem? Only at points in Shemona Esrei where we were instructed to do so
by Chazal who glorify G-d.  However, once a person completes Shemona Esrei, if he
wishes to recite Viduy, confession,  or some other prayer, he is permitted to do so.  The
practice began to recite the following after Shemona Esrei: Malkeinu Elokeinu etc.

epgp` micen d"c dxyr dpeny mdxcea` xtq-The reason that Chazal began the practice
that the Kohanim bless the people at the end of each Tefila is that the prayers were
instituted in commemoration of the sacrifices which were brought in the morning and the
evening  and the Kohanim would bless the people at the end of the morning and evening
service, as it is written: (Bamidbar 9, 22) Aharon raised his hands towards the people and
blessed them and it is written (Bamidbar 6, 23) So shall you bless the Jewish People.  Then
recite the verse: Yihiyu L’Ratzon Imrai Phi.

'` cenr 'fi sc zekxa zkqn `"ayxd iyecig-Mar the son of Ravina after completing
Shemona Esrei said as follows: Elokei Nitzor Lishini Mai’Ra etc.  Yihiyu L’Ratzon Imrai
Phi etc. so it is written in books.  This sounds as if the supplications that they recited were
followed by the recital of the verse: Yihiyu L’Ratzon Imrai Phi.  The Ravad of blessed
memory wrote that it is incorrect to recite Yihiyu L’Ratzon after these supplications.
Instead the verse should be recited at the end of Shemona Esrei.  This is in line with that
which we learned in the Gemara that King David recited the verse of: Yihiyu L’Ratzon
Imrai Phi after writing 18 chapters of Tehillim.

'` sirq 'akw oniq miig gxe` jexr ogley-If one wishes to stop and answer to Kaddish or
Kedusha between the end of Shemona Esrei and the verse: Yihiyu L’Ratzon, he should not
do so because the verse: Yihiyu L’Ratzon is an integral part of Shemona Esrei but he can
stop after reciting the verse: Yihiyu L’Ratzon and before he recites any other supplications.
RAMAH-but only in locations where the practice is to recite the verse: Yihiyu L’Ratzon immediately after
Shemona Esrei but in locations where the practice is to recite supplications before reciting the verse: Yihiyu
L’Ratzon, one can stop before reciting the verse: Yihiyu L’Ratzon and answer to Kaddish and to
Kedushah.  In those locations, it was the custom to stop in the paragraph of  Elokei Nitzor before reciting
the verse: Yihiyu L’Ratzon.  That is why they stop for Kedushah, Kaddish and Barchu.  However, he
who is accustomed to recite supplications after Shemona Esrei, if the prayer leader begins
to repeat Shemona Esrei and reaches Kedushah or Kaddish, he should shorten his 
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supplications.  If he does not shorten his supplications, he can stop.  This is line with the
practice we follow in the Brachos of Kriyas Shema where we stop even in the middle.
'a sirq-It is inappropriate to recite supplications before reciting the verse: Yihiyu
L’Ratzon.  It is more appropriate that after completing Shemona Esrei, he immediately
recites the verse: Yihiyu L’Ratzon.  If he wishes, he can repeat the verse after completing
the supplications.

-'a w"q 'akw oniq miig gxe` f"hmipepgz xnel mibdepy mewna la` -So wrote the Beis
Yosef.  It is difficult because the Gemara says that the verse: Yihiyu L’Ratzon is part of
Shemona Esrei as the Schulchan Aruch wrote here.  What source is the basis to recite
supplications and create a break before reciting the verse: Yihiyu L’Ratzon.  You might
argue that it is based on the fact that one is allowed to add to any Bracha as long as what
one says fits the theme of the Bracha and that one can add whatever one wants to the
Bracha of Shomeah Tefila.  This is not a basis because in those instances one is adding
what one needs at that moment.  It is not equal to adding a paragraph that becomes a
permanent part of Shemona Esrei.  The Gemara allowed one to add to a Bracha only on a
temporary basis.  When one adds on a permanent basis one is changing the wording of the
Bracha that was established by our Sages.  The same rule applies to adding to the Bracha of
Shomeah Tefila; one can add only that which one needs at that moment but one may not
permanently add and change the language of the Bracha.  I have a further difficulty with
that which he wrote that one can stop in the middle of Elokei Nitzor and before reciting
the verse of: Yihiyu L’Ratzon.  How can one pause and answer before reciting a verse that
is part of Shemona Esrei.  As a result, it appears that it is best to recite the verse: Yihiyu
L’Ratzon once before reciting Elokei Nitzor and once after, a practice that the Schulchan
Aruch condones.  That can be the initial practice on any day that one recites Elokei Nitzor
as a regular addition or recites any other prayer. 

'eke mewna la`-'a w"q akw oniq dxexa dpyn-This means even if one did not begin to
recite Elokei Nitzor.  It also applies to a person who is strict and recites the verse: Yihiyu
L’Ratzon immediately after Shemona Esrei.  If it happens that he needs to respond to Yihai
Shemai Rabbah or Kedushah before he can recite the verse: Yihiyu L’Ratzon he may
respond.  In any event, he should try from the start not to be still reciting Elokei Nitzor
when the congregation is reciting Kedushah because there are those opinions that say that
he may not answer.
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THE WORDING THAT IMMEDIATELY FOLLOWS dxyr dpeny
Last week we observed that oe`b mxnr ax suggests that we recite the following after
completing dxyr dpeny:

in aizkc i`n xfrl` 'x xn`c d"awd ly egaya xtql xeq` jli`e o`kn-dlitz xcq
rinyny inl 'd zexeab llnl d`p inl ?('a ,e"w mildz) ezldz lk rinyi 'd zexeab llni

.dicia zeyx ,era icin inp i` iecie xninl ira i` dizelv miiqnc xza la`  .ezldz lk
Why does oe`b mxnr ax recommend that we recite iecie after completing dxyr dpeny? 

mc` lltzi mlerl :`a` xa `iig iax xn`-'` 'nr '`l sc zekxa zkqn ilaa cenlz
(dywa) xac xne` oi` . . .'ebe dil ogizt oieke ('e l`ipc) :xn`py ,zepelg ea yiy ziaa
xnzi` .xne` mixetkd mei ly iecie xcqk elit` - dltzd xg` la` ,aivie zn` xg`

m` dltz rneya eikxv mc` l`ey exn`y it lr s` :ax xn` iy` xa `iig ax xn` ,inp
 .xne` - mixetkd mei ly xcqk elit` ,ezltz xg` xnel `a

The practice of xne` - mixetkd mei ly xcqk elit` ,ezltz xg` xnel `a m` explains
why oe`b mxnr ax suggests that after completing  dxyr dpenywe should recite the
following zelitz that are familiar to us as a part of the zelitz of xetik mei:

,jzia dpa .jnlera jxkf cgie ,jnlera jzekln cgi .jnlera jny cgi ,epidl-` epkln
,jpini ornl dyr ,jny ornl dyr .jzcr gnye ,jp`v dct ,jgiyn axw ,jlkid llky

jlcb ornl dyr ,jny zyecw ornl dyr ,jzekln ornl dyr ,jceak ornl dyr
,epprnl `le jprnl dyr ,jwcv giyn ornl dyr ,jlkide jycwn ornl dyr ,jzx`tze

.`ad mlerd iigle giynd ipyl epkfi ongxd
lw iiga ip` xtr .izxvep `l el`k izxvepy eiykre i`ck ipi` izxvep `ly cr ,idl-`

`ly idl-` 'd jiptln oevx idi ,dnlke dyea `ln ilkk jiptl ip` ixde .izzina xnge
.oixeqi ici lr `l la` miaxd jingxa wexn iz`hgy dne ,`hg`

It is worth noting the similarity between the wording of the “iecie” that oe`b mxnr ax
includes at the end of  dxyr dpenyand the “iecie” that he includes in his zexeny` xcq:

-(zegilq) zexeny` xcq oe`b mxnr ax xcq 

.jny ornl dyr 'd
.jzn` ornl dyr
.jzixa ornl dyr

.jlcb ornl dyr
.jzc ornl dyr
.jced ornl dyr
.jcere ornl dyr
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.jxkf ornl dyr
.jcqg ornl dyr
.jaeh ornl dyr
.jxyi ornl dyr

.jceak ornl dyr

.jcenl ornl dyr
.jzekln ornl dyr

.jgvp ornl dyr

.jceq ornl dyr
.jfer ornl dyr

.jx`t ornl dyr
.jzwcv ornl dyr

.jzyecw ornl dyr
.jzepngx ornl dyr
.jzpiky ornl dyr
.jzxez ornl dyr

We could stop here but for the fact that oe`b mxnr ax suggests that we recite similar
language at the end of oefnd zkxa:

mlerd jln epidl-` 'd dz` jexa-dz` jexa d"c dcerq zekld oe`b mxnr ax xcq
aihnde aehd jlnd awri yecw epyecw epznyp oec` epxvei epxic` epl`eb epkln epia`

.aeh lke mingxe cqge og crl eplnbi `ed eplneb `ede epnr aihn `ed meie mei lkay

.ceaka epqpxti ongxd
.ux`ae minya jxazi ongxd

.mixec xecl gazyi ongxd
.migvp gvpl x`tzi ongxd

.ezxez xe`na epipir xi`i ongxd
.dpeyn dzinn eplivi ongxd

.mirx miilgn eplivi ongxd
.miyw oixeqin eplivi ongxd

.mpdib ly dpicn eplivi ongxd
.xawd heagn eplivi ongxd

.zeiprn eplivi ongxd
.myd lelgn eplivi ongxd

.cny ipin lkn eplivi ongxd
.dweve dxv lkn eplivi ongxd

.zeiprxet ipin lkn eplivi ongxd
.mely epilr miyi ongxd

.l`xyi lk lr mely dyri `ed einexna mely dyer
jlkid llkye jzia dpa .jnlera jzekln cgi .jnlera jny cgi epidl-` epkln xne`e

oevlgi ornl .epriyede jprnl dyr .epprnl `le jprnl dyr .jny ornl dyr .jzcr gnye
.`ad mlerd iigle giynd zenil epkfi ongxd  .eppre jpini driyed jicici

mlyexi dpeae ux`d lre ofd `l` epiwz `l opax epiwz ikc iigl ,epkln xninl ira `l i`e
 .aihnde aehde

oe`b mxnr ax suggests additional wording and that the extra wording is optional for both
dxyr dpeny and oefnd zkxa.  We do not find that either the wording or the rule carries
over as a part of the daily dxyr dpeny after the generation of oe`b mxnr ax.  However
we do find that the sentence: l`xyi lk lr mely dyri `ed einexna mely dyer and the
sentence: eppre jpini driyed jicici oevlgi ornl which oe`b mxnr ax recommends to
recite at the end of oefnd zkxa are transferred to dxyr dpeny.
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SUPPLEMENT

DID dltz, heit AND yxcn DEVELOP SIMULTANEOUSLY?

Ezra Fleischer, on page 50 of his book  ztewza miil`xyi ux` dlitz ibdpne dltz
dfipbd, postulates that heit developed side by side with the fixed liturgy:

df ,cgia ax onf eniiwzp l`xyi ux`a minecw zeiqpk iza daxday `id zenqxetnd on
,micigid ly zg` :dcin dz`a hrnk zereaw eid odizyy ,dltz zekxrn izy ,df cil

:xeaiva dltzd dkxrp jk ziphiitd dxiyd ly dzexveeid onf onl .mipfgd ly zg`e
exfg `l xeaivd igily la` ,elbxdk yi` ,ygla miheytd rawd igqep z` exn` ldwd

,xzei zqleqne zvlnp ,zxg` dltz df mewna exn` `l` ,dnvr oeyl dze` lr mx lewa
.xiy ly zeeva zxceqn

TRANSLATION: It is well known that in many early synagogues in Israel there co-existed for a long
time two sets of prayers, both of which were instituted very close in time: one for the individual to recite and
one for the prayer leader to recite.  From the time that liturgical poetry began to be composed this is the
manner in which communal prayer took place: the congregation would recite the plain fixed text silently,
each one in the manner in which he was accustomed.  Then the prayer leader did not recite the same fixed
prayer but in its place would recite a different prayer, more ornate and complicated, composed in the form of
poetry.   

zepiw which are a specific type of heit clearly developed as an extension of  dki` xtq.  It
begins with the fact that dki` xtq is known as zepiw xtq:

(e"l edinxi) aizkc ?olpn sxypy dxez xtq-'` 'nr 'ek sc ohw cren zkqn ilaa cenlz
g`d l` xy` y`d l` jlyde xtqd xrza drxwi drax`e zezlc yly icedi `exwk idie
dn :edl xn`  .zepiw xtq dinxi azk :miwiedil dil exn` ?drax`e zezlc yly i`n .'ebe

eka ('` dki`)  :dil exn`  .`kln `p` :edl xn` .cca dayi dki` ('` dki`) ?dia aizk
oeiv ikxc ('` dki`) .`kln `p` iprn dcedi dzlb ('` dki`)  .`kln `p`  .dlila dkaz

dbed 'd ik ('` dki`) ?dxn` o`n :edl xn` .y`xl dixv eid ('` dki`) .`kln `p`  .zela`
ecgt `le (e"l edinxi) aizkc epiide .y`a otxye day zexkf` lk xcw cin .diryt ax lr

 .rxwinl erac llkn ,mdicba z` erxw `le
TRANSLATION:‘Rents when a scroll of the law has been burnt’. What is the source for this?  What is
written: And it came to pass when Jehudi had read three or four columns that he cut it with a penknife and
cast it into the fire that was in the brazier.  What is the point of saying ‘had read three or four columns’?
They told King Jehoiakim that Jeremiah had written a book of Lamentations, and he said to them: What
is written there? They quoted ‘How doth the city sit solitary’.  The King replied: I am the King.  They then
cited to him the second verse: She weepS sore in the night. He replied again: I am the King. They then cited 
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the third verse: Judah is gone into exile because of affliction. Again he replied: I am the King. They
continued with verse four: The ways of Zion do mourn. I am the King he replied.  They continued with the
fifth verse: Her adversaries are become the head. He asked: Who said that?  They continued with that same
verse: For the Lord has afflicted her for the multitude of her transgressions. Forthwith he began to cut out
all the names of G-d mentioned therein and burnt them in the fire; hence it is written in the report there:
Yet they were not afraid, nor rent their garments, neither the King, nor any of his servants that heard all
these words,21 which implies that the bystanders should have rent their clothes.

Much of the style, wording and format of the zepiw follows the style, wording and format
that edinxi employed in composing dki` xtq.  However the miphiit went a step further
and incorporated references to the yxcn on dki` xtq into the zepiw.  Why did that
occur?  Based on what Professor Leon J. Weinberger writes in his book , Jewish
Hymnography, it can be argued that the miphiit may have also contributed to the
composition of  the miyxcn on dki` xtq.  Pay close attention to what Professor
Weinberger writes on page 29 of his book:

The cantor-poet performed not only an aesthetic function in ornamenting the fixed
prayers in the synagogue service but also a didactic role in interpreting  Jewish legend
and law.  One of his responsibilities was to translate the reading from the Torah (J
Meg 4.1, 42d) into the vernacular.  In this practice he often incurred the wrath of the
rabbis, who faulted him for translating in a manner that they perceived to be
contrary to Jewish law.    

If that was the case, then fixed prayer, heit and yxcn all developed simultaneously.

The synergy between dki` xtq and the zepiw appears to have been planned:
,z"ia s"l`a zepiw zlibn dxn`p dnl-dayi dki` [`] d"c ` dyxt (xaea) dax dki`

 .mippewnd ita oiqxbp eidiy ick

Evidence that the zepiw were authored at the same time as the yxcn can be found in the
writing styles of some of the miyxcn:
diryi) inr engp engp aizk [ci]-engp aizk [ci] d"c ` dyxt (xaea) dki` - `hef yxcn

xne` did dinxi oky zeletk odly zekn lky itl xne` iax ,minrt ipy dnl  .('` 'n
my) min dcxei ipir ipir ,('a '` dki`) dlila dkaz eka .('k 'c dinxi) `xwp xay lr xay

e`hgy itl ,dnl jk lke ,('g /'` dki`/ my my) mlyexi d`hg `hg ,(f"h /'` dki`/ my
ewl miltka e`hgy oeike ,(b"i 'a dinxi) inr dyr zerx mizy ik xn`py ,miltka

 dizekny itle ('a 'n diryi) diz`hg lka miltk 'd cin dgwl ik xn`py ,miltka
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 my) ixer ixer ,('` 'n /ediryi/ my) inr engp engp xn`py ,zeletk dizengp jk zeletk

jiryt dgen `ed ikp` ikp` ,('q /ediryi/ my) jxe` `a ik ixe` inew ,('` a"p /ediryi/
`ed ikp` ikp` ,(a"i /`"p ediryi/ my my) mkngpn `ed ikp` ikp` ,(d"k b"n /ediryi/ my)
my) eleq eleq ,('i `"q /ediryi/ my) 'da yiy` yey ,(d"k b"n /ediryi/ my) jiryt dgen

dz` lkd el exn` ,('f `"q /ediryi/ my) eyxii dpyn mkvx`a okl oke ,('i a"q /ediryi/
zkn ik `l` ,ok exn`z l` mdl xn`] ,(c"i 'l dinxi) jizikd aie` zkn ik ,miltka ozep

xn` ,('i a"n aei`) dpynl aei`l xy` lk z` 'd sqeie aei`l iziyr dn ,[jizikd aie`
diryi) eyxii dpyn mkvx`a okl ,dnke dnk zg` lr ipal ,iztqed aei`l dn d"awd mdl

 .('f `"q

The following yxcn is also written in the style of a dpiw:
'd z` zcar `l xy` zgz (g"k mixac) gzt wgvi iax `i-zezgizt (`plie) dax dki`

 ,'ebe jiaie` z` zcare lk aexn aal aehae dgnya jidl`
 (e"h zeny) dxeza mi`xew mziid ,mzikf el`z`ly eiykre ,jzlgp xda enrhze en`a

 mi`xew mz` ixd mzikfz ,jiptl mzrx lk `a
 (/e"h zeny/ my) ,dxeza mi`xew mziid ,mzikf el`y,mzikf `ly eiykre ,oefbxi minr ern

 mi`xew mz` ixdy ,ip` dgp`p ik ern
 ('b /zeny/ my) dxeza mi`xew mziid mzikf el`x,mixvna xy` inr ipr z` izi`x d`

 mi`xew mz` ixd ,mzikf `ly eiykrex ,exnxng irn il xv ik 'd d`
e (b"k `xwie) dxeza mi`xew mziid mzikf el`w,mzikf `ly eiykre ,dfd meid mvra mz`x

 mz` ixdw ,iad`nl iz`xw mi`xe
 (f"h mixac) dxeza mi`xew mziid mzikf el`vixd mzikf `ly eiykre ,secxz wcv wc

 ,mi`xew mz`v ,izixn edit ik 'd `ed wic
 (e"h /mixac/ my) dxeza mi`xew mziid mzikf el`t`ly eiykre ,jci z` gztz gz

 ,mi`xew mz` ixd mzikft ,dicia oeiv dyx
 (b"k `xwie) dxeza mi`xew mziid mzikf el``mz` ixd mzikf `ly eiykre ,'d icren dl

 ,mi`xewr ,dikea ip` dl` l
na ('k xacna) dxeza mi`xew mziid mzikf el`qmz` ixd mzikf `ly eiykre ,dlrp dl

 ,mi`xewq ,'d ixia` lk dl
mzikf `ly eiykre ,mkler zehen xeay`e (e"k `xwie) dxeza mi`xew mziid mzikf el`

 ,mi`xew mz` ixdp ,ecia iryt ler cwy
z y` ('e /`xwie/ my) dxeza mi`xew mziid mzikf el`n`ly eiykre ,gafnd lr cwez ci

 ,mi`xew mz` ixd mzikfn ,izenvra y` gly mexn
ka ('` mixac) dxeza mi`xew mziid mzikf el`l mzikf `ly eiykre ,mzkld xy` jxcd 
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 mi`xew mz` ixdl ,jxc ixaer lk mkil` `
`e (e"k `xwie) dxeza mi`xew mziid mzikf el`kmzikf `ly eiykre ,raeyl mkngl mzl

 ,mi`xew mz` ixdk ,mgl miywan migp`p dnr l
 `l (c"l zeny) dxeza mi`xew mziid mzikf el`i`ly eiykre ,jvx` z` yi` ceng

 ,mi`xew mz` ixd mzikfi ,dicngn lk lr xv yxt ec
l mkilr xtki dfd meia ik (f"h `xwie) dxeza mi`xew mziid mzikf el`h,'ebemkz` xd

 ,mi`xew mz` ixd mzikf `ly eiykreh ,dileya dz`ne
 lkn (/f"h `xwie/ my) dxeza mi`xew mziid mzikf el`geiykre ,exdhz 'd iptl mkiz`h

 ,mi`xew mz` ixd mzikf `lyg ,milyexi d`hg `h
pe ('i xacna) dxeza mi`xew mziid mzikf el`fmzikf `ly eiykre ,mkidl` 'd iptl mzxk

 ,mi`xew mz` ixdf ,dipr ini milyexi dxk
 (e"k `xwie) dxeza mi`xew mziid mzikf el`eixd mzikf `ly eiykre ,mkkeza izkldzd

 mi`xew mz`e ,dxcd lk oeiv za on `vi
 jpzpe (g"k mixac) dxeza mi`xew mziid mzikf el`dixd mzikf `ly eiykre ,y`xl '

 ,mi`xew mz`d ,ely diaie` y`xl dixv ei
`ly eiykre ,dpya minrt yely (f"h /mixac/ my) dxeza mi`xew mziid mzikf el`

 ,mi`xew mz` ixd mzikfc ,zela` oeiv ikx
mz` ixd mzikf `ly eiykre ,ghal mzayie (e"k `xwie) dxeza mi`xew mziid mzikf el`

 ,mi`xewb ,ipern dcedi dzl
ixd mzikf `ly eiykre ,'dl `ed mixeny lil (a"i zeny) dxeza mi`xew mziid mzikf el`

 ,mi`xew mz`a ,dlila dkaz dk
 ('` mixac) dxeza mi`xew mziid mzikf el``ixd mzikf `ly eiykre ,ical `y` `ki

 mi`xew mz`` .cca dayi dki

One more example of a yxcn following the form of a dpiw:
my) igex ytgie dgiy` iaal mr dlila izpibp dxkf` -bk-` dyxt (`plie) dax dki`
,e"iz cre s"l`n e`hgy itl ,ixn` opaxe eai` 'xe oeniq iaxa dcedi iax ,(f"r /mildz/
l`xyi lr dinxi `apzpy zeyw ze`eap lky `ven z` oke ,e"iz cre s"l`n oingpzn

 ,o`txe diryi micwd
 xn` dinxi`e (h"n diryi) xn` diryi ,cca dayi dki`dl` z` il cli in jaala zxn

 ,'ebe
 xn` dinxia ('l /ediryi/ my) xn` diryi ,dlila dkaz dka,'ebe jpgi oepg dkaz `l dk
 xn` dinxib,'ebe uawi dcedi zevetpe (`"i /ediryi/ my) xn` diryi ,ipern dcedi dzl
 xn` dinxicna `xew lew ('n /ediryi/ my) xn` diryi ,zelia` oeiv ikxc ,'d jxc ept xa
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 xn` dinxide ('q /ediryi/ my) xn` diryi ,y`xl dixv eid ,jiprn ipa gegy jil` ekl
 xn` dinxie (h"p /ediryi/ my) xn` diryi ,'ebe oeiv za on `vie ,l`eb oeivl `a
 xn` dinxifux`e miycg miny `xea ippg ik (d"q /ediryi/ my) xn` diryi ,mlyexi dxk

z `le dycgf ,al lr dpilrz `le zepey`xd dpxk
 xn` dinxign (c"n /ediryi/ my) xn` diryi ,mlyexi d`hg `hg ,jiryt ark izi
 xn` dinxih,oeiv zepa z`ev z` 'd ugx m` ('c /ediryi/ my) xn` diryi ,dileya dz`ne
 xn` dinxii (`"i /ediryi/ my) xn` diryi ,xv yxt eci ,eci zipy 'd sqe
 xn` dinxik,e`nvi `le earxi `l (h"n /ediryi/ my) xn` diryi ,'ebe migp`p dnr l
 xn` dinxilr dxri cr (a"l /ediryi/ my) xn` diryi ,jxc ixaer lk mkil` `lgex epi

 ,mexnn
 xn` dinxin (f"p /ediryi/ my) xn` diryi ,izenvra y` gly mexnnoeky` yecwe mex

 ,'ebe `kc z`e
 xn` dinxip ,jx`ev ixqen igztzd (a"p /ediryi/ my) xn` diryi ,iryt ler cwy
 xn` dinxiq (a"q /ediryi/ my) xn` diryi ,ixia` lk dlq,oa`n elwq dlqnd elq el
 xn` dinxir ik (a"p /ediryi/ my) xn` diryi ,dikea ip` dl` lr ,'ebe e`xi oira oi
 xn` dinxit,mkngpn `ed ikp` ikp` (`"p /ediryi/ my) xn` diryi ,dicia oeiv dyx
 xn` dinxiv mlk jnre ('q /ediryi/ my) xn` diryi ,'d `ed wicv ,miwic
 xn` dinxiwe (/'q ediryi/ my) xn` diryi ,iad`nl iz`xw ,jizeneg dreyi z`x
 xn` dinxixe (e"q /ediryi/ my) xn` diryi ,il xv ik 'd d`x ,mkal yye mzi`
 xn` dinxiy ik ernp ('n /ediryi/ my) xn` diryi ,ip` dgp`p ,inr engp eng
 xn` dinxize`iade (e"p /ediryi/ my) xn` diryi ,jiptl mzrx lk `az,iycw xd l` mi

 ,dlila izpibp dxkf` `"c

Another example:
e`hgy xacay `ven z` ,iec iale izegp` zeax ik -fp-` dyxt (`plie) dax dki`

 :mingpzn eae ewl ea l`xyi
y`x dpzp (c"i xacna) aizkc ,y`xa e`hg ,y`xa mingpzne y`xa ewle y`xa e`hg

aizkc y`xa oingpzne ,ilgl y`x lk ('` diryi) aizkc y`xa ewle ,dnixvn daeype
 ,my`xa 'de mdiptl mkln xarie ('a dkin)

='` l`eny= `"y) aizkc ,of`a ewle renyn eciakd mdipf`e (f dixkf) aizkc of`a e`hg
dprnyz jipf`e (l diryi) aizkc ,of`a oingpzne ,eipf` izy dplivz erny lk xy` (b

 ,xn`l jixg`n xac
,mipir zexwyne oexb zeiehp dpklze oeiv zepa edab ik ('b /ediryi/ my) aizkc oira e`hg

 oira oir ik (a"p /ediryi/ my) aizkc oira oingpzne ,min dcxei ipir ipir aizkc oira ewle
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 ,oeiv 'd aeya e`xi
aizkc ,s`a ewle ,mt` l` dxenfd z` migley mpde ('g l`wfgi) aizkc ,s`a e`hg

z`f mb s`e (/e"k `xwie/ my) aizkc s`a oingpzne ,ixwa mnr jl` ip` s` (e"k `xwie)
 ,'ebe mdiaie` ux`a mzeida

(/'h ediryi/ my) aizkc ,dta ewle ,dlap xaec dt lke ('h diryi) aizkc ,dta e`hg
,epit wegy `lni f` (e"kw mildz) aizkc ,dta oingpzne ,dt lka l`xyi z` elk`ie

wac aizkc ,oeyla ewle ,xwy mzyw mpeyl z` ekxcie ('h dinxi) aizkc ,oeyla e`hg
 ,dpx eppyle aizkc ,oeyla oingpzne ,wpei oeyl

lke ('` diryi) aizkc ,ala ewle ,renyn xiny eny male ('f dixkf) aizkc ,ala e`hg
 ,mlyexi al lr exac ('n /ediryi/ my) aizkc ,ala oingpzne ,iec aal

miyp ici aizkc ,cia ewle ,e`ln minc mkici ('` /ediryi/ my) aizkc ,cia e`hg
 ,eci zipy 'd siqei (`"i /ediryi/ my) aizkc ,cia mingpzne ,zeipngx

mxhae (bi dinxi) aizkc ,lbxa ewle ,evexi rxl mdilbx ik ('` ilyn) aizkc ,lbxa e`hg
ilbx mixdd lr ee`p dn (a"p diryi) aizkc ,lbxa oingpzne ,syp ixd lr mkilbx etbpzi

 ,xyan
(b"q diryi) aizkc ,`eda ewle ,`ed `l exn`ie 'da eygk ('d dinxi) aizkc `eda e`hg
ikp` ikp` (`"p /ediryi/ my) aizkc ,`eda oingpzne ,ma mglp `ede aie`l mdl jtdie

 ,mkngpn `ed
,dec did df lr aizkc ,dfa ewle ,yi`d dyn df ik (a"l zeny) aizkc dfa e`hg

('f dinxi) aizkc ,y`a e`hg ,el epiew df epidl` dpd (d"k diryi) aizkc ,dfa oingpzne
,y` gly mexnn aizkc ,y`a ewle ,y`d z` mixran zea`de mivr mihwln mipad

 ,aiaq y` zneg 'd m`p dl did` ip`e ('a dixkf) aizkc ,y`a oingpzne
iae`knk ae`kn yi m` aizkc ,yia ewle ,epaxwa 'd yid (f"i zeny) aizkc ,yia e`hg

 ,`ln` mdizexve`e yi iade` ligpdl ('g ilyn) aizkc ,yia oingpzne
cin dgwl ik ('n diryi) aizkc ,miltka ewle ,mlyexi d`hg `hg aizkc miltka e`hg

xn`i inr engp engp (/'n ediryi/ my) aizkc ,miltka mingpzne ,diz`hg lka miltk 'd
.mkidl-`

Many of the themes of the zepiw are found in dax dki` yxcn. You might want to
consider studying dax dki` yxcn on a`a dryz. It would appear to be an appropriate
activity on a`a dryz.  You might also like to take a look at a new edition of xve`
 miyxcnd on dki` zlbn from o`ncrixt zxecdn that was recently published.  
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TRANSLATION OF SOURCES

'` 'nr '`l sc zekxa zkqn ilaa cenlz-R. Hiyya b. Abba said: A man should always pray
in a house with windows, as it says, Now his windows were open . . . A private request is
not made after ‘True and firm’, but after the Tefillah, even the order of confession of the
Day of Atonement may be said. It has also been stated: R. Hiyya b. Ashi said in the name
of Rab: Although it was laid down that a man asks for his requirements in ‘that hearkens
unto prayer’, if he wants to say something after his prayer, even something like the order of
confession on the Day of Atonement, he may do so.
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rxn ipeyl xevp ,idl-`THE  WORDING OF 

Why is the paragraph commencing: rxn ipeyl xevp ,idl-` written in singular person?
The obvious answer is to separate that paragraph from dxyr dpeny.  By choosing a prayer
that is written in singular person to follow dxyr dpeny, l"fg guaranteed that the  gily
xeaiv would not repeat the paragraph since a prayer that the xeaiv gily reads must be
written in plural person.  That answer fits in with what we previously learned from the
dxexa dpyn concerning jxcd zltz:

mc`yk la` miaxl dreawd dlitza `wece - miax oeyla-'k w"q iw oniq dxexa dpyn 
 .miax oeyla lltzdl jixv oi` envr cra dywa dfi` ywal dvex

Can we conclude from the following `xnb that when dxyr dpeny was first composed the
prayers that followed dxyr  dpeny were repeated by the xeaiv gily?  That conclusion is
drawn from the fact that out of the nine (9) versions of what to say after reciting dpeny
dxyr presented below, the `xnb includes seven (7) versions which are written in oeyl
miax and only two (2) versions that are written in cigi oeyl.  In the end, l"fg chose the
two versions that are written in cigi oeyl to follow dxyr dpeny; rxn ipeyl xevp ,idl-`
to follow all recitations of dxyr dpeny and izxvep `ly cr ,idl-` to follow dpeny
dxyr on xetik mei before iecie is recited.

oevx idi :ikd xn` dizelv miiqnc xza xfrl` iax-'a 'nr 'fh sc zekxa zkqn ilaa cenlz
,micinlza epleab daxze ,zerixe melye deg`e dad` epixeta okyzy epidl-` 'd jiptln

mikype ,jnlera aeh xvie aeh xaga eppwze ,ocr oba epwlg miyze ,dewze zixg` epteq gilvze
 .daehl epytp zxew jiptl `aze ,jny z` d`xil epaal legi `vnpe

hiaze epzyaa uivzy epidl-` 'd jiptln oevx idi :ikd xn` dizelv miiqnc xza opgei iax
zcn jiptl `aze jzepipga xf`zze jzeciqga shrzze jfra dqkzze jingxa yalzze epzrxa

 .jzepzepre jaeh
`le yeap `le `hgp `ly epidl-` 'd jiptln oevx idi :ikd xn` dizelv miiqnc xza `xif iax

 .epizea`n mlkp
deci l`e ,epzepne` jzxez `dzy epidl-` 'd jiptln oevx idi :ikd xn` ilvnc xza `iig iax

 .epipir ekygi l`e epal
,mely ly miig ,mikex` miig epl ozzy epidl-` 'd jiptln oevx idi :ikd xn` dizelv xza ax

z`xi mda yiy miig ,zenvr uelg ly miig ,dqpxt ly miig ,dkxa ly miig ,daeh ly miig
z`xie dxez zad` epa `dzy miig ,ceake xyer ly miig ,dnilke dyea mda oi`y miig ,`hg

 .daehl epal zel`yn lk z` epl `lnzy miig ,miny
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mipt ifrn eplivzy epizea` idl-`e epidl-` 'd jiptln oevx idi :ikd xn` dizelv xza iax
dyw oicne ,zigynd ohyne ,rx okyn ,rx xagn ,rx xvin ,rx rbtne rx mc`n ,mipt zefrne
 .iaxc dilr ivevw iniiwc ab lr s`e .zixa oa epi`y oia zixa oa `edy oia ,dyw oic lrane

-  mely miyzy epidl-` 'd jiptln oevx idi :ikd xn` dizelv xza `xtq axcenr fi sc
`oia dnyl oiwqer oia ,jzxeza miwqerd micinlzd oiae ,dhn ly `ilntae dlrn ly `ilnta-

 .dnyl oiwqer ediy oevx idi ,dnyl `ly oiwqerd lke .dnyl `ly oiwqer
l`e dxe` oxwa epcinrzy epidl-` 'd jiptln oevx idi :ikd xn` dizelv xza ixcpqkl` iax

 .epipir ekygi l`e epal deci l`e ,dkyg oxwa epcinrz
ielb ,minlerd oeax :ikd xn` ilvnc xza ixcpqkl` iaxe ,dl ilvn `pepnd ax `d :ixn`c `ki`
jiptln oevx idi ;zeikln cearye dqiray xe`y ?akrn ine ,jpevx zeyrl eppevxy jiptl recie

 .mly aala jpevx iweg zeyrl aeype ,mcin eplivzy
,izxvep `l el`k izxvepy eiykre i`ck ipi` izxvep `ly cr ,idl-` :ikd xn` dizelv xza `ax

'd jiptln oevx idi ,dnilke dyea `ln ilkk jiptl ip` ixd ,izzina xnege lw ,iiga ip` xtr
mi`lge oixeqi ici lr `l la` miaxd jingxa wxn jiptl iz`hgy dne ,cer `hg` `ly idl`

 .ixetkc `neia ihef `pepnd axc iecie epiide .mirx
dnxn xacn izeztye rxn ipeyl xevp ,idl-` :ikd xn` dizelv miiqn ded ik `piaxc dixa xn
iplivze ,iytp secxz jizevnae jzxeza ial gzt ,didz lkl xtrk iytpe mecz iytp illwnle

drx ilr miayegd lke ,mlera `al zeybxznd zerx lkne drx dy`ne rxd xvin rx rbtn
 .il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl eidi ,mzeaygn lwlwe mzvr xtd dxdn

l"fg felt so strongly that the prayer that follows dxyr dpeny should be recited in oeyl
cigi that l"fg changed the wording of a weqt from cigi oeyl to miax oeyl.  The opening
words of  rxn ipeyl xevp  ,idl-`  are based on the following weqt:

 .dnxn xacn jiztye rxn jpeyl xvp-ci weqt cl wxt mildz 

Why did l"fg change a weqt from miax oeyl to cigi oeyl? This may represent  another
innovation that we can trace to opgei iax.  He recommended that we recite the  weqt: eidi
 il`ebe ixev 'd jiptl ial oeibde it ixn` oevxl after dxyr dpeny.  That  weqt is written
in cigi oeyl.  Without opgei iax‘s recommendation that we recite that weqt, we would not
have concluded on our own that we may add a prayer that is written in cigi oeyl.   The
`xnb supports opgei iax‘s recommendation that we should recite the weqt: oevxl eidi
il`ebe ixev 'd jiptl ial oeibde it ixn` after dxyr dpeny based on the fact that cec
jlnd recited that weqt after composing eighteen chapters of  milidz.   l"fg then took the
reasoning a step further and concluded that jlnd cec wrote that weqt in cigi oeyl to
teach us to recite a prayer that is written in cigi oeyl after dxyr dpeny. 
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TRANSLATION OF SOURCES

'a 'nr 'fh sc zekxa zkqn ilaa cenlz-R. Eleazar on concluding his prayer used to say
the following: May it be Your will, O Lord our G-d, to cause to dwell in our lot love and
brotherhood and peace and friendship, and may You make our borders rich in disciples
and prosper our latter end with good prospect and hope, and set our portion in Paradise,
and confirm us with a good companion and a good impulse in Your world, and may we
rise early and obtain the yearning of our heart to fear Your name, and may You be pleased
to grant the satisfaction of our desires!

R. Johanan on concluding his prayer added the following: May it be Your will, O Lord our
G-d, to look upon our shame, and behold our evil plight, and clothe Yourself in Your
mercies, and cover Yourself in Your strength, and wrap Yourself in Your loving kindness ,
and gird Yourself with Your graciousness, and may the attribute of Your kindness and
gentleness come before You!

R. Zera on concluding his prayer added the following: May it be Your will, O Lord our
G-d, that we sin not nor bring upon ourselves shame or disgrace before our fathers!

R. Hiyya on concluding his prayer added the following: May it be Your will, O Lord our
G-d, that our Torah may be our occupation, and that our heart may not be sick nor our
eyes darkened!

Rab on concluding his prayer added the following: May it be Your will, O Lord our G-d, to
grant us long life, a life of peace, a life of good, a life of blessing, a life of sustenance, a life
of bodily vigor, a life in which there is fear of sin, a life free from shame and confusion, a
life of riches and honor, a life in which we may be filled with the love of Torah and the fear
of heaven, a life in which Thou shalt fulfil all the desires of our heart for good!

 Rabbi on concluding his prayer added the following: May it be Your will, O Lord our G-d,
and G-d of our fathers, to deliver us from the impudent and from impudence, from an evil
man, from evil hap, from the evil impulse, from an evil companion, from an evil neighbor,
and from the destructive Accuser, from a hard lawsuit and from a hard opponent, whether
he is a son of the covenant or not a son of the covenant!  Thus did he pray although guards 

were appointed to protect Rabbi.

Safra on concluding his prayer added the following: May it be Your will, O Lord our G-d,
to establish peace among the celestial family, and among the earthly family, and among the
disciples who occupy themselves with Your Torah whether for its own sake or for other
motives; and may it please You that all who do so for other motives may come to study it 
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for its own sake!

R. Alexandri on concluding his prayer added the following: May it be Your will, O Lord
our G-d, to station us in an illumined corner and do not station us in a darkened 
corner, and let not our heart be sick nor our eyes darkened! According to some this was the
prayer of R. Hamnuna, and R. Alexandri on concluding his prayer used to add the
following: Sovereign of the Universe, it is known full well to You that our will is to perform
Your will, and what prevents us? The yeast in the dough and the subjection to the foreign
Powers. May it be Your will to deliver us from their hand, so that we may return to
perform the statutes of Your will with a perfect heart!

Raba on concluding his prayer added the following: My G-d, before I was formed I was
not worthy to be formed, and now that I have been formed I am as if I had not been
formed. I am dust in my lifetime, all the more in my death. Behold I am before You like a
vessel full of shame and confusion. May it be Your will, O Lord my G-d, that I sin no
more, and the sins I have committed before You wipe out in Your great mercies, but not
through evil chastisements and diseases! This was the confession of  R. Hamnuna Zuti on
the Day of Atonement.

Mar the son of Rabina on concluding his prayer added the following: My G-d, keep my
tongue from evil and my lips from speaking guile. May my soul be silent to them that curse
me and may my soul be as the dust to all. Open You my heart in Your law, and may my
soul pursue Your commandments, and deliver me from evil hap, from the evil impulse and
from an evil woman and from all evils that threaten to come upon the world. As for all that
design evil against me, speedily annul their counsel and frustrate their designs!  May the
words of my mouth and the meditation of my heart be acceptable before You, O Lord, my
rock and my redeemer!

Reproduced from the Davka CD-ROM Soncino Classics
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THE CONNECTION BETWEEN xevp ,iwl` AND mely miy

Of the nine (9) versions of prayers that our Sages recited after dxyr dpeny as reported in
zekxa zkqn, l"fg chose the version that begins with a request that the mler ly epeax
help us avoid: rxd oeyl.  What is the connection between the paragraph of  xevp ,idl-`
and the dkxa of  mely miy?  In Chapter 53 of his book: axeg, entitled: Honour and
Peace,  zelikx ,rxd oeyl, Rabbi Shimshon Raphael Hirsch may provide an answer:

Honour and Peace1

zelikx ,rxd oeyl
 :'d ip` jrx mc lr cnrz `l jinra likx jlz `l-'fh weqt 'hi wxt `xwie

You shall not go up and down as a slanderer among your people; nor shall you stand against the blood of your
neighbor; I am the Lord.

oxd` rxfn `l xy` xf yi` axwi `l xy` ornl l`xyi ipal oexkf-'d weqt 'fi wxt xacna
 :el dyn cia 'd xac xy`k ezcrke gxwk didi `le 'd iptl zxhw xihwdl `ed

To be a memorial to the people of Israel, that no stranger, who is not of the seed of Aaron, come near to offer
incense before the Lord; that he be not as Korah, and as his company; as the Lord said to him by the hand of
Moses.

The image of a person as it appears in others’ minds is called his honour. This image
determines the others’ attitude towards him and impression of him; if only for this reason,
honour is very important as a classifying factor. But this image also determines the sentiments,
the respect and love, which one has towards a person; and next to a clear conscience before
G-d and the resultant self-confidence, there is nothing more comforting and rewarding for a
man than the respect and love which his fellow-men give him. Thus honour becomes a
condition of happiness. Man, who finds it so difficult to know himself by introspection, sees
himself more easily, as it were in a mirror, in the image which others have formed of him in
their own minds. And their reliance on that image is so profound that people who often do
not mind defacing their own selves, who do not care about G-d’s and their own judgment of
themselves, nevertheless are prepared to go to any lengths in order to preserve that image
unstained. Thus honour, however objectionable the motives, becomes not infrequently a spur
to duty; and ultimately it will make for real virtue when the person, progressing from the
appreciation of the opinion of others to respect for G-d’s and his own opinion, learns to love
his duty for its own sake as his G-d-given task.

Thus honour is a not unimportant part of life, of the joy of life, it is even a spur to virtue and
its guardian, and you must therefore respect the human being in his honour, in this image of
him, and not kill this image, thus endangering the precious and sacred possessions which
derive from it; you must not speak disparagingly of it! Even if what you say is true, even if the 

1. Reproduced from the Soncino Press edition, translated by Dayan Dr. I Grunfeld, 1997.
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image where better than the reality, you ought to rejoice in it and not become its executioner
(just as you are not allowed to kill somebody already sentenced to death), you should rejoice in 
it and not deprive the person of what is perhaps his last spur to being good; it is tantamount to
defamation if you only draw attention to some evil trait in your fellow-man, or even if you only
let it be known that you could say something disparaging about him if you wished. 

But not only the individual’s life and happiness, the welfare and good will of all depend on the
detailed image of his fellow-man which one human being carries in his mind, that image which
shows him his brother, not only generally, but in his peculiar relation to himself, as an
expression of what he meant, means, and will mean in future to him and to everything that he
calls his own. For on these details depends the blessings of all blessings – peace! If that image
is friendly and does not spell harm and danger to one’s own sphere, then man will join his
fellow-man as a friend, will readily grant him his place beside himself on G-d’s earth; will
rejoice in his prospering by his side, enjoy his prosperity as though it were his own; everyone
will live undisturbed  for his own destiny, will help and be helped, and small groups as well as
larger communities will present the picture which G-d intended when He created the world:
the picture of untroubled development of  communal life, the picture of shalom (mely), of
peace. 

But when that image is hostile, when it shows one man destroying or menacing his brother’s
sphere of life, then hatred makes its appearance, hatred which does not leave room for two
human beings on G-d’s wide earth, hatred which sits brooding over the long-buried past and
ponders over impending horrors; hatred which fills the hater with utter disregard for his own
life so long as the hated person lives: hatred which wills the destruction of that hater if only the
object of its hatred goes down with it. Then G-d’s blessings are all wasted, for man turns them
into curses, and shalom has fled. Instead of entwining themselves into a garland of peace in
which each rejoices to adorn the other, to add beauty to other’s life with his own life, people
confront each other like hostile thorns (d`py), hatching plans for mutual destruction (dai`);
the chain which should join one human being to the other is broken. G-d’s world is destroyed,
hatred and discord hold sway at man’s own invitation, and generate robbery and murder and
evil without end. And this will happen everywhere, in the all-embracing circle of all mankind,
or in the smaller communities the world over; in a country, a city, a community, a family, a
house, or an intimate companionship which comprises two human minds. 

Why did l"fg want us to ask for the mler ly epeax’s help in avoiding rxd oeyl? Is this not
an act that we can avoid on our own?   In his x`eand xeciq, Rabbi Avrohom Ganzel
quotes from the book: miig utgdn dxinyd zaeg:

epcvn ep` miyer m`d mle` .xwyne rxd oeyln epze` liviy d"awdn mpn` ,ep` miywan
eppi` epnvrn ep` m`e  ?dnxn xacn epizty z`e rxn eppeyl z` xenyl ,df oeeika mivn`n
ep`vn ixd  ?dfa epl xefriy d"awdn ywal ep` mi`yx cvik ,epipeyl lr xenyl melk miyer

`rivn `aa) l"fg eyxce ,enr miwz mwd ('ak mixac) :aizkc dpirhe dwixt iab zyxetn dkld
m` devnd zlhen jil`e li`ed xn`e ayie jld m` iwet`l  .`ynd lra mr cgia ,enr `wec (al

epl xefri d"awdy miywan ep` m` xac eze` epipipra mb ixde - .xeht `ed ixd wext wextl zivx
 .mkl xefrl devn lk oi` zxg` ,il `p exfr ,epitlk d"awd oreh ,efd dxiard z` epz`n wextl
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TRANSLATION OF SOURCES

x`eand xeciq- miig utgdn dxinyd zaeg-We ask from G-d that He prevent us from
speaking Loshon Ha’Rah and untruths.  However, what efforts do we make on our part to
prevent speaking Loshon Ha’Rah and deceit?  If we on our own do not make any efforts to
restrain our tongues how are we permitted to ask G-d to assist us?  Note that we find a
clear directive in the Torah concerning helping others in loading and unloading, as it is
written:  (Devarim 22) Ha’Keim Takeim Imo (lift together with him).  Our Sages derived
(Baba Metziya 32): particularly “Imo” (with him ), together with the one carrying the load.
This excludes the case where the one carrying the load sits with his load and says to the one
who comes to help him: since the obligation to help me is placed on you, you do it alone.
In that case, the one who comes to help is under no obligation to help.  So too in the
matter of speaking Lashon Ha’rah; when we ask G-d to help us to refrain from speaking
Lashon Ha’Rah, G-d answers us: you must make the effort to stop speaking Loshon
Ha’Rah-otherwise, I have no obligation to help you. 
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didz lkl xtrk iytpe
The words: didz lkl xtrk iytpe found in the paragraph: xevp ,idl-` demand an
explanation.   The problem lies in the fact that in j"pz we find that the word: xtr has both
positive and negative connotations: 

Positive:
miig znyp eit`a gtie dnc`d on xtr mc`d z` midl-` 'd xviie (f)-a wxt ziy`xa

:dig ytpl mc`d idie
Negative:

xtr ik zgwl dpnn ik dnc`d l` jaey cr mgl lk`z jit` zrfa (hi)-b wxt ziy`xa
:aeyz xtr l`e dz`

Positive
xtr z` zepnl yi` lkei m` xy` ux`d xtrk jrxf z` iznye (fh)-bi wxt ziy`xa

:dpni jrxf mb ux`d
Negative:
:xt`e xtr ikp`e ipc` l` xacl izl`ed `p dpd xn`ie mdxa` orie (fk)-gi wxt ziy`xa

Negative:
dide ux`d xtr z` jde jhn z` dhp oxd` l` xn` dyn l` 'd xn`ie (ai)-g wxt zeny

:mixvn ux` lka mpkl
Positive:

:ilk l` miig min eilr ozpe z`hgd ztxy xtrn `nhl egwle (fi)-hi wxt xacna
Positive:

idze mixyi zen iytp znz l`xyi rax z` xtqne awri xtr dpn in (i)-bk wxt xacna
:ednk izixg`

Negative:
zk`e y`a ez` sxy`e izgwl lbrd z` mziyr xy` mkz`hg z`e (`k)-h wxt mixac

:xdd on cxid lgpd l` extr z` jly`e xtrl wc xy` cr ahid oegh ez`
Negative:

:jcnyd cr jilr cxi minyd on xtre wa` jvx` xhn z` 'd ozi (ck)-gk wxt mixac
Negative:
ipwfe `ed axrd cr 'd oex` iptl dvx` eipt lr ltie eizlny ryedi rxwie (e)-f wxt ryedi

:my`x lr xtr elrie l`xyi
Negative:

:epgp` xtr ik xekf epxvi rci `ed ik (ci)-bw wxt mildz
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In the context of the paragraph: xevp ,idl-`, the word: xtr is given a positive meaning:
dilk lawn epi` xtr dn - didz lkl xtrk iytpe-'` 'nr 'fi sc zekxa zkqn zetqez

.ux`d xtrk jrxf dide xne` `edy enk mlerl dlki `l irxfy oevx idi ok mlerl

lr siqen `ed ,didz lkl xtrk iytpe-xevp idl-` d"c dxyr dpeny mdxcea` xtq
ip` s` `l` dnxn ly xeacd zripn l`ey ip`y `iran `l xnelk .dnxn xacn izeztye
dlere mdilbxa eze` miqnex lkd xtrdy enk fenxl ,mrhde .lkd iptl xtrk zeidl l`ey

mlerl y`xl didi dfd mlera envr litynd jk el mikixv lkd seql mbe mdiy`x lr
 .`ad

'iga .'eke xt`e xtr ikp`e d"r`` xn`y zekfa-'a 'nr 'ft sc oileg zkqn xteq mzg
oefn ritynd xtrk zeidl dkfpy 'idz lkl xtrk iytpe 'it l"fg y"n i"tr izxn` dxez

gpiz k"`e .mirpkp 'idp n"ne mler lkl ritydl dkfp ok eilr oiyc lkd n"ne 'ixa lkl
k"r lkl aeh ginvnd xtrk `edy envr lr mc` xn`iy okzi `l la` dkfpy lltzdl
dxizi depr df ixde ginvn epi`y oiprl xt`e drpkd oiprl xtr xt`e xtr d"r`` xn`

[w"ecdn] :awri wgvi mdxa` enk g"lxz 'ixhnb llekd mr xt`e xtr .d"r``n

The `xnb that is the basis of the xteq mzg’s comment provides another reason to refer to
ourselves as xtr:
ziy`xa) epia` mdxa` xn`y xkya :`ax xn`-'a 'nr 'gt sc oileg zkqn ilaa cenlz

ieqk xtr inp aeygile ,dheq xtre dxt xt` zevn izyl eipa ekf ,xt`e xtr ikp`e (g"i
epia` mdxa` xn`y xkya :`ax xn`e  .`kil d`pd ,`ki` devn xykd ,mzd !mcd

ly drevxe zlkz ly hegl ,zevn izyl eipa ekf ,lrp jexy cre hegn m` (c"i ziy`xa)
`xwp 'd my ik ux`d inr lk e`xe (g"k mixac) :aizk ,oilitz ly drevx `nlya .oilitz
?`id i`n zlkz ly heg ,`l` :y`xay oilitz el` :xne` lecbd xfril` 'x ,`ipze ,jilr

mie ,mil dnec zlkzy iptn  ?oiperavd lkn zlkz dpzyp dn :xne` xi`n iax ,`ipzc
(c"k zeny) aizkc ,ceakd `qkl dnec xitq oa`e ,xitq oa`l dnec riwxe ,riwxl dnec
.`qk zenc xitq oa` d`xnk ('` l`wfgi) aizke ,'ebe eilbx zgze l`xyi idl` z` e`xie

Why do we follow the words: didz lkl xtrk iytpe with the words: jizxeza ial gzt?
ira o`n ?iig ira o`n :ixcpqkl` iax fixkn-'a 'nr 'hi sc dxf dcear zkqn ilaa cenlz

yi`d in (cl mildz) :edl xn` ,iig ol ad :dil ixn` ,diabl `nlr ilek ez`e sepk ?iig
izxvp :mc` xn`i `ny ;('ebe aeh dyre rxn xeq) 'ebe rxn jpeyl xevp 'ebe miig utgd

aeh oi` ,aeh dyre rxn xeq :l"z ?dpiya dxbz`e jl` ,dnxn xacn iztye rxn ipeyl
 .eaefrz l` izxez mkl izzp aeh gwl ik ('c ilyn) :xn`py ,dxez `l`
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(f)-a wxt ziy`xa-And the Lord G-d formed man of the dust of the ground, and breathed into his
nostrils the breath of life; and man became a living soul.

(hi)-b wxt ziy`xa-In the sweat of your face shall you eat bread, till you return to the ground; for out of
it you were taken; for dust you are, and to dust shall you return.

(fh)-bi wxt ziy`xa-And I will make your seed as the dust of the earth; so that if a man can count the
dust of the earth, then shall your seed also be counted.

(fk)-gi wxt ziy`xa-And Abraham answered and said, Behold now, I have taken upon me to speak to
the Lord, I who am but dust and ashes;

(ai)-g wxt zeny-And the Lord said to Moses, Say to Aaron, Stretch out your rod, and strike the dust of
the land, that it may become lice throughout all the land of Egypt.

(fi)-hi wxt xacna-And for an unclean person they shall take of the ashes of the burnt heifer of
purification for sin, and running water shall be put there in a utensil;

(i)-bk wxt xacna-Who can count the dust of Jacob, and the number of the fourth part of Israel? Let me
die the death of the righteous, and let my last end be like his!

(`k)-h wxt mixac-And I took your sin, the calf which you had made, and burned it with fire, and
crushed it, and ground it very small, until it was as small as dust; and I threw its dust into the brook that
descended from the mount.

(ck)-gk wxt mixac-The Lord shall make the rain of your land powder and dust; from heaven shall it
come down upon you, until you are destroyed.

(e)-f wxt ryedi-And Joshua tore his clothes, and fell to the earth upon his face before the Ark of the
Lord until the evening, he and the elders of Israel, and put dust upon their heads.

(ci)-bw wxt mildz-For he knows our frame; he remembers that we are dust.

didz lkl xtrk iytpe-'` 'nr 'fi sc zekxa zkqn zetqez-We pray that just as dirt can never be
destroyed, that it be G-d’s will that our descendants are never destroyed as it is 

written: And your descendants will be like the dirt on the land.

didz lkl xtrk iytpe- xevp idl-` d"c dxyr dpeny mdxcea` xtq-The words: V’Nafshee K’Afar
La’Kol Sihiyeh are connected to the words: Oo’Sifasei Midabeir Mirmah.  This means that it is not enough
merely to ask that G-d help me avoid deceitful speech, I must also ask that I be considered as dirt by all.
The reason to ask for that is because dirt is a substance that all stomp on with their feet.  It then covers 
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them up to their heads. But in the end it is a necessary substance.  So too, when one lowers himself on this
world he will be on top in the next world.  

'a 'nr 'ft sc oileg zkqn xteq mzg-In the merit of the fact that Avrohom our Forefather said:
V’Anochei Afar V’Aifer (I am dust and ashes).  In the book “Chayei Torah” I wrote in accordance with
what Chazal said: V’Nafshei K’Afar La’Kol Sihiyeh that we should merit being like dust that is a central
element in all that grows despite the fact that all stomp upon it.  So too we should merit becoming a
central element in all of human life but in becoming so, we must remain humble.  Therefore it is
appropriate to pray that we be successful but it is not right that a person say about himself that he be like
dirt that nurtures good for all.  That is why Avrohom our Forefather said “afar v’aiphar”; “afar” to mean
something humble and “aiphar” that it is something that does not create growth.  That demonstrates the
great humility of Avrohom our forefather.  The words: ‘‘afar” and “aifer” in gematria represent the
number 638 which is the same number as in the words: Avrohom, Yitzchok and Yaakov.

'a 'nr 'gt sc oileg zkqn ilaa cenlz-Raba said: As a reward for our father Abraham having said: I am
but dust and ashes, his descendants were worthy to receive two Mitzvos: the ashes of the Red Cow and the
dust used in the ceremony of a woman suspected of adultery.  Why does Raba not reckon also the dust
used for the covering up of the blood?  Because that is only the perfection of the commandment but it is
of no advantage to the performer1.

   Raba also said: As a reward for our father Abraham having said, I will not take a thread or a
shoe-strap, his descendants were worthy to receive two Mitzvos: the thread of 

blue, and the strap of the tefillin. Now as for the strap of the tefillin, the blessing bestowed on its account
is clear, for it is written: And all the peoples of the earth shall see that the name of the Lord is called upon
you; and they shall be afraid of you’, and it has been taught: R. Eliezer the Great says: This refers to the
tefillin worn upon the head.  But what is the blessing bestowed on account of the thread of blue?  It has
been taught: R. Meir says. Why is blue singled out from all the varieties of colors? Because blue resembles
the color of the sea, and the sea resembles the color of the sky, and the sky resembles the color of a
sapphire, and a sapphire resembles the color of the Throne of Glory, as it is said: And they saw the G-d of
Israel and there was under His feet as it were a paved work of sapphire stone; and it is also written: The
likeness of a throne as the appearance of a sapphire stone.

'a 'nr 'hi sc dxf dcear zkqn ilaa cenlz--R. Alexandri was once calling out, ‘Who wants life, who
wants life?’ All the people came and gathered round him saying: ‘Give us life!’ He then quoted to them,
Who is the man who desires life and loves days that he may see good therein? Keep your tongue from evil
and your lips from speaking guile, depart from evil and do good, seek peace and pursue it. Lest one say, ‘I
kept my tongue from evil and my lips from speaking guile. I may therefore indulge in sleep,’ Scripture
therefore tells us, Turn from evil and do good. By ‘good’ nothing but Torah is meant; as it is said, For I
have given you a good doctrine, forsake you not My Torah.

Translations reproduced from the Davka Soncino Classics CD-ROM

1. For the slaughtered animal is permitted even though the blood had not been covered up. In each of the other
commandments there is a blessing and benefit bestowed: the dust used in the ceremony of a woman suspected of adultery
serves to remove all suspicion and to restore peace and confidence between husband and wife, and the ashes of the Red Cow
serve to cleanse the unclean (cf. Num. XIX). 
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INSERTING PERSONAL REQUESTS WITHIN dxyr dpeny

The paragraph of  xevp ,idl-` presents us with an opportunity to revisit the question as to
where in dxyr dpeny we should insert our personal requests.  The  `xnb presents the
issue as follows: 

eikxv mc` l`ey :xne` icnd megp ,`ipzc-'a 'nr 'f sc dxf dcear zkqn ilaa cenlz
:xne` xfril` 'x ,`ipzc ;iaxax ily`a `ilzc ,`iddc dpin xa :xn` .dltz rneya
'd iptle sehri ik iprl dltz (aw mildz) :xn`py ,lltzi jk xg`e eikxv mc` l`ey

'x ;dcya geyl wgvi `vie (ck ziy`xa) :xn`py ,dltz `l` dgiy oi` ,'ebe egiy jetyi
izxv igiy eiptl jety` (anw mildz) :xn`py ,eikxv l`yi k"g`e lltzi :xne` ryedi

onfa igiy eiptl jety` :xn`w ikd !igiy eiptl jety` :aizkd inp `"xe .cib` eiptl
dltz izni` :xn`w ikd !sehri ik iprl dltz :aizkd inp ryedi 'xe .cib` eiptl izxvy

i`na ,iwiic xnk `le iwiic xnk `l i`xw ickn .egiy jetyi 'd iptly onfa ?iprl
k"g`e mewn ly egay mc` xcqi mlerl :i`lny 'x yixcc ,i`lny 'x yixcck ?ibltinw

jcar z` ze`xdl zelgd dz` midl-` 'd (b mixac) :aizkc ,epiax dynn ?olpn ,lltzi
:xaq ryedi iax  (` cenr g sc) daehd ux`d z` d`x`e `p dxar` :dixza aizke ,'ebe

df ixack `l :`"kge .dixaeb axc dyn ip`y ,dynn opitli `l :xaq `"xe ,dynn opitli
xn`  .minkg ixack dkld y"` i"x`  .dltz rneya eikxv mc` l`ey `l` ,df ixack `le

eikxv mc` l`ey :exn`y t"r` ,axc dinyn zliy xa l`eny axc dixa dcedi ax
.xne` - dkxae dkxa lk oirn dkxae dkxa lk seqa xnel `a m` la` ,dltz rneya

dleg el yi m` ,dltz rneya eikxv mc` l`ey :exn`y t"r` ,ax xn` iy` xa `iig x"`
ryedi 'x xn` .mipyd zkxaa xne` ,dqpxtl jixv m`e ,mileg zkxaa xne` ,ezia jeza

,ezltz xg` xnel `a m` la` ,dltz rneya eikxv mc` l`ey :exn`y t"r` ,iel oa
 .xne` - k"dei xcqk elit`

The mc` iig brings to our attention a problem with inserting personal requests within the
dkxa of dltz rney:

ef dkxa-hi sirq-ck llk-mc` iig1 jixvy dn lk ea lltzdl leki okle zllek `id j`
dyecw zeprln df ici lr lhazi `ly eidi mcew el mikixvd zeltz reawl aeh xzei okle

.skiz oevxl eidi xnel leki ekxa e` dyecw zeprl jxhviyk ick oevxl

ciqgd dcedi iax in his miciqg xtq points to a problem in adding requests to specific
zekxa:

1. dltz rney
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iptl cner dz` el`k dyrz zegaye zekxa xn`zyke-'gpw oniq (zeilbxn) miciqg xtq
.jitn jixac `ivedl xdnz l`e jixac uexz l`e  .jlew z` iprinyd jl xne` `ede jln

jl yi m` e` ,mipyd zkxal enk dkxa dze`l wx jal miyz l` dqpxtl jxhvz m`e
epi`y xeaq ipelt df dlrnl jilr mixne`y iptn ,mileg zkxal wx jal miyz l` ileg

d`xia eiptl zeidl 'd z`xi xyr dpeny ixdy ,zekxad lka oiekz jkl  .z`fl `l` jixv
okl  .gayle zekxal dpeekd xwir ik zeywal wx jal zpeek miyz l`e  .zekxad lk lr
wx oiekz m`y ,d`ced zkxaa e` zea` zkxaa oieki xyt` i` m`e  ;mleka oieki exn`

epi` mewn ceakay ezltz lawl ie`x oi` mixne`y miphey dlrnl didi f` zeywaa
.gaya `le oiekn eytp oevxay epevx dyrp ji`e ,mipepgz jxcae dpeeka ywal yyeg

mc` mr xacz `ly dpeeka lltzdl d"awdl ceakae dgnya oiekle lltzdl aeh jkl
lltzzyke .mingxa dligz ald z` miripknd mixac xen` `l` dltza cenrzy mcew

lkez `l m`e  .ald z` mipikn md xzeia ik jikxvl dpiprn dkxae dkxa lk lr siqez
dkxaa xdnl jxhvz `ly ick mizya e` zg`a siqez mcew eniiq ldwdy itl siqedl

.siqez dpigzd xcqa epazky dn lkk zxg`
ciqgd dcedi iax is concerned that adding personal requests within the zekxa of dpeny
dxyr leads one to have dpeek only in those zekxa in which one makes a request.  Despite
the problem, ciqgd dcedi iax still recommends that we add our personal requests to
those zekxa that are relevant to our needs.   How do we reconcile the two statements?
Perhaps ciqgd dcedi iax is teaching us that when we make our requests within the zekxa
we should do so in the form of a gay.  For example, if you are praying for a sick person,
you add to the dkxa of epi`tx the following statement: You, G-d have the power to
provide a cure to (insert person’s name).  If you need income, you add to the dkxa of
mipyd jxan the following statement: You, G-d, have the power to provide me with an
income.  Those statements are personal requests that are in the form of praise .  You can
then follow those statements with a specific personal request within the prayer of ,idl-`
xevp2  which is in line with what  the mc` iig recommends.

It is significant that both ciqgd dcedi iax and the mc` iig are concerned that a person
not spend so much time on his personal requests that he is still reciting dxyr dpeny when
the xeaiv gily reaches dyecw.  We can two lessons from this concern.  First that reciting
dyecw with the congregation is more important than reciting dxyr dpeny slowly. Second,
that the  `xnb does not demonstrate any concern about dyecw because at the time that
the statements were made, dyecw was not yet part of xeaiv gilyd zxfg.  If that were not
so then both ciqgd dcedi iax and the mc` iig are contradicting an undisputed `xnb.
2. Before jny ornl dyr.
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TRANSLATION OF SOURCES

'a 'nr 'f sc dxf dcear zkqn ilaa cenlz-It is taught: Nahum the Mede says: One may
ask for one's own needs in the course of the Benediction concluding with ‘Who hears
prayer.’  As to this ruling, he said, an exception had to be made, for it is hanging on strong
ropes!  It is taught: R. Eliezer says: One should first pray for his own needs and then recite
Shemona Esrei as it is said; A prayer for the afflicted himself when he is overwhelmed, and
then pours forth his meditation before the Lord;  and by ‘meditation,’ only prayer is meant,
as it is said, And Isaac went out to meditate in the field at the evening time.  But R. Joshua
says: One should first recite Shemona Esrei and then ask for his own needs, as it is said, I
pour out my meditation before Him then I declare my own affliction before Him.  Now, as
to R. Eliezer, what of the verse, I pour out my meditation etc.?  He interprets it thus, ‘I
pour out my meditation before Him when I had already declared my own affliction.’ And
as to R. Joshua how does he explain the verse, A prayer for the afflicted when he is
overwhelmed etc.? He explains it thus: When is the personal ‘prayer for the afflicted’
offered? When he had poured forth his meditation before the Lord. Well now, as for these
scriptural verses, they prove no more the statement of the one than they prove that of the
other; is there any principle underlying their dispute?  It is the one explained by R. Simlai;
for R. Simlai gave the following exposition:  One should always recount the praises of the
Omnipresent and then offer his supplications.  From where do we learn this rule? From the
prayer of our Teacher Moses which is recorded thus: O Lord G-d, You have begun to
show Your servant Your greatness etc., and then only, Let me go over, I pray You, and see
the good land.  Now R. Joshua holds that we are guided by the example of Moses,  while R.
Eliezer says we should not follow the example of Moses; it is different with Moses whose
greatness is so outstanding.   The Sages, however, say the decision is neither according to
the one nor according to the other, but that one should pray for his personal needs at the
Benediction concluding with, ‘Who hears prayer’. Rab Judah in the name of Samuel
declared that the Halachah is that one should pray for his personal needs only at the
Benediction ending with, ‘Who hears prayer’.

   Said Rab Judah the son of Samuel b. Shilath in the name of Rab: Even though it was
said that one should pray for his private needs only at ‘Who hears prayer,’ nevertheless, if
he is disposed to supplement any of the Benedictions by personal supplications relevant to
the subject of each particular Benediction, he may do so. So also said R. Hiyya b. Ashi in
the name of Rab:  Even though it has been said that one should pray for his own needs
only at ‘Who hears prayer’, still if for example one has a sick person at home, he may offer
an extempore prayer at the Benediction for the Sick; or if he is in want of sustenance, he
may offer a special prayer in connection with the Benediction for Prosperous Years.  R.
Joshua b. Levi said: Though it has been decided that private prayers for personal needs
only may be inserted in the Benediction ‘Who hears prayer’ , yet if one is disposed to offer 
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supplication after Shemona Esrei to the extent of the Day of Atonement Service. he may
do so.   

hi sirq-ck llk-mc` iig-The Bracha of Shomeah Tefila in an all-inclusive Bracha.  As a
result it is appropriate to add any personal request.  However, it is important not to add so
much that one is delayed and misses the opportunity to join the congregation in reciting
Kedushah.  It is preferable therefore to add personal requests to just before reciting the
verse: Yihiyu L’Ratzon so that if the prayer leader begins to repeat Shemona Esrei, one can
immediately recite the verse: Yihiyu L’Ratzon which enables the person to answer to
Kedushah or Barchu.

'gpw oniq (zeilbxn) miciqg xtq-When you recite the Brachos and praises of Shemona
Esrei feel as if you are standing before a king and the king has said to you: speak to me.
Do not rush your words and do not swallow your words.  If it is financial assistance that
you require, do not pay special attention only to the Bracha that involves financial
assistance such as Mivarech Ha’Shanim or if you have a sick person at home do not pay
special attention only to the Bracha that involves healing the sick because those in heaven
will say about you that you think that all you need is for G-d to grant you your one request.
Instead, pay close attention to all the Brachos and do not pay special attention only to the
Brachos that have requests for what you need because the goal is to pay attention to all the
Brachos and all the praises.  So our Sages advise that we should pay close attention to all
the Brachos.  If one cannot pay close attention to all the Brachos then the person should at
least pay special attention to the first Bracha and the Bracha of Hoda’Ah because if you pay
close attention only to the requests, there will be those detractors in heaven who will say
that it is not right to accept this person’s prayers because he is so unconcerned with G-d’s
honor that he prays without paying attention to his words.  Why should G-d grant his
requests when he prays only for his own good and is unconcerned about the prayer being a
praise of G-d.  It is therefore required to pray with joy and to pay attention to what one is
praying with G-d’s honor in mind.  Do not speak with others just before reciting Shemona
Esrei  but instead recite words that open the heart.  If possible add to the appropriate
Brachos your personal needs and if you cannot add because the congregation is about to
finish, add to one or two so that you will not need to rush through any of the other
Brachos. 

copyright. 2007. a. katz                                                             For more information and to download  back issues, please visit www.beureihatefila.com



dltzd z` oiadl
Vol. 4  No. 50                                                                                        f"qyz  `vz ik zyxt zay

'ebe jny ornl dyr
The  jexr ogley provides the following advice concerning the paragraph of  xevp ,idl-`:

dyr :dpiky ipt lawne dkef ,el` mixac 'c xnel libxd-'b sirq 'akw oniq miig gxe`
 .jzyecw ornl dyr ,jzxez ornl dyr ,jpini ornl dyr ,jny ornl

What is his source?
dkef elld mixac drax`a xidfd lk l`eny xn`-l`eny 'n` d"c fny oniq ixhie xefgn 
giyn ornl dyr :jzxez ornl dyr :jpini ornl dyr :jny ornl dyr .dpikyd ipt lawne

 .epiprnl `le jprnl dyr :jwcv

meiq xg` xnel ip` libx g"i zlitz seqa-zlitz seqa d"c cq oniq l"yxdn z"ey
lk l`enyc dcbd k"g`e dxne`l libx did i"yxy dlawe 'ek epidl-` epikln ,xevp idl-`
ifrn mei lkae meid iplivzy 'ek oevx eidi jk xg`e 'ek jny ornl dyr 'ek mixac 'c xne`d

 .gayl epilra lirl izazk xy`k yecwd epiaxc dizelv `ede 'ek mipt

The dcbd referred to by the l"yxdn is not available to us.  Nonetheless, there may have
been more than one version of the dcbd:
ghaene el` mixac xn`i k"g`e-137 cenr zekxa g"i xcq dlitz - a wxt xe`nd zxepn

ezltz oi` ezltz xg` el` mixac dyly xne`d lk ,l`eny xn`c .ezltz laewzy el
uw axw ,jlkid llky ,jzia dpa ,jnlera jny cgi ,epidl-` epkln .od el`e .mwix zxfeg

ornl ,jwcv giyn ornl dyr ,jpini ornl dyr ,jny ornl dyr .jgiyn z`ia ,jlkid
lre epilr mely dyri eingxa `ed einexna mely dyer .ippre jpini driyed ,jicici oevlgi

.on` l`xyi lk

The xeh may have studied the same source as the xe`nd zxepn:
xnzi` ikde jnlera jny cgi epiwl` epkln xnel oitiqen yie-'akw oniq miig gxe` xeh
jny ornl dyr dpiky ipt lawne dkef elld mixac 'c xnel fixfd lk l`eny xn` dcbda

cr xevp iwl` xnel izbdp oke jzyecw ornl dyr jzxez ornl dyr jpini ornl dyr
jzia cqi jxir dpa jnlera jny cgi xya lk iwl`e epiwl`e epkln mzeaygn lwlwe

ornl dyr jny ornl dyr jzcr gny jnr dct jgiyn z`ia uw axw jlkid llky
jzwcv ornl dyr jpini ornl dyr minexn ik`ln ornl dyr jzyecw ornl dyr jzxez

 'eke it ixn` oevxl eidi eppre jpini driyed jicici oevlgi ornl epprnl `l m` jprnl dyr

It is surprising that none of the sources point to the fact that  oe`b mxnr ax included these 
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lines in xevp ,idl-` as a form of  iecie and that the lines are also part of zegilq.  On what
basis did oe`b mxnr ax include these words as a form of iecie?   The source for the words:
jny ornl dyr are as follows:

.ep`hg jl epizaeyn eax ik jny ornl dyr 'd epa epr epiper m` (f)-ci wxt edinxi
`viy lecb my ornl epnr dyrzy dn dyr - jny ornl dyr-f weqt ci wxt edinxi i"yx

milil`l jpegvp my ozzy d`p `le jzirxn o`ve jnr epgp`e lka lyen dz`y jl
.'eke jny ornl yi dcb` yxcne

drxd d`eapa eze`xa `iapd xn` - epa epr epiper m` (f)-'f weqt 'ci wxt edinxi w"cx
m` xn` oer ea did `l `edy it lr s`e l`xyi llka envr lleke l-`l xne` didiy

,epzlgpe epiz`hgle epiperl zglqe epiax dyn xn` oke jny ornl dyr 'd epa epr epiper
md miebd zevx`a `le epvx`a mybd zripn zeida ik epa ecird epa epr epiper m` xn`

.epilr `xwpd jny ornl dyr ok it lr s`e miwel ep` mdilr ik epa ecird
epyiprdl jilr oicd ik zn` - ep`hg jl epizeaeyn eax ik-'f weqt 'ci wxt edinxi w"cx

renyae qngd zeaxdae mixg` midl` xeara mixac dnka ja epcxny epizeaeyn eax ik
`xwpd jny ornl dyr ok it lr s`e eax ik xn` jkitl zn`d i`iapl `le xwyd i`iapl

.'d mr mi`xwp ep`y epilr
`iapd lltzd z`fd dxvd xearae - epiper m` (f)-'f weqt 'ci wxt edinxi cec zcevn

lal jny ornl dwcv epnr dyr - jny ornl dyr :epilr bxhwl epa ecird epiper m` xn`e
epcxn zn`a ik - eax ik :enrl riyedl 'd zleki izlan edf exn`i ot ik minra llegi

.jny ornl dyr okl dreyzl miie`x ep` oi`e jl ep`hge daxd
The following yxcn provides a reason for both zegilq and dxyr dpeny to have these
lines:
z` jnr z` jxae minyd on jycw oernn dtiwyd-'eh 'qt 'ek wxt mixacl mi`pz yxcn

z` oi` m`e ;epiznc` liaya dyr ,epliaya dyer z` oi` m`e ;epliaya dyr -l`xyi
zekfa dyer z` oi` m`e ;epizxez zekfa dyr ,epl zzp xy` epiznc` liaya dyer

epizea` zekfa dyer z` oi` m`e ;epizea` zekfa dyr epizea`l zrayp xy`k ,epizxez
`xwp epilr jnye 'd epaxwa dz`e ('h ,'ci edinxi) 'py epilr `xwpy lecbd jny ornl dyr

 .epgipz l`
The melyd zixg` views these lines as a prayer that four wrongs be righted:
iycw myl xn`py `c lr ,myd llgzp oaxegd onfa-'eke jny ornl dyr -melyl zixg`
dxezd gke  .aie` iptn epini xeg` aiyd xn`py `c lr ,ylgp oinid gke 'ebe mzllg xy`
mkycwn elgpe xn`py enk yecwd lelge  .dxez oi` mieba dixye dkln xn`py enk xcrp

.jzyecw ornl .jpini ornl .jny ornl dyr .dl` drax` xikfn okl  .('ck ,'f l`wfgi)
.jizxez ornl
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TRANSLATION OF SOURCES

'b sirq 'akw oniq miig gxe`-Whoever is accustomed to recite the following four items merits
and is shown the face of the Schechina: Asei L’Ma’An Sh’mecha; Asei L’Ma’An Yiminecha; Asei
L’Ma’An Torosecha; Asei L’Ma’An Keduchasecha.

l`eny 'n` d"c fny oniq ixhie xefgn-Shmuel said: Whoever is careful to recite the following
four items,  merits and is shown the face of the Schechina: Asei L’Ma’An Sh’mecha; Asei
L’Ma’An Yiminecha; Asei L’Ma’An Torosecha; Asei L’Ma’An Moschiach Tzidkecha; Asei
L’Ma’Ancha V’Lo L’Ma’A’Neinu.

zlitz seqa d"c cq oniq l"yxdn z"ey-At the end of Shemona Esrei, I am accustomed to
recite Elokei Nitzor and then Malkeinu Eloheinu etc..  It is told that Rashi  was accustomed to
recite those words and after reciting those words, he would follow the rule that Shmuel
espoused:  Whoever is accustomed to recite the following four items, etc.  Asei L’Ma’An
Sh’mecha, etc. and then Yihiyu L’Ratzon etc. Sh’Tatzeilainu Ha’Yom Oo’V’Chol Yom Mai’Azeu
Panim, etc.  This was the prayer of Rabbi Yehudah Ha’Nasi as I wrote above concerning Aleinu
L’Sha’Beyach.

137 cenr zekxa g"i xcq dlitz - a wxt xe`nd zxepn-Afterwards, one should recite the
following and he is assured that his prayer will be accepted, as Shmuel taught: Whoever is
accustomed to recite the following three items after Shemona Esrei is assured that his prayers
will not go unanswered.  They are: Malkeinu Eloheinu Yacheid Shimcha B’Olomecha, Bnai
Baischa, Shichlall Haichalecha, Karaiv Kaitz Haichalecha, Biyas Moschichecha.  Asei L’Ma’An
Sh’mecha; Asei L’Ma’An Yiminecha; Asei L’Ma’An Moschiach Tzidkecha; L’Ma’An Yaichaltzun
Yididecha, Hoshiah Yimincha V’Aneini.  Oseh Shalom Bimromav, Hoo Ya’Aseh Shalom Aleinu
V’Al Kol Yisroel, Amen.

'akw oniq miig gxe` xeh-There are those who add: Malkeinu Eloheinu Yacheid Shimcha
B’Olomecha.  There is a report that Shmuel said: Whoever is accustomed to recite the following
four items merits and is shown the face of the Schechina: Asei L’Ma’An Sh’mecha; Asei L’Ma’An
Yiminecha; Asei L’Ma’An Torosecha; Asei L’Ma’An Keduchasecha.  It was my custom to say
Elokei Nitzor until V’Kalkail Machashavtom Malkeinu V’Eloheinu V’Elohei Kol Basar Yacheid
Shimcha B’Olomecha, Bnai Ircha, Yaseid Baischa,  Shichlall Haichalecha, Karaiv Kaitz Biyas
Moschichecha. Pdei Amcha Sameach Adasecha, Asei L’Ma’An Sh’mecha; Asei L’Ma’An
Torosecha; Asei L’Ma’An Keduchasecha.    Asei L’Ma’An Malachei M’Romim Asei L’Ma’An
Yiminecha; Asei L’Ma’An Tzidkascha Asei L’Ma’Ancha Im Lo L’Ma’A’Neinu L’Ma’An
Yaichaltzun Yididecha, Hoshiah Yimincha V’Aneini.Yihiyu L’Ratzon Imrai Phi etc.

(f)-ci wxt edinxi-O Lord, though our iniquities testify against us, do You it for Your name’s
sake; for our backslidings are many; we have sinned against You.
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jny ornl dyr-f weqt ci wxt edinxi i"yx-Do what You will do to us on account of Your
great name.  It is well known that You are sovereign over all and we are Your nation and the
flock that You tend.  It would not be appropriate if Your eternal name was associated with idol
worship.

epa epr epiper m`-'f weqt 'ci wxt edinxi w"cx-The Prophet said to G-d after envisioning the
horrible events of the future.  He included himself within the community of Israel even though
he had not sinned. So he said: if we have sinned, G-d, act in a manner that is appropriate to Your
name.  So too Moshe said: and You shall forgive our sins and transgressions and let us have our
share. Moshe meant that our sins are witnesses as to why  there is no rain in Israel but there is
rain in other countries.  This is proof that our sins causes our suffering.  Despite this, forgive us
on account of Your name that is a part of our name.

ep`hg jl epizeaeyn eax ik-'f weqt 'ci wxt edinxi w"cx-It is true that by right You must
punish us because we have rebelled against You on several counts; because we served other
gods; and because of our misdeeds and by listening to false prophets and not to true prophets.
Therefore the prophet said:  Despite the fact that our sins are many, forgive us because of Your
name which is part of our name in that we are known as G-d’s people.

epiper m` (f)-'f weqt 'ci wxt edinxi cec zcevn-Because the prophet was concerned that our
sins are witnesses against us he prayed the following:  Asei L’Ma’An Shemecha-Do us a favor
because of Your name that Your name not be desecrated among the nations who will claim that
G-d does not have the power to save His people.  Ki Rabu-In truth we have rebelled extensively
and we are not worthy of being saved.  The only reason to save us is because of Your name.

z` jnr z` jxae minyd on jycw oernn dtiwyd-'eh 'qt 'ek wxt mixacl mi`pz yxcn
l`xyi-Do this for us; If You do not feel that You can do this for us, do it because of the land
of Israel; If You do not feel that You can do this for the land of Israel that You gave us, do it in
the merit of the Torah; if You do not feel that You can do this in the merit of the Torah as You
promised our Forefathers, do it in the merit of our forefathers.  If  You do not feel that You can
do this in the merit of our forefathers, then do it for Your great name that is part of our name as
it is written: (Yirmiyahu 14, 9) You are within us G-d and Your name is part of our name, do not
abandon us.

'eke jny ornl dyr -melyl zixg`-At the time of the destruction of the Temple, Your name
was desecrated, as it is written: My holy name that you desecrated.  The power of G-d’s right
hand was weakened as it is written: He put His right hand behind Him because of the enemy.
The power of Torah was lost as it is written: the King and his officers among the nations have
no Torah.  And G-d’s holiness was desecrated as it is written: and they occupied Your Temple.
That is why we make these four requests: Asei L’Ma’An Sh’mecha; Asei L’Ma’An Yiminecha;
Asei L’Ma’An Torosecha; Asei L’Ma’An Keduchasecha.
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l`xyi lk lr mely dyri `ed einexna mely dyer
The practice of reciting the words: l`xyi lk lr mely dyri `ed einexna mely dyer 
after stepping back three steps at the end of dxyr dpeny is an example of a custom that
took on a life of its own.  The words: l`xyi lk lr mely dyri `ed einexna mely dyer
are not part of the paragraph: xevp idl-` in oe`b mxnr ax xcq and not in the axc xeciq
dicrq.  The words appear in the paragraph of  xevp idl-` beginning with the xefgn
ixhie.  However, the words are part of mly yicw and oefnd zkxa in oe`b mxnr ax xcq.
The practice of reciting the words:  l`xyi lk lr mely dyri `ed einexna mely dyer
after reciting  dxyr dpeny apparently began as part of the requirement to step back three
steps after reciting dxyr dpeny.  Why? Let us begin by reviewing the source for stepping
back three steps after reciting dxyr dpeny:

:iel oa ryedi iax xn` ixcpqkl` iax xn`-'a 'nr 'bp sc `nei zkqn ilaa cenlz
:ikcxn ax dil xn` .mely ozi jk xg`e ,eixeg`l zeriqt yly riqtiy jixv lltznd

,eaxn xhtpd cinlzl lyn ;mwinl dil `irai` mzd ,eixeg`l zeriqt yly rqty oeik
yly riqtiy jixv lltznd :ikd inp `ipz .e`iw lr ayy alkl dnec ,xzl`l xfeg m`

dirny meyne .lltzd `ly el ie`x,ok dyr `l m`e .mely ozi jk xg`e ,eixeg`l zeriqt
xne`e enl zc y` epinin (bl mixac) xn`py ,l`nyl jk xg`e oinil mely ozepy exn`
`id `zlinc `gxe` :`niz ike ?xne`e i`n .jpinin daaxe sl` jcvn lti (`v mildz)

.jpinin daaxe sl` jcvn lti rny `z ,oinia azinl

oe`b mxnr ax includes the requirement to step back three steps in his xcq:
eixeg`l zeriqt yly reqtl jixv ezltz miiqn `edyke-dlitz xcq oe`b mxnr ax xcq

el`nyl dlgzn mely ozepe .lltzd `l el`k el ie`x ok dyr `l m`e ,mely ozi k"g`e
dinyn opixn`e .('a ,'bl mixac) enl zc y` epinin xn`py ,d"awd ly epini `edy ely

xefgl jixv epi`e ,mely ozile cenrl jixv my zeriqt yly elky mewn ikcxn axc
cinlzl ,dnec `ed dnl mely ozpe oey`xd enewnl xfg m`e ,mely ozile lltzdy mewnl
dvxiyke ,jld `le jeldl zpn lr epnid aexwa cnr `l` jld `le ,el jlde eaxn xhtpd

el ie`x lltzdy mewnl xfg m`e .e`iw lr xfgy alkl dnec epnn xhtzne xfeg jlil
 .lltzd `l eli`k

Neither the `xnb nor oe`b mxnr ax disclose how to fulfill the requirement to be ozep
mely.  oe`b dicrq ax in his xeciq provides more details:
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mikledy enk zeriqt yy xeg`l mirqet il`ebe ixev 'd mixne`e dltzd z` mxnebyke
"gxfn"d oinil dligz ,mely ozi jk xg`  .jlnd gihy z`n e`viy cr micard mdixeg`l

`l` xeaica epi` dfd melyde  .epini `edy "gxfn"d l`nyl jk xg`e el`ny `edy
mik`lnl ceaik df `l` ,xac xaci `le  .cala epinine lltznd l`nyn y`x zakxd
.el`nyne epinin eilr cner minyd `av lke aezky enk 'd iptl ezaeg ici `viy ixg`

.ok mb rexkl jixv ,zipexg` mikledy drya ,ok iptle
By relating the giving of mely to the presence of the mik`ln who surround the ly epeax
mler,  oe`b dicrq ax inadvertedly opened the door to the recital of the words: mely dyer
l`xyi lk lr mely dyri `ed einexna.  The generations that followed  oe`b dicrq ax
saw that the words:  l`xyi lk lr mely dyri `ed einexna mely dyer were the
concluding words of  mly yicw and the concluding words to oefnd zkxa.  They also
knew that the words: einexna mely dyer came from aei` xtq and related to mik`ln:

.einexna mely dyr enr cgte lynd (a)-dk wxt aei`
htyn eiptl dkxr` aei` xn`y itlk - enr cgte lynd-'a weqt 'dk wxt aei` -i"yx

z` aiydl leki dz` melk l`ixab df cgte l`kin df lynd ,enr cgte lynd el xn`
itl oey`x dler ip` xaeq cg` lk miler zelfndyk - einexna mely dyer  :mdn cg`

y` einexna mely dyer ,`pixg` `pyil .y"k ,`pwzn epi` jkitl eiptly dn d`ex epi`y
:y"k ,y`d z` oiakn min oi`e oilela mine

mely dyer epnne enr cgtde dlynnd - cgte lynd-a weqt dk wxt aei` `xfr oa`
.ux`l dhna `ed rxde aeh mlek ik dngln mda oi`y einexna

mcwe xeg` xg` xac-`ed oke d"c g wxt a `gqep ozp iaxc zea` zkqn zephw zezkqn
zxyd ik`ln eywa oey`xd mc` z` d"awd `xayk cnln jtk ilr zyze ipzxv

dyer enr cgte lynd xn`py mdipia mely lihde exnye eilr etk mewnd yxte eadadl
:('a d"k aei`) einexna mely

,melyd `ed lecb `xtw xa xn`-g dkld mely wxt ux` jxc zkqn zephw zezkqn
,zwelgn `le zexgz `le zepin `le d`py `le d`pw `le dai` `l mdipia oi` mik`lndy

,einexna mely dyr enr cgte lynd mrh dn ,mely mdnr dyer `ed jexa yecwdy
ipa ,min ly odne y` ly odn ,df z` wifgn df `le ,l`ixab df cgte ,l`kin df lynd

.dnke dnk zg` lr elld zecnd lk mdipia yiy mc`

Since mely zpizp was required after concluding  dxyr dpeny due to the presence of the
mik`ln surrounding the  mler ly epeax, it was concluded that the words: mely dyer
l`xyi lk lr mely dyri `ed einexna be recited.  The generations that followed ax
oe`b dicrq accepted his reasoning that mely zpizp was required due to the presence of
 mik`ln but ignored his statement that the giving of  mely was not to be done verbally. 
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TRANSLATION OF SOURCES

'a 'nr 'bp sc `nei zkqn ilaa cenlz-R. Alexandri said in the name of R. Joshua b. Levi:
One who prays the ‘Amidah should go three steps backwards, and then communicate
‘shalom’.  R. Mordecai said to him: Having taken the three steps backwards, he ought to
remain standing, as should a disciple who takes leave of his master; for if he returns at
once, it is as with a dog who goes back to his vomit. It has also been taught thus: One who
prays shall take three steps backwards and then communicate  ‘shalom’. And if he did not
do so, it would have been better for him not to have prayed at all. In the name of R.
Shemaya they said: He should communicate ‘shalom’ towards the right, then towards the
left, as it is said: At His right hand was a fiery law unto them, and it is also said: A thousand
may fall at Your side and ten thousand at Your right hand.  For what reason ‘and it is also
said’?  You might have said it is the usual thing to take a thing with the right hand, come
therefore and hear: ‘A thousand may fall at Your side and ten thousand at Your right hand’.

dlitz xcq oe`b mxnr ax xcq-When a person finishes Shemona Esrei, he must step back
three steps and then communicate “shalom”.  If he does not do so, it is as if he did not
recite Shemona Esrei.  He communicates “shalom” first to his left side which is G-d’s right
side based on the verse: (Devarim 33, 2):  From his right hand went a fiery law for them.  It
was said in the name of Rav Mordechai: the place where you end after stepping back three
steps, you must remain and communicate “shalom” and he should not return to his former
place and communicate “shalom” and if he returns to his original place and communicates
“shalom” to what is it comparable? To a student who started to depart from his teacher but
did not depart but stood next to his teacher and when he is ready to leave he leaves.  In this
way, he is acting similar to a dog that returns to his vomit.  If he returns to the place where
he had been praying, it is as if he never prayed.

oe`b dicrq ax xeciq-When a person finishes reciting Shemona Esrei and says: Yihiyu
L’Ratzon V’Go’Ali he steps back six steps in the same manner that servants walk
backwards until they are out of the area of where the king is.  Then he should communicate
“shalom” first right of east which is his left and then left of east which is his right.  This
greeting is not verbal but the turning of the head to the left of the one praying and then to
his right.  He should not say a word.  This is a sign of a respect to the angels after
completing his responsibility before G-d as it written: all the heavenly army stand next to
G-d on his right and on his left. Before he starts back, he should bow and continue as he
walks backwards.

(a)-dk wxt aei`-Dominion and fear are with Him; He makes peace in His high places.
enr cgte lynd-'a weqt 'dk wxt aei` -i"yx-In response to what Iyov said: I would 
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order my cause before him (Iyov 23, 4), G-d responded with: Dominion and fear are with
Him; the word: dominion represents the angel, Micha’El and the word: fear represents the
angel: Gavriel.  There is nothing you can say in response to them.  mely dyer
einexna-when the celestial bodies rise, each one believes that it will rise first since they
cannot see what the others are doing.  Because of that they are not jealous of each other.
Another explanation: what is Oseh Shalom B’Imromav?  Fire and water mix together but
the water does not extinguish the fire.

a weqt dk wxt aei` `xfr oa`-Dominion and fear are with G-d and with those powers,
G-d creates peace in the heavens where there are no wars because all are good.  The evil is
below on this world.

`ed oke d"c g wxt a `gqep ozp iaxc zea` zkqn zephw zezkqn-Another
explanation-the verse: You have beset me behind and before, and laid Your hand upon
me.(Tehillim 139, 5) teaches us that when G-d created Man the ministering angels wanted
to burn Man.  G-d spread his palm on Man and guarded him and G-d created peace
between them as it is written: Dominion and fear are with Him; He makes peace in His
high places.

g dkld mely wxt ux` jxc zkqn zephw zezkqn-Bar Kapparah said: great is peace in
that the angels do not begrudge each other.  There is no jealousy, and no hate and no
heresy and no rivalry, and they do not quarrel because G-d creates peace among them.
How do we explain the verse: Dominion and fear are with Him; He makes peace in His
high places?  Dominion is the angel Micha’El and fear is the angel Gavriel.  One does not
injure the other even though one represents fire and one represents water.  Man who has
within him both those traits, should he not be able to live in peace?
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mely zpizp

We already noted that the following `xnb does not provide guidance as to how zpizp
mely should be made after stepping back upon completing dxyr dpeny:

lltznd :iel oa ryedi iax xn` ixcpqkl` iax xn`-'a 'nr 'bp sc `nei zkqn ilaa cenlz
yly rqty oeik :ikcxn ax dil xn` .mely ozi jk xg`e ,eixeg`l zeriqt yly riqtiy jixv
dnec ,xzl`l xfeg m` ,eaxn xhtpd cinlzl lyn ;mwinl dil `irai` mzd ,eixeg`l zeriqt

.e`iw lr ayy alkl
We studied the solution offered by oe`b dicrq ax and we know that his suggestion did not
gain wide acceptance.  Here is another practice that also did not gain wide acceptance:

 d`iilyxn bdpn(Marseilles)dpeny' oilltzne cin micner lkde-98 cenr legd zenil dlitz 
lke .mrd x`y mr ygla xeav gily lltziy cr wezyi lltzdl rcei epi`y ine .ygla 'dxyr
milyiy zra eil` ribiy mewna cenrie eixg`l zeriqt yly rqti xeavd on ezltz xenbiy in

dyer' xne`e 'mely' xne`e epini cvl jk xg`e 'mely' xn`ie el`ny cvl ey`x dhie ezriqt
.'l`xyi lk lre epilr mely dyri einexna mely

This custom was criticized:
gzt cke  .xeaiv gily gztc cr mi`w azk iqtl` epiaxe -ev oniq zekxa zkqn - `"g d"ia`x

mely xnel miax elbxede .yecwl xeav gily ihnc cr ixn`c zi`e ,dizkecl xcd xeav gily
mely ozepe mixefgna aezky dna eby ik ,izlaw jk `l xagnd ip`e  .ipinia melye il`nya

einexna mely dyer xn`iyk mely ozepc ,`zile ,xnel oeyld dfk mixeaqe 'ek lirlck el`nya
lk lr miiqne .epinil degzyn epilr mely dyri `ed xne` `edyke el`nyl degzyn `ed

seqn zekxa g"i seq dpzyp dnc rcz  .eaxn xhtpd cark mdiptl zegzydl elbxede .l`xyi
 .zeltzd lk ly yicwd

What is the source for the practice reported by d`iilyxn bdpn? d`iilyxn bdpn follows
l`xyi ux` bdpn.  Professor Mordechai Marguiles on page 134 of his book ux` zekld
 dfipbd on l`xyi reproduces the following material from a fragment:
oeax xne` jk xg`e  .oinie leny mely mely xne`e eixg`l zeriqt yely rqti dlitz xenbiyke

'd ,dglq 'd ,drny 'd aezkk mingxa l`xyi jnr lk zepeerle iizeperl glq minlerd lk
.daiywd

The `xnb leaves several other issues unresolved.  What does a cigi do after stepping back
three steps when he is praying xeaiva and what does he do when he prays without a
xeaiv? The excerpt that we quoted from the d"ia`x answers one of the questions; while
praying with a xeaiv, an individual should wait at the spot where he completes his three 
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steps back and should move forward three steps when the xeaiv gily begins repeating
dxyr dpeny or when he reaches dyecw.  The next source explains the practice that an
individual should follow when not praying with a xeaiv:

zeriqt 'b riqtn dltzd xg`-'a xeh 'dk sc 'b wlg 'b aizp dege mc` zeclez - mgexi epiax
.envr oinil jk xg`e ,ecbpk cnerd da"wdc oini `edy el`nyl mely ozep jk xg`e eixeg`l

.enewnl cin xefgi `le s"ix azk .`neia heyt jk enewnl cin xefgi `le zg` drixka mriqtie
dltzd mx lewa xefgl xeaiv gily ligziy cr zeriqt 'b rqty mewna my cenriy mixne` yie

cigia ik d`xpe .k"r enewnl xefgi `l dyecwl v"y ribiy cr mixne` yie .enewnl xfeg f`e
.hrn ddyi `l` cin xfeg epi` cigi lltznyk xnelk

A comment by the `"nx on the jexr ogley provides a practical solution to the problem:
xg`e ,zg` drixka ,eixg`l zeriqt 'b  rqete rxek-'` sirq 'bkw oniq miig gxe` jexr ogley

;el`ny cvl eipt jted ,einexna mely dyer xn`iyk ,sewfiy mcew ,rxek ecera zeriqt 'b rqty
xhtpd cark ,eiptl degzyi jk xg`e ;epini cvl eipt jted ,epilr mely dyri `ed xn`iyke

 .eaxndbdokle  .dceard mewna dltzd ik ,'ek ycwnd zia dpaiy oevx idi k"g` xnel ebdpe :
,cenri zeriqt 'b elky mewna -'a sirq  .(r"c) ynn dcear zeyrl lkepy ycwnd lr miywan

 .mx lewa lltzdl xeav gily ligziy cr zegtle ,dyecwl v"y ribiy cr enewnl xefgi `ledbd:
'iq `"ayxd 'eyz) mx lewa lltzdl enewnl xefgiy mcew ,zen` 'c jelid ick cenri u"yde
i"a) enewnl xefgiy mcew ,df xeriyk eizeriqt elky mewna cenri lltznd cigi oke  ;(e"lz

.(inlyexie mgexi 'iax 'mya

The paragraph beginning: ycwnd zia dpaiy . . . oevx idi is not found in any of the early
mixeciq.  The sources quoted above reveal that over time l"fg developed solutions to the
issues left open by the `xnb.  It appears that l"fg instituted the practice of reciting the
paragraph: ycwnd zia dpaiy . . . oevx idi so that all those reciting  dxyr dpeny do not
return to the place where they recited  dxyr dpeny until after a minimum of 'c jelid ick
zen` (the amount of time it takes to walk four amos, 72 inches) has passed.

Why is it necessary that we wait zen` 'c jelid ick before we return to the place where we
recited dxyr dpeny?

rqty xg` ezltzl xefgl xdnnd xnzi` -xnzi` [hl] d"c mihewil (mibdpn) l"ixdn xtq
ayiil oendd oia zwelgn dltpc l"bq i"xdn xn` .e`iw lr ayy alkl dnec zeriqt 'bd eixeg`
eli`k eilr dncp `di e`hgn ayy in :'izkec dnka `zi`c `dn ayiil eil` d`xpe .dfd lynd

ezrca xenbie eizeper extkzp `l ile` aeygi `le ,dxenb dligna geha `die mlern `hg `l
l` dncie my cner x`yi eixeg` rqte ezltz miiq mc`yk `zyde  .mlerl `ehgl xefgl `ly

lltzdle ywal xdnn eli`k d`xp cin xfeg m`e .lke lkn xhtpe xtkzpe dlawzp ezltzy eal
mdilr xfeg aeye ,e`iwdy cr eirnay lk`na q`ne uw xakc alkl lyn .cer `ehgl xefgiy lr

 .mlke`e yack el miwezne
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TRANSLATION OF SOURCES

'a 'nr 'bp sc `nei zkqn ilaa cenlz- R. Alexandri said in the name of R. Joshua b. Levi:
One who prays the ‘Amidah’ should go back three steps and then communicate ‘Shalom’.
R. Mordecai said to him: Having taken the three steps back, he ought to remain standing,
as should a disciple who takes leave of his master; for if he returns at once, it is similar to a
dog who returns to his vomit.

d`iilyxn bdpn-All stand immediately and recite Shemona Esrei silently.  He who does not
know the words of Shemona Esrei keeps quiet until the prayer leader finishes his silent
recitation of Shemona Esrei with the others present.  Whoever finishes reciting Shemona
Esrei should step back three steps, remain standing at that spot, bend his head to the left
and say “Shalom” and then bend his head towards the right and say “Shalom” and then he
should say: Oseh Shalom Bimromav, etc. 

ev oniq zekxa zkqn - `"g d"ia`x-Rabbeinu Alfas (the Rif) wrote: he stands at that spot
until the prayer leader begins either to repeat Shemona Esrei or begins to recite Kedushah.
Many have the custom that they turn their head to the left and say “Shalom” and then turn
their head to the right and say “Shalom” but I the author was not taught that practice.
That which is written in prayer books that one should say “Shalom” while turning to the
left is a mistake.  They interpret the words of the Gemara literally and hold that one should
say the word: Shalom.  That is an incorrect interpretation. When the Gemara uses the
words: Nosein Shalom, the Gemara means that when one recites the words: Oseh Shalom
Bimromav, he bends his head towards the left and when he says: Ya’Aseh Shalom Aleinu,
he bends his head to the right and he then ends by reciting: Al Kol Yisroel.  It is further the
practice to bow ahead like a servant who takes leave from his master.  Know, why should
the practice at the end of Shemona Esrei be any different than the practice at the end of
reciting Kaddish.

dfipbd on l`xyi ux` zekld-When a person finishes Shemona Esrei, he should step back
three steps and say “Shalom” to his left and say “Shalom” to his right and then say: Ribbon
Kol Ha’Olamim Selach L’Avonosei Oo’Li’Avonos Kol Amcha Yoisroel B’Rachamim
Ka’Kasuv: Hashem Shema, Hasehm Selacha, Hashem Haksheiva (O Lord, mercifully
forgive my sins and the sins of all Your People Israel as it is written: G-d listen, G-d
forgive, G-d pay heed.)

a xeh dk sc b wlg b aizp dege mc` zeclez - mgexi epiax-After completing Shemona Esrei,
he should step back three steps and then give Shalom to his left that is the right side of G-d
who is standing across from him and then to his right.  He should bow once and stay
bowed while stepping back and he should not immediately return to the place at which he 

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 4                                                                                                 

recited Shemona Esrei.  This is how it is presented in Maseches Yuma.  The Rif wrote:  he 
should not immediately return to the place at which he recited Shemona Esrei.  Some say
that he should remain where the three steps took him until the prayer leader begins to
repeat Shemona Esrei out loud and then he can return to the place at which he recited
Shemona Esrei.  There are those who say that he should not return to the place at which he
recited Shemona Esrei until the prayer leader reaches Kedushah.  It appears that a person
who prays not in a minyan steps back three steps and should not immediately return to the
place at which he recited Shemona Esrei without waiting a little while.

` sirq bkw oniq miig gxe` jexr ogley-He bows and while continuously bowing, he should
step back three steps.  After stepping back three steps while continuously bowing and
before he straightens himself he should recite the words: Oseh Shalom Bimromav and turn
his head to the left and while reciting the words:Ya’Aseh Shalom Aleinu, he should turn his
head to the right, and then he should bow forward like a servant who is taking leave of his
master.  RAMAH: It is the practice to recite the paragraph beginning: Yihei Ratzon
She’Yibaneh Beis Ha’Mikdash etc., because Tefila is a substitute for service in the Beis
Ha’Mikdash.  Therefore we make a special request for the rebuilding of the Mikdash
because of our desire to resume the service in the Beis Ha’Mikdash.  Subparagraph
2-Where his three steps take him he should remain standing.  He should not return to the
place at which he recited Shemona Esrei until the prayer leader reaches Kedushah.  At a
minimum he should wait until the prayer leader begins to repeat Shemona Esrei out loud.
RAMAH-The prayer leader upon completing his silent Shemona Esrei should wait the
amount of time it takes to walk four Amos (approximately 72 inches) before returning to
the place at which he recited the silent Shemona Esrei.  Similarly an individual who recited
Shemona Esrei without a minyan should wait a similar amount of time at the point where
his three steps took him before he returns to the place at which he recited Shemona Esrei.

xnzi` [hl] d"c mihewil (mibdpn) l"ixdn xtq-We studied in the Gemara that one who
rushes to return to the place at which he recited Shemona Esrei after stepping back three
steps is like a dog that returns to his vomit.  The Mahari Seigel said that an argument
developed among the people as to the correct interpretation of this comparison.  He
thought it appropriate to explain the comparison as follows: we find in several locations in
the Gemara that one who repents for his sins becomes like a person who never sinned and
he needs to feel confident that he received complete forgiveness.  He should not think that
perhaps his sins were not forgiven.  As part of that process, he needs to resolve in his mind
not to commit the same sin again.  That is the reason that when a person steps back three
steps,  he needs to remain at that spot for a time and think in his heart that his prayer was
accepted, his sins have been forgiven and that he is no longer troubled by those sins.
When he returns immediately after stepping back, it appears that he was not sincere but is
rushing so that he can commit the same sin again.   This explains the comparison to a dog
who has vomited because his stomach repelled the food.  Despite having thrown up the
food, the dog returns to what his stomach repelled and eats it as if it was as sweet as honey.
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u"yd zxfg-THE READERS REPETITION

(xeaiv gily) u"yd zxfg, the leader’s repetition of  dxyr dpeny, can be dated back to
the time of the dpyn:

.yly yly ly yly :zeriwz xcq .dpyn-'a 'nr 'bl sc dpyd y`x zkqn ilaa cenlz
dipya jyne dpey`xa rwz .zeaai ylyk drexz xeriy ,zerexz ylyk driwz xeriy

yly rweze rixne rwez ,xtey el dpnzp jk xg`e jxiay in .zg` `l` ecia oi` ,mizyk
xeav gily :xne` l`ilnb oax .aiig cigie cigi lk jk ,aiig xeav gilyy myk .minrt

 .ozaeg ici miaxd z` `iven
The `xnb is troubled by l`ilnb oax’s statement:

cigie cigi lk jk aiig xeav gilyy myk-'a 'nr 'cl sc dpyd y`x zkqn ilaa cenlz
xicqdl ick :mdl xn` ?oilltzn xeav dnl ,jixacl :l`ilnb oaxl el exn` ,`ipz .'eke

?daizd iptl cxei xeav gily dnl ,mkixacl :l`ilnb oax mdl xn` .ezltz xeav gily
`iven jk ,iwa epi`y z` `iveny myk :mdl xn` .iwa epi`y z` `ivedl ick :el exn`
:xn` axe .l`ilnb oaxl minkg micen :opgei iax xn` dpg xa xa dax xn` .iwad z`

axc dinw `zrnyl dxn` lf` ,ipngp xa daxc dixa `iig iax drny .zwelgn `id oiicr
inp dpg xa xa dax :dil xn` .zwelgn `id oiicr :ax xn` ikd :dil xn` .`ppig xa inic

`id oiicr :xn`e ,yiwl yix dilr bilt` ,`zrny `dl opgei iax xn` ik ,xn`w ikd
oaxk `zkld :opgei iax xn` d`xetiv dpg iax xn`de ?ikd opgei iax xn` ine .zwelgn

micen :dyxit inin `a` iax wilq ik-'` 'nr 'dl sc  !ibiltc llkn ,`zkld .l`ilnb
,ibiltc llkn dklde ,mixetkd mei lye dpyd y`x ly zekxaa l`ilnb oaxl minkg

l`ilnb oaxk dkld :opgei iax xn` d`xetiv dpg iax xn`de ?ipi` .dpyd lkc zekxaa
iax ,micen o`n :wgvi xa ongp ax xn` `l`  !mixetkd mei lye dpyd y`x ly zekxaa
gily, mixetkd mei lye dpyd y`x ly zekxa :`ipzc .opax ,ibiltc llkn dklde ,xi`n

,aiig xeav gilyy myk :mixne` minkge .xi`n iax ixac ,ozaeg ici miaxd `iven xeaiv
xn` l`ppg ax xn`de ,i`xw iyitpc meyn `nili` ?ipd `py i`n .aiig cigie cigi lk jk

.zekxa iyee`c meyn `l` .jixv epi` aey ,xn`l aezk jzxezae xn`y oeik :ax

A question can be asked concerning the method chosen by l"fg by which the xeaiv gily
is ozaeg ici miaxd z` `iven.  Why does the xeaiv gily not simply read dxyr dpeny
out loud while the congregation recites dxyr dpeny silently?  Those who do not know
how to recite dxyr dpeny can then fulfill their obligation by answering: on` as we do in
other zeevn.  In fact the following may support such a procedure: 
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zekxa g"i mc` lltzn (laa) gxfn ux`-'bn oniq axrne gxfn ipa oia miweligd xtq
 .mrd libxdl ,mx lewa l`xyi ux` ipae ,ygla

Today dxyr dpeny is viewed as a ygla dltz, a silent prayer in accordance with bdpn
laa.  In l`xyi ux`, it was considered acceptable to recite dxyr dpeny out loud in order
to teach others the words of dxyr dpeny.  Why do we not follow  l`xyi ux` bdpn and
have the xeaiv gily read dxyr dpeny out loud while the congregation is reciting dpeny
dxyr silently? There were restrictions placed on this practice even in l`xyi ux`.   

'x `lwa ilvn `caf xa `a` 'x-`"d/ ` xeh f sc c wxt zekxa zkqn inlyexi cenlz
cr `lwa ilvn ded `ziaa ilvn ded ck dyiglk ilvn ded 'zyipka ilvn ded ck dpei

.dipin 'zelv `tli `a`c 'zia ipae `pn x"`  .dipin dizelv diziia ipa oetliic

Why do we recite dxyr dpeny silently?
xn` .dpn` iphwn df ixd ezltza elew rinynd-'a 'nr ck sc zekxa zkqn ilaa cenlz

,ygla eal z` oiekl leki oi` la` ,ygla eal z` oiekl lekiy `l` epy `l :`ped ax
 .`xeav cxhinl iz` ,xeava la` ,cigia ,ilin ipde ;xzen

There is an exception:
mixacd jzgn `l` ,cal eala lltzi `l-'a sirq '`w oniq miig gxe` jexr ogley

diabdl xzen ,ygla oiekl leki epi` m`e ;elew rinyi `le ,ygla eipf`l rinyne eiztya
 .`xeav cxhnl iz`c ,xeq` ,xeava la` ,envr oial epia ilin ipde ;elewdbdrinyn m`e :

mixne` yi-'b sirq .(xeh) xzen ,ezia ipa epnn ecnliy ick ,lltznyk eziaa elew
 .xeava elit` ,dltza mlew rinydl xzen xetik meie dpyd y`xay:dbd,oibdep oke 

 .(e"ixdn zeyxc) i`cn xzei mlew diabdl `ly exdfi mewn lane

Answering on` to the zekxa of dxyr dpeny recited by the xeaiv gily out loud while
the congregation recites dxyr dpeny silently would not fulfill the obligation to recite
xeaiva dltz because in doing so he is answering the zekxa of a cigi.  xeaiva dltz is
only fulfilled when a person recites dxyr dpeny silently and on his own in a group of ten
men or when he answers the zekxa of the  xeaiv gily when the xeaiv gily is acting as
the representative of a group of ten men.  It is wrong to believe that  u"yd zxfg was
instituted in order to recite dyecw or opaxc micen.  u"yd zxfg was instituted in order to
give those who cannot participate in the joint recital of the silent dxyr dpeny an
opportunity to participate in the joint recital of dxyr dpeny through the xeaiv gily.
That explains the instruction given by the  zelitzd xve` xeciq prior to dxyr dpeny:

.mly aala `ed jexa yecwl oilltznc oepi` oia iytp z` lelkl oiekn ip` :oieki
The same thought should enter the mind of anyone who wishes to fulfill his obligation to
recite xeaiva dxyr dpeny by answering: on` to the zekxa during u"yd zxfg.
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TRANSLATION OF SOURCES

'a 'nr 'bl sc dpyd y`x zkqn ilaa cenlz-Mishnah.  The order of the blasts consists of
three sets of three each.  The length of a teki'ah is equal to three teru'ahs, and the length of
a teru'ah to three yebaboth.  If one blew the first teki'ah as usual and prolonged the second
so as to make it equal to two, it counts only as one.  If one has said the nine blessings and
then procures a shofar, he sounds a teki'ah teru'ah teki'ah three times.  Just as the
congregational reader is under obligation to fulfill the Mitzvah of Tefila, so every individual
is under obligation to fulfill the Mitzvah of Tefila.  Rabban Gamaliel, however, said that the
congregational reader can cause the whole congregation to fulfill their obligation.

'a 'nr 'cl sc dpyd y`x zkqn ilaa cenlz- JUST AS THE CONGREGATIONAL
READER IS UNDER OBLIGATION, SO EVERY INDIVIDUAL etc. It has been
taught: ‘They said to Rabban Gamaliel: Accepting your view, why does the congregation
first say the ‘Amidah prayer? He replied, So as to give the reader time to prepare his prayer.
Rabban Gamaliel then said to them: Accepting your view,  why does the reader go down
and stand before the Ark and then repeat the Shemona Esrei? They replied: So as to cause
one who is not familiar with the prayers fulfill his obligation. He said to them: Just as he
causes one who is not familiar to fulfill his obligation, so too he causes one who is familiar’.

   Rabbah b. bar Hanah said in the name of R. Johanan: The Sages held Rabban
Gamaliel to be right. Rab, however, said: The difference of opinion still remains.  Hiyya the
son of Rabbah b. Nahmani heard the argument reported and went and repeated it before
R. Dimi b. Hinnena. He said to him: Thus said Rab: The difference of opinion still remains.
The other said to him: This is what Rabbah b. bar Hanah also said, that when R. Johanan
made this statement, Resh Lakish joined issue with him, saying: The difference of opinion
still remains. But did R. Johanan say this? Has not R. Hanah of Sepphoris stated that R.
Johanan said that the law follows the view of Rabban Gamaliel, and since he said the law is
so, we infer that there is a difference of opinion? When R. Ammi returned from a
sea-voyage, he explained it thus: ‘The Sages held Rabban Gamaliel to be right’ in regard to
the blessings of New Year and the Day of Atonement; and ‘the halachah is so’, which
implies that they differ in regard to the blessings of the rest of the year.  But is this so? Did
not R. Hanah of Sepphoris say in the name of R. Johanan, ‘The halachah follows Rabban
Gamaliel in regard to the blessings of New Year and the Day of Atonement’?  No, said R.
Nahman b. Isaac. Who is it that gave Rabban Gamaliel right? R. Meir; and the halachah is
so’, which shows that the Rabbis refer to the others. For it has been taught: ‘In regard to
the blessings of New Year and the Day of Atonement, the reader can clear the
congregation of their obligation to say them’.  Why should a difference be made in respect
of these blessings? Should you say it is because they contain many scriptural texts, has not
R. Hananel said in the name of Rab, As soon as one has said,’And in Your Law it is written 

copyright. 2007. a. katz                                                        Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 4                                                                                                

saying’, he need not recite any more texts?  No; the reason is because there is an extra large
number of blessings.

'bn oniq axrne gxfn ipa oia miweligd xtq-In Babylonia, Shemona Esrei was recited
silently.  In Israel, Shemona Esrei was recited out loud in order to teach the words of
Shemona Esrei to those who did not know them.

`"d/ ` xeh f sc c wxt zekxa zkqn inlyexi cenlz-Rav Abbah son of Zavdah would
recite Shemona Esrei out loud.  When Rav Yonah would recite Shemona Esrei in
synagogue, he would recite it silently.  When Rav Yonah would recite Shemona Esrei at
home, he recited it out loud until all members of his household knew how to recite it on
their own.  Rav Manah said: I and the members of my father’s household learned the
words to Shemona Esrei from my father.   

'a 'nr ck sc zekxa zkqn ilaa cenlz-‘One who says Shemona Esrei out loud is of the
small of faith’. R. Huna said: This was meant to apply only if he is able to concentrate his
attention when speaking in a whisper, but if he cannot concentrate his attention when
speaking in a whisper, it is allowed. And this is the case only when he is praying alone, but
if he is with the congregation he must not do so because he may disturb the congregation.

'a sirq '`w oniq miig gxe` jexr ogley-One should not recite the words of Shemona
Esrei only in his heart but should recite the words with his lips and loud enough that his
ears can hear but not loud enough that someone next to him can hear.  If he has trouble
concentrating on the words while reciting the words silently, he can raise his voice.
However, that is the case only when he prays without a group of ten men.  When he is in a
group of ten men, he should not recite the words out loud because it will disturb the
others.  RAMAH:  It is permitted to recite Shemona Esrei out loud at home if the purpose
is to teach the words to the members of his household.  
'b sirq-There are those who hold that it is permitted to recite Shemona Esrei out loud on
Rosh Hashonah and on Yom Kippur even while praying in a group of ten men. RAMAH:
That is how we act.  However, one should be careful not to recite the words too loudly.

zelitzd xve` xeciq-Have in mind: It is my intention to include my soul among those
who are praying to Hashem with a full heart.  

Translations of the Talmud reproduced from the Davka Soncino Classics CD-ROM
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